IIEPI THX TIPOX TA
ITPOITAIAEYMATA ZYNOAOY

[51911 Zapa 8¢ 1) yvvy) "ABpaap odx ’é”TLKTGV avTd.
ﬁv 8¢ av-r'q 7ra.c8wm7 Alyvrria, §§ Svopa " Kyap.
eme 3¢ Eapa mpos APBpady- LSOU, avvex)\ewe pe
KvpLog 708 p1) 70 Tew, eigeAfe 'rrpog ‘rr,v waLSLa'K-qv

2 pov, va -re:cvowomm;g éf avmg 'ro Ydpas
ovoy,a ,u.e—raM;qSBev éotw apx'r] p,ov quovnms
85 1) év éuol kal aw¢poa'vw; 7 év éuol Kal. 7 émi
p,epovs Sucazoovv'q Kal €xdoTy TOV a)v\wv aperwv,
nv 7T€pl. ep,e p,ovov elvae ovp,ﬁe,Bv;Kev, apx'q éaTw
€pod ;,wvov emo-ra'ra ydp prov Kal nye,u.oveue:,
mrelblapyety e'vaKo'ros, Baaidis éx quo'ewg dmdp-

3 yovoa. 'rav'r'/)v vam;s, 70 mapadoéd-
TaTov, Kal oTelpav dmodaiver kai molvyovwTdTyy,
el ye 10 molvavBpwmdrarov T@v vy é¢ adriis
ouodoyel yevéolar. T yap vt 7) dpery) mpos
wev 1o dadda wdvra éoreipwrar, TdV 8¢ dyaldv
eVroklg xpiTar Towavry, s pndé parevtikils

4 réxyms—¢pldver yap dmorikTovea—~eighar. Ta
pev odv [Ha xal ¢vra Swadelmovra Tov mAeiw
xpovov dmaé 7 dis 70 mAeloTov Tods oikelovs &
9 ~ 7 ’ > a b 3 \
éviavrod péper rapmovs, kal’ ov érafev aplbuov
éxdoTots 7 Pvois évapuolduevov Tals érnoios

¢ For the thought ¢f. De Cher. 5.
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ON MATING WITH
THE PRELIMINARY STUDIES

I.“ Now Sarah the wife of Abraham was not bearing 1
him children, but she had an Egyptian handmaiden
named Hagar, and Sarah said to Abraham, ‘ Behold
the Lord hath closed me that I should not bear. Go
. in unto my handmaid and beget children from her ' ”’
(Gen. xvi. 1, 2). Now Sarah’s name is, by interpre- 2
tation, ““ sovereignty of me,” and the wisdom in me,
the self-control in me, the individual righteousness
and each of the other virtues whose place is confined
to the “me,” are a sovereignty over me only.® That
sovereignty rules and dominates me, who have willed
to render obedience to it, in virtue of its natural
queenship. - This ruling power Moses 3
represents as at once barren and exceedingly prolific,
since he acknowledges that from her sprang the most
populous of nations. A startling paradox, yet true.
For indeed virtue is barren as regards all that is bad,
but shews herself a fruitful mother of the good; a
motherhood which needs no midwifery, for she bears
before the midwife comes.? Animals and plants bear 4
the fruit proper to them only after considerable in-
tervals, once or twice at most in the year, the number
being determined for each by nature and adjusted

b An allusion to Ex. i. 19; ¢f. De Mig. 142.
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evToKel, a)\)\a Ka:‘, Nuiv avTo:.g TikTEw, iva
TV omepudTwy Kkal yewwnudTwv adTis peTalay-
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1 Mss. &hexTot.

% f.e. in Ex. xxv. 37, in the * pattern shewn to Moses in
the mount "’ (v, 40), the lamps are to give light ¢¢ évds mpo-
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THE PRELIMINARY STUDIES, 4-8

to the seasons of the year. But virtue has no such
intervals. She bears ceaselessly, successively, from
moment to moment, and her offspring are no infants,
but honest words,innocent purposes and laudable acts.

. I1. But as wealth which one cannot use 5
does not profit the owner, so the motherhood of virtue
profitsnot ifthe offspring be not profitable for ourselves.
Some she judges quite worthy to share her life, but
othersshethinkshavenotyetreachedtheage tosubmit
to her admirable and chaste and sober domesticity.
Such she allows to celebrate the preliminaries of
marriage, and holds out hopes of consummating the
full rite in the future. So Sarah, the g
virtue which rules my soul, was a mother, but not a
mother for me. For young as I was I could not yet
receive her offspring, wisdom, justice, piety, because
of the multitude of bastard children whom vain
imaginations had borne to me. The nurture of these,
the constant supervision, the ceaseless anxiety, com-
pelled me to take little thought of the genuine, the
truly free-born. It is well then to pray that virtue 5
may not only bear (she does that in abundance with-
out our prayers), but also- may bear for ourselves,
that we, by sharing in what she sows and genders,
may enjoy happiness. For in ordinary course she
bears for God only, thankfully rendering the first-
fruits of the blessings bestowed upon her to Him who,
as Moses says, opens the womb which yet loses not its
virginity (Gen. xxix. 31). In confirmation of g
this we read that the candlestick, that is the original
pattern of the later copy,® gives light from one part

cswmov (E.V. “over against it’’). In the narrative of the
making of the candlestick, Ex. xxxviii. 5 f. (xxxvii. 17), this
point is not repeated.
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1 mss. &,
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The interpolators did not understand that woveusj is here
used in the more general sense.
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THE PRELIMINARY STUDIES, 8-12

only, that is the part where it looks towards God.
For being seventh in positior, and placed between
the six branches, divided as they are into triplets
which guard it on either side, it sends its rays upwards
towards the Existent, as though feeling that its light
were too bright for human sight to look upon it
(Ex. xxv. 87, 81). II. This is why Moses g
does not say that Sarah did not bear, but only that she
did not bear for some particular person. For we are
not capable as yet of receiving the impregnation of
virtue unless we have first mated with her hand-
maiden, and the handmaiden of wisdom is the culture
gained by the primary learning of the school course.
For, just as in houses we have outer doors in front of 10
the chamber doors, and in cities suburbs through
which we can pass to the inner part, so the school
course precedes virtue ; the one is a road which leads
to the other.

Now we must understand that great themes need 11
great introductions ; and the greatest of all themes is
virtue, for it deals with the greatest of materials, that
is the whole life of man. Naturally, then, virtue will
employ no minor kind of introduction, but grammar,
geometry, astronomy,? rhetoric, music, and all the
other branches of intellectual study. These are
symbolized by Hagar, the handmaid of Sarah, as I
shall proceed to shew. Tor Sarah, we are told, said 12
to Abraham : ‘‘ Behold, the Lord has shut me out
from bearing. Go in unto my handmaid, that thou
mayest beget children from her.” In the present
discussion, we must eliminate all bodily unions or

See App. p. 571.
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THE PRELIMINARY STUDIES, 12-16

intercourse which has pleasure as its object. What
is meant is a mating of mind with virtue. Mind
desires to have children by virtue, and, if it cannot do
so at once, is instructed to espouse virtue’s handmaid,

the lower instruction. IV. Now we may 13

well feel profound admiration for the discretion?
shewn by Wisdom. She refrains from reproaching
us with our backwardness or complete impotence in
. generation, though, as the text truly stated, it was
through our unfitness that she was not bearing, and
not because she grudged us offspring. Thus she says,
“ The Lord has shut me out from bearing,” and does
not go on to add, * for you.” She does not wish to
seem to upbraid and reproach others for their mis-

fortune. “ Go in, then,” she says, ‘“ to 14

my handmaid, the lower instruction given by the
lower branches of school lore, that first you may have
children by her,” for afterwards you will be able to
avail yourself of the mistress’s company to beget
children of higher birth. For grammar
teaches us to study literature in the poets and his-
torians, and will thus produce intelligence and wealth
of knowledge. It will teach us also to despise the
vain delusions of our empty imagination by shewing
us the calamities which heroes and demi-gods who
are celebrated in such literature are said to have
undergone.? Music will charm away the
unrhythmic by its rhythm, the inharmonious by its
harmony,the unimelodious and tuneless by itsmelody ,°
and thus reduce discord to concord. Geometry will
sow in the soul that loves to learn the seeds of equality

v See App. p. 571.
¢ The accepted division of music was into rhythm,
harmony, and melody ; ¢f. De Agr. 131.
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THE PRELIMINARY STUDIES, 16-20

and proportion, and by the charm of its logical con-
tinuity will raise from those seeds a zeal for justice.

Rhetorie, sharpening the mind to the ob- 17
servation of facts, and training and welding thought
to expression,® will make the man a true master
of words and thoughts, thus taking into its charge
the peculiar and special gift which nature has not
bestowed on any other living creature. Dialectic, 18
the sister and twin as some have said, of Rhetoric,
distinguishes true argument from false, and convicts
the plausibilities of sophistry, and thus will heal that
great plague of the soul, deceit. It is
profitable then to take these and the like for our
associates and for the field of our preliminary studies.
For perhaps indeed it may be with us, as it has been
with many, that through the vassals we shall come to
the knowledge of the royal virtues. Observe too that 19
our body is not nourished in the earlier stages with
solid and costly foods. The simple and milky foods
of infancy come first. Just so you may consider that
the school subjects and the lore which belongs to
each of them stand ready to nourish the childhood of
the soul, while the virtues are grown-up food, suited
for those who are réally men.

V. The primary characteristic marks of the lower 20
education are represented by two symbols giving its
race and its name. In race it is Egypt, but its
name is Hagar, which is by interpretation * sojourn-
ing.” ¢ The votary of the school studies, the friend of
wide learning, must necessarily be associated with
the earthly and Egyptian body ; since he needs eyes

% The fewpla represents the technical elpesis.  See on De
Mig. 35. ® See App. p. 577
¢ See note on Leg. All. iii. 244.
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THE PRELIMINARY STUDIES, 20-23

to see and read, ears to listen and hear, and the other
senses to unveil the several objects of sense. For the 21
thing judged cannot be apprehended without one to
judge it, and it is sense which judges the sensible, and
therefore without sense it is always impossible to
obtain accurate knowledge of any of the phenomena
in the sensible world which form the staple of philo-
sophy. Sense being the bodily part of the soul is
riveted to the vessel of the soul as a whole, and this
soul-vessel is symbolically called Egypt.

This, then, is one of the marks of the handmaid of 22
virtue, namely that of race. Let us now consider the
nature of the other mark, that of name. The lower
education is in the position of a sojourner. For know-
ledge and wisdom and every virtue are native born,
indigenous, citizens in the truest sense, and in this
they are absolutely alone? but the other kinds of train-
ing, which win second or third or last prizes, are on the
border-line between foreigners and citizens. For they
belong to neither kind in its pure form, and yet in
virtue of a certain degree of partnership they touch
both. The sojourner in so far as he is staying in the 23
city is on a par with the citizens, in so far as it is not
his home, on a par with foreigners. In the same way,
Ishould say, adopted children, in so far as they inherit
from their adopters, rank with the family ; inso far as
they are not their actual children, with outsiders.

Sarah, virtue, bears, we shall find, the same relation
to Hagar, education, as the mistress to the servant-
maid, or the lawful wife to the concubine, and so
naturally the mind which aspires to study and to gain
knowledge, the mind we call Abraham, will have
Sarah, virtue, for his wife, and Hagar, the whole range
of school culture, for his concubine.
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@ The allegory of §§ 24-33is in some ways difficult and very
different from Philo’s usual way of treating the two wives of
Jacob. Elsewhere Rachel is alofnois or oduaros eduopgia.
Here no doubt she is connected with 76 dAoyor and trains us
through the senses and so far is entitled to have the bodily
function of ‘‘ swallowing "’ as her handmaid, but her functxon
is to teach us the inferiority of sense, whlle Leah is no longer
the virtue which * refuses ™ vice and is * weary * with effort
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He then who gains wisdom by instruction will not 24
reject Hagar, for the acquisition of these preliminary
subjects is quite necessary, (VI.) but, anyone whose
mind is set on enduring to the end the weary contest in
which virtue is the prize, who practises continually for
that end, and is unflagging in self-discipline, will take
to him two lawful wives and as handmaids to them two
concubines.? And to each of them is given a different 25
nature and appearance. Thus one of the lawful wives
is a movement, sound, healthy and peaceful, and
to express her history Moses names her Leah or
‘“smooth.” ® The other is like a whetstone. Her
name is Rachel, and on that whetstone the mind
which loves effort and exercise sharpens its edge.
Her name means “ vision of profanation,” not be-
cause her way of seeing is profane, but on the contrary,
because she judges the visible world of sense to be
not holy but profane, compared with the pure and
undefiled nature of the invisible world of mind. For 26
since our soul is twofold, with one part reasoning and
the other unreasoning, each has its own virtue or
excellence, the reasoning Leah, the unreasoning
Rachel. The virtue we call Rachel, acting 27
through the senses and the other parts of our un-
reasoning nature, trains us to despise all that should
be held of little account, reputation and wealth and
(see note on De Cher. 41), but the virtue which proceeds to
noble life without a conflict. [n fact, she is rather akin to
the adrouabs Isaac, and Rachel to the doxnris Jacob. Why
this Leah needs oratorical power for her handmaid is not
clear to me.

® Philo here and in § 31 adopts the Ipicurean term Aeia
xivnais, which he has used with disparagement in De Post. 79,
and with a qunalification in De_Agr. 142 (see notes). The

name is also derived from the Greek instead of the Hebrew
in Leg. All. ii. 59, but in a somewhat different sense.
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1 1 suspect a lacuna between Moy and soguoudrwr. See
App. p. 577.

@ See App. p. 577. -

® In the interpretation of Zilpah’s name d&tefodirfis repre-
sents wopevbuevor and épunveias (-evrinsis) represents oréua. The
former corresponds to the elpesis of technical rhetoric and
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THE PRELIMINARY STUDIES, 27-31

pleasure, which the vulgar mass of ordinary men
who accept the verdict of dishonest hearsay and the
equally dishonest court of the other senses, judge.
worthy of their admiration and their efforts. Leah 28
teaches us to avoid the rough and uneven path,
impassable to virtue-lovingsouls, and to walk smoothly
along the level highway where there are no stumbling-
blocks or aught that can make the foot to slip.
Necessarily then Leah will have for her 29
handmaid the faculty of expression by means of the
vocal organs, and on the side of thought the art of
devising clever arguments whose easy persuasiveness
is a means of deception,® while Rachel has for her’s
the necessary means of sustenance, eating and
drinking. Moses has given us, as the names of these 30
two handmaidens, Zilpah and Bilhah (Gen. xxx. 3, 9).
Zilpah by interpretation is ““ a walking mouth,”?
which signifies the power of expressing thought in
language and directing the course of an exposition,
while Bilhah is ““ swallowing,” the first and most neces-
sary support of mortal animals. For our bodies are
anchored on swallowing, and the cables of life are
fastened on to it as their base. With all 31
these aforesaid faculties the Man of Practice mates,
with one pair as free-born legitimate wives, with the
other pair as slaves and concubines. For he desires
the smooth, the Leah movement, which will produce
health in the body, noble living and justice in the soul.
He loves Rachel when he wrestles with the passions
and when he goes into training to gain self-control,
thus appears in § 33 as % rara Gudvotav wnyn. Siébodos, a
rather vague word, signifying a fully worked out narrative
or disquisition, is used because the 8dos in it corresponds to

mwopevéuevor, Hence the use of the word “course’ in the
translation.
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and takes his stand to oppose all the objects of sense.
For help may take two forms. It may act by giving 32
us enjoyment of the good, the way of peace, or by
opposing and removing ill, the way of war. So it is
Leah through whom it comes to pass that he reaps
the higher and dominant blessings, Rachel through
whom he wins what we may call the spoils of war.
Such is his life with the legitimate wives. But the 33
Practiser needs also Bilhah, *“ swallowing,” though
only as the slave and concubine, for without food and
the life which food sustains we cannot have the good
life either, since the less good must always serve as
foundation for the better. He needs Zilpah too, the
gift of language giving expression to the course of an
exposition, that the element of words and thoughts
may make its twofold contribution to the perfecting
process, through the fountain of thought in the mind
and the outflow through the tongue and lips.

VII. Now Abraham and Jacob, as the Holy Scrip- 34
tures tell us, became the husbands of several women,
concubines as well as legitimate wives, but Isaac had
neither more wives than one nor any concubine at all,
but his lawful wife is the one who shares his home
throughout. Why is this ? It is because the virtue 35
that comes through teaching, which Abraham pur-
sues, needs the fruits of several studies, both those
born in wedlock, which deal with wisdom, and the
base-born, those of the preliminary lore of the schools.

It is the same with the virtue which is perfected
through practice, which Jacob seems to have made
his aim. For many and different are the truths in
which practice finds its exercising ground, truths
which both lead and follow, hasten to meet it and lag
behind, and entail sometimes greater, sometimes less
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labour. But the self-learnt kind, of which Isaac is a 36
member, that joy which is the best of the good
emotions, is endowed with a simple nature free from
mixture and alloy, and wants neither the practice
nor the teaching which entails the need of the con-
cubine as well as the legitimate forms of knowledge.
When God rains down from heaven the good of which
the self is a teacher and learner both, it is impossible
that that self should still live in concubinage with the
slavish arts, as though desiring to be the father of
bastard thoughts and conclusions. He who has
obtained this prize is enrolled as the husband of the
queen and mistress virtue. Her name in the Greek
means ‘‘ constancy " ; in the Hebrew it is Rebecca.
He who has gained the wisdom that comes without 37
toil and trouble, because his nature is happily gifted
and his soul fruitful of good, does not seek for any
means of betterment : for he has ready beside him in 38
their fulness the gifts of God, conveyed by the breath
of God’s higher graces, but he wishes and prays that
these may remain with him constantly. And there-
fore I think his Benefactor, willing that His graces
once received should stay for ever with him, gives
him Constancy for his spouse.

VIII. Again, reminiscence takes the second place 39
to memory, and so with the reminded and the
rememberer. The conditions of these two resemble
respectively continuous health and recovery from
disease, for forgetting is a disease of memory. The 49
man who is reminded must necessarily have forgotten
what he remembered before. So the holy word
names memory Ephraim, which by interpretation
is *“ fruit-bearing,” while reminding or reminiscence
is called in the Hebrew Manasseh, that is ““ from
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! So mss.: Wendland wperéwpo, which the mss. have in
Leg. All. iii. 18, The neuter plural seems strange; uerewpia,
however, is only quoted from Latin writers and in the sense
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2 Cohn suggested <éypiyopais> marpbs, from * Onomastica,
ed. Lag. 195. 68.” This I have not been able to see.
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forgetfulness.” For it is quite true that the soul of 41
the rememberer has the fruits of what he learned and
has lost none of them, whereas the soul of the reminded
comes out of forgetfulness which possessed him before
he was reminded. The man of memory then is
mated to a legitimate wife, memory ; the forgetful
man to a concubine, reminiscence, Syrian by race,
boastful and arrogant, for Syria is by interpretation
“ loftiness.” This concubine has for a son, in the 42
Hebrew, Machir, meaning with us ‘ the father’s,”
for people who recall to memory think that the father
mind was the cause of their being reminded, and do
not reflect that this same mind also contained the
.forgetfulness, for which it would not have had room,
if memory were present with it. We read, ““ The 43
sons of Manasseh were those whom the Syrian con-
cubine bore to him, Machir, and Machir begat
Gilead ” (Gen. xlvi. 20).2

Nahor too, the brother of Abraham, has two wives,
legitimate and concubine, and the name of the
legitimate wife was Milcah, and the name of the
concubine Reumah (Gen. xxii. 23, 24). Now let no 44
sane man suppose that we have here in the pages
of the wise legislator an historical pedigree. What
we have is a revelation through symbols of facts
which may be profitable to the soul. And if we
translate the names into our own tongue, we shall
recognize that what is here promised is actually the
case. Let us inquire then into each of them.

4 This verse is not in the Hebrew here, but the substance
of it appears in both Hebrew and rxx in 1 Chron. vii. 14.
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¢ In the allegory of §§ 45-53, Nahor represents any
philosophy which does not rise to the acknowledgement of
God, not merely astrology, though for a moment in § 49 it
seems to be identified with it. Rather its highest study is

astrology, a science for which, so far as it recognizes the
harmony of the heavens, Philo has considerable respect, ¢f.
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IX. Nahor means * rest of light ’¢; Milcah,* queen”; 45
and Reumabh, * seeing something.” Now to have light
in the mind is good, yet what is at rest, quiet and
immovable, is not a perfect good; it is well that
things evil should be in a state of stillness ; motion
on the other hand is the proper condition for the good.
For what use is the flute-player, however fine a per- 4¢
former he may be, if he remain quiet and does not
play, or the harpist if he does not use his harp, or in
general any craftsman if he does not exercise his
craft? No knowledge is profitable to the possessors
through the mere theory if it is not combined with
practice : a man may know how to contend in the
pancratium, to box or to wrestle, yet if his hands be
tied behind his back he will get no good from his
athletic training ; so too with one who has mastered
the science of running, if he suffers from gout or from
any other affliction of the feet. Now knowledge is 47
the great sunlight of the soul. For as our eyes are
illuminated by the sun’s rays, so is the mind by
wisdom, and anointed with the eyesalve of ever fresh
acquisitions of knowledge it grows accustomed to
see with clearer vision. Nahor is therefore properly
called “ rest of light ”’: in so far as he is wise Abra- 48
ham’s kinsman, he has obtained a share in wisdom’s
light ; but in so far as he has not accompanied him
abroad in his journey from the created to the un-
created, and from the world to the world’s Framer,
the knowledge he has gained is halting and incom-
plete, resting and staying where it is, or rather stand-
ing stockstill, like a lifeless statue. For he does not 49

De Mig. 178 ff. Its lower study is sceptical quibbling, and
these two represent respectively the lawful wife and the
concubine.
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THE PRELIMINARY STUDIES, 49-53

remove from the land of Chaldaea, that is he does
not sever himself from the study of astrology; he .
honours the created before the creator, and the world
before God, or rather he holds that the world is not
the work of God but is itself God absolute in His

power. X. But in Milcah he marries 50

a queen, not a ruler of men or perhaps cities, but one
who merely bears the same name with a different
meaning. For just as heaven, being the best and
greatest of created things, may be rightly called the
king of the world of our senses, so the knowledge of
heaven, which the star-gazers and the Chaldaeans
especially pursue, may be called the queen of sciences.
Milcah, then, is the legitimate wife, but the concubine 51
is she who sees one thing of what is, though it be but
the meanest of all. Now to see the best, that is the
truly existing, is the lot of the best of races, Israel,
for Israel means seeing God. The race or kind that
strives for the second place sees the second best, that
is the heaven of our senses, and therein the well-
ordered host of the stars, the choir that moves to the

fullest and truest music. Third are the 52

sceptics, who do not concern themselves with the
best things in nature, whether perceived by the
senses or the mind, but spend themselves on petty
quibbles and trifling disputes. These are the house-
mates of Reumah, who ‘“ sees something,” even the
smallest, men incapable of the quest for the better
things which might bring profit to their lives. In 43
the case of physicians what is called word-medicine
is far removed from assistance to the sick, for diseases
are cured by drugs and surgery and prescriptions of
diet, but not with words ; and so too in philosophy
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dAX’ ody 8Tav dvaoxeddoy 7 daomelpy kal okopa-

! 7we must be understood as subject to xarasrdsacfar;
otherwise grammar will require ¢vyadetoavras (-es?) and
eicowcicavras (-es?),

2 Perhaps read waliaxds uévror <xal dordsd, Sbfas KTA.
See App. p. §78.
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there are men who are merely word-mongers and
word-hunters, who neither wish nor practise to cure
their life, brimful of infirmities as it is, but from their
earliest years to extreme old age contend in battles
of argument ¢ and battles of syllables and blush not
to do so. They act as though happiness depended
- on the endless fruitless hypercriticism of words as
such,? instead of on establishing on a better basis
character, the fount of human life,® by expelling the
vices from its borders and planting there the virtues
as settlers in their stead.

XI. The wicked, too, take to them as concubines,
opinions and doctrines. Thus he says that Timna,
the concubine of Eliphaz, the son of Esau, bore
Amalek to Eliphaz (Gen. xxxvi. 12). How distin-
guished is the misbirth of him whose descent is here
given! What the misbirth is you will see, if you cast
away all thought that these words refer to men and
turn your attention to what we may call the anatomy
of soul-nature.? It is then the unreasoning and un-
measured impulse or appetite of passion which he
calls Amalek, for the word by translation means
“ people licking up.” Tor as the force of fire con-
sumes the fuel laid before it, so too the boiling of
passion licks up and destroys all that stands in its
way. This passion is rightly declared to
have Eliphaz for its father, for Eliphaz means *“ God
hath dispersed me.” And is it not true that when
God scatters and disperses the soul and ejects

s See App. p. 577.
¢ Lit. “ nouns and verbs,” see note on De Mig. 49,

¢ See App. p. 578.
@ Lit. “ observe the soul as it were by anatomy.”
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¢ Or “ graft.’ ® Or simply “ recorded.”
¢ e mcludmg the &oyor part of the soul as well as the
“soul’s soul”” or mind. Cf. Quis Rerum 55.
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THE PRELIMINARY STUDIES, 56-59

it with contumely from His presence unreasoning
passion is at once engendered ? The mind which
truly loves God, that has the vision of Him, He
‘“ plants in,” as a branch¢ of goodly birth, and He
deepens its roots to reach to eternity and gives it
fruitfulness for the acquisition and enjoyment of
virtue. That is why Moses prays in these words, 57
‘“ Bring them in and plant them in ”’ (Ex. xv. 17), that
the saplings of God’s culture may not be for a day
but age-long and immortal. On the other hand he
banishes the unjust and godless souls from himself to
the furthest bounds, and disperses them to the place
of pleasures and lusts and injustices. That place is
most fitly called the place of the impious, but it is not
that mythical place of the impious in Hades. For
the true Hades is the life of the bad, a life of damna-
tion and blood-guiltiness, the victim of every curse.
XII. And elsewhere we have this text, 58
graven as on a stone,? “ When the Highest divided the
nations, when He dispersed the sons of Adam ”
(Deut. xxxii. 8), that is, when He drove away all the
- earthly ways of thinking which have no real desire to
- look on any heaven-sent good, and made them home-
less and cityless, scattered in very truth. For none of
the wicked have preserved for them home or city,
nor aught else that tends to fellowship, but they are
scattered without settlement, driven about on every
side, ever changing their place, nowhere able to hold
their ground. So then the wicked man 59
begets vice by his legitimate wife and passion by his
concubine. For the soul as a whole ¢is the legitimate
life-mate of reason, and if it be a soul of guilt it brings
forth vices. The bodily nature is the concubine, and
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@ Cf. note on De Sac. 17.

® Throughout these sections there is a play upon the
technical llterary use of moinua and wAdopa. Vghile Tolyua
in this sense is a poem in general, 7Adoua is used of fictitious
but po:sible material such as was used in comedy, while
ubfos glves the legendary matter which formed the staple of
trage The double use of woiyua in Quod Det. 125 is
somewhat similar.
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THE PRELIMINARY STUDIES, 59-63

we see that through it passion is generated, for the
body is the region of pleasures and lusts. This 60
concubine is called Timna, whose name translated
is “ tossing faintness.” For the soul faints and loses
all power through passion when it receives from the
body the flood of tossing surge caused by the storm
wind which sweeps down in its fury, driven on by
unbridled appetite. And of all the mem- 61
bers of the clan here described Esau is the progenitor,
the head as it were of the whole creature,—Esau
whose name we sometimes interpret as “an oak,”
sometimes as ‘‘a thing made up.”® He is an oak
because he is unbending, unyielding, disobedient and
stiff-necked by nature, with folly as his counsellor,
oak-like in very truth; he is a thing made up because
the life that consorts with folly is just fiction and
fable, full of the bombast of tragedy on the one hand
and of the broad jesting of comedy on the other ;? it
has nothing sound about it, is utterly false and has
thrown truth overboard ; it makes no account of the
nature which is outside qualities¢ and forms and
fashionings, the nature which the Man of Practice
loves. To this Moses testifies when he says, “ Jacob 62
was a plain or unfashioned man, living in a house ”’
(Gen. xxv. 27). And therefore Esau his opposite
must be houseless, and the friend of fiction and make-
up and legendary follies, or rather himself the actor’s
stage and the playwright’s legend.

XIII. We have now to the best of our ability 63
described the mating of the reason which yearns to
see and learn with the faculties both of the lawful
and the concubine type. We must now continue the
thread of our discourse by examining the words

¢ Again a play (not translatable) on mofnua.
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THE PRELIMINARY STUDIES, 63-67

which follow. Abraham, it says, * hearkened to the
voice of Sarah ’ (Gen. xvi. 2), for the learner must
needs obey the commands of virtue. Yet not all do ¢4
obey, only those in whom the strong longing for
knowledge has become ingrained. Hardly a day
passes but the lecture-halls and theatres are filled
with philosophers discoursing at length, stringing
together without stopping to take breath their dis-
quisitions on virtue. Yet what profit is there in their 65
talk ? For instead of attending, the audience dis-
miss their minds elsewhither, some occupied with
thoughts of voyaging and trading, some with their
farming and its returns, others with honours and
civic life, others on the profits they get from their
particular trade and business, others with the venge-
ance they hope to wreak on their enemies, others
with the enjoyments of their amorous passions, the
class of thought in fact differing with the class of
person. Thus, as far as what is being demonstrated
is concerned, they are deaf, and while they are
present in the body are absent in mind, and might as
well be images or statues. And any who 686
do attend sit all the time merely hearing, and when
they depart they remember nothing that has been
said, and in fact their object in coming was to please
their sense of hearing rather than to gain any profit ;
thus their soul is unable to conceive or bring to the
birth, but the moment the cause which stirred up
pleasure is silent their attention is extinguished too.
There is a third class, who carry away 67
an echo of what has been said, but prove to be sophists
rather than philosophers. The words of these
deserve praise, but their lives censure, for they are
capable of saying the best, but incapable of doing it.
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THE PRELIMINARY STUDIES, 68-71

Rarely then shall we find one who combines attention, gg
memory and the valuing of deeds before words, which
three things are vouched for in the case of Abraham,
the lover of learning, in the phrase *“ He hearkened to
the voice of Sarah,” for he is represented not as hear-
ing, but as hearkening, a word which exactly ex-
presses assent and obedience. There is a g9
point, too, in the addition *“ to the voice,” instead of
“he hearkened to Sarah speaking.” TFor it is a
characteristic mark of the learner that he listens to a
voice and to words, since by these only is he taught.
whereas he who acquires the good through practice,
and not through teaching, fixes his attention not on
what is said, but on those who say it, and imitates
their life as shewn in the blamelessness of their
successive actions. Thus we read in the case of 79
Jacob, when he was sent to marry into his mother’s
family, ““ Jacob heard his father and mother, and went

to Mesopotamia ”* (Gen. xxviii. 7). * Heard them,”

it says, not their voice or words, for the practiser must
be the imitator of a life, not the hearer of words, since
the latter is the characteristic mark of the recipient
of teaching, and the former of the strenuous self-
exerciser. Thus this text too is meant as a lesson to
us that we may realize the difference between a
learner and a practiser, how the course of one is
determined by what a person says, the other by the
person himself.

XIV. The verse continues, “ So Sarah the wife of 71
Abraham, ten years after Abraham dwelt in Canaan,
took Hagar the Egyptian her handmaid and gave
her to Abraham her husband as his wife” (Gen.
xvi. 8). Now vice is malignant and sour and ill-
minded by nature, while virtue is gentle and sociable
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THE PRELIMINARY STUDIES, 71-76

and kindly, willing in every way, either by herself
or others, to help those whom nature has gifted.
Thus in the case before us, since as yet we are unable 72
to beget by wisdom, she gives us the hand of her
maiden, who is, as I have said, the culture of the
schools ; and she does not shrink, we may almost say,
to carry out the wooing and preside over the bridal
rites ; for she herself, we are told, took Hagar and
gave her as wife to her husband. Now 73
it is worth considering carefully why in this place
Moses again calls Sarah the wife of Abraham, when
he has already stated the fact several times; for
Moses did not practise the worst form of prolixity,
namely tautology. What must we say then ? This.
When Abraham is about to wed the handmaid of
wisdom, the school culture, he does not forget, so
the text implies, his faith plighted to her mistress,
but knows that the one is his wife by law and deliber-
ate choice, the other only by necessity and the force
of occasion. And this is what happens to every lover
of learning ; personal experience will prove the most
infallible of testimonies. For instance 74
when first I was incited by the goads of philosophy
to desire her I consorted in early youth with one of
her handmaids, Grammar, and all that I begat by
her, writing, reading and study of the writings of the
poets, I dedicated to her mistress. And again I kept 75
company with another, namely Geometry, and was
charmed with her beauty, for she shewed symmetry
and proportion in every part. Yet I took none of
her children for my private use, but brought them as
a gift to the lawful wife. Again my ardour moved 76
me to keep company with a third ; rich in rhythm,
harmony and melody was she, and her name was
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Musie, and from her I begat diatonics, chromatics
and enharmonics, conjunct and disjunct melodies,
conforming with the consonance of the fourth, fifth
or octave intervals.* And again of none of these did
I make a secret hoard, wishing to see the lawful wife
a lady of wealth with a host of servants ministering
to her. For some have been ensnared by the
love lures of the handmaids and spurned the mistress,
and have grown old, some doting on poetry, some on
geometrical figures, some on the blending of musical
“colours,”’? and a host of other things, and have never
been able to soar to the winning of the lawful wife.
For each art has its charms, its powers of attraction,
and some beguiled by these stay with them and
forget their pledges to Philosophy. But he who
abides by the covenants he has made provides from
every quarter everything he can to do her service.
It is natural, then, that the holy word should say in
admiration of his faithfulness that even then was
Sarah his wife when he wedded the handmaid to do
her service. And indeed just as the school subjects
contribute to the acquirement of philosophy, so does
philosophy to the getting of wisdom. For philosophy
is the practice or study of wisdom, and wisdom is the
knowledge of things divine and human and their
causes.? And therefore just as the culture of the
schools is the bond-servant of philosophy, so must
philosophy be the servant of wisdom. Now philo-
sophy teaches us the control of the belly and the
¢ Cf. Leg. Al. iii. 122, De Post. 104, De Agr. 131,
® See App. p. 578.

¢ For the tendency to prolong the study of the Encyclia
beyond what Philo considered the proper time c¢f. De Ebr.
51

@ See App. p. 579.
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parts below it, and control also of the tongue. Such
powers of control are said to be desirable in them-
selves, but they will assume a grander and loftier
aspect if practised for the honour and service of God.
So when we are about to woo the handmaids we must
remember the sovereign lady, and let us be called
their husbands, but let her be not called but be in
reality our true wife.

XV. Next Sarah gives Hagar to Abraham, not at 81
once after his arrival in the land of the Canaanites,
but after he has stayed there for ten years. The
meaning of this requires careful consideration. In
the first stage of our coming into existence the soul
is reared with none but passions to be its comrades, .
griefs, pains, excitements, desires, pleasures, all of
which come to it through the senses, since the
reason is not yet able to see good and evil and to
form an accurate judgement of the difference between
them, but is still slumbering, its eyes closed as if in
deep sleep. But as time goes on, when we leave 82
the stage of boyhood and are adolescent, there
springs from the single root the twofold stalk, virtue
and vice, and we form an apprehension of both, but
necessarily choose one or the other, the better-
natured choosing virtue, the opposite kind vice.

Following on this preliminary sketch 83
we must know that Egypt symbolizes sense, and the
land of the Canaanites vice, and thus it is natural
that when Moses brings the people out of Egypt he
should lead them into the country of the Canaanites.
The man, as I have said, at his first coming into being 84
receives for his habitation Egyptian passion, and his
roots are fixed in pleasures and pains; but after
awhile he emigrates to a new home, vice. The
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reason has by this time advanced to a higher degree
of vision, and while it apprehends both alternatives,
good and evil, chooses the worst, because mortality
is so large an ingredient in the reason, and evil is
native to mortality as its opposite, good, is to the
divine. XVI. Now according to nature 85
these are the native-lands of the two ages : Egypt,
that is passion, of the age of childhood ; Canaan, that
is vice, of the age of adolescence. But the holy word,
though it knows full well what are the native-lands
of our mortal race, sets before us what we should
do and what will be for our good, by bidding us hate
the habits and the customs and the practices of those
lands. It does so in the following words, ‘‘ And the 88
Lord spake unto Moses, saying : ‘ Speak unto the
sons of Israel, and thou shalt say unto them “ I am
the Lord your God. According to the practices
of the land of Egypt, in which ye dwelt therein, ye
shall not do; and according unto the practices of
the land of Canaan, into which I bring you there, you
shall not do, and by their customs ye shall not walk.
Ye shall do My judgements and ye shall keep My
ordinances, walk in them. I am the Lord your God.
And ye shall keep all My ordinances and My judge-
ments, and ye shall do them. He that doeth them
shall live in them. I am the Lord your God * " (Lev.
xviii. 1-5). So then the true life is the life of him g7
who walks in the judgements and ordinances of God,
so that the practices of the godless must be death.
And what the practices of the godless are we have
been told. They are the practices of passion and
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! mss. Twd 8¢ dfedpyra wdbovs kai kaxdy éoriv.—The text
printed is my conjecture. Mangey retains the ms. text
and translates, ignoring the neuter 7uwd, *‘quidam non per-
pendunt affectus et vitia.”” Markland’s drwe & is an im-
provement, but still leaves dfedpyra in the unnatural sense
of ““regardless of >’ (and therefore * practising **). Moreover,
the words are quite pointless. With the correction the
argument proceeds quite logically. ~The later part of the
quotation tells us that he who does God’s ordinances will
live. It follows that the practices of the godless are death.
If you ask what are the practices of the godless, the first
part of the text has told us (efpyra:) that they are the practices
of Egypt and Canaan, that is (see § 85) passion and vice.
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vices, from which spring the many multitudes of the
impious and the workers of unholiness.

So then ten years after our migration to the 88
Canaanites we shall wed Hagar, since as soon as we
have become reasoning beings we take to ourselves
the ignorance and indiscipline whose nature is so
mischievous ® and only after a time and under the
perfect number ten do we reach the desire for the
lawful discipline which can profit us.

XVII. Now the lore of the decad has been care- 89
fully discussed in detail in the schools of the musicians,
and is extolled in no ordinary degree by the holiest
of men, Moses, who connects with it things of special
excellence, governments, the first-fruits, the re-
current gifts of the priests, the observation of the
passover, the atonement, the liberation and return to
the old possessions in the fiftieth year, the furnishing
of the permanent tabernacle, and others without
number. These it would take too long to mention,
but crucial examples must not be omitted.

For instance, he represents Noah, the first man re- 90
corded as just in holy scriptures, as the tenth de-
scendant from the man who was moulded from the
earth ; and in doing so he does not wish to set before

@ Or perhaps ‘the natural (and harmful) ignorance,”
which, though a less obvious way of taking the words, agrees
better with the thought that ignorance is the warpis of the
man.

2 Perhaps read dvociwv épywv; gceaeral practices are the
progenitors of particular deeds.

3 Mss. vouluw (-ws)

4 So one ms.: the rest edxds, which Mangey preferred,
but see beginning of § 92, and the thought of dpxds recurs in
§ 110, 5 mss. mapearéov Or wapiréov.
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us any particular number of years, but to shew us
clearly that, just as ten is the end of the numbers
which start from one and most perfect, so justice in
the soul is perfect and the true end of our life’s
actions. For when three is multiplied by 91
itself and thus produces the number nine, the oracles
pronounce it to be a number of great hostility, while
the added one which completes the ten they approve
of as friendly. This is shewn in the incident of 92
Abraham and the nine kings. When the civil war burst
into flames, and the four passions prepared for combat
with the five senses, when the whole soul ® was on the
point to suffer sacking and razing like a city, wise
Abraham took the field, and appearing as the tenth,
made an end of all nine governments (Gen. xiv.).
He provided calm in the place of storm, health for 93
sickness, and life we may truly say for death, being
declared the winner of the trophies by God the
victory-giver, to whom too he dedicated the tenths
as thank-offerings for his victory (Gen. xiv. 20).
Further, everything that comes ‘‘ under the rod,” the 94
rod of discipline,® that is every tame and docile
creature, has a tenth set apart from it which by the
ordinance of the law becomes * holy "’ (Lev. xxvii. 32),
that so through many reminders we may learn the
close connexion of ten with God and of nine with our
mortal race. XVIII. But indeed it is 95
commanded to offer tenths as first-fruits, not only
from animals, but from all tha® springs from the earth.

* Every tenth of the earth,” it says, * from the seed

reason” (§ 109). Wendland’s a\obons (agreeing with wéhews)
may be right.

o Cf. Leg. All. iii. 89 f., De Post. 97. For ten as the
number of ratdeia cf. note on De Sac. 122.

505



PHILO

mre'p;l,a'rog Kai Tob kapmod ToD fv)u'vov éorlv dyiov
@ Kvpl,w KaL méoa 361«7.777 Bodv Kou wpoﬁa-rwv,
KGL wdy 6 dv 3:.6)\07) é&v 7P apn@,u.m 70 w]v paﬂsov,
96 'ro SGKaTov €0'Tal. a.'y:.ov 70 Kvpfw. ” opag:o-n. Kai
amo Tod 1T€pl. nluag 0‘)/KOU owpaTkod, 6s yewdns Kal
fv)\wog owws éotiv, oz,eﬂu Sety cmapxeo@ab, ﬁ
yap {wn Kal Sbap,ovn Kai adérse Kac v'yzeta ava
Oew. yweral. xdpure. opagOS oTL KOLL 0.770 v év
Nuiv adrols {wwv aAdywr—rabra 3 eww awenaecg
—wa)\w aﬂapxea@al. SLeLp-m-az, 70 yap dpdv Kal
akovew Kal oagbpau? a@at KaL yevea@ou, T dé
dnreofou Swpecu 9 ad, vﬂ'ep wv evxo.pwmfeov.
97 aMa 'yap o /.LOVOV em Tols EvAdvots
Kal ynivois ow‘ua'rog o'yxot.s ! 008’ ém a)\o'yotg {wos,
7als alobjoeor, Tov edepyérmy émaweiy dida-
okdueda, dAXG kal émi 7O v, Os Kvpiws elmely
vlpwnds éorw év dvbpdmw, xpelrTwv év xel-
98 povt kai afdvatos év Gmrd. Sia TodTo olpar T
mpwréroka kabiépwoe mdvra, TV Sexdﬂlv, Aéyw
AGULTLK‘I]V (ﬁv)h)v, av'rmara)\)tafapevog wpos Sux-
Tipnow kal qu/\aKnv ocw'r'rrros Kal evaeﬁew,s kal
eTovpYLdY, aL 'n'pog L Tob feod 'ny.nv ava-
qSepovraL. 70 yap Tp&TOV KAl aprov év 7 Ty adrois
o )\o-ywp,og éori, Kal d'fl.ov Tas ovveaewg Kal
dyyxwolas xaTa)\m/Jewg Te Kai g[)pow)aewg Kal. TV
dM v Suvdpewr, oaaz mepl adTéY eZaw, dmapxas
avarifévar Ged 7H 717v ev¢opzav 70D Siavoeiofar
99 wapaqxovn. ev@evSe ° p,ev owm;nxos opunbeis
euxopevog elme -rrawwv v v pot Swg, Sexa'r'r;v
awoSeKafrwaw o-oz, o 8¢ Xp'r)a,u.og o peTa Tas
émwvikiovs edyas avaypadels, ds & v adropadd
1 Mss. cwuarikols,

506



THE PRELIMINARY STUDIES, 95-99

and from the fruit of wood, and every tenth of oxen
and sheep, and everything that passes through in the
number under the rod the tenth shall be holy unto the
Lord” (Lev. xxvii. 80, 32). Observe that he thinks 96
that first-fruits are due from our body, the cumber-
some mass which is indeed of earth and of wood.
For its life and survival, growth and health, come to
it by the grace of God. Note too that we are also
bidden to give first-fruits of the unreasoning creatures
within us, the senses, for sight and hearing and smell
and taste and touch also are gifts of God for which we
must give thanks. Yet not only for the 97
wooden and earthen mass of the body, not only for
the unreasoning creatures, the senses, are we taught
to praise the Benefactor, but also for the mind which
may be truly called the man within the man, the
better part within the worse, the immortal within the
mortal. This is why, I believe, He sanctified all the 98
first-born, and took as their ransom the tenth, that is
the tribe of Levi, that they should observe and
maintain holiness and piety and the rites which are
sffered for the honour of God. For the first and best
shing in us is the reason, and it is only right that from
s intelligence, its shrewdness, its apprehension, its
prudence and the other qualities which belong to it,
we should offer first-fruits to God, who gave to it
its fertility of thinking. It was this feeling which 99
orompted the Man of Practice when he vowed thus,
¢ Of all that thou givest me, I will give a tenth to
hee ”” (Gen. xxvii1. 22) ; which prompted the oracle
that follows .he bléssing given to the victor by
Melchisedek the holder of that priesthood, whose
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yap ddnfwov xai | dlkawov pérpov Todr’ éati, Ta dé
> € ~ ~ A 3 k] 7 5
xal Huds Pevds Te kai ddwka. XIX. elkdrws odv
kai émt 7@&v Bvardv To pév 8ékaTov Tod péTpov Tis
~ ¢ ’
geuddlews Tols iepelos émi Tov PBwpov ouvvav-
1 4 3 ’ ~
evexbhjoerar, 6 8¢ évatos apfuds, To Aeipavov Tod
dexdTov, map’ Huv adrols mapauevet.

4 4 e ~ i3 ’ k] A ’
ToUToLs oUvdder kal 1) TOV itepéwv évdelexns Buaiar
70 yap déxatov 70 70D ol geuddAews del Si-
elpyTar mpoodépew adrois. éuabov yap Tov évarov
dmepPaivovres alobnTov Soxtjoer feov Tov dérarov
xal pdvov Svra Apevdds mpookuvely. éwéa ypdp
6 kdopos €laye poipas, €v olpavd pév Skrdd, TV

~ < .
7€ dmAavi} kai énTa Tas wemAarnuévas év Tdfeat

e Or “Him who is tenth and alone triy exists s or
*Him who is truly tenth and alone ” (¢f. § 10), referring to
the mystical identity of the Ten and the One.
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tradition he had learned from none other but himself.
TFor “he gave him,” it runs, “a tenth from all ”
(Gen. xiv. 20) ; from the things of sense, right use of
sense; from the things of speech, good speaking;
from the things of thought, good thinking.
Admirable then, and demanded by the facts, are the 100
words added as a sort of side utterance, when while
telling us how the memorial of the divine and heaven-
" sent food was enshrined in a golden jar he continues,
*“ the omer was the tenth part of three measures ”
(Ex. xvi. 86). For weseem to contain three measures,
sense, speech, mind ; sense measuring the objects of
sense, speech the parts of speech and what we say,
and mind the things of mind. Of each of these three 101
measures we must offer as it were a holy tenth, that
speech, sense perception and apprehension may be
judged soundly and blamelessly according to God’s
standard, for this is the true and just measure, while
our measures are false and unjust. XIX. So too it 102
is only natural that in the matter of sacrifices the
tenths of the measure of fine flour should be brought
with the victims to the altar (Ex. xxix. 40), while the
numbers up to nine, what is left by the tenth, remain
with ourselves. And the recurrent obla-
tion of the priests is in agreement with this ; they 103
are commanded to offer always the tenth of the ephah
of fine flour (Lev. vi. 20), for they have learned to
rise above the ninth, the seeming deity, the world
of sense, and to worship Him who is in very truth
God, who stands alone as the tenth.® TFor to the 104
world belong nine parts, eight in heaven, one of the
stars which wander not and seven of those that
wander, though the order of their wandering is ever
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depopévas Tals adrals, évdryy 8¢ yiv adv' Udar
kal dépe Toﬁv-wv yap pia av'y‘ye’vena 'rpomis‘ Kal
/.Le*raﬁo)\ag 7m.v~rotas~ Sexop,e'vwv. ol y,ev ouv moMol
-ras evvea Tavv-ag y,otpag Kol ToV 7m.'yev-ra Kocr;wv ef
adTdv ériuncav, o 8¢ Téleios Tov Vmepdvw TV
éwéa, Sn/LLovp'yév adTdv, Séka'rov Oeov: 3/\01} 'y&p
vﬂepxdx/xag T0 épyov émdfec Tov 'rexm-r'qv, Kal
ikérns kal Qepamevms éomovdalev adrod 'yeveaﬁac'.
SLa Todro, Sexamv evSa)\eX"q TH SderdTw Kai p.ovw
K(u a:.www 6 Lepevg dvarifno. Tobr’

éori KUprs‘ emew 75 l/lUXLKOV Hdoxa, 7 (a.770>
wawog ﬂaﬂovg Kal 17'(1.VTO§ awﬁn‘rov dudPaais mpos
70 SEKaTov, 6 37) vom'ov eom ral feiov- )\e‘ye*rac
ydp ‘‘ dexdrn Tod ,unvog -rov*rov Aaﬁevwaav éxa-
oTos mpéPatov kat’ oucww, " va amd Ths SGK(I‘T‘I]S‘ TG
SexdTew Kchepa)B'q 'ra 0v,ua7'a SLaTnpv]Oewa év )
L[:vxvy Ka’TCL dvo polpas éx ‘TprV 7;re¢>w1't.0',uevn,
[.LGXPLS‘ av SAn & SAwv 'yevo,u.evn béyyos ovdpdviov,

ola n)\nan‘;ang o-e?n;w] kara devrépas eﬁSol,La os
wapaufncnv, wi) p,ovov dvddTTew o.)\)\a. xal lepovp-
yetv 1) n SvpTar Tas dawas Kal ap,wp,ovg 7po-
romds. Tob7T doTiv L)\aa,uég —Kal yap
ov‘rog SEKa-rn Tod unros Pefaodrar, -rov SGKG.’TOV
{keTevovans Oeov Yuyis xkal Ty Tamewdmra Kal

Y Mss. Thy adv (év). 2 Mss. {NaopoUs.

2 The imperfects are difficult. The translation suggests
that though “gnomic” like the aorist ériunsar, and not
referring specially to the past, they differ from the aorist in
e\:precsm continuity. Cf. Quis Rerum 17.

® The thought of the section is that the sheep taken on the
tenth day, when the moon is two thirds on its way to fullness,
is an allegory of a soul which has reached a certain stage of
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the same, while earth with water and air make the
ninth, for the three form a single family, subject to
changes and transformations of every kind. Now 106
the mass of men pay honour to these nine parts and
to the world which is formed from them, but he that
has reached perfection honours Him that is above the
nine, even their maker God, who is the tenth. For
he continues to soar above all the artificer’s work and
desire ¢ the artificer Himself, ever eager to be His
suppliant and servant. That is why the priest offers
recurrently a tenth to Him who is tenth and alone
and eternal. We find this “ ten ”’ plainly 106
stated in the story of the soul’s passover, the crossing
from every passion and all the realm of sense to the
tenth, which is the realm of mind and of God; for
we read “ on the tenth day of this'month let everyone
take a sheep for his house ” (Ex. xii. 8), and thus
beginning with the tenth day we shall sanctify to
Him that is tenth the offering fostered in the soul
whose face has been illumined through two parts out
of three, until it§ whole being becomes a brightness,
giving light to the heaven like a full moon by its
increase in the second week. And thus it will be
able not only to keep safe, but to offer as innocent
and spotless victims its advances on the path of
progress.? We find the same in the pro- 107
pitiation which is established on the tenth day of the
month (Lev. xxiii. 27), when the soul is suppliant to
God the tenth, and is schooled to know the humilia-

progress and preserves (or increases?) it till it reaches its
consummation, when it offers itself to God. For the con-
nexion of the sheep with moral progress ¢f. De Sac. 112
mwpokorfis 8¢ wpbBarov, ws kal abiTd En\ol Tolvopa (derived from
mpoPalvw) abuBorov. pwricusds and wapavineis are the regular
terms for the *lighting up '’ and increasing of the moon.
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o0dévetav Tol yevnTod meplvoia' Aoyiopod memor-
Ovlas ral Tas év dmaot Tols ralols SmepPolds kal
dkpdTyras Tob dyeviTov dedibayuérns. ews odv
Kal dvev fKe'relfag Aews edbvs 'y[ve'r‘ac Tols e‘q.v*rot)s‘_
rarodoL kai oveTéMovor kai pxq Kavxqoez Kai
108 ow)a'el. dvowpévors. ‘TOUT éotiv ddeats,
Tob1’ éAevbepia mavrens Puxis 6v émdaviify Te
wAdvov dmoceopévns Kal zy)dg Ty dmdavi] $vow
pe@opm{oye’vns kal émt Tovs KAﬂpovg e’wavwv’ang,
[535] o0s €Aayev, 'r)vma Aapmrpov | ewvec Kal. 'rovg 1T€pl.
TRV Ka)\wv movovs 9)\ec. TéTE 'yap adTy 'rwv
d0Awyv dydpevos & iepds Adyos enm]oe, yépas
efat.pe'rov dovs, rAijpov aﬁavarov, v v a¢3o.p'rw
109 yeveL Tafw. T0b70 KAl Aﬂpaa,u, 6 ao¢os
ikeTevet, p.e)\)\ovm)s ep.mwpaa@m Adyw p.ev 7-7)9
ZoSo;wnSos viis, epyw 8¢ Tis eav'epr,u.ev'qg Ta,
xald KaL TupAfjs Tov )\o'yw,u.ov Puyis, w , €av
evpe@n ‘TO SLKaLoavvng prypeiov, 1) Sekag, é avﬂ),
‘TUX‘T] Twos ap,vnoﬂag dpyerar pév odv Tijs ixeaias
amo 7ol 7'179 a¢eo€ws aptbpod, mevrnrovrddos,
Miyer 8¢ els dexdda, r‘qv Tedevraioy arro)\v'rpwcrw.
mw . XX ad’ ov oL SOKeL Kal vao‘qs
peta Ty yldpywy kal éxarovrdpywy xai wevTn-
kovTdpyxwy aipeow émi mwdor Sexaddpyovs xeLpo-
Tovely, ', € i Svvarro dio TdV mpesPurépwy
rdewv BeAriofobar 6 vols, dAd 7o O TV

! mss. wepwvoiav (-as): Mangey adopted wepvolg, but took

it as ““having learnt by sagacity of reason the nothingness,”
ete., a sense which weroifvias cannot, I think, bear. The
translation given above is just grammatlcal but awkward in

the extreme. For conjectures see Appendix, p. 579.
2 Mss. Hvlet. ’

¢ Though 50 (see § 109) is the leéding number in the
512



THE PRELIMINARY STUDIES, 107-110

tion and nothingness of its trust in the sagacity of a
created reason, and how transcendent and supreme
is the Uncreated in all that is good. And so He
becomes propitious, and propitious even at once
without their supplication, to those who afflict and
belittle themselves and are not puffed up by vaunt-
ing and self-pride. We find it in the 108
“release @ (Lev. xxv. 9 ff.), in the perfect freedom of
soul which shakes off the wandering of its past and
finds a new harbour in the nature which wanders not,
and returns to the heritages which it received in the
years when the breath of its spirit was fresh and
strong, and travail which has the good for its prize
exercised its energy. For then the holy word, in
admiration of its efforts, honoured it, and gave it a
special guerdon, an undying heritage, its place
in the order of the imperishable.

We find it in the suppliant prayer of wise Abraham, 199
who when fire was about to consume what is called
the land of Sodom, but is in reality a soul barren of
good and blind of reason, prayed that if there should
be found in it that token of righteousness, the ten, it
might receive some remission of punishment (Gen.
xviii. 82). He begins indeed his supplication with
fifty, the number of release, but ends with ten, which
closes the possibility of redemption.

XX. It is on the same principle, as it seems to me, 110
that Moses, after choosing rulers of thousands and
hundreds and fifties, appointed rulers of tens last
of all (Ex. xviii, 25), so that if the mind could not
be bettered through the work of the senior ranks,
it might get purification through the hindermost.

institution of the Jubilee year, Philo refers to its proclamation
on the 10th day of the month.
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111 dordrwy kabaipnTac. mdykadoy 8¢ Sdypa
kal 6 Tob ¢L)\op.at906$ mals éualbev, nyiko T'r‘;v
Oavpaoriy éxelvmy ezrpeaﬁeue ﬂpeoﬁetav, adro-
pabdet oodwu mpofevdv olkeloTdTn ape'rnv éntpomiv.
b 8éka yap rapdlovs AauPdver,” Ty dexddos,
)\e’yw 8¢ ﬂaLSGL'ag 6p9ﬁs, &vd,u,vnow, dmé moAGY
112 dmelpwy pév odv Tod Kvp@v p.vnp.wv. )\ap.ﬂavel. dé
kal ‘T o.'yaﬁwv exelvov’ Sn)\ov s odk dpyvpov
k4
00d¢ ypvaov 7 Twa dAa Tdv v Aaws Pplaprais—
Ty yap ayablod mpdopnow ovdémore TovTOLS émT-
epijpoe Mwvofjs,—dAa 76 ywijoia, & & Poyis
éort pova, épodidlerar kai. éumopederar, dida-
I3 7 e ® ’ ~ k]
okaliav, mpokomy, omovdiy, méfov,- [Hlov, évbov-
113 gragpovs, mpogdnreias, Tod Kartoplodv épwra: ols
éupedeTdv kil évaokoluevos, Stav domep €
meAdyovs évopuilecfor Ahpéve pédy, Mjperar Svo
h) 3 7 3.1 8 A QA / /7 A 7
pév dvdTia, dva Spaxuny JAxiy, Péhia 8¢ Séka
xpvodv éml Tas xeipas Ths mpolevovuévns. &
Ocompemots kdopov, Spaxuny piav' elvar 76 drxovopa
kal povdda dppayi kai SAkov. dvoe—dkony yap
) \ ’ ) ’ o \ ’ e s
oddevi ayoddlew éumpends, 81 py Adyw évi, s
v Tds ToD €vds dperas kal pdvov feod kaAds
Suelépynrar,—8éra 8¢ xpuodv Ta éyxepripara
mpdfeis yap af kata codlav Telelots dpiBuols
BeBawobvrar, kal éoTw éxdarn TiyrwTépa xpvood.
7’ ’ k3 1 € >
114 XXI. rowawTn Tis €0oTL KAl M apt-
yd k3 -~ ~ k4 4 k4 ’ a
orwdny émplleioa TdV apxdvrwy elodopd, nY

1 mss, uév: perhaps, as Wendland cénjectures, uév piav,
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And that is the high truth, too, which 111
the servant of the lover of learning had mastered
when he went as ambassador on that splendid errand,
wooing for the man of self-taught wisdom the bride
most suited to him, constancy (Gen. xxiv. 10); for
out of the many or rather countless memories of his
lord, he takes ‘‘ ten camels,” that is the “ reminding ¢
which right instruction figured by the ten produces.
He takes too of “ his goods,” clearly meaning not 112
gold or silver or any others which are found in perish-
able materials, for Moses never gave the name of
good to these ; but genuine goods, which are soul-
goods only, he takes for his journey’s provisions and
his trading wares,—teaching, progress, earnestness,
longing, ardour, inspiration, prophecy, and the love of
high achievement. By practice and exercising him- 113
self in these, when the time comes for him to leave
the seas, so to speak, and anchor in harbour, we shall
find thathe takes two ear-rings,drawing a weight? of a
drachma, and bracelets of ten weights of gold for the
hands of the bride, whom he courts for his master
(Gen. xxiv, 22). Truly a glorious adorning, first that
the thing heard should be a single drachma, a unit
without fractions whose nature is to draw, for it is
not well that hearing should devote itself to aught
save one story only, a story which tells in noble words
the excellences of the one and only God ; secondly,
that the undertakings of the hands should be of
ten weights of gold, for the actions of wisdom rest
firmly on perfect numbers and each of them is more
precious than gold. XXI. Such too is that 114
tribute of the princes, chosen as the best that they

¢ For the symbolism of camels=memory, and Philo’s
reasons for it, ¢f. De Post. 148f.
b For the play on 6\«#, oAkés, see De Mig. 202.
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émovjoavro, Mvika 7 vy ratackevacleica Smd
duhocodias iepompends To éykaivia fyev avTijs
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‘ Quioxmy 'yap Seka xpva'wv TPy BUpJLaya‘rog
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115 émetdav 8¢ ofwow elvar mpoonyvels, T0 e’(ﬁdy.wov |

[636] doeTar vaaﬁs Mywv: “dodpdvln. KvpLos doumy
evwdlas,” 70 oat/zpq,ve‘r]va(. Tilels éml TOb guv-
awéoarr od yap avbpwmdpopdos ovde pvkTipwy
7 Twwy dAwv Spyavikdv pepdv xpetos.

116 mpoiww 8¢ kal 70 Beiov e’vStac’mp,a, Ty cm)v'rjv,
“8éxa addalas”’ épel 7o yap Tis SAns mhypa
oodlas apzﬂ,u.ov Te)\ecov eLAnxe, derndda- oogﬁca 56
av)\n Kal BaaLAeLov EO"TL Tob wavn'yep.ovos Kal,

117 pdvov Baac)\ewg auroxparopos /.Lev 81] vom'o&‘
ofKos obros, aw@n‘ros & ¢ wdopos eerw, émel Kkal
Tds adlalas ék TowoUTwy cuvidmyev, & TAV Ter-
Tdpwy oTouyelwr oUuBodd éoTw- éx yap PBicoov
kal dakivlov ral mopdvpas ral xokkivov Snuiovp-
yobvral, Te'r'roipwv, s ébny, dpcﬁp,a‘). atf,u,,BOon
86 yis p,ev 1) Bvocos—dverar 'yap eK TadTns,—
aépos Be o vamvﬁog——y,e)\ag -yap odros (;bvo'el.,
vdatos 8¢ 7 mopdvpa—o yip Tis Padis airiov ék

1 So Mangey : mss. and Wendland dpfudv.

¢ Or chosen (by God) in virtue of the princes’ special
rank or merit”; ¢f. Plato, Legg. 855 ¢ 76 Tdv wepuowiv
a.pxovrwv dapioTivdny dmouepiofév dikaoTipiov, Mangey’s trans-
lation, “per optimates viritim facta collatio,” gives no
adequate sense to épioTivdny,

» There is an obvious play on aiM and adlafas which
cannot be reproduced in English.

¢ Or “the adornment (i.e. the curtains) is perceived by
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had,® which they offered when the soul, equipped by
the love of wisdom, celebrated its dedication in right
holy fashion, giving thanks to the God who was its
teacher and guide. For the worshipper offers “ a
censer of ten gold weights, full of incense ” (Num.
vii. 14, 20, etc.), that God who alone is wise might
choose the perfumes exhaled by wisdom and every
virtue. And when these perfumes are pleasant in 115
His judgement, Moses will celebrate them in a hymn
of triumph in the words *“ The Lord smelt a scent of
" sweet fragrance” (Gen. viii. 21). Here he uses
smell in the sense of accept, for God is not of human
form, nor has need of nostrils or any other parts as
organs, And further on he will speak of 116
God’s dwelling-place, the tabernacle, as being ‘‘ ten
curtains ’ (Ex. xxvi. 1), for to the structure which
includes the whole of wisdom the perfect number
ten belongs, and wisdom is the court? and palace of
the All-ruler, the sole Monarch, the Sovereign Lord.
This dwelling is a house perceived by the mind, yet 117
it is also the world of our senses,* since he makes the
curtains to be woven from such materials as are
symbolical of the four elements ; for they are wrought
of fine linen, of dark red,? of purple and of scarlet, four
in number as I said. The linen is a symbol of earth,
since it grows out of earth; the dark red of air, which
is naturally black ; the purple of water, since the
means by which the dye is produced, the shell-fish

sense.” The translation above is given in the belief that
the thought is something less obvious. Philo finding the
tabernacle apparently identified with the curtains (wovices
ocknvyy déka abhaias) infers the mystical identity of the two
worlds, ¢f. De Mig. 205. But it is difficult to extract this
sense from the words as they stand. Perhaps read aiocyros
d¢ kal xbouos. ¢ Or ‘““ dark blue.”
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adTor 85 Tpdmov  kal ’Aﬁpaay, dmoxveiTar 70
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ep'yaoeab’al. mu ™y 1OV aval.peeev-rwv xwpav
Swaew Tols eyyovocg adrod, mavraxod SEKaSL Kac
-npos émawov kal mpos Ydyov kal mpos TyuY Kal
1rpog KoAa.aw lcaraxpnaﬂab SLKaufw. .

120 Ka.L’TOL 7t Tovrwy pepvijueba ; 5 -r'r)v yap (lepav
kal felav vopobeocian? 3€Ka Tols ovp,mxal. )\o'yms
Mwvofjs dvayéypadev: obror 8¢ elo Oeopot, Tédv
Km& ;Le'pos dweb’pwv vép,wv yeviko, kepdAaa, pilar
kail dpyai <kai> myal dévaol b‘tafaypdv'wv mpoc-
'ro.febg Kal a’mayopevcecs mepLeXOVTWY ew que)\eLa

121 76w xpw;,cevwv. XXII. emo'rws ouv
y.eﬂra Sexae'n.av Ths els Xavavabwv 'ynv aqufewg 7
wpos TV Aya.p kowwvia 'ywe-ra.v od yap edlds
Aoyukol  yevduevor ﬂ'Aa.Swong érv Ths dwavoias
dpexdivas ﬂaLBeLas s eyKvK)lLov vaa,u.eﬁa, ax’
efreLSav ovveow Kal. dyxivoiav Kpa-ra.l.waapevoa
pnréT Kovg[rq mu emv'ro)\al.w, dMa BeBaig kai
wayla yvduy mepl dndvrav ypdpeda.

1 mss. drrifeTov.

2 mss. éxkhpolav—a very drastic alteration, for which,
however, there seems no alternative; unless indeed we sub-
stituted dvadedidayer for dra.*yé'ypa.¢ev. But the congregatlon
though often called * holy » could hardly be called  divine.”
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which bears the same name, comes from the sea;
and the scarlet of fire, since it closely resembles
flame. Again rebellious Egypt, when it 118
glorified the mind which usurps the place of God,
and bestowed on it the emblems of sovereignty, the
throne, thesceptre, the diadem, is admonished through

ten plagues and punishments by the Guardian and
Ruler of all. In the same way He promises 119
to wise Abraham that He will work the ruin and com-
plete destruction of just ten nations, neither more
nor less, and will give the land of the victims to his
descendants (Gen. xv. 18-20). Thus everywhere he
thinks well to extend the meaning of the ten, to
cover both praise and blame, honour and chastise-
ment. But why note such examples as 120
these, when the holy and divine law is summed up

by Moses in precepts which are ten in all, statutes
which are the general heads, embracing the vast
multitude of particular laws, the roots, the sources,
the perennial fountains of ordinances containing
commandments positive and prohibitive for the
profit of those who follow them ?

XXII. It is quite natural, then, that the mating with 121
Hagar should take place when ten years have elapsed
from the arrival in the land of the Canaanites ; for
we cannot desire the training of the schools the
moment we become reasoning beings, as the under-
standing is still soft and flaccid. That only comes
when we have hardened our intelligence and quick-
ness of mind and possess about all things a judgement
which is no longer light and superficial, but firm
and steady.

3 All mss. but one s, which points to Mangey’s con-
Jecture 77s els Xavavatwr <ék Xaldalws> yijs.
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ydp ¢nor *‘ wpos adriy v 68ov kal elmev- Eaadv
3> Ae -~ 1 73 3 t] k] 1.3
pe etoeXfelv mpos oé '—dAX’ odk éEuelde mapa-
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Budleofai—rai oxomeiv, Tis Te 1) éyxexalvppévrn
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1 Some Mss. and Wendland mof.
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That is why the text continues with the words that
follow, *“ He went in unto Hagar "’ (Gen. xvi. 4), for
it was well that the learner should resort to know-
ledge as his teacher, to be instructed in the lessons
suited to human nature. In the present case the
pupil is represented as going to the teacher’s school,
but often knowledge rids herself of grudging pride,
runs out to meet the gifted disciples, and draws them
into her company. And so we may see that Leah,
or virtue, goes forth to meet the Man of Practice
when he was returning from the field, and says to
him, ““ Thou shalt come in unto me to-day ”’ (Gen.
xxx. 16) ; for whither indeed should he go in, he who
is tending the seeds and saplings of knowledge, save
to virtue, the field of his husbandry ?

XXIII. Butsometimes she makes trial of her scholars,
to test their zeal and earnestness ; and then she does
not meet them, but veils her face and sits like Tamar
at the cross-roads, presenting the appearance of a
harlot to the passers-by (Gen. xxxviil. 14, 15). Her
wish is that inquiring minds may unveil and reveal
her and gaze upon the glorious beauty, inviolate,
undefiled and truly virginal, of her modesty and
chastity. Who then is he, the investigator, the lover
of learning, who refuses to leave aught of the things
that are veiled, unexamined and unexplored ? He
can only be the chief captain, the king, whose name

122

123

124

126

is Judah, who persists and rejoices in confessing and |

i1

praising God. ‘‘ He turned aside his path to her
(Gen. xxxviii. 16) it says, and said ** Suffer me to come
in unto thee.” * Suffer me,” he means (for he would
not use force to her), *“ suffer me to see what is the
virtue which veils its face from me, and what purpose
it is prepared to serve.” And so then after he went
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1 Mss. moANdris O¢ Twa TGV péowy émaTyudy dpnyouuévou(-n),
which Mangey keeps with d¢nyoduevos.

2 Cuerd> is my insertion: Mangey takes mpayudrwr as
object of xvogopsuo: (surely impossible) and reads éuolws for
8uws (i.e. all these souls bear in the same way): Wendland
proposed <dvev)> mpaypdrwy . . . dwévws. I understand Philo
to mean that these souls, before they attain their 601'0Kla,
have to go through the pains suggested by diaocré\hovear 7a
ovykexvuéva. 1 have not found the combination ,uera, Tpay-

udrwr as antithesis to the common dvev, but odv wpdyuase and
uerd wpayuarelas are quoted.
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in to her, we read of a conceiving or taking? (Gen.
xxxviii. 18). Who it is who conceives or takes we
are not told in so many words. For the art or science
that is studied does seize and take hold of the learner
and persuades him to be her lover, and in like manner
the learner takes his instructress, when his heart is
set on learning.

Often on the other hand some teacher of the lower
subjects, who has chanced to have a gifted pupil,
boasts of his own teaching power, and supposes that
his pupil’s high attainments are due to him alone.
So he stands on tiptoe, puffs himself out, perks up his
neck and raises high his eyebrows, and in fact is
filled with vanity, and demands huge fees from those
who wish to attend his courses ; but when he sees
that their thirst for education is combined with
poverty, he turns his back on them as though there
were some treasures of wisdom which he alone has
discovered. That is the condition called
“having in the womb,” a swollen, vanity-ridden
condition, robed in a vesture of inordinate pride,
which makes some people appear to dishonour virtue,
the essentially honourable mistress in her own right
of the lower branches of knowledge. The souls then
whose pregnancy is accompanied with wisdom, though
they labour, do bring their children to the birth,
for they distinguish and separate what is in con-

¢ 4.e. grammatically the subject of suvéhaBe may be either.
Philo must not be thought to deny that in the literal story
the subject must be Tamar, but spiritually both learner and
teacher may be said ocvAapBdver in its original sense of
to seize or take, and he considers himself entitled to find
this secondary thought in the text.
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3 The word hardly makes sense: ? &poov.
3 Mmss. karadapBdrovae kal favudovot.

8 Cf. De Cher. 9 ff.
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fusion within them, just as Rebececa, receiving in her
womb the knowledge of the two nations of the mind,
virtue and vice, distinguished the nature of the two
and found therein a happy delivery (Gen. xxv. 23).
But where its pregnancy is without wisdom, the soul
either miscarries or the offspring is the quarrelsome
sophist ¢ who shoots with the bow (Gen. xxi. 20), or is
the target of the bowman. And this contrast is to
be expected. For the one kind of soul thinks that
it receives in the womb, and the other that it has in
the womb, and that is a mighty difference. The
latter, supposing that they ‘ have,” with boastful
speech ascribe the choice and the birth to themselves.
The former claim but to receive, and confess that
they have of themselves nothing which is their own.
They accept? the seeds of impregnation that are
showered on them from outside, and revere the
Giver, and thus by honouring God they repel the
love of self, repel, that is, the greatest of evils by

the perfect good. XXIV. In this way
too were sown the seeds of the legislative art which
we men enjoy. ‘' There was,” says the Scripture, “ a

man of the tribe of Levi who took one of the daughters
of Levi and had her to wife, and she received in her
womb and bore a male child, and seeing that he was
goodly they guarded him for three months ” (Ex.
ii. 1, 2). This is Moses, the mind of purest quality,
the truly “ goodly,” ¢ who, with a wisdom given by
divine inspiration, received the art of legislation and
prophecy alike, who being of the tribe of Levi both

> Or “‘seize upon.” The word expresses something less
passive than AeuBdvewr but escapes the thought of self-
satisfaction which he finds in &xew,
¢ See note on D¢ Conf. 106.
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éyyvrar 6é pov T?]V dmdoyeaw )\oycov, ev é
135 )\e'yeﬂu' “ kUplbs adTOS K)\'qpog adrod.” odTws
ev yaarpi AapBdvovoar udMov 1) éxovoas’ ai x/:vxac
TikTEWw TedUkaat. Kaﬂawep 8’ oi ocdpa-
ToS 6¢0a)\y.oi wo)\/\a'.ms' p,év a;wSpws ﬂo)\/\ams' 8¢
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[539] 4 ,8 I L4 1 3 3 1 A ’8 -
136 TPaypdT@Y | BlbTNTaS. %) pév 0lY doag)s Kal ddy
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1 mss. dépwy Or Kalpwy.
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¢ Or ‘“being of the tribe of Levi and equally fortunate
both on his father’s and his mother’s side, holds fast to
truth.” But the point of the last words is not clear in this
rendering.
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on the father’s and the mother’s side has a double
link ¢ with truth. Great indeed is the
profession of the founder of this tribe.> He has the
courage to say, God and God alone must I honour,
not aught of what is below God, neither earth nor
sea nor rivers, nor the realm of air, nor the shiftings
of the winds and seasons, nor the various kinds of
animals and plants, nor the sun nor the moon nor the
host of the stars, performing their courses in ranks
of ordered harmony, no, nor yet the whole heaven
and universe. A great and transcendent soul does
such a boast bespeak, to soar above created being,
to pass beyond its boundaries, to hold fast to the
Uncreated alone, following the sacred admonitions
in which we are told to cling to Him (Deut. xxx. 20),
and therefore to those who thus cling and serve Him
without ceasing He gives Himself as portion, and this
my affirmation is warranted by the oracle which
says, ‘ The Lord Himself is his portion ” (Deut. x. 9).

133

134

Thus® we see the capacity to bear comes to souls by ;35

“ receiving ”’ rather than by * having in the womb.”

But just as the eyes of the body often
see dimly and often clearly, so the distinguishing
characteristics which things present sometimes
reach the eye of the soul in a blurred and confused,
sometimes in a clear and distinct form. When the
vision thus presented is indistinct and ill-defined, it
is like the embryo not yet fully formed in the depths
of the womb ; when it is distinct and definite, it bears

b Levi, not Moses as Wendland seems to think. See
App. p. 579.

¢ otrws takes us back to the argument, interrupted in
§ 133 by the meditation on the tribe of Levi, and, as often,
marks the conclusion of the argument. In §§ 138-139 we
have a different point, though suggested by it.
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1 Mss. adTdv.

¢ Philo means that * perfected "’ or *“ fully grown” is here
used of things on a lower plane. Since the woman of the
enactment is said ‘‘to have in the womb,” the allegory
cannot mean that the perfected work of the mind is one of
moral perfection. It refers rather to the fully formed ideas
produced by ‘“a system of conceptions coordinated for some
useful end *’ (see the definition of * art” in § 141). Such arts
have nothing wrong about them (dvew\imrwr), but cannot
rank with the study of virtue. For this reduced sense of
averiAnmros see note on De Mig. 207.
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a closeanalogy to the same embryo when fully shaped,
with each of its parts inward and outward elaborated,
and thus possessed of the form suited to it.
Now there is a law well and suitably enacted to deal 137
with this subject which runs thus : *“ When two men
are fighting if one strikes a woman who has in the
womb, and her child comes forth not fully formed, he
shall be surely fined : according as the husband of
the woman shall lay upon him he shall be fined with
a valuation, but if the child be fully formed he shall
give life for life ” (Ex. xxi. 22, 23). This was well
said, for it is not the same thing to destroy what the
mind has made when it is perfect as when it is im-
perfect, when it is guesswork as when it is appre-
hended, when it is but a hope as when it is a reality.
Therefore in one the thing in question and the 138
penalty are alike indefinite, in the other there is a
specified penalty for a thing perfected. Note how-
ever that by “‘ perfected ”’ we do not mean perfected
in virtue, but that it has attained perfection in
some one of the arts to which no exception can be
taken.? For the child in this case is the fruit of one
who has in the womb, not has received in the womb,
one whose attitude is that of self-conceit rather than
of modesty. And indeed miscarriage is impossible
for her who ‘‘ has received in the womb,” for it is
to be expected that the Sower should bring the plant
to its fulness : for her who * has in the womb ” it is
natural enough ; she is the victim of her malady, and
there is no physician to help her.?

XXV. Do not suppose that by the words “ When 139

® Or “if there is no physician.’” Philo, that is, may not
intend to deny the possibility of a better fate for those ** who
have in the womb.”
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1 Lxx etder, which perhaps should be read here.

2 So Lxx: Mss 97(o)udaby.

3 mss. éyyeyvwraouévor (-ov), which may be right. See
App. p. 580.

¢ See App. 580.

b Or “ apprehensions”” as below. But the word seems to
be used in a slightly different sense in the two definitions.

¢ Or perhaps “ results arrived at,” in contrast to principles
(86ymara). That is to say, the difference between déyuara
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she saw that she had in the womb ’(Gen. xvi. 4), it
is meant that Hagar saw that it was so with herself.
It is her mistress Sarah who saw, for afterwards Sarah
says of herself, *“ Seeing that she had in the womb, I
was dishonoured before her 7 (Gen. xvi. 5). Why is
this ? Because the lower arts, even if they see their
own products, which are carried in their womb,
necessarily see them but dimly, while they are clearly
and very distinctly apprehended by knowledge in its
various forms. For knowledge is something more
than art, as it has in addition a stability which no
argument can shake. The definition of art is as
follows : ¢ a system of conceptions? co-ordinated to
work for some useful end, *‘ useful ” being a very
proper addition to exclude mischievous arts. Know-
ledge on the other hand is defined as a sure and
certain apprehension which cannot be shaken by
argument.® We give the name of arts
therefore to music, grammar and the kindred arts,
and accordingly those who by means of them reach
fulness of accomplishment are called artists, whether
they are musicians or grammarians ; but we give the
name of knowledge to philosophy and the other
virtues, and that of men of knowledge to those who
possess these virtues. Those only are prudent and
temperate and philosophers who without exception
do not err in the dogmatic conclusions belonging to
that form of knowledge which they have mastered by
their diligence in the way that the above-mentioned
err in the more theoretical conclusions® of the lower

and fewpipara, which are often combined by Philo, lies not
so much in that the latter are uncertain (Euclid did not
consider his fewphuara uncertain), as in that they are slighter,
and do not rise to the status of an important principle.
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1 Wendland supplies otirws réxpy Tis Texvdv émeriun.

@ Lit. *“through simple applications (of the mind).” Cf.
note on De Post, 19,
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arts. The following illustration may serve. The 143

eyes see, but the mind through the eyes sees further
than the eyes. The ears hear, but the mind through
the ears hears better than the ears. The nostrils
smell, but the soul through the nose smells more
vividly than the nose, and while the other senses
apprehend the objects proper to them, the under-
standing apprehends with more purity and clarity.
For we may say quite properly that the mind is the
eye’s eye and the hearing’s hearing and the purified
sense of each of the senses ; it uses them as ushers in
its tribunal, but itself passes judgement on the natures
of the objects presented, giving its assent to some
and refusing it to others. In the same way, what we
call the lJower or secondary arts, resembling as they do
the bodily faculties, handle the questions which they
answer without involved consideration,* but know-
ledge in each case does so with greater accuracy and
minute examination. What the mind is to sense,
that knowledge is to art ; for just as, to repeat the
statement, the soul is the sense of the senses, [so
knowledge is the art of arts.] So each of the arts has

etached and annexed some small items from the
world of nature which engage its efforts and atten-
tion : geometry has its lines, and music its notes, but
philosophy takes the whole nature of existing things ;
for its subject matter is this world and every form of
existence visible and invisible. Why wonder, then,
if when it surveys the whole of things it sees also the
parts, and sees them better than those others, fur-
nished as it is with stronger eyes and more penetrat-
ing sight ? Naturally then will the pregnancy of the
handmaid, the lower instruction, be more visible to
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Oepamawida adris, éyxdpova fedoerar pdldov 7
146 éavrny éreivy). XXVI. kalror y’ odde
70076 Tis dyvoel, 67Tt mdoots Tals kaTd pépos Tas
dpx&.s kal 10 oméppata, éé dv dvaBAqoTeiv €ofe
Ta Oewpnp.a'ra, drrogodio 368wp777'al,. wowAevpa
yap kai oxalnyd. ch)\ous Te Kai modvydvia KG.L T4
aMa oxipara 'yew,u,efpl.a wpoaefevpe, mr]p.ewv 8¢
Kal ypawu;é real equavecag ral aTepeod (;Svaw, a
& pLCaL Kal Bep,e)\coc TGOV ?\ex@ewwv elolv, oern
147 ‘yewp.e'rpta. m60ev 'yap avT'r) Adyew ochop,evn, o7t
onueiov uév éoTiw .06 pépos ovdév, ypap,uxq
pikos amdatés, ew¢$aveca 8¢ 8 pfixos kai w)\av'os
povov €xer, oTepedv O¢ 6 Tas Tpels éxel daoTdaets,
pijkos, ﬂ)\d'rog, ﬁdﬁos, Tabra 'y&p dvdreiTal
drhooodia kal 1) mepl Spwv wpa'yp.av'eza mdoa 7
148 ¢L)\oao¢w. 74 ye Wy ypddew KaL
avaywdakew ypapparikis Tis dredeorépas ew-
dyyeAua, ﬁv mapaTpémovrés Twes ypa‘u.‘u,arwnk'qv
kadolat, Tijs Se Tedetorépas dvamTvéis T wapa
[541) morals Te kal ovyypapebow. | eﬂecSav odv wepc
7@V 70D )\o'yov 8Le§€pxwvv'at pepdv, TOTE ov 70
dirocodias evpnp.a'ra napa.a'n'wwa:f T€ Kal | map<
149 epyodafoiot ; TavTys yap LSLOVI efeTaCeLv, 7l o'vv-
7 ¥ Ié €~
copos, 7 dvopa, T pipa, 7i KOLVOV dvopa, Ti
LSLOV, 7t e)\/\meg & Adyw, i w)\npeg, 7 amogﬁawov,
Ti épdyrpa, T miopa, T( TepLekTKOY, TL €DKTIKOY,

® Or “prose-writers” in general. On the definition of
ypeuuarich here given see App. p. 580.

® The word (wapepyoraperv) is not known elsewhere.
L. & S. translate ‘“take as an accessory Stephanus
(impossibly) “ quaestum ex aliqua re facere.” I understand
the word in accordance with the common use of rdpepyor for
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the mistress philosophy than it is to the handmaid

herself. XXVI. And indeed this too is 146

general knowledge that all the particular arts have
their origins and the germs from which the con-
clusions they reach seem to spring, as a gift from
philosophy. For such further matters as isosceles
and scalene triangles, and circles and polygons and
the other figures are the discovery of geometry ;
but when we come to the nature of the point, the
line, the superficies and the solid which are the roots
and foundations of those named above, we leave
geometry behind. For whence does she obtain the
definition of a point as that which has no parts, of a
line as length without breadth, of superficies as that
which has length and breadth only, and of a solid as
that which has three dimensions, length, breadth,
and depth? For these belong to philosophy, and the
whole subject of definitions is the philosopher’s pro-
vince. Again the lower stage of grammar,
sometimes by a slight modification of ypauparics)
called ypappatioris), undertakes to teach reading
and writing, while the task of the higher stage is the
elucidation of the writings of the poets and historians.*
When therefore they discourse on the parts of speech,
are they not encroaching on, and casually appropri-
ating ? the discoveries of philosophy ? For it is the
exclusive property of philosophy to examine what a
conjunction is, or a noun, or a verb, or a common as
distinguished from a proper noun, or in the sentence
what is meant by defective or complete or declaratory
or inquiry, or question, or comprehensive, or pre-

a thing of secondary importance, to imply that they adopt
these terms without any thought of how they are arrived at
or any conception of their importance,
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i o’tpaﬂkév" Tas 'y&p mepl adTOTEAGDY Kai a’,fcw,u.é-
TwY Kol KaTnyopnyaTcgv *rrpa'y,ua'recag 70" éoriv 7

150 ovvbeioa. p.uﬁwvov 8¢ 77 ¢wv7;ev 9 *rrav're)tws
dewvov oTotyetov LSEW, Kal 7'rwg érkaoTov TOUTWY
eiwle )\eyea@m, xal mdoa 7 rrspc q’)wvns Kal oToL-
xeewv Kal 7wv Tob )to'yov pepdv 8éa od gbl)\oooqﬁw,
'rrerrovn'rac Kal Ka'rnvua'rac, ,Bpaxebag & damep
amd yewpudppou ondoavres Afddas kai Bpayvrépais
Tals éavt@v Puyais e’vawo@)\ﬁllav’res 70 KAamév oi
pdpes odk epv@pcwm mpodépovtes s dov.

151 XXVIIL Ov xctpuzO ¢pva’r’ro,u,evoc THs KvpLag, N
76 kbpos SvTws Kai 1) T@V fewpovpévawy avakewm
BeBaiwats, droyodor. auvaiclouévn 8¢ adry Tis
SAywplas TovTwy éMyfer Kkal perd Tappmoias
(ﬁﬁaeu adikodpar kai ﬂapacrﬂovSoﬁ;LaL 76 ye é’

152 Ypiv Spodoyias ﬂapaﬁawovaw. a<l> oD yap évexoA-
-rwao@e Ta npo‘rratb‘evya'ra, s éuds Ospawaw:,Sog
T4 e'y'yova, Y pév s yap.e'rnv efs'rc,wqoaTe, e,us
8¢ ofrws aTreoTpaanTe, wg ,wr]Se mdmoTe és TavTOY
é\bovres. AN’ lows éyar pev TadTa 7T€pL Spudv
vwec)\'qqﬁa, ércrils <{>avepas wpos T olkéTw SuiAlag
v ddnAov mpos éué adTiy aMdoTpiwow Texpaipo-
pévn: €l &8 Vuels évavriws 1) s Vmeldpda Sud-
kewole, yvdvar pév duijyavov €répw, pddiov 8¢

153 wovew Bed. Oidmep olkeiws épetr “‘ kplvar & feds
dva péoov éuod kai ood,” ol mpokaTeyvwivia ws

1 1t edkriév, 7t dparwcér is deduced by Wendland from

evkTicéy M, oparikby A, b 7 kaxdy dpa SY, eb xoxdv 8¢ ri H.
For dparwbv of. De Agr. 140.

¢ For the explanation of these terms, where they have not
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catory, or imprecatory. For to her is due the system
which embraces the study of complete sentences and

propositions and predicates.? Again, the observation 150

of the semi-vowel, the vowel and the completely voice-
less or consonant, and the usage of each, and the whole
field of phonetics and the elements of sound and the
parts of speech, have been worked out and brought
to its consummation by philosophy. From this, as
from a torrent, the plagiarists have drawn a few small
drops, squeezed them into their still smaller souls,
and do not blush to parade what they have filched as
their own.

XXVII. So in their insolence they neglect the mis-
tress to whom the lordship really belongs, to whom is
due the firm foundation of their studies. And she,
conscious of their neglect, will rebuke them and
speak with all boldness. *“I am wronged and be-
trayed, in so far as you have broken faith with me.

1

51

For ever since you took to your arms the lower forms 152

of training, the children of my handmaid, you have
given her all the honour of the wedded wife, and
turned from me as though we had never come to-
gether. And yet perhaps, in thinking this of you, I
may be but inferring from your open company with
her my servant a less certain matter, your alienation
from me. But to decide whether your feelings are as
I have supposed, or the opposite, is a task impossible
for any other, but easy for God alone,” and therefore
Sarah will say quite properly, ““ God judge between
you and me” (Gen. xvi. 5). She does not hastily

been already explained in the note to the parallel passage
De Agr. 140, 141, see App. p. 580. It is a good example of
Philo’s capacity for looking at things from opposite points of
view, that there these distinctions are scoffed at as superfluous
refinements, here they belong to true philosophy.
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NdiknKdros, d?\)\’ évdoid{ovoa ws 'rofx’ dv lows Kai
Karop@ovwog- ov'rep apevdds odk el,g ,u,aKpo.v
avatﬁawe-rac 3 dv oxrro)(oyovpevog ;cac TV ev80w.-
oy,ov av-r'r]g eftwy.evog <;l>170'r.v' LSov 7 nal,&ma) év
Tals Xepcn oov, Xpd adTfj, ws dv oou dpeaTow 7).”
154 kai yap ¢ ’TraLSLGK‘I]V eE‘n‘wv ap.q5o'repa o,u.o)\oyez., 76
Te 30v)h7v Kai 70 v*qmav elvo—r0 yap tis maudi-
oKns ovo,u.a exaTépw TOUTwV eanp,u.ogeL,—avvop.o-
Ao'yel, 8¢ Advrws edfds kal Tavavw.'a, 7 pev g
‘T’T]V Te)\ezav, ] 86 SovAn ™y kuplav, povovod ﬁ'owv
awmpvg, 01-:. 'rnv pév éykvkdov madeiav kai ws
Vew'repav Kal s Oepa'rrawcSa aaﬂalo,u,al,, v 8¢
émomijuny kal Ppovnow s Teelav kal déomowav
155 éxreTipmua. 70 3¢ ** év Tais yepoi oov "’
877)\07.‘ p.e‘v T0 157roxelfpzés éori gou. crr]y.az've:. 8¢ kai
TowobTov E’TEPOV' 70 pév Tis 30v)mg els xeipas |
[542] ddurveiTar aw,ua‘rog--awp,a'rmwv yap o’p'yavwv Kai
8vvap.ewv 6 éyicdichia xpeza,—Ta o¢é ‘r-r)g kvplas els
Juynz épxeTar: Aoyiopois yap T kard Te dpdvnow
166 kai émoriuny avariferar. ol Sow duvardrepov
kai SpagTikddTepov kal Tols GAots kpeiTTov Sidvoia
X€wpds® éati, Too0UTW THs éyrvrdiov povoikils émi-
o-wjp,-r)v Kal t/)pévnow 0auy.amw1'e'pav elvar vevduika
Kac 8La<;’>epou1'wg ex're'n;mka. AaBodoa oﬁv, 1 Kai
vrrapxovaa Kal mpos ep,ov voplopuéry rupia, 1'7711
ep.-r)v amwav natSezav as Gepaﬂawc& Xp®, “ ws
157 eddpeordv cot.”” 76 3¢ ool eddpeoTov ovk dyvod

1 Mss, vijweov. 2 mss. xpetos.

¢ The argument implies that “ thy hands” refers to the
body, a natural thought if the address was to the soul, but
not so appropriate when addressed to philosophy. For
another suggestion see App. p. 581.
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condemn Abraham as a wrongdoer, but expresses a
doubt as though perhaps his heart may be true and
upright. That it is so is shewn unmistakably soon
after, when he makes his defence and thereby heals
her doubts. ‘‘ Behold,” he says, *‘ the servant girl is
in thy hands. Deal with her as is pleasing to thee ”
(Gen. xvi. 6). Indeed in calling her a servant girl 154
he makes a double admission, that she is a slave and
that she is childish, for the name suits both of these.
At the same time the words involve necessarily
and absolutely the acknowledgment of the opposites
of these two, of the full-grown as opposed to the
child, of the mistress as opposed to the slave. They
amount almost to a loud and emphatic confession :
I greet the training of the schools, he implies, as the
junior and the handmaid, but I have given full honour
to knowledge and wisdom as the full-grown and the
mistress. And the words *“in thy hands™
mean no doubt * she is subject to thee,” but they also
signify something more, namely that while what is im-
plied by the slave belongs to the domain of the hands
in the bodily sense, since the school subjects require
the bodily organs and faculties, what is implied by the
mistress reaches to the soul, for wisdom and know-
ledge and their implications are referred to the
reasoning faculties.? * And so,” says Abraham, “in 156
the same degree as the mind is more powerful, more
active and altogether better than the hand, I hold
knowledge and wisdom to be more admirable than the
culture of the schools and have given them full and
special honour. Do thou then, who both art the
mistress and art held as such by me, take all my
training and deal with it as thy handmaid, ‘ even as
is well-pleasing to thee.” And what is well-pleasing
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¢ See App. p. 581. .

® The article is difficult. The translation assumes that
Tols . . . Umoxploovs is a belated epithet to éavrovs like of
wavdOho above. But this is very awkward. Perhaps better
‘“they think themselves to be gods, these gods (of the
pagans) whose very gold and silver is unreal.” There is an
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to thee I know full well is altogether good, even if
it be not agreeable, and profitable even if it be far
removed from pleasant.”

Yes, good and profitable. And such to those who
need convincing of their errors is the admonishing
which the holy text indicates under its other name
of affliction. XXVIII. Therefore he adds ‘‘ and 158
she afflicted her ” (Gen. xvi. 6), which means she
admonished and chastised her. For the sharp spur
is indeed profitable to those who live in security and
ease, just as it is to unruly horses, since it is difficult
to master or break them in merely with the whip or
guiding hand. Or do you fail to see the rewards 159
which await the unrebuked ?¢ They grow sleek and
fat, they expand themselves, and the breath of their
spirit is lusty and strong, and then to their utter
sorrow and misery they win the woeful prizes of
impiety, proclaimed and crowned as victors in the
contest of godlessness. For because of the smooth
flow of their prosperity, veneered as they are with
gold and silver,? like base coin, they fancy themselves
to be gods, f(’rgetting Him who is the true coin, the
really Existent. I have Moses’ testimony when he 160
says, “ He waxed fat, grew thick, was widened, and
abandoned the God who made him ” (Deut. xxxii.
15). It follows that if increased laxity is the parent
of that greatest of ills, impiety, contrarywise afflict-
ion, regulated by law, breeds a perfect gvod, that
most admirable thing, admonition.¢ On 161
this same principle he calls the unleavened bread,

allusion to Ex. xx. 23 fcods dpyvpols xal feods xpuools oV
wojoere. For the use of the prefix iw- see App. p. 581.

¢ As wxdkwois pwera véuov has been stated to be another
name for vovfecla, this remark is extraordinarily weak. See
App. p. 582.
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¢ Or “ at the height of its vigour.” But the word is strange
and perhaps to be suspected.

¥ Though these words run on in the Lxx, there is really a
stop at ‘‘ judgements,” which brings to an end the proof of
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the symbol of the first feast, “ bread of affliction.”
And yet we all know that feasts and highdays produce
cheerfulness and gladness, not affliction. Clearly he 162
is extending the meaning of the word as a name for
the chastener, toil, for the most numerous and most
important of goods are wont to result from repeated
strenuous contention and keen ¢ toiling, and the soul’s
feast is ardour for the best, and the consummation

of toil. That is why we also have the command to
‘““eat the unleavened bread with bitter herbs ”
(Ex. xii. 8), not as a relish, but because the mass of
men hold that when they no longer swell and boil
with desires, but are confined and compressed, they
are in a state of discomfort ; and they think that the
unlearning of passion is a bitterness, though to a
mind that welcomes effort that same is a joy and a
feast. XXIX. For this cause I believe 163
the lesson of the statutes of the law was given in
a place whose name is bitterness, for injustice is
pleasant and just-dealing is troublesome, and this is
the most infallible of laws. For when they had gone
out of the passions of Egypt, says the text, * they
came to Marah, and they could not drink water from
Marah, for it was bitter. Therefore the name of that
place was called bitterness, and the people murmured
against Moses, saying what shall we drink? And
Moses called aloud to the Lord, and the Lord shewed
him a tree ; and he threw it into the water, and the
water was sweetened. There He laid down for him
ordinances and judgements "’ (Ex. xv. 23-25).

“And there He tried him ”? (ibid.), the text con-
tinues. Yes, for the trial and proving of the soul,

[

64

the connexion of xdxwoses and its bitterness with law. The
final words raise a new point, its connexion with * trial.”
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with all its uncertainty, lies in toil and bitterness of
heart, and it is uncertain because it is hard to discern
which way the balance will incline. Some faint ere the
struggle has begun, andlose heart altogether, counting
toil atoo formidable antagonist, and like weary athletes

they drop their hands in weakness and determine to
speed back to Egypt to enjoy passion. But there 165
are others who, facing the terrors and dangers of the
 wilderness with all patience and stoutness of heart,

- carry through to its finish the contest of life, keeping

it safe from failure and defeat, and take a strong
stand against the constraining forces of nature, so
that hunger and thirst, cold and heat, and all that
usually enslave the rest, are made their subjects by -
their preponderating fund of strength.

But this result is brought about not by toil unaided, 166
but by toil with sweetening. He says * the water
was sweetened,” and another name for the toil that

is sweet and pleasant is love of labour. For what

is sweet in toil is the yearning, the desire, the
fervour, in fact the love of the good. Let no one, 167
then, turn away from affliction such as this, or think
that, when the table of joy and feasting is called the
bread of affliction, harm and not benefit is meant.
No, the soul that is admonished is fed by the lessons

of instruction’s doctrine. XXX. So holy 168
is this unleavened bake-meat, that the oracles ordain
that twelve unleavened loaves, corresponding to the
number of the tribes, be set forth on the golden table

in the inmost shrine, and these are called the loaves

of setting forth (Ex. xxv. 20). And further it is 169
forbidden by law to bring any leaven or any honey

to the altar (Lev. ii. 11). For it is a hard matter to
consecrate as holy the sweet flavours of bodily
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1 So Mangey : mss. and Wendland Kdw,

o See App. p. 582.
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pleasures or the risings of the soul in their leaven-like
thinness and sponginess, so profane and unholy are
they by their very nature. Is it not, then, 170
with legitimate pride that the prophet-word called
Moses says, as we shall find, * Thou shalt remember
all the way which the Lord thy God led thee in the
wilderness, that He might afflict thee and prove thee
and the thoughts in thy heart might be tested,
whether thou wilt keep His commandments or not,
and He afflicted thee and made thee weak by famine
and fed thee with manna which thy fathers knew
not, that He might proclaim to thee that not alone
on bread shall man live, but on every word that goeth
forth through the mouth of God” (Deut. viii. 2).
Who then is so impious as to suppose that God is 171
an afflictor, or evil-entreater, and that He sends
famine, death in its most miserable form, on those
who cannot live without food? For God is good and
the cause of what is good, the benefactor, the saviour,
the nourisher, the enricher, the bountiful giver, and
He has expelled evil-mindedness from the holy
boundaries. For so He banished those cumberers of
the earth, both Adam and FEve,® from Paradise.
Let us not, then, be misled by the actual 172
words, but look at the allegorical meaning that lies
beneath them, and say that *“ afflicted ” is equivalent
to *“ disciplined and admonished and chastened,” and
that ** subjected to famine ”’ does not mean that He
brought about a dearth of food and drink, but a dearth
of pleasures and desires and fears and grief and wrong-
doings, and in general all the works of the vices or the
passions. And this is confirmed by the words that 173
follow, ‘“ He fed thee with the manna.” He who
provided the food that costs no toil or suffering, the
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¢ Or “ agreement,” * covenant,” words which describe the
normal relation of God and Israel. Wendland, suspecting
the word, conjectures ouoloyeirat cvyyévea 7!1/6000“.
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food which without the cares and pains of men came
not from the earth in the common way, but was sent,

a wonder and a marvel from heaven for the benefit of
those who should use it—can we rightly speak of Him

as the author of famine and affliction ? Should we
not on the contrary call Him the author of thriving
and prosperity and secure and ordered living ? But 174
the multitude, the common herd, who have never
tasted of wisdom, the one true food of us all, think
that those who feed on the divine words live in misery
and suffering, and little know that their days are
spent in continued well-being and gladness.

XXXI. Thus so profitable a thing is affliction of one 175
sort, that even its most humiliating form, slavery, is
reckoned a great blessing. Such slavery we read of

in the holy scriptures as invoked by a father on his
son, by the most excellent Isaac on the foolish Esau.
There is a place where he says, ““ Thou shalt live on 176
thy sword and shalt be a slave to thy brother ” (Gen.
xxvii. 40). He judges it most profitable for him who
chooses war instead of peace, who by reason of his
inward tumult and rebellion is armed as it were with
the weapons of war, that he should become a subject
and a slave and obey all the orders that the lover of
self-control may impose. Therefore, I think, 177
did one of Moses’ disciples, who is named a man of
peace, which is in our ancestral tongue Solomon, say

as follows : ‘‘ My son, despise not the discipline of
God, nor faint when thou art rebuked by Him, for
whom the Lord loveth He rebukes and scourges every
son whom He receiveth ” (Prov. iii. 11, 12). So we
see that reproaching and admonition are counted so
excellent a thing, that they turn our acknowledgment@

of God into kinship with Him, for what relation
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¢ The argument in these sections depends, as often, on
Philo’s failure to understand the well-known Hebrew idiom.
Cf., e.g., his treatment of Bpuwaoer pdyp (Gen. ii. 16) in Leg. AIl.
i. 97 and of Oavdry dmwobaveicfe of the same text in Leg. All.
i. 105.
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can be closer than that of a father to a son, or a son
to a father ? But lest the series of argu- 178
.ment following argument should seem tedious and
prolix, I will add but one proof, and that the clearest,
to those here given, to shew that affliction or ill-usage
of a kind is a work of virtue.® There is a law in the
'following terms: ““ Ye shall not evil-entreat any widow
or orphan, but if ye evil-entreat them with evil®”’ (Ex.
xxii. 22). What does he mean? Is it that one can
be evil-entreated by some other thing than evil ?
For if evil-treatments are the work of evil and nothing

else, it is superfluous to add what is a matter of agree-
ment and will be admitted even without any further
words. No doubt he means to say, *“ I know that one 179
may be rebuked by virtue and disciplined by wisdom,
and therefore I do not hold all afflicting or evil-
entreating to be blameworthy.” When it is the
work of justice and the power of the law which
chastens by reproof I am filled with admiration.
When it is the work of folly and vice and therefore
harmful, I turn away from it and call it by the evil
names that are its due.

When, then, you hear of Hagar as afflicted or evil- 180
entreated by Sarah, do not suppose that you have
here one of the usual accompaniments of women’s
jealousy. It is not women that are spoken of here ;
it is minds—on the one hand the mind which exer-
cises itself in the preliminary learning, on the other,
the mind which strives to win the palm of virtue and
ceases not till it is won.

b Or * evil-mindedness,”” and so throughout for «axfa,
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