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ON THE DISTINCTION BETWEEN THE DIVINE ESSENCE AND ITS ENERGIES

ON THE DISTINCTION BETWEEN THE DIVINE
ESSENCE AND ITS ENERGIES.

ITegl ToU mMwg drakgivovtar ai Oeion
evégyelal mEOg T AAANAag kal TNV
Oelav ovolav, NG elowv évégyelal, Kal
év 1 elowv:

1. ITeol ¢ TV Oelwv EveQyelwv TEOG Te
AAANAQG v
dlakpioewg 0 HaKAQLOG
OecoaAovikng I'onyodoetog,
AKQPEOTEQWS  EENTAaKWS V' 1)yepoot
me  EKkANolag  Tolg  dATKAAOLG,
TIOAYUATIKTV TavTnV etvat étiber ol 0¢
nepol BapAaap xat Axivovvov, kat’
émivolav povov Aéyovteg avtnv eiva,
¢ &AnOeiag Nudotavov: do Kkatl LTO
g éxkAnoiag, we P ovelkwg
AVTLTIOLOVHEVOL TG  TolxvTnG  dOENG,
ducaiwg amedokipdodnoav. To pakagiow
tolvuv ekelve I'onyoolw katl T1) Ko g
KkaO' Muag ekkAnoiac Preew cvvwdOV Kail
Nueic évtavOa v mepl Tov (NTHUATOS
kolowv  mowovpeda, g
TAQEQYW TNG NHWV VOV 1jouxiag katl Twv
&v avt moAvewdwv Oorvwv Eml TNV
TOLAVTNV  WQUNHEVOL dXTOIBNY, TQV
TANOLAEOVTWV U
ATIXITHOAVTOC.

Oceixv  ovolav
HEV

TOTE

Ko

ToVTOL &v

TIVOG

[Taoa pev dn OLAKQELOLS 1) TOXYHUATIKY)
oty 1) kat Emivolav, wg €Tl dLTANV
TV KOQUPTV AVAYOUEVWV AUPW TWOE
T TEOTIW TV OTIOLV DAKQLVOUEV@V:
TIOALVOXIONG d&¢ Kal ovX AmAN Eotwv
EkaTéQar Kal HAALOTA Ve 1) loXvEoTéQQ,
NV TIEAYUATIKTV OVOUALOMEV: TTOAATV
Y&Q TNV evQUTNTA EXEL TA TOAYHATL
OLAKQLVOUEVR, TIOAAQV HEV OVIWV €V
TOolg PaBuwv TN  TolavTNg
dlkpioews, €v  ékaotw 0 Babuq

ovalL

T

A

D

On how divine energies are
distinguished from each other and from
the divine essence, of which they are
energies, and in which they exist:

1. Concerning the distinction of the
divine energies both from one another
and from the divine essence, the blessed
Gregory of Thessalonica, having
examined the matter more precisely
under the guidance of the teachers of the
Church, maintained that this distinction
is real. But those around Barlaam and
Akindynos, claiming that it existed only
conceptually, erred with respect to the
truth; for which reason they were justly
rejected by the Church, as obstinately
contending opinion.
Therefore, in agreement with that blessed
Gregory and the common judgment of
our Church, we here also render our
decision on this matter, as an incidental
issue arising during our present stillness
and the manifold sorrows associated
with it, motivated to undertake such a
discourse by the request of someone near
to us.

for such an

Every distinction is either real or
conceptual, as both kinds of distinctions
ultimately lead to two fundamental
summits regarding any way in which
things are distinguished. However, each
of these is manifold and not simple,
especially the stronger one, which we call
real. For great is the breadth of things
distinguished in reality, since there are
many degrees of such distinctions among
beings, and within each degree, there are

even more modes of distinction. For
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MAEOVOV av dlakploews teomwv. “Tva
YOO TV HEYIOTNV TAQWUEV OLAKQLOLV (1)
petalL OeoL Te Kal KTIOHATOG VOolT v
Kal €ln), ovola ye wal ovpPePnrog
dlakpivovtal HAALoTA TV AAAWV: OA@
YA TG 0PV VTIOKELUEVQ dlakékploBov,
WS amav VMO TV ovoiav TUYXAVOV
maAvTog VMO T TWV EVVER YEVWV TOV
oLMPEPNKOTOG  €0Yw  dlakekploOar
dlakplvetal HEV yaQ TO AgUKOV TOU
dumryxeog, wv OAdteQov HEV €V T TOCOL
Yéver, Odtegov d¢ €V T MOLoL TéTAKTAL
AAA" olte TO elvar avtwv, ovO N
dLdKQOIE dvev NG ovoiag dvvout av
eivat. ‘O0ev mMoAAQ paAAov, e ovoiag
Kal QpPw Twde dlakékoobov, kal @
KOLWVWVELTOV AAAT|AOLS, TOUTW TG 0VOlAG
dmoenoBov, t@ un av dvvacbar &vev
avtne elvar ovoiax d¢ 1 kTOT) KAl
ovvOétn, el kal 1) TO dVVALTO XWOLS
ovuBePnrotoc 1 Tvoc  OAwg
ETELOODLWOOVG, OVK €& AVAYKNG YOLV
Tdl N Twdl VTMoKertar ovuPePnroTl
AAAN d¢ &dAAOLG oUVEOTL Kal 1) avTr) ovK
ael tolg avtolg. Htrov €t tovtwv To
VMO TE Yével  €teQoeldn)
duakptvovtal, g avOpwmog, Adyov
Xaow, kat (rrtog, 0o Yével @ Cow, kal
TLEQLTTOV TE KAL AQTIOV, UTIO Y€ OO TR
dLWELOHEVQ* )TTOV Al TOUTWV T UTTO TO
eldog
ovuBePnKooL yag dlakgivovtal pHovolg
olg AatopovvTaL, €ldel d& T AvTX &loL
ka0anal, kat aglOp@ povov, ovxl xKal
ovola, Oumonuéva. OdL  pev  ovv
avOowTog Kkat 0dt vk Av ToTe AAANAOLS
ovvéADolev el &v  Atopov, 0VLdE
avOewmog AMAWS Kal (tTtog, el €v eldog:
ovola 0¢ 1) oLVOETN peta ovpPePnKdTOg
MTATALS AVAYKALS OLVIAOLY, WG OVUTE TNG
TolVTNG ovoiag cuvuPePnKoTwy Avev
twvov  dvvnbelong av  eival Tte kal
@aiveoOal, kal HAAOTAH TV KAt TO
Yévog a0 1] TO €100C olKkelwV, OUTE TOL
ovpPePnroTog TIOAAQ HaAAov
duvnBévtog Av mMOTE XWOIS VTAQXELV
ovolag. Kal mdvta o1 1 TOolxvTa
MOAYHATIKWS  dlakpiveoBal Aéyovtar

sivat

avTQ

avTo

atopuax  dlakptvovrat

example, if we consider the greatest
distinction, which would be understood
to exist between God and creature,
essence and accident are distinguished
most other
distinctions. They differ entirely in their
substrate, since everything that falls
under essence is distinguished from
everything that falls under one of the nine

fundamentally among

categories of accidents. For instance,
whiteness is distinguished from being
two cubits long, as one belongs to the
genus of quantity and the other to
quality. Yet neither their being nor their
distinction apart
essence. Hence, essence is much more

could exist from
fundamentally distinct than both of
these, and that through which they
communicate with one another is
likewise distinct from essence inasmuch
as it could not exist without it. Created
and composite essence, even if it cannot
exist without some accident or other
contingent property, is not necessarily
dependent on any particular accident;
one essence accompanies some accidents,
while the same essence is not always
accompanied by the same accidents.
Even less so than these are heterogeneous
things within the same genus, like man
and horse in the genus of animal, or odd
and even within the genus of defined
quantity, which are distinguished from
one another. Lesser still is the distinction
among individuals of the same species, as
they are distinguished only by those
accidents in which they are individuated,
while in species they are entirely the
same and differ only in number, not
essence. Thus, this particular man and
this particular man could never converge
into one individual, nor could man
simply and horse unite into one species.
Composite essence along with accident
always harmonizes with all necessities,
inasmuch as this essence could neither
exist nor appear apart from certain
accidents, especially those most proper to
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TEQL ATIAVTWYV YAXQ XWOIG dteEévat kKata
Yévog YoUv TMOAA@V &v déotto Adywv.
Tovtolg Kol ™™ avtkeipeva
ovvapOueloBwy, @v pellwv €oTiv M
dLAKQLOLG, wgG Kol 1
AVTIKAOOTAEVOY AAANAOG TV pEV
loxvEoTéEq, TV 0 fjTTovt dvtiBéoetl. Ta
HEV o0V €oyw duakekQuuéva  oUTw
TIOAAT)V, ¢ glpnTa, TV evELTNTA €XEL,
TG TOAVTNG dLAKQIOEWS T OMWOOLV
OVTa dXTEEXOVOTG ATIAVTA OXPOQWG,
WOTEQ KAl TNG TAUTN AVTIKELUEVNS

Alov Kot

EVOTNTOG Te KAl Kowwviag: dlakploeot
Yoo mavrolalg kal £votnow av Ttode
dlapével To av, €E6tov dn kat ovvéo.
‘O0ev 00D MHELS VUV EVTAKTWS Kol KATX
Yévn dtetAdpeda o tolrvTa TOoLTL YAQ
MOAA@YV, g elontat, dettat Adywv, AAA’
ws &v Boayxéotv vodelypaot Hovov TV
¢V TOlC 0VOLV EUTQAKTOV JLAKQLOLY
UTTEPNVALLEV, 1) DIAKEKQLTAL TTAVTA, Kal
oLV VIO TOL MUETEQOVL VOU Kat Adyov
dlakQlOnval, kat NV OUK ETUVOOVLEV
avTols, AAAX (NTovVTEG €VOIOKOUEV WG
£0yw Kal aAnOeila Tovtolg évovoav.

2. 'H d¢ wxat' émnivoiav Aeyopévn
dLAKQLOLS €V €kelvols Hovolg Eotlv, & g
devtepa  vonta
Aéyetar avt) te oUTw KaAeltal, we €k
TG eVMORIAG YLVOUEVT] TOD VOU Kal €V
HOVW T Ve Ttuyxavovoa. O yao
avOowmIvog voug €k TOAATC TG Bed0ev
VT OEDOUEVTC TLEQLOVOTAG APALQEL PLEV
€K TV HEQLKWV KAl OLVOETWV ATAX TIva
Kal kaBO0Aov vorjuata, TMEOKOTITWY Elg
druotuny:  émmtidnot & avd kAt
ETUOTQOPNV  Kal  HeQLKEVEL
TIQOKEKOPWS: T O TOXVTA TOU VOL

emvolag  OvTa Kol

TaAUTQ,

it according to its genus or species, nor
could the accident exist apart from
essence in a much more decisive manner.
All such things are thus said to be
distinguished in reality, since in the case
of everything, an extensive account
would be required to classify each by
genus. Let opposites also be included in
these considerations, as their distinction
is even greater, given that they are
entirely opposed to each other — some
more strongly, others more weakly. As
has been said, things distinguished in
actuality have great breadth, with such a
distinction variably encompassing all
things, just as unity and communion,
which are opposed to it, likewise run
through all things differently. Through
these  manifold distinctions and
corresponding unities, the totality of
things exists and has been constituted
from the beginning. Hence, we too, for
brevity's sake, have not classified such
matters orderly and by genus — for this
requires extensive discussion. Instead,
we have merely indicated in brief
examples the real distinction present
among beings, by which all things are
distinguished, even before they are
distinguished by our mind or reasoning.
This distinction is not something we
impose conceptually on them, but we
rather find it through inquiry as truly and
really present in them.

2. The so-called conceptual distinction
exists only in those things that are said to
belong to thought and are secondary
intentional concepts. It is thus called
because it arises from the mind’s
resourcefulness and resides solely within
the mind. For the intellect,
endowed by God with great abundance,
abstracts certain simple and universal
notions from particular and composite
realities, thereby advancing toward
knowledge. Conversely, it also imposes
distinctions upon these notions by

human
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éoya devtepa  vonTa  kKal  Emivolat
Aéyovtat kal To0 Adyov dvia, o ToL Ye
KUQLWG TOU TTRAYHATOG, KAl TTEQL TAVTA 1)
Aoyt oteépetat péOodog: TO Y Yévog
KaOOAoL Tl 0Tl Kl ETTivVOoLx, WG d¢ Kol TO
eldoc €v 0 T TEAYHATL OVK elotv, 1)
tolade. 'EE d@algéoews HEV o0V TQV
MOAYUATWV Yivovtal te Kal elol, Kav @
Vo LoV Kal elot kKal voovvTat 1) 0¢ ote
Kal &v T medypatt Oewpovvat, ToVTov
elveka kat apnonpéva wg av dt” avtwv
0 VOUG AKQIBN TV TV TOAYHATWV
AapBavn yvwotv, ovx ws kaBoAov, &AA’
WS  péon  paAAov  ovowdN TV
MOAYUATWV TNV AVTIKEWEVV 1)
onOeion Ta&v €XoLOLV: KAl TTEQLEXEL LLEV
oVt TO €100G, TO 0¢ YéVvOog VTIO TOV €ldOVG
E0TL TTEQLEXOHEVOV, TOV TEQLEXELV TOTE
Kkal mepuéxeoBat oV TOlg deVLTEQOLS
vontols  aAAa
ATodWOUEVWY, EE WV Te ApnoéOnoav TN
TOL VOU duvdel, Kat wg kabOoAov Aotmtov
£€0KOTIOUVTO, KAl TOIG  TEAYHAOLV
épnouolovto. ‘O0ev kal Cwov pEV TOV
avOowmoV KAAOVLUEV OVOLWIWS, OVK ETL
0¢ Kal t0 {pov oVOLWdWS oVTwW YEVOG
Aéyouev: 1 yao Qv
ovveAdoylopeda tov avOowmov yévog
eival, 0 kaOamal Pevdodc €otv, AAA’
£0TL HEV TOAYHATIKWS TO Cqov, OmeQ
€0TL KATX TO OIKEIOV Elval, TOUVTECTLV
ovoia éupuxoc aloOntkr). I'évog d¢ kat’
émivolav Aéyetat €v 1) mEog T VT AVTO
nagaOéoel  kal & peETEXEL
oLOLWdWG. Bk g TolxTng Tteglovoiag 0
VOUG Kal MEOTAoels ovvtiOnow Eotv
0te, TO AVTO KAl €V AapPavwy duxn: voet
yoo 6t 6 Ilétoog Ilétoog éotiv 1) O
avOowmog avOewmog €0TLv, Kal TOV
OQLOHOV D& TOL OQLOTOL  KATIYOQEL
dLALRWV, KAl &l AVTIKATIYOQEL WG loa Te
dLVAEVWV Kat AVTIOTQEPOVTWY
AAANAOLG, Kal WG dLOT KEXQENTALTOLG £V TL
duvapévolg, el kat tig évravda mAelwv
OLAKQOIE ) €V T KATYoEelv Tt KO’
EQUTOV: WOE YAQ TO MEV 0TV OVOUQ,
Odtegov d& Adyog, kal TO pev €v, T0 O ék
nAelOvwv  ovvtedelpévov,

TOLIC

TOAYHUAOLY

evtevDev

ToLOE

AAAX KAl

subdivision, working  back into
particulars; these are called secondary
intentions and concepts of thought. They
belong to discourse, not primarily to the
thing itself, and it is around these that
logical ~methodology revolves. For
instance, genus as such is a universal and
a concept, and so is species. However,
these do not exist in the thing itself as
such. They both come into being and exist
through an abstraction from realities, and
they exist and are apprehended only in
the mind. Yet sometimes they are also
observed in reality, for which reason they
are abstracted, so that the intellect may,
through them, acquire precise knowledge
of realities — not as universals, but rather
as more essential parts of those realities
that possess a structure opposite to the
one previously mentioned. Thus, species
contains, while genus is contained by
the acts of
containing and being contained are
attributed not to the secondary intentions
but to the realities themselves, from
which they were abstracted by the power
of the intellect, examined as universals,
and then reapplied to the realities. Hence,
we call man an animal essentially, but we
do not also call animal genus essentially.
For if we did so, we would then reason
that man is a genus, which is altogether
false. Instead, animal exists in reality
according to its proper being, that is, as a
living and sentient essence. Yet it is called
a genus conceptually in its relation to the
things subsumed under it, which partake
in this essence essentially. From such
intellectual abundance, the mind
sometimes forms propositions, treating
the same thing in two ways. For instance,
it apprehends that Peter is Peter, or that
man is man, and it predicates the
definition of the defined, separating
them, and again reciprocally predicates,
as things that are equivalent and
convertible. In this way, it employs two
notions for one and the same thing, even

species. In such cases,
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oUTWG OVDEV NTTOV &V EL0L TTOAYHA TO TE
OQLOTOV KAl O TOUTOL OQLOMOG: 00eVv Kkal
AVTIOTQEPOLOLV.

‘Ev totvuv toic €€ apapéoews vonTolg )
TOV VOU DLVAMEL & Kl TNG Emvolag OvTa
Aéyetat kal devtepa vontd, 1 KAT
émivolav €otL dakQELoLG: Emvon0évtwv
YOO TOLS TIRWTOLS VOTNTOLS TOlG €Ew TOV
voL kaB' avta ye o001, Kal oUTws €V TQ
V@ DUTTAREAVTWY, 1) TE DLAKQLOLS AVTWV €V
avTE Yivetat xatl 1] évwols, wg €mt Tov
tov ITétpov etvatITétoov €00€0N: oV Yo
v 1@ €Qyw Umokelnevog £aut@ Kal
katnyooovpevog O ITétpog yivetaw
dLALQOVUEVOG, AAAX VOUG €0TLV O TAVTA
TIOLWV, O KAl dxlp@v €lg 6pOoLG AVTOV Kal
al €V TN MEOTACEL CUVATITWYV: €V 0& TQ
ITétow tiOnov ovdEV 1) TOlVTN DL iQEDIS
N ovva@eLa.

AnAov ovUv évtevOev, wg dlakpivovtatl
HEV T OLAKQLVOMEVA TIAVTA DIXWS O &V
T 1UETEQQ TTEQL AVT@YV OKEPEL 1) YO WG
£0Yw KAl TOAYHATL  OLKEKQLUEVO
Oewpovpev, 1} WG A0y HOVQ Kal émtvoia
Nuwv. TIloAvoxwone 0 éxatéoa TV
dlakQloewV KAt TOKIAN, KAt HAAAOV pLeV
1 TOAYUATIKT), T)TTOV O’ 1] KT €mivolav:
KavtevBev oLUBALVEL TWV TIOAYHATIKWS
duxkQvopévwy évia, thv vmoBePnkviav
&V T YEVEL 0PV EXOVTA TAEWY, TQ Un
Alav loxvowe duakpiveoOat, Adyw Hovw
dlakekQloOatL dOKELV TOIG 1)TTOV EPLOTAV
€000 Kal dLVAEVOLG.

though there is a greater distinction here
than in predicating something of itself.
For here, one is a name, while the other is
a phrase; one is singular, while the other
is composite of multiple elements. Yet
even so, the defined and its definition are
nonetheless one and the same thing,
which is why they are interchangeable.

In those intentions derived from
abstraction by the power of the intellect,
which are also called beings of reason
and secondary intentions, the conceptual
distinction exists. For after intentions
corresponding to primary concepts,
which exist outside the mind as things in
themselves, are conceived and thereby
come to exist in the mind, both their
distinction and their union occur within
the mind — such as when it is said that
Peter is Peter. For in reality, Peter does
not become subject to or predicated of
himself, nor is he divided, but it is the
intellect that performs these operations,
both dividing him into definitions and
then uniting them again in the
proposition. Such division or conjunction
places nothing within Peter himself.

It is therefore clear from this that all
things distinguished are divided in two
ways in our consideration of them: either
we view them as distinguished in
actuality and reality, or merely in terms
of reasoning and our conceptualization.
Each type of distinction is manifold and
varied, though the real distinction is
more so, and the conceptual distinction
less so. Hence, it happens that some
things distinguished in reality, which
occupy a subordinate position in their
respective genus and are not sharply
differentiated, may appear to those less
knowledgeable or capable as if they were
distinguished solely by reasoning.
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3. Tovtwv kaBoAov mpovmoteOeévay,
ETIL TO TIQOKE(HEVOV 1OVTES AOLTOV, A
Kal T elpgnuéva HAAAOV Ta@nVIOUHEV.
'Emtel 0¢ megt Oeiwv OVOHATWV ULV €0TLV
N Mmoic vov, TOTEQOV TEAYUA TL
onuaivovowy &V TQ
TIOAYUATIKTV dLAPOQAV TX dldpoa, 1
ETVOLAX TIC HOVOV €L0L TOV 1JUETEQOV VOL
1 ToVTWV onuacia te Kal dAKQLOLGS,
KOOV TL TOOEANPOTEG TEQL TNG TWV
OVOUATWV dlpoQas €V Tolg ovol, Kal
HaAoTa év dvOpwmw, évtevOev Tl TO
Cnrtovuevov fj€opev.

Qe xal

Ta tolvuv  ovopata  dapoows  Tolg
MOAYHAOV  ATOdWOTAL TX HEV YOQ
OVOLWIWS AVTWV KATIYOQELTAL, TA OE TQ
oL oLUBEPNKOTOC AdYW. Papév Yoo Tov
[Tétpov oVOWWdWS AvOEWTOV elvar TQ
0¢ avOowmog ovopatt oOVEOTL TAV
dtmeQ amo g ovolag evOLG UEXOLS
aVTOL KATIOLOLY ULV Oeweltat olkelwg
Kal T kat avtov oelpa XQUOLOVTWC.
Aéyouev d¢ kal copov 1) dlkatov m
ayabov, eita kal Aevkov 1) Uyiatvovta 1)
evpey€0n. To pev ovv Uywivewy n
AEUKOV elval kal TX TolavTa KLElwg
ovuBePnrota Aéyetal, wg TEQL TO CWHA
OvTa KAl TAEOOL KOLVX TUYXAVOVTQ, OUK
avOowmols povov, aAAa kat Cgolg
aAldolg, €t 0¢ kal @utolg kat dpvxols
Evia ToUTwV: oopia O& Kal dyadotng Kol
duKaloovv Ppuxnv

Kato avTQ@
TEOOT|KOVTA Q@ g

‘ é&ewg
Kkatnyogovvtat Adyw, 1 TG évepyelag
AQX1] €0TLV €V TOIG TOOKEKOPOOLV, (WG €V
TOIG AQXOMEVOLS TIQOKOTITELY &QXT) TS
EEewc 1) évéQyelar kal oopia péV E0TLTOD
OewonTikov ¢ Puxnc deTr), dyabotng
¢, 1MOwr  Wiwg  AapPavouévn:
kaOoAwwtegov  0¢  Oewpovpévn TV
ovumaoav etV dNAOL Atkaloovvr) 0&
OLTEQOV KOWVWVIKY] €0TLV AQETH, 1) €V
EAATTOOV, WG OlKOVOULKY, T) €V TtAeloOLY,
@G  moAltkr) UmeQ  de
dKAOTIKY) Kal &gyovtt meénovoa. Katl

tavtag, 1)

3. Having laid down these general
premises, let us now proceed to the
matter at hand, clarifying at the same
time the points already mentioned. Since
our inquiry concerns divine names —
whether they signify something in God
and the distinctions between them reflect
a real difference, or whether their
meaning and distinction are merely
conceptual constructions of our mind —
let wus first briefly consider the
differentiation of names in beings,
especially in humans. From this, we will
address the question under investigation.

Names, therefore, are assigned to things
in various ways: some are predicated
essentially of them, while others are
predicated in relation to a concomitant
accident. For we say that Peter is
essentially a man, but ,man” as a name
pertains to everything that belongs to the
essence and comes from it, as it is
observed properly and fittingly with
respect to him in a sequence. We also say
that someone is wise, just, or good, and
further, that someone is white, healthy, or
large. ,Health” or ,whiteness” and
similar qualities are chiefly spoken of as
accidents, as they pertain to the body and
are common to many, not only to humans
but also to other animals, and even to
plants and inanimate things to some
extent. Wisdom, however, and goodness
and justice are predicated according to
the soul, belonging to the one possessing
the relevant quality, whether it be an
active quality, as with those who excel
and are well-established, where the
activity serves as the foundation.
Wisdom, then, is the virtue of the
speculative intellect, while goodness,
understood in the more universal sense,
signifies all virtues collectively. Justice,
on the other hand, is primarily a social
virtue, either in its lesser form, such as
economical justice, or in its broader,
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nipo@égovtat HEv ONAVKWS T TV €€V
onuaivovta mavtar toe d& v E&wv
EXOVIA TAQWVLHOLVTIAL ATT
TOLYEVQGS: 00POG YO AéyeTal T co@lav
EXEWV, @OomeQ kKal Agvkdg, T ExEwV
AAAWV
woavtws. Kowwg pév odv mowdtnteg
AT KaAovvial aQ v
oikelwg magovopaletar AAA’ at pév
elowv  OLOWDOELS  mOoWOTNTES, WG al
duxpopai, oiov  Aoywotng kKat Tt
ot AAAaL d¢ kator ovuPePnkoc.
MeiCovug pév at mn Puxn moémovoat ov
Yo kaBamal elotv Emelcodudels, AAAX
TEOTW TWVL Kl oVU@LTOL TjTToVG O¢ Al
cwpatikat. Tovtwv d¢ at pev cwpatikal
Kal  Tolg  U@elévols  EmAéyovTal
KTiopaow, oUte maoat ovte at avtal
anaow, dAAaL de Ao at d& Puxikal
tolg avOpwmolg émAéyovtatl povols, et
Kal Tolg AAAOLG évial avTt@wv €0ty Ote
KATAXONOTIKWS  kKal o0 kuolwg
ATIOD(dOVTAL KATNYORELTAL YOQ OUTW TO
ayaBov (owv Te Kal QUTOV Kal TV
OvVtwv AmAwg, & Ocov elowv €oya, TN
OAooxeQEL TOL dyabov évvola, 1) TEOS TO
ATIAQG AV AVTIOTEEPEL KAL TO TOPOV a0
HeALTTNG kaTnyoQeltal Kal HOQUNKOG,
Kal O0peog 11 PEOVNOIS. AAAX VOV Tepl
avOoWMWV HOVOV OKOTELY XQT) Kal TV
ETUAEYOUEVWY  AUTOIG  OVOHATWV  TQ
TOOTW TV PUXIKWV EVEQYELWV T) EEewV.

avTV

AgvkotnTa,  Kat ML TQV

ékaoToVv

Tryjv tolvuv cogiav TOL AvOQwWTOL
KQTNYOQOUVTEG  ETEWAV  00QPOS 1),
mEaypa Tt érutifepev avtw wg €Ewv
énaAnOevovoav, MNtc  Aagxn o
évepyelag ) towavtn €€l mMEeEMOVOTNG:
WoalTws  Kal  dkaloovLvnv

KQTIYOQOUVTEG  TIOLOVHEV: KAl
AAAO pév dikalooUvng €gyov, Thg O&
coplag €teQov: OO0 Kal AAAO pev TO
ooQpOV elmety, €tegov d¢ TO dlkalov
@dvar 60ev Kal daPOQWS TAVTA €V

avTov
ot

political form. Furthermore, judicial and
governing justice preside over these
categories. We apply feminine terms to
everything that denotes a quality, and for
those possessing a certain quality, we use
related terms based on these. For
example, ,wise” is predicated of one
possessing wisdom, just as ,white” is
predicated of one having whiteness, and
similarly with other qualities. In general,
qualities are spoken of in terms of their
nature, from which each thing is
appropriately named. However, there are
essential qualities, like differences such
as logic and its related concepts, while
others are merely accidental. The greater
virtues pertain to the soul, as they are not
episodic but rather in some way inherent
and inseparable. In contrast, bodily
virtues are weaker. Among these, the
bodily qualities are related to living
things, but not in the same way for all -
some apply only to humans, while some
apply to others in a manner not central
but accidental. The good is, in this way,
spoken of as pertaining to animals,
plants, and all beings in the
comprehensive sense, since these are the
works of God in the total sense of
goodness, either relating simply to it or
acting in opposition. Likewise, wisdom is
predicated of a bee or an ant, or a
serpent’s prudence. But now we must
focus on humans alone and the names
attributed to them in accordance with the
mode of their psychic powers or habits.

When we speak of the wisdom of a man,
asserting that he is wise, we attribute to
him a certain quality as an inherent habit,
which is the source of activity fitting such
a habit. Similarly, when we speak of his
justice, we make the same attribution.
The work of justice is different from that
of wisdom; thus, it is one thing to say a
person is wise and another to say they are
just. Therefore, these qualities are found
differently in humans; one man may be
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avOpwmolg evploketar 6 HEV yaQ €0TL
00POc HaAAov 1) dlkatog, O d& TO
AVATIAALY: T 0& Kal AUPW KAAQS
TMEOOEOTLY, WS OOV Te &V AVvOQWTW.
Qomep ovv &AA0 dikatoovvng €Qyov, ov
TEOG AAATIAG O¢ HOVOV, AAAX KAl TIEOG
TOV AvOQWTOV €V @ EL0L TIRAYHATIKWS
dlakplvovtal,  Kai
dlakploews teoTmw. ‘O0ev kat kat coplag
av €tegov, oUTtw kKal at TovTwv doxal
avtal, T ™™g E€fewc Oewpovpeval
TO0TW, Olevnvoxaoy AAANAwvV:  kal
AAAO HéV 0TV €V AavOoWTIw dkatoovv),
étegov 0¢ oopla, KAl MEAYUATIKWS &V
avT@  dPEQOLOLY, TEPUKAOL  HEV
TTAVTEG AVOQWTOL TEOC TAS TOLXVTAG
£Ee1C Kal apeTac TQ YeE AOYw TOL 0PV
eldovg, AAA' oUXL Kal TAVTEG KTNOA&LEVOL
avtag €xovoly, ovte yeyovoteg evOug
g¢xovoy,  XeOvw  d¢  kal  omovdn
MEOCAAUPAVOLOLY, EUPLTOV  EXOVTES
TV TEOS TAVTAG TIXQAOTKEVLTV HOVT)V,
womeQ ommvOnoa XQOvVw kKal OTovdn)
duvauévny  éfamteoBar ol 0&  un
OTIOLVOACAVTEG, OAA’
WOTEQ TAVTI ATIOTEQPUKOTEG EXOVOLV.
Eiolv o0v teAetdtnteg dvOowmov kata
Puxnv al towvtal €€ec kat al kat'
avTag evépyelnt we Wilwg avOowmela
PuXT) TEOOIKOLO AL OVUTE OE TIAVTATIAOLY
ETELTODLWOELG xkabamaé
OLUTIEQPLKLIAL  OVVAULY  TIOOG  AVTAG
é¢xovong g Yuxng éugurov. Kai el
pHev  avbowmov  tooavta MEOG TNV
TTAQOVOAV XQElAV AQKE(TW.

lOXLEOTéQW Y&

ovd¢ KTOVTAL

elolv, ovte

4. Tov d¢ Ocov oLUPEPNKOC pEV OVDEV
katnyogeloBal dvvatal, mavTn OVTOg
AowHATOL Kal amAovotdtov, Tl Te
@LOEL TEAEOTATOL Kal &dlov: Ttx O
oVopaTA TV  TEAELOTNTWV TN
avOowmneiag Puxng, dowudtov e 0VONG
Kat XWOLOTNG, eOAOYOV
EMAéyeoOal avt@r T YXQ TNG TOL
avOowmov Puxne mAeovekTuat, O’ f|v
avTOV eikova Oeov T Bela kaAel Aoy,
0 MOAAQ HAAAOV TQ TtaQadelypaTt déov
av ein magetvay, kat @ altio T Tolg

0TV

wiser than he is just, and another the
opposite. A person may possess both
qualities equally well, as is appropriate
for a human. Just as there is a work of
justice, not only toward one another but
also toward humans themselves, where
real differences are made, there is even a
stronger mode of distinction. Therefore,
there is another aspect of wisdom as well,
just as there are origins of these virtues,
differing from one another as we consider
them in terms of the manner of habits.
Furthermore, there is a real distinction
between wisdom and justice in humans,
as these virtues differ substantially.
While all humans are naturally inclined
toward such virtues
according to their nature, not all possess
them, nor do they immediately manifest.
Through time and effort, these virtues are
acquired, as the natural potential toward

and qualities

them exists as an inner preparedness,
similar to how a spark can, with time and
effort, catch fire. Those who do not exert
effort will not acquire them, but will, as it
were, remain deficient. These virtues, in
the sense of human perfection, pertain to
the soul and are expressed through
activities corresponding to the nature of
the human soul. They are not episodic,
nor are they innately fused, but have an
inherent potential within the soul that,
with effort, becomes realized. And
concerning humans, these considerations
suffice for our present needs.

4. Of God, nothing accidental can be
predicated, since He is
incorporeal and most simple, moreover
by nature most perfect and eternal; yet it
is reasonable to attribute to Him the
names of perfections of the human soul,
which is incorporeal and separable. For
the advantages of the human soul, on
account of which divine scriptures call
him the image of God, should much more
be present in the prototype, and in the
cause those things which exist for the

entirely
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ALTIATOLS €lg evPN Uiy OvTa Kol KOOUOV:
Kal £YvwoTal HEV ULV TaVTa TV AOXTV
€K TV €0YwV ToL Oeov Kal KTIOUATWV
m €& xoonyla, 0Oc  ToLg
avOpwmovg ooV TE AVTWV KAl AVTOV
XAQLTL TG €V TOIG KTIoOHAOoL TTOAVEWOUG
aAnOelag
NOéAnoe kat e0EEeTIKOVE: OUK ATOddOTAL
HEVTOL Tt U@V AVTE TAVTA TOV AVTOV
TOlG KTOHaol TEOTIOV, HeTo O& 1T
TEETOVONG VTTEQOXTS TQW TAVTWV AlTiw,
oV oTaOUILOVTWV UV AVTNV TIEOG TIV
&V ToIlg

avTtov

e&etaotikoUg Tiomoat

KTlopaowv oUte
duvapévwy otabuilewv: Toutt d¢ HOvVov
Kdotw TV OVOUATWV
MEOCAOYICOpEVWY, OTL Ye AOLYKQITW
UTEQOXT) TIROG T TOL Be0L €Qya 1) TV
OVOUATWV TOUTWV &ATIOddOTAL KOWVWVIK,

Vpeory,

TOLOVTWV

WG €KElV HEV KLEIWG Kal TRWTWS Kal
TEOONKOVTWY, TOlG O¢
KTIOpHAOoW ad Kata HeToXnV Kat {xvoug
WG ELTTELV OHOLOTNTA AAA eLKAL [IT) KT
TOV AQUTOV TOL ONHALVELY TQOTIOV ULV TE
amodidopev avta kal Oew, petx TG
aAnBovg pévtol ye onuaciag avTv
amodidouev, kal tooovtov dAnOeotégag
gKel, 60w Kal AOVYKQITWS EUTIQAKTOL TE
Kol elAkovovg kat teAeiag. Kat tt det
mepl ooplag te xKat dyabotntoc kal
dUVANEWS Kal TV ToloVTWV okoTtely; O
Oe0c HOVAG E0TL, Kal UTeQEUIG UEV,
AAA" aAnOeotdTn Kal EUmEaKTOg, Kal
60w paAdov UeQeLNG, ToooVTW TAéOV
aAnOeotdn: dx TOLTO KAl €lg €0TLy,
vmeQ  Amav v UMAQXOvV  TEe Kol
Agyouevov, 1 HAAAOV HOVOG €ig 0TV
aAnOag kal kvolwe, wg anAovotTatdc Te
apa T @UOoEL kal ATEROS. AAAX kal
TOLAG €0tV AANOQC KAl TELADOS ATtAOTG
£V Tolg 0vOot OewEOoVHEVNG AQXT) TEOTIOV
vmeppLa Kat éEalpetov. OvkoLy, el Kat’
Emivolav pHovnv Nu@v megl ®eoL tavt’
EAéyeto, ok v €Qyw Katl aANOeia noav
&V aVTQ@, AAA’ v av 6 Oedg TolG Kal
pHovag émvola povov, & g Ageiov kal
YaBeAAlov paviag xvnuato: omeQ de
oyw kal aAnfela v te évwowv kat
dudkQLowy tilepev €v @ Oew, TOlG TG

ko' adTO

effects in praise and adornment. And
these have been known to us from the
beginning through the works of God and
His creatures by His provision, who
desired to make humans investigative
and inventive of the manifold truth in the
creatures by their zeal and His grace.
However, these are not attributed to Him
by us in the same manner as to creatures,
but with the befitting superiority of the
cause of all things, we not measuring it
against the diminution in creatures, nor
being able to measure it. We only add to
each of such names this: that the
these names is
with  an

communication of
attributed
superiority to the works of God, so that
they belong to Him properly, primarily,
and essentially, but to creatures by
participation and, so to speak, a trace of
analogy. But even though we do not

incomparable

attribute them to Him and to ourselves in
the same manner of signification, we do
so with the true signification, and by that
measure, with greater truth there, insofar
as they are immeasurably real, sincere,
and perfect. And what is there to consider
about wisdom, goodness, and power,
and things like them? God is a monad,
and He is supra-natural, but most
truthful and real, and the more He is
supernatural, the more truthful He is.
Therefore, He is one above all things that
exist and are spoken of, or rather He is
truly and primarily one, as absolutely
simple by nature and infinite. But He is
truly a Triad and the principle of every
triad observed in beings in a supernatural
and exceptional manner. Therefore, if
these things were spoken about God by
our conception alone, they would not be
in act and truth within Him, but God
would be Triad and Monad only by
conception, which are the offspring of the
madness of Arius and Sabellius. Just as
we establish unity and distinction in God
in act and truth, by the names of monad
and triad we attribute the Triad and
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HOVADOC  kKal TOLADOG OvOpaol TNV
OLVEYVWOHEVNV MUV €V TolG £QYOLS
avTOL TOLXOA TE Kal HOVADA, TQ EV
TEOMwW TG ALTWV onuaciag te Kal
vndofews  magiévteg, TV 0¢  ye
onuaciav  avtwv kat TV Vool
ATIODOOVTES AVTE HETX TOV VOELV AUQ,
Ot OeomEeT@C Kal VTEQPLWS WG KTLOTN
TIQOONKEL 1] TV OVOHATWV TOUTWV
aAnOewa, éveotl te avTQ Kal ma' UV
ATIODOTER EO0TLV €V TE TQ PQOVIHATL Kal
T Adyw: o0t Kal TOIC TWV AAAWV
TeAeloT TV ovopaoty avToV
AVUUVOUUEV, @G ATIAONG TEAELOTNTOG
mANEN Te dvia kab' avtov Adlwe, M
nooonkel O, kat Tolc AAAOIS T ynV
ol UT onuoveynOetot
YEYEVNUEVOV Kal OVIQ, WG OlOV Té €0TLV
dnuLovEYoL
puetaoxednvar kaAd. A0 petax TG
TOLAVTIG VTTEQOXIKNG JAKQLOEWS TNV €V
TOIG  TOWUTOS  OVOHAOLV  OlKelay
aAnOewxv, A&AANV &V dAAw
OVOUATWYV, AToddopev avte T O
00POV YAQ KaAovuev Kal ayaBov kat
duvatov kat T dAAa Dpvovvteg, ovk
ETIELOODLOON Exovta,  AAA’
avtooo@iav Ovta kal avtooyaxOotnta
kal avtodvvapwy. Kat moooOnkaig de
o €00’ Ote paveQoLUEV, WG OOV Té
£0TL, TV TOLAVTNV UTEQOXTV: TQWV UEV

avTov

avTolg T TOU

TV

0T

YOO KTIOUATWV Ekaotov dvvauy €xov
mMEOG TO &lval Te Kal TMOLELV OTLOVV
olkelwg T1) PLOEL dLVATOV TEOG TOVTO
Aéyetar anmAwg d¢ duvatov ovT €0tV
oUte Aéyetat oUTE YAQ TIQOG AV OTLOVV
duvatov €0y, oUTE TIEOS O TEQPUKE THV
dvvapwy mavtaxoOev apaxov €xer kat
dpaoTiKnv: Oeov d¢ HOVOV KLELWS: Kal
aAnOag eddteEg duvatov
BovAduevol Te TO TOL OVOUATOS TIOAY O
Kat TV aAnfewxv kat TEOODLOQLOQ
kata Vv Aé&v dnAovy, mavtodvvapov
KAAODHEV KAl ATEQOdVVAUOV, O0Vd’
ayaBov povov opolwe kaAovpev, AAAx
navayadov te kal Orepayadov. Qg ovv
aAnOwg dvtog duvatov te kat dyadov,
Kal ™G €V TOolC OVOUaol ToUTOLS

ovta,

Monad known to us in His works, setting
aside the mode of their signification and
their
signification and existence to Him
together with the understanding that, as
befits a Creator supernaturally and
divinely, the truth of these names is
inherent in Him and must be attributed
by us both in thought and in reason. Thus
we also hymn Him with the names of

existence, but rendering

other perfections, as being full of every
perfection in Himself eternally, as is
proper to God, and having become a
source for others who have been created
by Him, so far as it is possible for them to
partake of the Creator's good things.
Therefore, with such a supereminent
distinction, we attribute to God Himself
the proper truth in such names, a
different truth in different names: for we
call Him wise and good and powerful,
praising these things, not as having them
accidentally, but as being Wisdom itself,
Goodness itself, and Power itself. And
sometimes we reveal, as far as possible,
such  superiority = through  certain
additions: for each of the creatures,
having a power to be and to do
something proper to its nature, is said to
be powerful in this regard; but simply
powerful it is neither is nor is said to be.
For it is not powerful towards everything,
nor does it possess a power that is
entirely uncontested and active from all
sides — this belongs to God alone. Truly
knowing Him to be powerful, and
wishing to indicate the reality of the
name and its truth with a more precise
definition, we call Him all-powerful and
infinite in power. Nor do we call Him
good only, but all-good and beyond
good. As He is truly powerful and good,
and the truth understood by us in these
names is really attributed to Him,
therefore we also comprehend with the
mind and acknowledge with the tongue
the surpassing and distinguished nature
of His goodness and power through such
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vooupévng V@ Nuov  aAnBOelag
EUTTOAKTWS  ATIOOWOMEVNS  aUTQ, Ol
TOVTO KAl TAlS TolxvTAlS mTEOodNKaLg to
vmegéxov  kat  €&nonuévov NG
&yabotnTog avTOL KAl DUVAHEWS T TE
v oLAAapPdvouev kal T YAt
OpoAoyovuev, ovd’
TolVTag MEOCONKALS TO Ti €0TL KAl TO
moaypna g VMo OVOUATWV
onuawvouévne aAnBeiag, peyeovverv d¢
HAAAOV ¢ 016V te mepwpeOa. Kat Tt det
TEQL TWV AAAWV OVOUATWV OKOTELV, &
T Adyw TNG TeAeldTnNTOG 1) évepyelag
amodidopev avtw; Trv ‘ovolav avtv
oL Oeov, 1 T ToWLTA ATTOdWOCOAL
ovopata del, Kal o AVAYKT TAOTG
ovalag ATTELQAKIC ATelQwg
UTtEQKELEVTV, OVK AAAO TL KaAovuev
XwEICoV avTIV TS KATA TOOVOUX TOUTO
Yvwollopévng MUV €V TolC  oLOoLY
aAnOeiag, aAA’  Vmepovoov  poOvVoV
KaAovpev, T TEOCONKY TavTy TNV
UTEQOXTV EUPALVOVTES LLOVOV TNG KATX
TO TMEAYHa aAnOelag, TO dx TOUTOL TOL
OVOUATOG ULV TIAQLOTAILEVOV.

EAQTTOVMEY TG

TV

Q¢ d" ovk AEKOLV TIEOC TNV AKQLPT) TéE
dpoa kat duvvatnv OeoAoyiav MUV TOLG
KATAPATIKOIG OVOUATL HOVOLS TOV OOV
AVUUVELY, OALY@WV OVIWV TV TOLOVTWYV
OVOUATWYV, & TNG TWV OVTIWYV TEAELOTNTOS
amoAaupavoueva,
uetafipaletal kaAwe VE HUOV @G
ékelvn paAlota mpénovta moAAaxo0ev
ped' VTTEQPLOVG TG VTIEQOXNG, KAl TOIG
APALQETIKOLG, HAAAOV D& ATOPATIKOLS
avTOV  UUVOUHEV  OVOUAOL, TO TNG
aAnBovg OeoAoyiag wg oidv te Eotly,
évtavBa mMAdTog Vpatvovtes: AldLOV YXQ
KaAAOUHEY, TV XQOVW  TOYMEVWV
xwotlovteg, Kol ATIELQOV, TV
METEQAOUEVWY, KAl  AKATAANTITOV
opoiwg, kat tax towavta. Kat éotkaot pev
OTEQNOEDL TAVTL TAX OVOUATA, ATIOPAOTELS
¢ HAAAOV €l0L TV UT TEOOTKOVTWYV
niepl Oeov  voetoBat kat AéyeoOar
ATELQOV YOO @G UN €Xovia TéQaG
KAAOUUEY, KAl AKATAANTITOV, WG OUK

M ToUTwV  altia

additions, nor do we diminish by these
additions what is and the reality of the
truth signified by the names, but we
rather attempt to magnify it as much as
possible.  And why should one
investigate the other names which we
attribute to Him by reason of perfection
or activity? The very essence of God,
which must have such names attributed
to it, and which necessarily transcends all
essence infinitely and in an infinite
manner, we do not call by anything else
separating it from the truth known to us
in beings by this name, but we call it only
,hyper-essential”, indicating by this
addition only the superiority of the truth
according to the thing represented by this
name.

As it is not sufficient for an accurate and
possible theology to hymn God by
affirmative names alone, these being few
in number, which, taken from the
perfection of beings, are well transferred
by us to their cause as most befitting it
from many aspects with supernatural
superiority, we also praise Him with
negative, or rather privative names,
weaving here as much as possible the
breadth of true theology. For we call Him
eternal, separating Him from those
begun in time, and infinite, from the
finite, and incomprehensible likewise,
and such things. And these names seem
like negations, but they are rather denials
of what should not be understood or said
about God. We call Him infinite as not
having limits, and incomprehensible, as
there is no comprehension of Him by a
created mind. These are also reasonably
transferred to the names of perfections.

11



ON THE DISTINCTION BETWEEN THE DIVINE ESSENCE AND ITS ENERGIES

00OMNG AVTOL KATAANPEWS TW KTLOTW VQ*
petapégovtal d¢ Kal tavta €VAOYWS
TEOG TA TV TEAELOTTWV OVOHATa: &€l
Y&Q aovvOetdg €ott O TAVTI), OVKOLV
TIAVTI] ATAOUG €07TL Kal el AoUaTtog e
Kat &AUAOG, vOUg doat eIAKOLVIG €0TL Kl
€L ATTELQOG EveQYela Te Kal loXVl, OUKOLV
TEAELOG
nemepavOal Tolg AteAéol TEOOTIKOV:
WOTE DOKOVOL PEV ATIOPAOKELY €VOVS T
ToLIAVTA OVOHATH, Kol Ti ovk €0tV O
Beog povov dAovv: AAAX T1) TV ovX
AQHUOTTOVIWV AVTQ ATOPACEL Al TV
AQUOTTOVTWV  HAAAOV
eloayovratr ouvvépiEe yop 6 ®eog Toig
£QYOLS AVTOV Kl TeAELOTNTAC Ve, AAAOLG
AAAQg evTAKTWE, Kal oy avOLg OHoL
TNV TOIC KTLOTOIS XQUOTTOVOAV KATA Y&
T AAAQ EA eV Kat ATéAELY, (WG AVEV
TS dvolV TOVTWV CLVODOL AdVLVATOV
vmootnval te av tavta kal etvat. Twv
HEV 0DV €V TOILG TOUHUACL TEAELOTITWV
Hev  ovx g éxkelfev
HeTaAapPavay, dAA" wg €€ éavton Tolg
AAAOLG KOLVOUUEVOG: UTTéQKeLTaL D¢ KT
avTag T Hellovg Exev AoLYKQITWS TE
Kal VTeQeus: twv 0¢  ye
KkaOanaé KEXWOLOTAL. ALO Kot
ATIOQPAOKOMEV TAVTAC QUTOV, T1) O
AVTWV  ATIOPACEL TAG  AVTIKEUEVAS
HAAAOV dTtodidopev avte TeAeldTnTag.
OvKOLV T TTEOTEQOV EIQNUEVA TLEQL TWV
KATAPATIKQWS €1l @eob Agyopévwv Kkal
TOLS ATTOPATIKOLG TOVTOLS AQUOTTEL TTWG,
el Kal U apéows: avagovot yo evOLg
T0 AaAAOTQOV, AAA' @g
axoAovBovowv olkelwg
KataQAaoewv, aig xon To  elonuéva
AQUOTTELV.

éoxatwg  éotlv, @G 1O

KATAPAOELS

KOLVWVEL

AV AT Y,

evtevDev
TV

5. Tovtwv mEovmoteOelévwy Heteiwg,
ETtl 10 Cnrovpevov Aotmov éoxopeOa. At
Oelat TeAeldTnTEG
Evépyelal al dx TV OVOHATWV TOUTWV
dnAovpevay, daxkpivovtat pev AAANAwY
Kat g €v 1) elot Oelag ovolac: el ya pn
HéAAoeV elkT) Tavta Ttepl Oeov Aéyetv
TE KAl PQOVELY, AAAO HEV TL DEL VOELV TQ

TOlVLV eltovvv

For if He is absolutely uncomposed, then
He is absolutely simple; and if He is
incorporeal and immaterial, then He is a
pure intellect; and if He is infinite in
activity and power, then He is ultimately
perfect, as being limited befits the
imperfect. So these names seem to deny
immediately and only show what God is
not. But by the denial of what is not fitting
to Him, the affirmations of what is fitting
are introduced. For God has mixed
perfections with His works, orderly
distributing different ones to different
beings, and again to all together the
deficiency and imperfection appropriate
without the
conjunction of these two it would be
impossible for these to subsist and exist.
He participates in the perfections in the
works not as if receiving from them, but
as communicating from Himself to

to created things, as

others. He transcends them by having
immeasurably  and
greater ones. He is entirely separated
from deficiencies. Therefore, we deny
these of Him, and by their denial we
attribute to Him the opposite perfections.
Thus, what was previously said about
affirmatively spoken names of God also
somewhat applies to these negative
names, even if not immediately. For they
immediately remove the alien, but in
such a way that appropriate affirmations
follow from them, to which the said
things must apply.

supernaturally

5. These things being moderately
assumed, we now proceed to the sought-
after. The divine perfections, that is, the
energies, which are made known by these
names, are distinguished both from each
other and from the divine essence in
which they are. For if we did not intend
to speak and think carelessly about these
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¢ ovoiag ovouaty, dAAo d¢ TL T TN
évepyelag, kal Tolg dx@oolg av TV
EVEQYELWV  OVOHAOL Kal  duxpoQoug
évepyelag €mvoetv: daxpivovtar 0
0oUTE MAVTN TOAYUATIKWG KATX TIV TV
AAAwV TOlG

dLKQVOUEVWVY  dLAKQLOLY,
émivolav

v &V ovowv  oUTw

olte KAT
povnv- el HEV  YaQ
TIQOY LA TIKQG dlakptvovto,
oOvOetov €otal TO Oglov, €K TOAAQV
OVVEDTWS Kol dLaKEKQUUEVQY
TOAYUATWY, AAAWG Te TO dlakekQloDat
AT  OUTW  TMQAYUATIKWG €V

oUTwW

TOLG
KTIOUaOL T OO0 KOVOT) TOVTOLS EVDEin
mEEMoV €0Tlv, UTTEEMANENG O O O0s Kal
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tavta NG lepag Oeodoylac av el
omovdn, 1] TOIG TOVUTOS OVOUAOL TOV
Qeov €€alpel MavTaxoL MEOVEYOL KAl
TWV OVOHATWYV EKAOTe Wlarv dgopilet
Vv onuaciav toig Oelog €oyolsc oltw
POVEQOVHLEVIV TE Kal ovvddovoav, kal
Tov Ocov elodyel HAAAOV ADTOV €aVTQ
TA TOLAVTA TWV OVOUATWV ATIOVELOVTA
moAAaxov. [Tavoatto d' av mote dikalog
AV Kl 00OG Kol TAAAX TV TEQL AV TOD
Agyopévwv te kal dofalopévwv, TOv
avOowmelov
MEMAVUEVOL AV KaBdmal 1) Tov elvatl
OAwg, 1 TOL TOlAVTA ETVOELY, WOTIEQ
ovd’ 6 TTétog €otat moté Vmokeipevog
EQVTQ KAl KATIYOQOUUEVOS KA, 0LdE
Yévog €otal kat €d0g Kal T Tolavta, &
KAt ETivolav HOVOV €V T V@ Kal 0Tl
KAl Yivetat, Tov dUVAHEVOL TAUTL TIOLELY
VOU 0VK OVTOG, 1] U1 ovAopévov, Kav 1)
Te Kal dvvnral Amav pEV Yoo Aav
voeloOat pév duvatay, kav pr kad’ adto
vonTov 1) €0TLd’ 0VdEV NTToV KB avTo,
KAl Y1) VOOUUEVOV: Tax D€ TG €mivolag ov
dvvavTal elvat XwEIg TOL VOOLVTOC AVTA
vou. Awx tovTO YaQ Kat Emivolat kol

vou kaB’  OmédOsowv

things concerning God, one thing must
be conceived under the name of essence,
and another thing under the name of
energy, and to the different names of the
energies correspond  different
energies. But they are distinguished not
absolutely in reality according to the
distinction of other things that are thus
distinguished among beings, nor in
thought
distinguished really, the divine would be
composite, consisting of many conjoined
and distinct things. Moreover, the real
distinction is fitting in creatures due to
their inherent deficiency. But God is
superabundant and perfect, and these

must

alone. For if they were

things, as perfectly and naturally one and
absolutely simple, and these are not more
in Him than He is Himself these things.
But if they were distinguished solely by
thought
according to the precise determination of

and mental abstraction,
such a distinction, then the pursuit of
sacred theology concerning these matters
would be aimless and redundant. Sacred
theology, after all, exalts God everywhere
through such names, assigns to each of
these names a specific meaning particular
to the divine works, thus made manifest
and harmonized through them, and
reveals God in a manner that accords
more with Himself by attributing such
names to Him on various occasions. Yet,
God would never cease being just, wise,
or any of the other things said and
believed about Him, even if the human
intellect, on its part, should entirely cease,
either in its existence or in its capacity to
conceive such things. For just as Peter can
never at once both subsist in himself and
be predicated of himself, neither can
genus, species, or similar things — existing
and coming to be only in the mind by
abstraction — exist when no intellect
capable of producing these exists or does
not wish to, even if it is able and willing.
For everything is capable of being
conceived, even if it is not intelligible by
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duapéoeov. O d¢ Beog ovO™ VMO TL
Yévog, oUte yYévog tolovtov eotwv. EiL dn
ToUVOHQ ajls dkaoov VTG n
eUavOowTiag €v t@ Bew moayud Tt
dnAovowy, O Kavravba  onuatvewv
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onuatvery téBevtatl o0twg (MANV €kel
pueta  mAelotng, g elonTtar, TG
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QOO KOVTWYV), WS 0L dloloovotv €Qyw
Kat aAnOeia ) kat’ avTd, kKat Mg ovK

TOVTWV

o0 kal

itself; nevertheless, it exists in itself, even
if it is not conceived. But the constructs of
mental abstraction cannot exist without
the intellect conceiving them. For this
reason, they are also called abstractions
and secondary intentions, as they are
superimposed on intellectual activity.
Just as this activity is directed toward its
intelligible object, so
directed
conception concerning the intelligible
object. It does not primarily aim to grasp
the actual reality of the thing but rather
the kind of conception held about it.
Hence, this abstraction is not simple but

corresponding

abstraction is toward the

is divided into four forms for those
precise in such matters: for there is both a
first and a second abstraction, and each of
these in turn either pertains to the
concrete or arises from removal. Thus,
the study of such abstractions is not
immediately knowledge of beings as they
are intelligible, nor of the truth inherent
in them, but rather a tool for such
knowledge. It is a methodical discipline
that aims
demonstrate the truth present in beings
in an orderly manner
Therefore, it would be more fitting for us
to honor God with silence than to exalt
Him with such names, which are merely
conceived by us and least of all touch
Him in a real sense. These names neither
possess nor can express anything of His
truth in actual terms but are solely
composed and distinguished by our
abstraction from one another.
Furthermore, such mental abstractions
have no place in relation to God. For
these names pertain to those things that
are mutually related and heterogeneous,
yet all directed toward a common genus
and in alignment with their adaptations
and distinctions. But God is neither
under any genus nor a genus of such a
kind. If, then, the name of justice or
philanthropy in God signifies some
reality, which it is designated to signify

to wisely discover and

to others.
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ékaoTov
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a0tV Kat dix TovTo MEOS T €Ew AAAO
TEATTOVONG, WOTEQ Kal QUOIS €V aUTQ
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fittingly in those who participate in it
according to their nature — and therefore
such names are applied to signify thus
(albeit there with a surpassing excellence,
as has been stated, so that they are even
more indicative there of works befitting
God in a unique way) — how could they
not differ in reality and truth as they
pertain to themselves? How could one
not think of one thing through
philanthropy another through
justice, and likewise for the others? If
they are thus distinct from one another in
Him and in relation to the divine essence,
in which and concerning which they are

and

spoken, then each will be considered
distinct in reality and truth. For we donot
call God philanthropic arbitrarily, nor do
we then call Him just by mere addition.
And it accords with God to say such
things of Him, as it is fitting for God to
possess
Therefore, we do not consider these
things episodic or alternately present and
absent in Him. Yet, we distinguish
conceptually between the being of God
when inquiry turns to His essence and
His being just or philanthropic when we
investigate energies
perfections. And in each of the names, we
also conceive truly and actively a specific
reality corresponding to them. Divine
philanthropy does not exist apart from
justice, nor justice apart
philanthropy. Goodness is wise, and
wisdom is good; the same applies
similarly to the other attributes. This is
demanded by the supreme perfection,
simplicity, and infinity in Him. Yet each
truly possesses its own distinct rational
account signifying its essence, and to
each rational account corresponds some
reality in God. The accounts concerning
them are verified by the realities, from
which it follows that we speak
distinctively of His justice and
philanthropy. Similarly, we distinguish
the rod and the staff as two things,

such  attributes  entirely.

divine and

from
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emvoia

TIOAY MATIK(WG

TOV &V avTE

according to the divine David. Thus, we
ask not to be judged by divine justice but
rather by divine philanthropy, since each,
in God, is distinct in itself and therefore
acts differently toward what is external.
Just as nature and will in Him differ in

reality, so too do justice and
philanthropy. The hypostases
proceeding from God the Father,

inherently and co-eternally united with
Him, are indeed works of the divine
nature. But the creatures are works of His
will, which is singular within the three
hypostases, = whereby  the  three
hypostases are jointly the Creator of the
creatures and one God. If nature and will
were absolutely the same in Him, being
distinguished only by our ultimate and
created comprehension, we would
futilely demonstrate that the hypostases
proceeding from the Father differ from
the creatures, as the former proceed from
the divine nature and the latter from the
divine will. Therefore, their distinction
exists in actuality and reality. Yet, if this
distinction of the divine energies
signified by these mnames neither
composes nor conflicts with one another
or with the divine essence, of which they
are energies, this is due to the supreme
simplicity and infinity of the divine.
Nonetheless, this does not negate the real
truth within the divine energies or the
reality of their distinction. They are not
separated merely by
conceptualization rather than reality, as
God is also truly distinguished by the
properties and relations that are observed
as realities in Him and accordingly
produce the hypostases. God, therefore,
remains one in essence despite the
distinctions within Him being unified in
essence, even if such distinctions are real.
Indeed, the divine persons are more truly
distinct in actuality than we now claim
the divine energies to be distinct both
among themselves and in relation to the
divine essence. For the hypostases are

reason and
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distinguished oppositely and
relationally; whereas in the case of
energies, no opposition exists. And if the
divine energies are not realities like the
three hypostases, they nonetheless
pertain to reality and exist within reality.
If, therefore, the greater and stronger
distinction does not harm the divine
unity due to its utmost simplicity and
infinity, how can this lesser distinction be
the cause of synthesis, with none of the
factors for synthesis having any place in
such a Indeed, both

distinctions are real in contrast to the

distinction?

distinction made only in our thought,
and are distinguishable by opposition
and non-opposition in a profound

manner.

6. Therefore, we conclude that each of the
divine energies, which are indicated by
their proper names, is a reality in God,
not in that sense in which we say each of
the divine subsistences is a reality, nor
even more so, as we say that the divine
essence is a reality, which is a stronger
mode of reality, but in a more subtle
sense of reality, as it is clearly something
of the reality even in the reality, in
contrast to the second intentions, which
are called and are thoughts and beings of
reasons, not of the reality, as in act rather
existing of the human and wise mind and
existing in it. If therefore each of the
divine energies is a reality in the one and
simplest reality of the divine essence, and
the essence of each is the account which
expresses what it was to be, it is
reasonable that they are distinguished
from each other in the reality, and not
only from each other, but also from the
divine essence itself, having in common
with them the same, but in greater
richness and with them, wealth, both in
work and in particular; to say the same,
they are distinguished by what they are,
not merely by our thought alone, but by
the practical and determined truth, or
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10 dlakekplobat, AAA' €k NG EumodiTov
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these correspond in God to their names.
Therefore, those who say that these are
distinguished only by thought, that is, by
human reasoning, err. However, it is
understand the
in these

necessary to real
distinction
manner, as it has been said, even in the
more moderate degree of the manifold

distinctions of reality; for most of them,

in a restrained

and stronger distinctions, would not
properly suit the well-believed simplicity
concerning God. To Him be glory forever;
Amen.
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