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ON THE CONFUSION OF TONGUES

I. Enough has been said on these matters. The !
next question which demands our careful considera-
tion is the confusion of tongues and the lessons of
wisdom taught by Moses thereon. For he says as
follows.

‘“ And all the earth was one lip and there was one
voice to all. And it came to pass as they moved from
the east, they found a plain in the land of Shinar
and dwelt there. And a man said to his neighbour,
Come, let us make bricks and bake them with fire.
And the brick became as stone to them and the clay
was asphalt to them. And they said, ‘ Come, let us
build for ourselves a city and a tower, whose head
shall be unto heaven, and let us make our name
before we are scattered abroad, on the face of all
the earth.” And the Lord came down to see the city
and the tower which the sons of men built. And the
Lord said, ‘ Behold, they have all one race and one
lip, and they have begun to do this, and now nothing
shall fail from them of all that they attempt to do.
Come and let us go down and confuse their tongue
there, that they may not understand each the voice
of his neighbour.” And the Lord scattered them
abroad thence on the face of all the earth, and they

9



[

(405)

w

PHILO
.

émadoavro oe’KoSop,oi)‘wes v mAw Kkai 7'61/ m)’p'yov.
Sca ’TOUTO ek)\'qe'q 70 ovo,ua av-rns ovyxvmg, o
éxel ouvéyee kipios TA xeldy mdoms Ths s Kkai
£K€L0€V SLean'eLpev adtods kipios éml mpdowmov
mdons s yhs.

| Of pév Svoxepaivovres 1§ marpiw molirelq,
Pdyov xal karyyopiav alel T@v véuwy pereTdvres,
ToUTOLs Kal Tols mapamdnoiols s dv émPdlpais
Tfs dfedTyTos adTdv, of dvocefels, xpdvrar Pdo-
KovTes* é"n viv geprnyopeire mepl TV 5La‘re7’a‘y-
pévwy s 'rovs a)\'qt?ecas Kavdvas abris ﬂe,ozexov-
Ty L80v yap at tepal )\e'yop,evac BiBror map’
u;u.v kal uvfovs 'rrepl.e'xouaw, e¢ ols echa‘re 'ye)\av,
orav N wv Scefl,ovrwv aKovn're. Kawo:. 7( Oet
Tods woMaxoBL Ths vop.o@ecnag ea'napp,evovs dva-
Adyealor domep oxoly dyovras kal évevkaipoiv-
Tas Swafoldals, dAX’ od pdvov T@Vv év yepoi kal
mapa médas Vmopuryiorew ; els pév odv
éoTw 0 éowkaws TR cvvtedévt éml Tdv *Adwediv,
ols 6 péytoros kal Somp,u'n'aros TV wourro?w
O;L'qpos Sbavov)ﬁv)vat qS'qaL pr, TO TEPLUIKLOTA
@y Opwv equop'qoat, xal émydoar éAmioavras
v els ovpavdy 0dov 7ois dvépyeolar Bovlouévois
eduaphi dia TovTwy éoesfar mpds aibfépiov Tifos
dpfévrwv: éori 8¢ T mepi ToUTwy émn Towabrar

*Ocoav én’ OdMume péuacav Oéuer, adrap ém’
*Oaoy

M7 jAcov ewoauﬁuMov, i’ olpavds duParos ein,

"Olvpmos 8¢ kal "Ocoa kai Il1fAwv dpdv dvépara.

n

1 adris] so txx and the majority of mss.: Wend. adrod;
but ¢f. 196 Tiw raxias wéhew with 198 xakias 8vopa gbyxvois.

10



THE CONFUSION OF TONGUES, 1+

ceased building the city and the tower. Therefore
the name of the city was called ‘ Confusion,” be-
cause the Lord confounded there the lips of the whole
earth, and the Lord scattered them thence over the
face of the whole earth ”’ (Gen. xi. 1-9).

II. Persons who cherish a dislike of the institutions 2
of our fathers and make it their constant study to
denounce and decry the Laws find in these and
similar passages openings ¢ as it were for their god-
lessness ‘ Can you still,” say these impious scoffers,

‘“ speak gravely of the ordinances as containing the
canons of absolute truth? For see your so-called
holy books contain also myths, which you regularly
deride when you hear them related by others. And 3
indeed,” they continue, it is needless to collect the
numerous examples scattered about the Law-book,
as we might had we leisure to spend in exposing its
failings. We have but to remind you of the instances
whlch lie at our very feet and ready to our hand.”

One of these we have here, which re- 4
sembles the fable told of the Aloeidae, who according
to Homer the greatest and most reputed of poets
planned to pile the three loftiest mountains on each
other in one heap, hoping that when these were
raised to the height of the upper sky they would
furnish an easy road to heaven for those who wished
to ascend thither. Homer’s lines on this subject run
thus :

They on Olympus Ossa fain would pile,

On Ossa Pelion with its quivering leaves,
In hope thereby to climb the heights of heaven.?

Olympus, Ossa and Pelion are names of mountains,

8 Or, more literally, ‘‘ means of approach to’; ¢f. De
Agr. 56. b Od. xi. 815, 318.
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THE CONFUSION OF TONGUES, 5-7

For these the lawgiver substitutes a5
tower which he represents as being built by the men
of that day who wished in their folly and insolent
pride to touch the heaven. Folly indeed; surely
dreadful madness! For if one should lay a small
foundation and build up upon it the different parts
of the whole earth, rising in the form of a single
pillar, it would still be divided by vast distances from
the sphere of ether, particularly if we accept the
view of the philosophers who inquire into such
problems, all of whom are agreed that the earth is the
centre of the universe.? _ III. Another 8
similar story is to be found in the writings of the
mythologists, telling of the days when all animals
had a common language. The tale is that in old
days all animals, whether on land or in water or
winged, had the same language, and just as among
men to-day Greeks talk with Greeks and barbarians
with barbarians if they have the same tongue, so
too every creature conversed with every other,
about all that happened to be done to them or by
them, and in this way they mourned together at
misfortunes, and rejoiced together when anything
of advantage came their way. For since community 7
of language led them to impart to each other their
pleasures and discomforts, both emotions were shared
by them in common. As a result they gained a
similarity of temperament and feeling until surfeited
with the abundance of their present blessings they
desired the unattainable, as so often happens,”and
wrecked their happiness thereon. They sent an
embassy to demand immortality, asking that they
might be exempted from old age and allowed to

s See App. p. 553.
13



PHILO

alel vedmros dkpny alrovueva, ddoxovra kal Tdv
map’ adrols &v 400 {Wwv 76 épmeTdy, S, TeTv-
xnxe’vat TavTys Tijs Swpe&s" o’m‘oSvé,u.evov yap 10
yipas ﬂa)\w e vnapxng avnﬁav- a‘ro1rov & efval.

70 KpelrTw 700 xecpovog 7 €vos Ta ﬂ-a.v-ra

8 Aecqﬂﬁnvm Sikny pévror Tod To)\,wr],uarog ewae ’T"I]V
wpoonkovaav erepoy)wﬂ'a 'yap evfds éyévero, ws
&€ éxeivov ;mke'r dAMjAwy ewaKovaaL Svuqﬁnvab
xdpw s év 7als Swaréktois els ds 7 pla Kal
KOLVT] TdvTWY e*r,my@n, Suagpopds.

9 c0 & e'y'yv'repw TdAnfods wpoora'ywv TOV
Ao'yov Td a)\o'ya TV /\o'ytkwv Scezev{’ev, ws av-
0pw7rocg y.ovmg paptupijoat 70 o,u.quwvov. eoﬂ
8¢, ds yé daai, rkal TobTo pvbddes. kal pny TR
ye dwrils els pvplas Swalécrwy 8éas Towrjy, T
Ka/\ei y)\a’n'-rng ozf'yxvow, émi Bepa'n-eb'a )\e’yovaw
a,u,ap'r‘qpaq-wv ovpBiva, ds unkér aMn)\wv dKkpod)-
pevol kowj} ovvadikdow, dAla 1'po7rov Twa [dA)od]
aAvjdois kekwdwpévol x * »2 kard ovumpdfeis

10 éyxetpdor Tols avTols. 76 8¢ ok ém’ Welela
¢(1.LV€T(1L ovpPivar kal 'yap av01,9 o8¢y HrTov
KaTa. e0v17 SLwKwp.euwv kal py) @ Sadékre
xpw,uevwv yh kal ﬂaAa'r'ra woMamg a/.wé)n'rwv
xakwv err)\npw@n od 'yap tu ¢wvac, aa al
o,uov'porroc Tis z/:vxng mpos 7O apap-ravew {nAdioes

11 705 ouvadikelv aitTiais xal pdp of éxreTpnuévor

1 mss. Tis.

2 The translation follows Mangey in assuming that u3
alone has been omitted in the mss. Wend. (Rhein. Mus. liii.
p. 18) thought that this made the last part of the sentence
too much a mere repetition of the first part. He suggested
kaf’ <Eavrdv EkaoTos épydinTal, dANG M.
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THE CONFUSION OF TONGUES, 7-11

enjoy the vigour of youth for ever. They pleaded
that one of their fellow-creatures, that mere reptile
the serpent, had already obtained this boon, since he
shed his old age and renewed his youth afresh, and
it was absurd that the superior beings should fare
worse than the inferior, or all than the one. How- 8
ever, for this audacity they were punished as they
deserved. For their speech at once became different,
so that from that day forward they could no longer
understand each other, because of the difference of
the languages into which the single language which
they all shared had been divided.

IV. Now Moses, say the objectors, brings his 9
story nearer to reality and makes a distinction be-
tween reasoning and unreasoning creatures, so that
the unity of language for which he vouches applies
to men only. Still even this, they say, is mythical.
They point out that the division of speech into a
multitude of different kinds of language, which Moses
calls ““ Confusion of tongues,” is in the story brought
about as a remedy for sin, to the end that men
should no longer through mutual understanding be
partners in iniquity, but be deaf in a sense to each
other and thus cease to act together to effect the
same purposes. But no good result appears to have 10
been attained by it. For all the same after they had
been separated into different nations and no longer
spoke the same tongue, land and sea were constantly
full of innumerable evil deeds. For it is not the
utterances of men but the presence of the same
cravings for sin in the soul which causes combination
in wrongdoing. Indeed men who have lost their 11
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THE CONTUSION OF TONGUES, 11-14

tongue by mutilation do by means of nods and glances
and the other attitudes and movements of the body
indicate their wishes as well as the uttered word can
do it. Besides a single nation in which not only
language but laws and modes of life are identical
often reaches such a pitch of wickedness that its
misdeeds can balance the sins of the whole of man-
kind.? Again multitudes through ignorance of other 12
languages have failed to foresee the impending
danger, and thus been caught unawares by the
attacking force, while on the contrary such a know-
ledge has enabled them to repel the alarms and
dangers which menaced them. The conclusion is
that the possession of a common language does more
good than harm—a conclusion confirmed by all past
experience which shews that in every country, par-
ticularly where the population is indigenous, nothing
has kept the inhabitants so free from disaster as
uniformity of language. Further the acquisition of 13
lanﬁuages other than his own at once gives a man a
high standing with those who know and speak them.
‘They now consider him a friendly person, who brings
no small evidence of fellow-feeling in his familiarity
with their vocabulary, since that familiarity seems
to render them secure against the chance of meeting
any disastrous injury at his hands. Why then, they
ask, did God wish to deprive mankind of its universal
language as though it were a source of evil, when
He should rather have established it firmly as a
source of the utmost profit ?

V. Those who take the letter of the law in its 14
outward sense and provide for each question as it
arises the explanation which lies on the surface, will
no doubt refute on their own principles the authors

VOL. IV 4] 17
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THE CONFUSION OF TONGUES, 14-16

of these insidious criticisms. But we shall take the
line of allegorical interpretation not in any conten-
tious spirit, nor seeking some means of meeting
sophistry with sophistry. Rather we shall follow the
chain of logical sequence,® which does not admit of
stumbling but easily removes any obstructions and
thus allows the argument to march to its conclusion
with unfaltering steps. We suggest then
that by the words ‘‘ the earth was all one lip and one
voice ' is meant a consonance of evil deeds great
and innumerable, and these include the injuries
which cities and nations and countries inflict and
retaliate, as well as the impious deeds which men
commit, not only against each other, but against the
Deity. These indeed are the wrongdoings of multi-
tudes. But we consider also the vast multitude of
ills which are found in the individual man, especially
when the unison of voices within him is a disharmony
tuneless and unmusical. VI. Who does
not know the calamities of fortune when poverty and
disrepute combine with disease or disablement in the
body, and these again are mixed with the infirmities
of a soul rendered distracted by melancholy or

¢ The words which follow suggest that he means that

each deduction from the text is logical, rather than that he
takes each point of the narrative successively.

enter into direct conflict with the unbelievers, but show that the
passage, if logically treated on the allegorical method, makes
a reasonable whole. What the words lost are, one can only
conjecture. It would be enough perhaps to insert <axpiBodvres,
Tuets 3¢, sc. dienéytouev. But perhaps it is more likely that
there were some words describing the allegorical method,
ending with an homoioteleuton to ypagis, e.g. <dxpiBobrres,
fueis 0¢ dANyyopobyTes Siepunretoopey TO Eykeluevov év T3 ypadid,
Cf. De Sobr. 23. 2 Mmss. oxol.
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THE CONFUSION OF TONGUES, 17-21

senility, or any other grievous misfortune? For 17
indeed a single item of this list is enough to upset
and overthrow even the very stoutest, if it brings
its force to bear upon him. But when the ills of body
and soul and the external world unite and in serried
mass, as though obedient to a single commanding
voice, bear down at the same moment upon their
lone victim, what misery is not insignificant beside
them ? When the guards fall, that which they
guard must fall too. Now the guards?® of the body 18
are wealth and reputation and honours, who keep it
erect and lift it on high and give it a sense of pride,
just as their opposites, dishonour, disrepute and
poverty are like foes who bring it crashing to the
ground. Again the guards of the soul are the powers 19
of hearing and sight and smell and taste, and the
whole company of the senses and besides them health
and strength of body and limb and muscle. For
these serve as fortresses well-walled and stayed on
firm foundations, houses within which the mind can
range and dwell rejoicing, with none to hinder it from
following the urges of its personality, but with free
passage everywhere as on easy and open high roads.
But against these guards also are posted hostile 20
forces, disablement of the sense-organs and disease,
as I have said, which often bid fair to carry the
understanding over the precipice in their arms.
While these calamities of fortune which
work independently of us are full of pain and misery,
they are far outweighed in comparison with those
which spring from our deliberate volition. VII. Let 21
us turn, then,to where the voice of unison is the voice
of our self-caused ills and consider it in its turn. Qur
soul, we are told, is tripartite, having one part assigned
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THE CONFUSION OF TONGUES, 21-23

to the mind and reason, one to the spirited element
and one to the appetites. There is mischief working in
them all, in each in relation to itself, in all in relation
to each other, when the mind reaps what is sown by
its follies and acts of cowardice and intemperance
and injustice, and the spirited part brings to the
birth its fierce and raging furies and the other evil
children of its womb, and the appetite sends forth
on every side desires ever ¢ winged by childish fancy,
desires which light as chance directs on things
material and immaterial® For then, as though on 22
a ship crew, passengers and steersmen had conspired
through some madness to sink it, the first to perish
with the boat are those who planned its destruction.
It stands alone as the most grievous of mischiefs and
one almost past all cure—this co-operation of all the
parts of the soul in sin, where, as when a nation is
plague-stricken, none can have the health to heal
the sufferers, but the physicians share the sickness
of the common herd who lie crushed by the pestilen-
tial scourge, victims of a calamity which none can
ignore. We have a symbol of this dire 23
happening in the great deluge described in the words
of the lawgiver, when the * cataracts of heaven” ¢
poured forth the torrents of absolute wickedness in
impetuous downfall and the ‘ fountains from the
earth,” ¢ that is from the body (Gen. vii. 11), spouted
forth the streams of each passion, streams many and
great, and these, uniting and commingling with the
rainpour, in wild commotion eddied and swirled
continually through the whole region of the soul

gli\ven )in previous volumes, see note on Quis Rerum 242
(App.).
¢ B.V. *“windows of heaven.”
4 LXX, dwd s dBbooov, E,V, *from the great deep.”
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THE CONFUSION OF TONGUES, 24-27

which formed their meeting-place. “‘ For the Lord 24
God,” it runs, ¢ seeing that the wickednesses of men
were multiplied on the earth, and. that every man
carefully purposed in his heart evil things every day,”
determined to punish man, that is the mind, for
his deadly misdeeds, together with the creeping and
flying creatures around him and the other unreason-
ing multitude of untamed beasts® (Gen. vi. 5-6).
This punishment was the deluge. For the deluge 25
was a letting loose of sins, a rushing torrent of
iniquity where there was naught to hinder, but all
things burst forth without restraint to supply abun-
dant opportunities to those who were all readiness to
take pleasure therein. And surely this punishment
was suitable. For not one part only of the soul had
been corrupted, so that it might be saved through
the soundness of others, but nothing in it was left
free from disease and corruption. For * seeing,” asthe
scripture says, that “ everyone,” that is every thought
and not one only, * purposed,” the upright judge
awarded the penalty which the fault deserved.

VIII. These are they who made a confederacy at ¢
the salt ravine. For the place of vices and passions
is hollow and rough and ravine-like ; salt indeed,
and bitter are the pangs which it brings. The
covenant of alliance which they swore was destroyed
by wise Abraham, for he knew that it had not the
sanctity of oaths or covenant-rites. Thus we read
‘“ all these joined their voices to come to the salt-
ravine ; this is the salt sea ”’ (Gen. xiv. 3).
Observe further those who were barren of wisdom 27
and blind in the understanding which should natur-
ally be sharp of sight, their qualities veiled under

@ See App. p. 553.
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THE CONFUSION OF TONGUES, 27-31

their name of Sodomite >—how the whole people from
the young men to the eldest ran round and round the
house of the soul to bring dishonour and ruin on
those sacred and holy Thoughts which were its guests,
its guardians and sentinels; how not a single one is
minded to oppose the unjust or shrink from doing
injustice himself. For we read that not merely some g3
but the ““ whole people surrounded the house, both
young and old” (Gen. xix. 4), conspiring against
the divine and holy Thoughts,’ who are often called
angels. IX. But Moses the prophet of God 29
shall meet and stem the strong current of their bold-
ness, though, setting before them as their king their
boldest and most cunning eloquence, they come
rushing with united onset, though they mass their
wealth of water and their tide is as the tide of a river.
“ Behold,” he says, “ the King of Egypt comes to
the water, but thou shalt stand meeting him at the
edge of the river ” (Ex. vii. 15). The fool, then, will 30
go forth to the rushing flood of the iniquities and
passions, which Moses likens to a river. But the
wise man in the first place gains a privilege vouch-
safed to him from God, who ever stands fast, a
privilege which is the congener of His power which
never swerves and never wavers. For it was said to 31
him * Stand thou here with me ” (Deut. v. 81), to
the end that he should put off doubt and hesitation,
the qualities ¢ of the unstable mind, and put on that
surest and most stable quality, faith. This is his

® This translation is given in despair. In this particular
allegory of the soul, the A\éyo. no doubt take the form of
thoughts, but the use is far wider. As manifestations of the
Divine Logos the angels suggest not only spiritual influences,
as m De Sobr. 65, but also spiritual bel s, as in § 174,

¢ 4.¢. in scripture, ¢f. § 174. r ““ dispositions.”

27



PHILO

éordds, 16 mapadofdraTov, Smavrd- “ omjon ” ydp
<pnow> *‘ Smavridlwr’’ - kalrol 70 pév Smavrdv év
kwijoet, kard & nNpeplav 70 loTacbuu Oewpeirac.
32 Aéyer 8¢ oD Ta paydueva, Ta 8¢ T dvoer udAora
drkodovlodvra: 8Tw yap fpeuely médukey 7 yrwun
kal dppends idpdobar, ovuPaiver mdow avbiorac-
fa Tots odAw Kkai kAUSww xaipovor kal TOV yadnuid-
car duvduevov xewpomouiTw yeudve kvpalvovow.
X. eb uévror ye éxer mapa | 70 yethos
Tod morapod Ty évavriwow ovvieraclar: yeldy
3¢ O'T(;[L(I.'TOS pe’v dore rre’paTa, quwypos 3¢ Tis
yAdTTYS, 8 v Péperar T6 Tob /\oyov pevp.o., Srav
34 dpénrar karépyeobor. Adyw 8¢ kai ol piodpero
kai duromalels' ovupdyw xpdvrar mpds THY TV
adoriuwy doyudrwy elofynow kai wdAw of gmov-
3ator mpds Te TV ToUTWY dvaipesiy kal mpds TO
TGV duewdvwy kal devdds dyaldv rpdros dvavr-
35 aywviaTov. 8Tav pévtor mdvra kdAwv dvaceloav-
Tes épuoTik@dv SoyudTwy V7 évavrias pouns Adywv
dvarpamévres AmdAwvTar, TO émwikiov Sukalws kal
mpoonKdvTws 6 ocodds dopa xopov iepdiTarov
36 ornoduevos euuedds doerar ‘ €lde ’ ydp dmow
“*lopan rods Alyvmriovs ”’ ody érépwb * rebved-
Tas”’ 4 mapa ‘70 xelhos Tob moramod,®”’
fdvarov Mywv od Ty dmé odpatos Yuxis Sud-
kptow, dMa Ty dvociwv Soyudtwy kai Adywv
$lopdv, ofs éxpdvro dia oTduatos kai YAdTTys
kal T@v dAwv dwrnrypiwy dpydvawy.

33
(410]

1 Mss. Pthoualdels.
2 Presumably a slip for s fahdooys,
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THE CONFUSION OF TONGUES, 31-37

first privilege—to stand; but secondly—strange
paradox—he ‘‘meets.” For ‘‘ thou shalt stand
meeting " says the text, though ‘‘ meet” involves
the idea of motion and * stand " calls up the thought
of rest. Yet the two things here spoken of are not 32
really in conflict, but in most natural sequence to
each other. For he whose constitution of mind and
judgement is tranquil and firmly established will be
found to oppose all those who rejoice in surge and
tumult and manufacture the storm to disturb his
natural capacity for calmness. X. It is 33
well indeed that the opponents should meet on the
lip or edge of the river. The lips are the boundaries
of the mouth and a kind of hedge to the tongue and
through them the stream of speech passes, when it
begins its downward flow. Now speech is an ally 3¢
employed by those who hate virtue and love the
passions to inculcate their untenable tenets, and also
by men of worth for the destruction of such doctrines
and to set up beyond resistance the sovereignty of
those that are better, those in whose goodness there
is no deceit. When, indeed, after they have let out 35
every reef of contentious sophistry, the opposing
onset of the sage’s speech has overturned their bark
and sent them to perdition, he will, as is just and fit,
set in order his holy choir to sing the anthem of
victory, and sweet is the melody of that song. For 36
Israel, it says, saw the Egyptians dead on the edge
of the sea (Ex. xiv. 30)—not elsewhere. And when
he says * dead "’ he does not mean the death which
is the separation of soul and body, but the destruc-
tion of unholy doctrines and of the words which
their mouth and tongue and the other vocal organs
gave them to use. Now the death of 37
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THE CONFUSION OF TONGUES, 37-39

words is silence, not the silence which well-behaved
people cultivate, regarding it as a sign of modesty,
for that silence is actually a power, sister to the
power of speech, husbanding the fitting words till
the moment for utterance comes. No, it is the un-
desired silence to which those whom the strength of
their opponent has reduced to exhaustion and pros-
tration must submit, when they find no longer any
argument ready to their hand. For what they 38
handle dissolves in their hands, and what they stand
on gives way beneath them, so that they must needs
fall before they stand. You might compare the tread-
mill which is used for drawing water. In the middle
are some steps and on these the labourer, when he
wants to water the fields, sets his feet but cannot
help slipping off, and to save himself from continually
falling he grasps with his hands some firm object
nearby and holding tight to it uses it as a suspender
for his whole body. And so his feet serve him for
hands and his hands for feet, for he keeps himself
standing with the hands which we use for work, and
.works with his feet, on which he would naturally
stand. XI. Now there are many who 39
though they have not the capacity to demolish by
sheer force the plausible inventions ¢ of the sophists,
because their occupation has lain continuously in
active life and thus they are not trained in any high
degree to deal with words, find refuge in the support
of the solely Wise Being and beseech Him to become
their helper. Such a one is the disciple of Moses who
prays thus in the Psalms: ‘‘ Let their cunning lips
become speechless ” (Ps. xxx. [xxxi.] 19). And how
should such lips be silent, unless they were bridled
by Him who alone holds speech itself as His vassal ?
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THE CONFUSION OF TONGUES, 40-44

Let us flee, then, without a backward glance from 49
the unions which are unions for sin, but hold fast to
our alliance with the comrades of good sense and
knowledge. And therefore when I hear those who 41
say “ We are all sons of one man, we are peaceful ”
(Gen. xlii. 11), I am filled with admiration for the
harmonious concert which their words reveal. ‘““ Ah!
my friends,” I would say, * how should you not hate
war and love peace—you who have enrolled your-
sclves as children of one and the same Father, who
is not mortal but immortal—God’s Man,* who being
the Word of the Eternal must needs himself be im-
perishable?” Those whose system includes many 42
origins for the family of the soul, who affiliate them-
selves to that evil thing called polytheism, who take
in hand to render homage some to this deity, some
to that, are the authors of tumult and strife at home
and abroad, and fill the whole of life from birth to
death with internecine wars. But those 43
who rejoice in the oneness of their blood and honour
one father, right reason, reverence that concert of
virtues, which is full of harmony and melody, and
live a life of calmness and fair weather. And yet
that life is not, as some suppose, an idle and ignoble
life, but one of high courage, and the edge of its
spirit is exceeding sharp to fight against those
who attempt to break treaties and ever practise the
violation of the vows they have sworn. For it is the
nature of men of peace that they prove to be men of
war, when they take the field and resist those who
would subvert the stability of the soul.

XII. The truth of my words is attested first by the 44
consciousness of every virtue-lover, which feels what
I have described, and secondly by a chorister of the
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48 wcn 8vva'ru’)'repor., Ic'rewovzn. mwAodrov 'yap 7 8Sav
éraatos avTdv okomov mpoteleipévos émi 'roii‘rov
domep Bédy Tas 10D Plov mpdfels dmdoas deuels
{odrnTos ddoyel, 70 dvicov dudixet, xowwviay dmo-
aTpéperar, pévos Ta mdvrwy éyew dfpda éomovdaxe,
piodvlpwros kai podAndds doTw, dmorpwdpevos

1 For the question between dgeldgoa . . . doeikpodr pot
and wq)é)\nm .+ . WpéAyody pe hereand in § 50 see App. p-553.
2 Mss. xpduevos émwoyiouois, 3 mss. rapolo,

¢ See App. p. 553.
b Or ‘‘is organized.” See on De Agr. 35.
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prophetic company, who possessed by divine inspira-
tion spoke thus: “ O my mother, how great didst
thou bear me, a man of combat and a man of dis-
pleasure in all the earth! I did not owe, nor did they
owe to me, nor did my strength fail from their
curses ' (Jer. xv. 10%). Yes, is not every wise man 45
the mortal foe of every fool, a foe who is equipped
not with triremes or engines, or body-armour or
soldiers for his defence, but with reasonings only ?
For who, when he sees that war, which 46
amid the fullest peace ¢ is waged ® among all men con-
tinuously, phase ever succeeding phase, in private
and public life, a war in which the combatants are
not just nations and countries, or cities and villages,
but also house against house and each particular man
against himself, who, I say, does not exhort, reproach,
admonish, correct by day and night alike, since his
soul cannot rest, because its nature is to hate evil ?
For all the deeds of war are done in peace. Men 47
plunder, rob, kidnap, spoil, sack, outrage, maltreat,
violate, dishonour and commit murder sometimes by
treachery, or if they be stronger without disguise.
Every man sets before him money or reputation as 48
his aim, and at this he directs all the actions of his
life like arrows against a target. He takes no heed
of equity, but pursues the inequitable.© He eschews
thoughts of fellowship, and his eager desire is that
the wealth of all should be gathered in his single
purse. He hates others, whether his hate be returned
or not.? His benevolence is hypocrisy. He is hand
¢ Or “equality . . . inequality.”
4 Or ““ hates both mankind and his neighbour.” That is
to say, Philo perhaps uses uwd\\y\os, which, properly speak-
ing, can only be used, and indeed seems elsewhere to be
only used, in the plural, somewhat loosely.
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1 mss. ofire, which is quite impossible. Wend., who retains

it in the text, notes *‘write of, or place a lacuna after
ékdpugplypp.”’ It seems to me that, as the words are a para-
phrase of ovd¢ % ioxvs «krA. of the quotation, the easier

correction to ovéé¢ is reasonable.
2 MsS. éxxaKoUueros.
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and glove with canting flattery, at open war with
genuine friendship ; an enemy to truth, a defender
of falsehood, slow to help, quick to harm, ever
forward to slander, backward to champion the
accused, skilful to cozen, false to his oath, faithless to
his promise, a slave to anger, a thrall to pleasure,
protector of the bad, corrupter of the good.
XIII. These and the like are the much-coveted 49
treasures of the peace which men admire and praise
so loudly—treasures enshrined in the mind of every
fool with wonder and veneration. But to every wise
man they are, as they should be, a source of pain,
and often will he say to his mother and nurse, wisdom,
“ O mother, how great didst thou bearme!” Great,
not in power of body, but in strength to hate evil, a
man of displeasure and combat, by nature a man of
peace, but for this very cause also a man of war
against those who dishonour the much-prized loveli-
ness of peace. “ I did not owe nor did they owe to 50
me,” for neither did they use the good I had to give,
nor I their evil, but, as Moses wrote, “ I received
from none of them what they desired ¢ (Num. xvi. 15).
For all that comes under the head of their desire
they kept as treasure to themselves, believing that
to be the greatest blessing which was the supreme
mischief. ** Nor did my strength fail from the curses 51
which they laid upon me,” but with all my might
and main I clung to the divine truths; I did not
bend under their ill-treatment, but used my strength

@ E.V. “T have not taken one ass from them.” The verse
in the Lxx. gves on o0d¢ éxdkwoa ovdéva alTdv, which shows
that ovdevés is, as it is taken in the translation, masculine.
Philo’s interpretation, however (sbumar 7o Tfs émbuuias yévos),
suggests, perhaps, that he took it as neuter, “I did not
receive their desire for anything.”
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i kal pév &%) so mss. and Wend., but this combination of
particles seems to me hardly possible.

@ Cf. De Gig. 46 Tovs €& éavrdv ph) mepukbras vovfereioat.
Lit. ““the things belonging to the peculiarities of the
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to reproach those who refused to effect their own
purification.® For * God has set us up for a contra- 52
diction to our neighbours,” as is said in a verse of the
Psalms (Ps. lxxix. [Ixxx.] 7); us, that is all who
desire right judgement. Yes, surely they are by
nature men of contradiction, all who have ever been
zealous for knowledge and virtue, who contend jeal-
ously with the “ neighbours " of the soul ; who test
the pleasures which share our home, the desires
which live at our side, our fears and faintings of heart,
and put to shame the tribe of passions and vices.
Further, they test also every sense, the eyes on what
they see, the ears on what they hear, the sense of
smell on its perfumes, the taste on its flavours, the
touch on the characteristics which mark the qualities
of substances as they come in contact with it.? And
lastly they test the utterance on the statements
which it has been led to make. For what 53
our senses perceive, or our speech expresses, or our
emotion causes us to feel, and how or why each
result is attained, are matters which we should scru-
tinize' carefully and expose every error that we find.
He who contradicts none of these, but assents to all 54
as they come before him, is unconsciously deceiving
himself and raising up a stronghold of dangerous
neighbours to menace the soul, neighbours who
should be dealt with as subjects, not as rulers. Ior
if they have the mastery, since folly is their king,
the mischief they work will be great and manifold ;
but as subjects they will render due service and
obey the rein, and chafe no more against the yoke.
And, when these have thus learnt the 55

powers in bodies* (r&» «ard Tas 5bryras being practically
equivalent to r&v Idworhrwr). See further App. p. 554.
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1 Mss, ovde.
2 rpogpdy Mangey: mss. and Wend. rpogiw. See App.
p. 554. )
3 | have adopted suvodrra (originally suggested by G. H. W.)
for the Vmvoivra of mss. and Wend., who defends it as an

antithesis to opdvros in the next sentence. For a discussion
of the text of the whole sentence see App. p. 554.
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lesson of obedience, and those have assumed the
command which not only knowledge but power has
given them, all the thoughts that attend and guard
the soul will be one in purpose and approaching Him
that ranks highest among them will speak thus:
“Thy servants have taken the sum of the men of
war who were with us, and there is no discordant
voice ”’ (Num. xxxi. 49).% * We,” they will continue,
“like instruments of music where all the notes are
in perfect tune, echo with our voices all the lessons
we have received. We speak no word and do no
deed that is harsh or grating, and thus we have made
a laughing-stock of all that other dead and voiceless
choir, the choir of those who know not the muse, the
choir which hymns’ Midian, the nurse of things
bodily, and her offspring, the heavy leathern weight
whose name is Baal-Peor. For we are the * race of 56
the Chosen ones of that Israel’ who sees God, ‘ and
there is none amongst us of discordant voice’ "’ (Ex.,
xxiv. 11) ® that so the whole world, which is the instru-
ment of the All, may be filled with the sweet melody
of its undiscording harmonies. And 67
therefore too Moses tells us how peace was assigned
as the prize of that most warlike reason, called
Phinehas (Num. xxv. 12), because, inspired with zeal
for virtue and waging war against vice, he ripped

¢ For Philo’s treatment of this text see De Ebr. 114 ff.
and note.

b LXX. LXX. kal 70v émiNékTwy 108 Topah\ ob Siepirnoer ovdé
els, E.V. ‘““and on the elders of Israel he laid not his hand.”
Here clearly dwpwveiv means ‘“to perish,” and so perhaps
in Num. xxxi. 49. rather than ‘‘ failed to answer his name.”
Philo probably understood this, but for the purpose of his
musical allegory gives the word its literal meaning.
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Cohn after it, corrected to é¢ #s. Neither gives any sugges-
tion as to what this lacuna contained. My reasons for
:)hilnking that there is no such lacuna are given in note @

elow.

o The course of the thought, as I understand, is this. By
close examination, particularly of the senses (§§ 52, 53), we
obtain a mastery of them, and thus reach the harmony of
which the Captains of Num. xxxi. spoke (§ 55). This involves
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open all created being ; how in their turn ¢ that prize
is given to those who, after diligent and careful
scrutiny, following the more certain testimony of
sight, rather than hearing, have the will to accept
the faith that mortality is full of unfaith and clings
only to the seeming. Wonderful then
indeed is the symphony of voices here described, but
most wonderful of all, exceeding every harmony, is
that united universal symphony in which we find
the whole people declaring with one heart, ** All that
God hath said we will do and hear ” (Ex. xix. 8).
Here the precentor whom they follow is no longer
the Word, but God the Sovereign of all, for whose
sake? they become quicker to meet the call to action
than the call of words. For other men act after
they have heard, but these under the divine in-
spiration say—strange inversion—that they will act
first and hear afterwards, that so they may be seen
to go forward to deeds of excellence, not led by
teaching or instruction, but through the self-acting,
self-dictated instinct of their own hearts. And when
they have done, then, as they say, they will hear, that
so they may judge their actions, whether they chime
with the divine words and the sacred admonitions.
XIV. Now those who conspired for iniquities,
‘moved,” we are told, ¢ from the * east’ (or ‘ rising *)
and found a plain in the land of Shinar and dwelt

the conviction of the untrustworthiness of all created things,
and thus brings the Captains into line with Phinehas, whose
ripping up of the ‘‘ woman* vévesis meant the same thing.
Thus the prize of true peace goes first to Phinehas, but also
in their turn (é7s) to the Captains. Historically, of course,
they are linked with Phinehas, who was their leader in the
war against Midian,
% Or ‘‘ through whom.” See note on § 127.
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there ”’ (Gen. xi. 2). How true to nature! For there
are two kinds of *“ rising ”’ in the soul, the better and
the worse. The better is when the beam of the
virtues rises like the rays of the sun ; the worse when
virtues pass into the shadow and vices rise above the
horizon. We have an example of the former in these 61
words : “ And God planted a pleasaunce in Eden
towards the sun-rise "’ (Gen. ii. 8). That garden was
not a garden of the plants of the soil, but of heavenly
virtues, which out of His own incorporeal light the
Planter brought to their rising, never to be extin-
guished. I have heard also an oracle 62
from the lips of one of the disciples of Moses, which
runs thus: ‘“Behold a man whose name is the
rising "’ @ (Zech. vi. 12), strangest of titles, surely, if
you suppose that a being composed of soul and body

is here described. But if you suppose that it is that
Incorporeal one, who differs not a whit from the
divine image, you will agree that the name of * ris-
ing "’ assigned to him quite truly describes him.
For that man is the eldest son, whom the Father of 63
all raised up, and elsewhere calls him His first-born,
and indeed the Son thus begotten followed the ways
of his Father, and shaped the different kinds, look-
ing to the archetypal patterns which that Father
supplied.

XV. Of the worse kind of rising we have an 64
example in the description of him who wished to
curse one who was praised by God. For he too
is represented as dwelling at the * rising,” and
this rising though it bears the same name as the
other is in direct conflict with it. ‘‘ Balak,” we read, 65
*“ sent for me from Mesopotamia from the mountains
from the rising saying, ‘ Come hither, curse for me
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@ Lit, ‘ the things of virtue . . . of vice.”
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him whom God does not curse’ " (Num. xxiii. 7, 8).
Now Balak is by interpretation *‘ foolish,” and the
interpretation is most true. For surely it were the
pitch of folly to hope that the Existent should be
deceived, and that His surest purpose should be
upset by the devices of men? And this is the reason 68
why Balaam also dwells in *“ Mid-river-land,” for his
understanding is submerged in the midmost depths
of a river, unable to swim its way upward and lift its
head above the surface. This condition is the rising
of folly and the setting of reasonableness.

Now these makers of a music whose harmony is dis- 67
harmony, moved, we are told, ‘‘ from the rising.”
Is it the rising of virtue that is meant, or the rising
of vice ?¢ If the former, the movement suggested is
one of complete severance. But if it is the latter, it

is what we may call an united movement, as when
we move our hands, not apart or in isolation, but in
connexion and accordance with the whole body. For 68
the place where vice is located serves as the initial
starting-point to the fool for those activities which
defy .nature. Now all who have wan-
dered away from virtue and accepted the starting-
points of folly, find and dwell in a most suitable place,

a place which in the Hebrew tongue is called Shinar
and in our own * shaking out.” For all the life of 69
the fools is torn and hustled and shaken, ever in
chaos and disturbance, and keeping no trace of
genuine good treasured within it. For just as things
which are shaken off all fall out, if not held fast
through being part of a unified body,?so too I think,
when a man has conspired for wrongdoing, his soul

v For the Stoic conception of &wais see note on Quod
Det. 49,
47



PHILO

—rpon'ov VR ndoay yap idéav a apeﬂ)s a.woppmfel.,
Ws pijTe gKLAY pajTE €ldwAoy av*rng éudaiveobar o
70 Tapdmay. XVIL. 76 yobv ¢idoowpaTov
yévos T@v Alyvrriwv odk dmo 1ol Udaros, dAN
“Imo 10 Vdwp ' debyov, TouTéoTw vmo TV THV
mafdv Popdv, elodyerar, kal émeldav Pmodpdum
T4 7wdby, TwdrTeTar kai kukdtal, T6 pév edorabés
kai elpyvaiov dmofdAdov dperijs, T0 8¢ Tapax®ddes
e’fravacpozfpevov Kamfag )\e"yETaL yap 61 *‘ éferivale
Tovs Auyvm-l.ovs KaTa. puéoov Tijs Ba)\ao'a‘r)g pedyov-
Tas 7o 16 TOwp.” odrol elow of undé
7ov lwond eldoTes, Tov moucidov. Tod Bilov Tidov,
dAX’  dmoxexalvppévols xpdpevor Tols dpapTii-
pagw, oddé iyvos 1) orwav kai eldwlov kadokdyabias
72 Tapevadpevorr ‘ dvéorn”’ ydp ¢dmou ‘‘ Bagideds
érepos én’ Alyvmrov,” 6s 0686‘ 70 wavv'afowov Ka.i
vea’rra.’rov aZaB‘q‘rdV dyafov ‘‘ 7ider ‘TOV Iwm;gb
doTis ov wovov fe/\eLOTnTag a/\)ta xal wpoxo'rrag,
ovdé evap'yecav v olav 8’ OJpdoews dAa xal
3L3aaka)\tav ‘rv]v o’ dkoﬁg e’yywop,e'vnv a’.vﬁpel.
Aéywy 3€vpo apaoac pou TOV IaKwB kai debpo
émuardpaocal por Tov ‘lapanfd,” wov Tw eNGé,
zip,glxé'repa Ka.'ra'.}\voov, 6'pa.ow'v T€ Kal aKonv z/xvx'qg,
wa /.mb‘ev a)\n@eg Kal 'yw]cnov KaAOV ;1,7]7'6 Oy pire
aKovo"q dpdoews pév 'yap Iopa.n)t Iaucwﬂ 8¢
73 aKong av,u,ﬂo)\ov. [LEV 377 T@V 'rowvra)v
[416] vovs a7TOppL7T’T€L maoay Ty a'ya.Bov | quo'w Tpdmov
nva 'rwa'r'ro,u,evog, éumadw & 6 TV am'efwv,
duvyods kai dkpdTov petamowovuevos Ths TOV

7

—

1 Mss. adry.

@ See App. p. 554,
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THE CONFUSION OF TONGUES, 69-73

is subject to a *‘ shaking out,” for it casts away every
form of good so that no shadow or semblance of it
can be seen at all. XVI. We have example 70
in the Egyptians, the representatives of those who
love the body, who are shewn to us as flying not from
the water, but ““ under the water,” that is under the
stream of the passions,and when they are submerged®
therein they are shaken and wildly disordered ; they
cast away the stability and peacefulness of virtue and
take upon them the confusion of vice. For we are
told, *‘ that he shook off the Egyptians in the midst
of the sea, fleeing under the water ” (Ex. xiv. 27).
These are they who know not even 71
Joseph, the many-sided pride of worldly life, and give
way to their sins without veil or disguise, husbanding
no vestige or shadow or semblance of honourable
living. For there rose up, we are told, another King 72
over Egypt, who ‘“knew not” even ‘ Joseph”
(Ex. i. 8)—the good that is, which is given by the
senses, the last and latest in the scale of goods. It is
this same King who would destroy not only all
perfection but all progress ; not only the clear vision
such as comes of sight, but the instruction also that
comes of hearing. He says, * Come hither, curse me
Jacob, and come hither, send thy curses upon
Israel ” (Num. xxiii. 7), and that is equivalent to
“Put an end to them both, the soul’s sight and the
soul’s hearing, that it may neither see nor hear any
true and genuine excellence.” For Israel is the type
of seeing, and Jacob of hearing. The 73
mind of such as these is in a sense shaken and casts
forth the whole nature of good, while the mind of the
virtuous in contrast claims as its own the Idea of the
good, an Idea pure and unalloyed, and shakes and
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THE CONFUSION OF TONGUES, 73-77

casts off what is worthless. Thus mark how the Man 74
of Practice speaks : ‘‘ Take away the alien gods who
are with you from the midst of you, and purify your-
selves and change your raiment and let us rise up
and go up to Bethel ”’ (Gen. xxxv. 2, 8), so that, even
though Laban demand a search, no idols may be
found in all the house (Gen. xxxi. 85) but veritable
substantial realities ¢ graven, as though on stone, on
the heartof the wise,realities which are the heritage of
the self-taught nature, Isaac. For Isaacalonereceives
from his father the *‘ real substance "’ (Gen. xxv. 5).
XVII. Again observe that he does not say that 75
they came to the plain in which they stayed, but that
only after full search and exploration they found the
spot which was the fittest for folly. For indeed every
fool does not just take to him what another gives,
but he seeks for evil and discovers it. He is not
content with the evils only to which depravity pro-
ceeds in its natural course, but adds the perfected
efforts of the artist in wickedness. And would that 76
he might only stay for a while among them and then
change his habitation, but as it is he determines to
abide there. For they ‘‘ found,” we are told, * the
plain and dwelt there,” as though it were their
fatherland. They did not sojourn there as on a
foreign soil. For it were a less grievous thing if when
they fell in with sins, they should count them strangers
and outlanders as it were, instead of holding them
to be of their own household and kin. For were it a
passing visit they would have departed in course of
time ; their dwelling there was a sure evidence of a
permanent stay. This is why all whom 77
Moses calls wise are represented as sojourners.

4 See note on D¢ Mig. 94.
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e The rxx of course intended no such distinction between
xarolxer and mapoixe, or between the land of the first half and
that of the second half of the verse.
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Their souls are never colonists leaving heaven for a
new home. Their way is to visit earthly nature as
men who travel abroad to see and learn. So when 78
they have stayed awhile in their bodies, and beheld
through them all that sense and mortality has to
shew, they make their way back to the place from
which they set out at the first. To them the heavenly
region, where their citizenship lies, is their native
land ; the earthly region in which they became
sojourners is a foreign country. For surely, when
men found a colony, the land which receives them
becomes their native land instead of the mother
city, but to the traveller abroad the land which sent
him forth is still the mother to whom also he yearns
to return. We shall not be surprised, then, to find 79
Abraham, when he rose from the life of death and
vanity, saying to the guardians of the dead and
stewards of mortality, “I am a stranger and so-
journer with you ”’ (Gen. xxiii. 4). “ You,” he means,
‘““ are children of the soil who honour the dust and
clay before the soul and have adjudged the preced-
ence -to the man named Ephron, which being inter-
preted is ‘clay.’” And just as natural are the 80
words of the Practiser Jacob, when he laments his
sojourn in the body. ‘‘ The days of the years of my
life, the days which I sojourn, have been few and evil,
they have not reached to the days of my fathers
which they sojourned ” (Gen. xlvii. 9). Isaac, too, 81
the self-taught had an oracle vouchsafed to him
thus, ““ Go not down into Egypt,” that is passion,
*“ but dwell in the land which I say to thee ” (that is
in the wisdom which has no material body, and none
can shew it to another), “ and sojourn in this land ” ¢
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@ The fanciful thought is as follows: What we speak is
words not things. Therefore when God ‘“‘speaks a land ™
(meaning virtues), those virtues are God’s words. He has
this much excuse that elrw followed by the things spoken
of is doubtful Greek.

b wposexis (next) frequently means (the species) next to
the genus, i.e. primary. Here each ¢ldos is mposexés to the
next above it.
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(Gen. xxvi. 2, 8), that is in that form of existence
which may be shewn and is perceived by the senses.
The purpose of this is to shew him that the wise
man does but sojourn in this body which our senses
know, as in a strange land, but dwells in and has for
his fatherland the virtues known through the mind,
which God ‘‘ speaks ”’ and which thus are identical
with divine words.® But Moses says, “ I am an out- 82
lander in the alien land ”’ (Ex. ii. 22). Thus he uses
stronger terms. His tenancy of the body is not to
him merely that of the foreigner as immigrant
settlers count it. To alienate himself from it, never
to count it as his own, is, he holds, to give it its due.
XVIII. Now the wicked man wishes to display 83
his unity of voice and speech through fellowship in
unjust deeds rather than in actual words, and there-
fore begins to build a city and a tower which will serve
for the hold of vice, as a citadel for a despot. He
exhorts all those who form his company to take their
share in the work, but first to prepare the suitable
material. ‘“ Come,” he says, ““let us make bricks 84
and bake them with fire ” (Gen. xi. 8). The meaning
of this is as follows. At present we have all the
contents of the soul in inextricable confusion, so that
no clear form of any particular kind is discernible.
Our right course is to take the passion and vice, 85
which at present is a substance devoid of form and
quality, and divide it by continuous analysis into
the proper categories and the subdivisions in regular
descending order? till we reach the ultimate ; thus
we shall obtain both a clearer apprehension of them
and that experienced use and enjoyment which is
calculated to multiply our pleasure and delight.
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Forward then, come as senators to the 86
council-hall @ of the soul, all you reasonings which are
ranged together for the destruction of righteousness
and every virtue, and let us carefully consider how
our attack may succeed. The firmest foundations 87
for such success will be to give form to the formless
by assigning them definite shapes and figures and to
distinguish them in each case by separate limitations,
not with the uncertain equilibrium of the halting,
but firmly planted, assimilated to the nature of the
square—that most stable of figures—and thus rooted
brick-like in unwavering equilibrium they will form
a secure support for the superstructure.

XIX. Every mind that sets itself up against God, the g8
mind which we call “ King of Egypt,” that is of the
body, proves to be a maker of such structures. For
Moses describes Pharoah as rejoicing in buildings
constructed of brick. This is natural, for when the 89
workman has taken the two substances of earth and
water, one solid and the other liquid, but both in
the process of dissolution or destruction, and by
mixing them has produced a third on the boundary -
line between the two, called clay, he divides it up
into portions and without interruption gives each of
the sections its proper shape. He wishes thus to
make them firmer and more manageable® since this,
he knows, is the easiest way to secure the completion
of the building. This process is copied by the natur- 9o
ally depraved, when they first mix the unreasoning
and exuberant impulses of passion with the gravest
vices, and then divide the mixture into its kinds,

& Or * council,” the soul being looked upon as a collective
body ; ¢f. De Mig. 60.
°® Or * more capable of sustaining the structure.”
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movwy: €’ ols elxdrws SdvvaTar kal oréver, TobTo
povov s év Kaxois Teﬁnaaupwye'vog Keqnfhl.ov,

93 eKSavaaaL T, wapowa' )\e'yev'at 'yap s ST
“ Ka'rem'evafav ol va "TopanA dmo Tdv épywv.”
Tis & odk dv TGV €0 PpovodvTwy Td TOY TOAADY
b4 ’ NN )4 \ \ € M 4
alpimwy Bawwv épya kal Tas vmepBardovoas

4 * il A} 3 \ bl ’ " A 3
omovdds, als 7 mpos dpyvpiouov 7 défav 7 T év

¢ See App. p. 554,
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sense into sight and hearing, and again into taste
and smell and touch; passion into pleasure and
lust, and fear and grief; vices in general into folly,
profligacy, cowardice, injustice, and the other mem-
bers of that fraternity and family%—the materials
which moulded and shaped, to the misery and sorrow
of their builders, will form the fort which towers
aloft to menace the soul. XX. Ere now, 91
too, there have been those who went to a further
extreme, and not only worked up their own souls to
do thus, but have violently forced their betters, the
children of the race that has vision, to make bricks
under duress and build strong cities (Ex. i. 11) for
the mind which thinks itself their sovereign. They
wished in this way to shew that good is the slave of
evil and passion stronger than the higher emotions,
that prudence and every virtue are subject to folly
and all vice, and thus must render obedience to every
command of the despotic power. *‘ Behold,” says the 92
enemy, ‘‘ the eye of the soul so translucent, so pure,
so keen of vision, the eye which alone is permitted
to look on God, the eye whose name is Israel, is
imprisoned after all in the gross material nets of
Egypt and submits to do the bidding of an iron
tyranny, to work at brick and every earthy substance
with labour painful and unremitting.” It is but
natural that Israel should sorrow and groan because
of them ; for the one solitary thing which he still
treasures as a jewel amid his sufferings is that he can
weep sore for his present state. There is sound wis- 93
dom in the words, “ The children of Israel groaned
because of their tasks ” (Ex. ii. 23). Which of the
wisely-minded, when he sees the tasks which many
men endure and the extravagance of the zeal which
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Ndovals dmdlavaw eldbbaoce xpiobai, adddpa xar-
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Bepameia oodot, kabdmep paprupobow oi xpnopol,
& ols elpyrau ‘‘ éfamdoretdov Tov Aadv, va pe
95 Oepamevy.” diov 8¢ 7@V 70 Ov fepa-
mevdvTwy olvoxdwv pev 1) oiTomoudv 7 payelpwy
14 ol o ’IM /8 i ’ 8 A 4 ’
épya 7 ooa AAAa yewon' unTE OOTAATTEW uUNTE
owrifévar aduara wAVlov Tpdmov, dvaBaivew 8é
Tois Aoyiopols mpos aiflépiov Uipos, Mwvohy, 7o
Beodiés yévos, mpooTneauévovs yeudva Tijs 680b.

96 TéTe yap TOov pév Témov, 8s 81 Adyos éori,? fed-
covrar, & 6 drdunjs kai drpemros Oeds épéoTne,
“r¢ 8 mo Tovs mddas adrod, 76 doel éEpyov
7Afov* camdeipov kal s dv eldos oTepedparos
700 odpavod,” Tov alobnTov xdopov, dv alvirTerar

1 Mangey suggests inserting after yeddn: <émirndedewd
(rather wiyre émrndevew). This would aveid the zeugma of
associating dwamhdrrew wW'th the €pya oivoxbwr.

2 §s &% Aoyos éori] this is my conjecture for the 8s d7hés
éore of all mss. and editions. It is based (1) on De Som.
i. 62, where Philo discussing the three senses in which rémos
is used declares that one of these is the Divine Logos and
that this is the sense in which it is used in this passage,
Ex. xxiv. 10 (the same idea that rémros=X\éyos appears in
De Op. 20 and De Som. i. 117): (2) on the sequel in § 97,
where the identification of the rémos ¢ 6 feds eépéarnre with
the Adyos is clearly implied. The simple alteration of the
somewhat pointless d5\os to 8% Aéyos makes this identification,
which otherwise comes in very abruptly, perfectly clear.
The use of &) with Lhe relative constantly recurs in Philo.

3 Wend. 4 #’'—evidently wrongly. The 8¢ is required to

balance the uév and to mark the antithesis between the Logos
and the Sensible World.
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they commonly put forth to win money or glory or
the enjoyment which pleasure give, would not in the
exceeding bitterness of his heart cry aloud to God
the only Saviour to lighten their tasks and provide
a price of the soul’s salvation to redeem it into
liberty ? What then is the liberty which is really 94
sure and stable? Aye, what? It is the service of
the only wise Being, as the oracles testify, in which
it is said, “ Send forth the people that they may
serve me ” (Ex. viii. 1). But it is the 95
special mark of those who serve the Existent, that
theirs are not the tasks of cupbearers or bakers or
cooks, or any other tasks of the earth earthy, nor do
they mould or fashion material forms like the brick-
makers, but in their thoughts ascend to the heavenly
height, setting before them Moses, the nature be-
loved of God, to lead them on the way. For then 98
they shall behold the place ¢ which in factis the Word,
where stands God ® the never changing, never swerv-
ing, and also what lies under his feet like * the work
of abrick of sapphire, like the form of the firmament
of the heaven " ¢ (Ex. xxiv. 10), even the world of our
senses, which he indicates in this mystery. For it 97

8 LXX. €ldov Tdv Témov ob elaTirel & Beds Tob *Topath. E.V.
*“ They saw the God of Israel.”

b So, as.the sequel shows, rather than *‘ the place on which
He stands.” This use of épéoryre with the dative may be
paralleled, e.g. éwéory Tols xard 76 ‘Pyylov Témas, Polybius ix.
7.10. Perhaps, however, read évéoryre. In De Som. i. 62
we have the od eiorhrer of the Lxx.

¢ Or perhaps Philo may have taken the words to mean
‘“like a kind of basis for the heaven.”” Though in De Op. 36
he makes srepéwua =the heaven, his identification of it here
with the alofn7és xéoumos points to the latter interpretation.

* FAvOov] SO LXX.: Mss. Aibov.
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orfioat, 67t 008’ o Koo,u.os dmas dpére Kai awe)\ev-
Oepialovon KLV‘)]UGL KGXP’)’]T(I.L, aAx’ emﬂeﬁnxev o
Kvﬁepw]ﬂ;g Oeog TQV o)\wv ocakovoy.wv KG.L 1r1)8a-
wovxdv owrnplws T4 olpmarra, ofre 7TOO'LV ov're
xepaw ovre dMe 1oV év yevéoel Kexpnpuévos uépe
'ro 1rapa1rav ovSew KaTO., TOV a)hyen Aéyov—" 013
'yap s dvBpwmos ¢ Geog P, a)(?\a ToV eveka aUTO
Jdvoy 3¢3a0Ka/\Lag ewa’yoy,evov 'qp,wv @V eavTovg
éxBijvar i) vaap,evwv, awN’ awo T@v Nuiv adrois
ovpBefnrdrwv Tas mepi Tob dyevijTov Ka.ra)\'qnﬁe;g

99 AapBavovrwy. wa'yka/\ws* & é&xel 10 év
ﬂapaﬁo)\'qg €L8€L ¢avac Tov koay.ov &s efSog 'n')\w@ov'
Soxel pév yap éordvar xal Pefyrévar s éxelvy
kata Tas s alofntijs Spews mpoaPolds, kéxpnrar

[420] 8¢ wrvrdTy | Kumjoer kal Tas év uépel mdoas wapa-

100 Beovon. «ai yap ued’ nNuépav HAlov kai vikTwp
geliyns davrasiav dis éordiTwy of oduatos odlal-
pol AapfBdvovor: kaitol Tis odk oldev, 8¢ <T6> Tis
mepl avTovs Popds Tdyos dvavroydwoTdy éoTw,
€l ye Tov ovumavra olpavoy md wepurododow

1 mss, olkovoudv.
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THE CONFUSION OF TONGUES, 97-100

well befits those who have entered into comradeship
with knowledge to desire to see the Existent if they
may, but, if they cannot, to see at any rate his
image, the most holy Word, and after the Word its
most perfect work of all that our senses know, even
this world. For by philosophy nothing else has ever
been meant, than the earnest desire to see these
things exactly as they are. XXI. But98
when he speaks of the world of our senses as God’s
footstool, it is for these reasons. First to shew that
not in creation is to be found the cause which made
it ; secondly to make it plain that even the whole
world does not move at its own free unshackled will,
but is the standing-ground of God who steers and
pilots in safety all that is. And yet to say that He
uses hands or feet or any created part at all is not
the true account. For God is not as man (Num. xxiii.
19). It is but the form employed merely for our
instruction because we cannot get outside ourselves,
but frame our conceptions of the Uncreated from
our own experience. It is a fine saying g9
when by way of illustration he speaks of the world
as an appearance of brick.® It does seem to stand fast
and firm like a brick as we judge it when our outward
sight comes in contact with it but its actual move-
ment is exceeding swift, outstripping all particular
movements. To our bodily eyes the sun by day and 100
the moon by night present the appearance of stand-
ing still. Yet we all know that the rapidity of the
course on which they are carried is unapproached,
since they traverse the whole heaven in a single day.

@ See App. p. 555.
® Sorather than the * impression produced upon our sight.”
Cf. 1 8yus wpooBdAhovoa, Quod Deus T8.
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T@v codlas Sopuddpwy moré Kaaacpeﬁecev, ols Ta
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102 KpoTelTar. S0 Kai e’m/\e"yeTaL “ e'yeve-ro av*roc.s U]
m\[vﬁog sZg Albov.” 76 yap p.avov Kal Kexv,u,evov
Ths ) ov Adyw ¢>opas els dvriTumov Kkai o-repeav*
Pvow mdbév kal mukvwbév Adyois dvvarols xai
3 7z 3 7 4 3 I3
amodeifeow éyvpwrdrais peréBalev, dvdpwleions
Tpémov Two. Tis TGV OGewpnudrwv kaTadjfews,
7')'7'1,9 év ﬁALK[a dwappet 'n'aLSLm'j Sua ™ Tis Puxijs
vypo*r'/)'ra y,'r)rrw Svvapévns Tovs evmﬁpayc(oyevovs
mijrTew kal SiaduAdrrew xapa:crnpas.

108 ‘°Kai 7 dodadros v adrois #nhos', oﬁK é',um'a/\w
6 mAos dodarros- 30Kovcn p,ev yap o:. g{)av/\oc 'ra
dofev Kpa.‘ranovo'Bac KaTd TGOV a.,u,ewovwv Kal. 'ra
Suadvdpeva kai péovra €€ adrdv mirrew, IV ém’
b3 ~ IA \ 4 3 4 . L4 8’ VA
éxvpod BdAwor kai Tofevowow dperijy: ¢ & Aews
Kal waTnp TAV KaAdv ovk édroer To Bedunuévov’

1 mss. karalapBaviuevos. 2 Mss, dvmitiimov kal gTepeds.

% Wend. prints 73 yap pavdy . . . xapaxijpas asa parenthesis,
and treats xui % dogadros fiv alrols myAés as a continuation
of the text introduced by & kai émh\éyerar. But the words
introduce a totally different thought from that which is given
in §§ 101 and 102. Philo, as often, cites the text without any
Aéyerac or ¢yol.
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So too also the whole heaven itself appears to stand
still but actually revolves, and this motion is appre-
hended by the eye which is itself invisible and closer
akin to the divine—the eye of the understanding.

XXII. When they are described as using fire with 101
their bricks, it is a symbolical way of saying that
they hardened and strengthened their passions and
vices by the heat and high pressure of argument, to
prevent their ever being demolished by the guards
of wisdom, who are ever forging engines to subvert
them. And therefore we have the addition, ‘‘ their 102
brick became stone to them ” (Gen. xi. 8). For the
looseness and incoherence of the talk which streams
along unsupported by reason turns into a solid
and resisting substance, when it gains density and
compactness through powerful reasonings and con-
vincing demonstrations. The power of apprehending
conclusions grows, so to speak, to manhood, whereas
in its childhood it is fluid through the humidity of
the soul, which is unable as yet to harden and thus
retain the impressions which are stamped upon it.

*“ And the asphalt was clay® to them ” (ibid.). Not 103
the reverse, their clay was asphalt. The wicked may
seem to make the weak cause strong against the
better,and to harden the loose stuff which exudes from
the weak, to obtain a firm footing from which to
shoot their bolts against virtue. But the Father of
excellence in His loving-kindness will not suffer the

e See App. p. 555.

4 mss. and all editions dedeuévor, But ‘‘ bound™ is hardly
sense. Mangeytranslates * substructiones,’ Stein * Gebilde,”
Yonge ** buildings,” which suggest that they all took it from
déuw. But this is surely impossible. Possibly we might
read deubuevov Or 768 7O mavow.

VOL. IV F 65



PHILO

3 Al 3 Q2 ) ’ e 7 -~
ekvud’ eis aSLa)\v'rov dodddeiar, peovons omovdijs
;u] uquo‘rwg épyov ws ﬂ)taSwv-ra TNAGY avaSafag.

104 € /.cev 'yap 6 m))\og e'yeve'ro amﬁa}vrog, péxpu

mavtos dv lows TO év ouvexel puoeL yedies
’ A b bl -~ \ 3 7 7
alofntov els dodali xai dperdBAnTov Svvauw
eviknoev: émel 8¢ Todvavriov 17 dodadros els
A} /, k] 3 7 k3 A 7 3 A
Aoy peréBadev, odx abuunréov: émis ydp, édmis
70 PBéBara Ths kaxias épelopara kpdrer feod

106 8LaKo7rﬁval.. Tovyapoiy 6 dikaios kal év

™ peyddw kai émalijde Tod Piov Ka'raKAvcmd),

7717(1) 3vvap,evog Ban aLoH‘r]aewg ¢lvx77 uévy Ta
ovra dvrws opdv, Tnv kiwrdy,” /\e'yw d¢ 7o
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évepyelas* Awdrjoavros 8¢ Tod karxol kal Tis popds
e'maxozfcmg e’fe)\ev’ae'rac. Xpnodpuevos dowudTe
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1421]

p,ev yap doreios dmd 'yeveaewg dpxs qu‘revﬁees
kal mpogayopevlels Tpdmos, dvopa Mwuaijs, 6 Tov
Kéopov s doTv kal martpida olkijoas dTe KOOuO-
’ !’ 3 I3 ~ k)
'rro)uﬂ)s yevduevos, évdelels more 1 émadpiyu-
pnévew ws av* ‘‘ dogadromioon”’ odpart kal doxobyri
T4s mAVTWY <TOV> | Smokewpévwy év alobjoer dav-
Tagias dodadds Oéyeofal 7€ kal kexwpnrévar,
1 Mmss. éxelvwr, 2 Mss. dvadetfar,
8 Mss. yiverac. 4 Mss. év,

o The word is used here and in § 106 to preserve the obvious
play between dogais and dogarros.

» The antithesis intended is that while the Noah-mind in
its lower stages, when the sensible world is so absorbmg, finds
in the ark of the body a source of strength, which it will
discard when the stress is past, the higher Moses-mind,
which receives the Stoic name of dereios from the first, never
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platform to reach the condition of cement which
defies dissolution, but makes the unsubstantial result
of their fluid industry to be but as sloppy clay. For 104
if the clay had become asphalt, what is now a piece
of earth in constant flux and perceived only by
the outward sense might have won its way in com-
plete triumph to power fast-cemented ¢ and irremcv-
able. But since the reverse has come to pass and
the asphalt has changed to clay, we must not lose
heart, for there is hope, aye hope, that the stout
supports of vice may fall beneath the axe of God’s
might. So it was with just Noah. In 105
the great ceaseless deluge of life, while he is as yet
unable to behold existences as they really are through
the soul alone apart from sense, he will ‘ coat the
ark,” I mean the body, * with asphalt within and
without ” (Gen. vi. 14), thus strengthening the im-
pressions and activities of which the body is the
medium. But when the trouble has abated and the
rush of the waters stayed, he will come forth and
employ his understanding, free from the body, for
the apprehension of truth. ® On the other 108
hand the mind called Moses, that goodly plant, given
the name of goodly at his very birth (Ex. ii. 2), who
in virtue of his larger citizenship took the world for
his township and country, weeps bitterly (Ex. ii. 6)
in the days when he is imprisoned in the ark of the
body bedaubed as with ¢ asphalt-pitch ” (Ex. ii. 3),
which thinks to receive and contain, as with cement,
impressions of all that is presented through sense. He
rests contented with it, but recognizes from the first, that

the ‘““asphalt™ which serves the body, can never give the
real ‘‘ safety.” See further, App. p. 555.
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1 T cannot think that the phrase feod 08 Duvos n Totdde is
right. And Cohn’s and Wend.’s suggestions of (1) edvouwrdry
&, (2) Geod & tmwados, (38) evdbkipos seem to me quite wild.
The only variants in the mss. are #ro gamu and f;-row.;&é-re
for % todde. From this I conjecture feol &' <év> Suvoids 7
Toudde §deTar, 1.6. Such a soul-city or such a mwokirela is called in
the Psalms God’s (city).- I understand Philo to be alludin,
to the use of the phrase * the city of God ” in Ps. xlvi. 4 an

68



THE CONFUSION OF TONGUES, 106-109

weeps for his captivity, pressed sore by his yearning
for a nature that knows no body. He weeps also for
the mind of the multitude, so erring, so vanity-ridden,
so miserable—the mind which clings to false opinion
and thinks that itself, or any created being at all,
possesses aught that is firm, fast-cemented and im-
mutably established, whereas all that is fixed and
permanent in circumstances and condition is graven
as on stone in the keeping of God alone.

XXIII. The words, ‘“ Come, let us build for our-
selves a city and a tower whose head shall be unto
heaven,” suggest such thoughts as these. The law-
giver thinks that besides those cities which are built
by men’s hands upon the earth, of which the materials
are stones and timber, there are others. even those
which men carry about established in their souls.
Naturally these last are models or archetypes, for
the workmanship bestowed upon them is of a more
divine kind, while the former are copies composed of
perishing material. Of the soul-city there are two
kinds, one better, the other worse. The better
adopts-as its constitution democracy,® which honours
equality and has law and justice for its rulers—such
a one is as a melody which sings God’s praises. The
worse, which corrupts and adulterates the better,
as the false counterfeit coin corrupts the currency,
is mob-rule, which takes inequality for its ideal, and
in it injustice and lawlessness are paramount. The

¢ For Philo’s conception of democracy see note on Quod
Deus 176.

Ixxxvii. 8. To interpret the phrase as meaning a just soul
or a just condition of civic life is as natural for him as for a
Christian to apply it to the Church. Philo regularly quotes
the Psalms with the words é» uvais, as e.g. above 52, De
Som. ii. 242 émel ral év Uuvors gderar. See also App. p. 555.
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’ ~ -~
114 ,ue‘yaAavxuxs ﬂlﬁos s"mﬁaoa. TW 'y&p
1 T conjecture 6 dvovs. See App. p. 555.
2 Mss. d\wokolueda.

¢ Lit. “ have girded themselves with.”

70



THE CONFUSION OF TONGUES, 109-114

good have their names entered on the burgess-roll
of the former type of state, but the multitude of the
wicked are embraced under® the second and baser
type, for they love disorder rather than order, con-
fusion rather than fixedness and stability.

The fool not content with using himself alone thinks
fit to use fellow-workers in sin. He calls upon the
sight and the hearing and invokes every sense to
range itself beside him without delay, each bringing
all the instruments that are needed for the service.
And further he spurs and incites that other com-
pany, the company of the passions, to put their un-
tutored nature under training and practice and thus
render themselves resistless. These allies, then, the
mind summons, saying, ‘“ Let us build ourselves a
city,” which means, “ Let us fortify our resources
and fence them in with strength, that we may not
fall easy victims to the onset of the foe. Let us mete
out and distribute the several powers of the soul as
by wards and tithings, allotting some to the reason-
ing and some to the unreasoning portion. Let us
choose for our magistrates such as are able to pro-
vide wealth, reputation, honours, pleasures, from
every source available to them. Let us enact laws
which shall eject from our community the justice
whose product is poverty and disrepute—laws which
shall assure the emoluments of the stronger to the
succession of those whose powers of acquisition are
greater than others. And let a tower be built? as a
citadel, as a royal and impregnable castle for the
despot vice. Let its feet walk upon the earth and
its head reach to heaven, carried by our vaulting
ambition to that vast height.” For in fact

® Or (if the perfect is to be emphasized) “ stand complete.”
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dvopa adrdv dmodeimealar 76 Svodvupov; XXIV.
116 )te"yovcn ydp+ “ wocv}awpev éav'r&)v 6'V0,ua." @ mepuT=
Tijs Kal Kexvp,ew;g amwxuv‘nag. 7( date; vvm'i
ral Baldet @Ko'rw 70 éavTdv aSLKnp,aTa ov'yxpwrrew
ozﬁeu\owes Kal wpoxa)(vmx,a adTdv, € kal puy 'r'qv
a)h;t%;, Y yoby wpomromrov aLSw wswomaﬂat 1)
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Swaddoews TdHY €P oy,o)\o'yov,u.evocg a;w.pr‘qp.aal,
'rc,u.wpcwv, Tocodrov Tis TAuns emﬁawe‘re, wm-e
oV povov' 1rpos Pds kal /\apmpora‘rov n)uov evav'ya-
Cea@e ,que Tas av0pw7rwv TV a,uewovwv am-:c)\as
wite Tas dmaparriTovs éx feol dikas Tols olTws
1 mss. uévor ab.

3 Mss. dvavydfesfar, which might be kept as depending
on déodre.

¢ See note on De Ebr. 199.
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that tower not only has human misdeeds for its base,
but it seeks to rise to the region of celestial things,
with the arguments of impiety and godlessness in its
van. Such are its pronouncements,® either that the
Deity does not exist,or that it exists but does not
exert providence, or that the world had no beginning
in which it was created, or that though created its
course is under the sway of varying and random
causation, sometimes leading it amiss, though some-
times no fault can be found. For this last an analogy
is often seen in ships and chariots. For the course of 115
the one on the water and of the other on land often
goes straight without helmsman or charioteer. But
providence demands, they say, more than a rare and
occasional success. Human providence frequently
achieves its purpose, the divine should do so always
and without exception, since error is admitted to be
inconsistent with divine power.?

Further, when these victims of delusion build up
under the symbol of a tower their argument of vice,
what is their object but to leave a record of their ill-
savoured name ? XXIV. For they say, “ let us make 116
our name.” What monstrous and extravagant
shamelessness! What is this you say ? You ought
to be hiding your misdeeds in night and profound
darkness, and to have taken, if not true shame, at
least the simulation of it to veil them, whether to
keep the goodwill of the more decent sort, or to
escape the punishments which wait on open sins.
Instead, to such a pitch of impudent hardihood have
you come, that you not only let the full sunlight
shine upon you and fear neither the threats of better
men, nor the inexorable judgements of God, which

b See App. p. 556.
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119 patds Te kai 86fns. ovkodv, elmouw’ dv adrols,
o7t oredacbijoecle ywarokere; T( odv dpuaprdvere;
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1 mss, Towobror. Mangey and Wend. rowdrovs. But the
ordinary usage of Greek demands the nominative when
referring to the subject of the main verb, and this is usually,
if not always, followed by Philo, e.g. ddwodvres 120.

74



THE CONFUSION OF TONGUES, 116-119

confront the authors of such unholy deeds, but you
also deliberately send to every part rumours to report
the misdeeds of which you yourselves are guilty,
that none may fail to learn and hear the story of
your shameless crimes. O wretched, utter mis-
creants !

What sort of name, then, do you desire ? Is it the 117
name that best befits your deeds? Is it one name
only ? One general name perhaps, but a thousand
specific ones, which you will hear from the lips of
others even if your own are silent. Recklessness
with shamelessness, insolence with violence, violence
with murder, seductions with adulteries, unbridled
lust with unmeasured pleasures, desperation with
foolhardiness, injustice with knavery, thefts with
robbery, perjuries with falsehoods, impieties with law-
breakings, these and the like are the names for such
deeds as yours. It is indeed a fine cause for pride 118
and boasting, when you pursue so eagerly the repute
“which these names give, names at which you should
in all reason hide your heads for shame.

With'some indeed their pride in these names comes
from the belief that they have gained invincible
strength by the fact that all men think them such,
and these God’s minister Justice will punish for
their great audacity. Though perhaps they have not
merely a presentiment, but a clear foresight of their
own destruction. For they say,* before we are dis-
persed 7’ (Gen. xi. 4) let us take thought for our name
and glory. Do you then know, 1 would say to 119
them, that you will be scattered ? Why thendo you
sin? But surely it bespeaks the mind of fools that
they do not shrink from iniquity, though the gravest
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% This conception of wickedness as being in one sense
immortal, though at the same time a perpetual process of
dying to the true life, is Philo’s interpretation of the sign
given to Cain that no one should kill him (Gen. iv. 15),
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penalties often menace them, openly and not ob-
scurely. The punishments of God’s visitation may

be thought to be hidden from our sight, but they are
really well known. For all, however wicked, receive 120
some general notions to the effect that their iniquity
will not pass unseen by God, and that they cannot
altogether evade the necessity of being brought to
judgement. Otherwise how do they know that they 121
will be scattered ? They certainly do say, * before
we are dispersed.” But it is the conscience within
which convicts them and pricks them in spite of the
exceeding godlessness of their lives, thus drawing
them on reluctantly to assent to the truth that all
human doings are surveyed by a superior being and

- that there awaits them an incorruptible avenger, even
justice, who hates the unjust deeds of the impious and
the arguments which advocate those deeds.

XXV. But all these are descended from the depravity 122
which is ever dying and never dead, whose name is
Cain.® Is not Cain, when he had begotten a son
whom he called Enoch, described as founding a city

to bear his son’s name (Gen. iv. 17), and thus in a
sense raising a building of created and mortal things

to subvert those to which has fallen the honour to be
the work of a diviner architect ? For Enoch is by 123
interpretation ‘‘ thy gift,” and each of the unholy
thinks that his understanding gives him his appre-
hension and reflections, that his eyes give him sight,

his ears hearing, his nostrils smell,and the other senses
the functions that belong to themselves severally,
and again that the vocal organs give him speech, but
God, he thinks, is either not the cause in any sense

coupled with the absence of any mention of his death in
Genesis. Cf. Quod Det. 177, De Fuga 60,
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1 Or perhaps évra. 2 Mss. dpyas.

@ See App. p. 556.
® Or ** to whom also we owe our very being.” &/ 8» seems
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or not the first cause. And therefore
Cain retained in his own keeping the firstlings of the
fruits of his husbandry and offered, as we are told,
merely the fruits at a later time, although he had
beside him a wholesome example. For his brother
brought to the altar the first-born younglings of the
flock, not the after-born, thus confessing that even
the causes which come higher in the chain of causa-
tion® owe their existence to the Cause which is highest
and first of all. The impious man thinks the opposite,
that the mind has sovereign power over what it
plans, and sense over what it perceives. He holds
that the latter judges material things and the former
all things, and that both are free from fault or error.
And yet what could be more blameworthy or more
clearly convicted of falsehood by the truth than these
beliefs ? Is not the mind constantly convicted of
delusion on numberless points, and all the senses
judged guilty of false witness, not before unreasoning
judges who may easily be deceived, but at the bar
of nature herself whom it is fundamentally impossible
to corrupt ! And surely if the means of judgement
within us, supplied by mind and sense, are capable
of error, we must admit the logical consequence,
that it is God who showers conceptions on the mind
and perceptions on sense, and that what comes into
being is no gift of any part of ourselves, but all are
bestowed by Him, through whom we too have been
made.? XXVI. Having received from
their father self-love as their portion, his children
desire to add to it and raise it heaven high, until
Justice who loves virtue and hates evil comes to the

here to differ little from 5. of. It thinks of God as the
cause rather than as the maker.
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aid. She razes to the ground the cities which they
fortified to menace the unhappy soul, and the tower
whose name is explained in the book of Judges.
That name is in the Hebrew tongue Penuel, but in 129
our own ‘‘ turning from God.” For the stronghold
which was built through persuasiveness of argument
was built solely for the purpose of diverting and de-
flecting the mind from honouring God. And what
greater sin against justice could there be than this ?
But there stands ready armed for the destruction of 130
this stronghold the robber who despoils injustice and
ever breathes slaughter against her, whom the
Hebrews call Gideon, which is interpreted the
“Robbers’ Hold.” Gideon swore, we read, to the
men of Penuel saying, “ When I return with peace
I will demolish this tower ”’ (Jud. viii. 9). A grand 131
boast, most fitting to the evil-hating soul whose edge
has been made sharp against the impious, that it
receives the strength to pull down every argument
which would persuade the mind to turn away from
holiness. And the words are true to nature, for when
the mind *“ returns,” ¢ all in it that was starting aside
or turning away is brought to nothing. And the fit 132
time for destruction of this, though clean contrary*to
expectation, is, as Gideon says, not war but peace.
For it is through that stability and tranquillity of
understanding, which it is the nature of piety to
engender, that every argument is overturned which
impiety has wrought. Many too have 133
exalted their senses, as though they were a tower,
so that they touch the boundaries of heaven, that
is symbolically our mind, wherein range and dwell

Philo perhaps gives it the sense of *“turns round,” *‘is
converted.”
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those divine forms of being which excel all others.
They who do not shrink from this give the preference
to sense rather than understanding. They would
use perceptible things to subdue and capture the
world of things intelligible, thus forcing the two to
change places, the one to pass from mastery to
slavery, the other from its natural servitude to
dominance.

XXVII. The words, ‘ the Lord came down to see 134
the city and the tower "’ (Gen. xi. 5), must certainly
be understood in a figurative sense. For to suppose
that the Deity approaches or departs, goes down or
goes up, or in general remains stationary or puts
Himself in motion, as particular living creatures do,
is an impiety which may be said to transcend the
bounds of ocean or of the universe itself. No, as I135
bave often said elsewhere, the lawgiver is applying
human terms to the superhuman God, to help us, his
pupils, to learn our lesson. For we all know that
when- a person comes down he must leave one place
and occupy another. But God fills all things ; He 136
contains but is not contained. To be everywhere and
nowhere is His property and His alone. He is no-
where, because He Himself created space and place
coincidently with material things, and it is against
all right principle to say that the Maker is contained
in anything that He has made. He is everywhere,
because He has made His powers extend through
earth and water, air and heaven, and left no part of
the universe without His presence, and uniting all
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138 pepov Siedjdvle. 76 8¢ Oetov wai ddpatov «ai
dkaTdAymTov Kai mavrayod. 6v SpaTdv Te Kal kaTa-
AymTov oddapod mpds dMibewdy doTw x x * ‘ He
aTas éyw mpo Tod oé,”* Jeirvvobar kal kaTalap-
Bdveobar Sokdv, mpo mdons Seifews rai davracias
139 6ﬂep/3a/\cbv Ta 'ye'yovéra. Tdv ody ;,Lev-aﬁa‘rmﬁg
Kw'qaews ovop,a'rwv ovdév eg[)ap;wr'rec T® Kara
‘ro efvcu Oed, ’TO avw, 70 Kav'w, TO émi 8e§ca, 70
ér’ eddwvpa, 70 wpdow, 76 kaTémw: év ovdwi
yap 1év AexBévrwy émwoeltar, s oDd’ dv pera-
4 k) 4 4 4 2
140 Tpemduevos évalddrTol xXwpia. )\e'yeTaL 8
o0dev frrov rateAwv idelv, & mpodiffer mdvra o
yevdueva udvov dAA& kai mpiv yevéolar ocadds
kaTetAndds, mporpomis Evexa kai Odaokalias, iva
1 I have not attempted to translate these corrupt words
which appear in Mangey’s edition as of xdpw ,u.e7\ma.s' dow
(““ on account of which I will celebrate it in song’!) Wend.
suggested feol xdpiowr ovenupéva with no lacuna. But this
bears little resemblance to the text. I suggest o xdpw
<Ouehihe tis dowludrovd, followed by some such words as
obotas whypotgfar. This will fit the argument well. Geod is
everywhere, because His binding things with invisible bonds
necessarily (éueAle) involves His filling all things with
His being.

2 Wend. suggests <odk> émwoeirar wepl Témwov, oV kara-
QapBavduevor, €l uy kare) 70 elvar uévov. As an alternative

1 suggest émwoeirar wépa Tob elval mwov xard 70 elvar ubvoy (“

conceived of as transcending the idea of being in any particu-
lar place and in terms of existence only *’). See App. p. 556.
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THE CONFUSION OF TONGUES, 136-140

with all has bound them fast with invisible bonds,
that they should never be loosed. . . . That aspect
of Him which transcends His Potencies cannot be
conceived of at all in terms of place, but only as pure
being, but that Potency of His by which He made
and ordered all things, while it is called God in ac-
cordance with the derivation of that name,? holds the
whole in its embrace and has interfused itself through
the parts of the universe. But this divine nature
which presents itself to us, as visible and compre-
hensible and everywhere, is in reality invisible, in-
comprehensible and nowhere. . . . Andso we have the
words “ Here I stand before thou wast * (Ex. xvii. 6).
“T seem,” He says, “ the object of demonstration
and comprehension, yet I transcend created things,
preceding all demonstration or presentation to the
mind.”’? Noneof the terms, then, which express move-
ment from place to place, whether up or down, to
right or to left, forward or backward, are applicable
to God in His aspect of pure being. For no such
term is compatible with our conception of Him, so
that He must also be incapable of displacement or
change of locality. All the same Moses
applies the phrase *‘ came down and saw ~’ to Him,
who in His prescience had comprehended all things,
not only after but before they came to pass, and he
did so to admonish and instruct us, that the absent,

o See App. p. 556. b See note on D¢ Sac. 67.

3 This sentence has been completely confused in the mss.
Wend. reconstructs it as follows: 7o &% fetov opatév 7e
kal xaraAnwTor Kkal mwavraxol ¢avraciafbuevor dabparov Kai
draTdAymwTor kal obdauod wpds dAAfeidy éorv s dyevdéoTaror
éxetvor elvar TOv xpnouby, év @ Nékexrar (¢f. De Mig. 183), and
this seems to be the general sense. In the next words oras
should probably be ésry«a.
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déxeabar Pevdh Adyov 7 ebnifln 8 drofjs, dAa xal
o7 mpos Ty oadi) Ths dAnbelas kaTddpbw parpov
Soov  Sipews Votepilovaa dieAéyyerar yépovoa
UATALOTYTOS dKOT].

XXVIIL Tavmp ¢auév airiav elvar 1od Aéye-
gbar “‘ Tov Bedv kataPeBnxévar Ty wAw Kal Tov
mipyov Bedoacbar.” ob mapépyws 8¢ mpdoreirau
‘“ov @roddunoar oi viei Tdv avlpdmwy.” lows
yap dv Tis eimor TGV ovk edaydv émyAevdlwv
dua- kawor® Nuds avadiddoxer udfnpa 6 vouo-
0érns, 67T mipyovs kai médets olx érepol Twes,
dMa maides avfpdmwy dvowkoBopobvrar. Tis yop
7d v’ oltws éudavil kali meplomTa kai TGV Aav
éfeatnroTwy ayvoel; dMa i TO mpdyetpov TobTo
ral karnuagevuévov v Tols lepwTdTols XPMNOUOLS
dvayeypddfar <voulons>, AAX Smep dmokexpup-
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1 wss. dkoj.  See App. p. 556.

2 Wend. prints a lacuna after Néywr with note that Cohn

suggests <8t od Qéus>. Mangey <uid.
3 Heinemann suggests avaykator for dua xacwow,
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who are at a long distance from the facts, should
never form conclusions hastily or rely on precarious
conjectures, but should come to close quarters with
things, inspect them one by one and carefully en-
visage them. For the certitude of sight must be
held as better evidence than the deceitfulness of
hearing. And therefore among those who live under
the best institutions a law has been enacted against
giving as evidence what has been merely heard,
because hearing’s tribunal has a natural bias towards
corrupt judgement. Infact Moses says in his pro-
hibitions, ““ Thou shalt not accept vain hearing
(Ex. xxiii. 1), by which he does not merely mean
that we must not accept a false or foolish story on
hearsay, but also that as a means of giving a sure
apprehension of the truth, hearing is proved to lag
far behind sight and is brimful of vanity.

XXVIII. This is the reason we assign for the
words ““ God came down to see the city and the
tower,” but the phrase which follows, * which the
sons of men built ’ (Gen. xi. 5), is no idle addition,
though perhaps some profane person might say with
a sneer, ‘‘ a novel piece of information this which
the lawgiver here imparts to us, namely that it is
the sons of men and not some other beings who
build cities and towers.” ‘‘ Who,”” he would continue,
“ even among those who are far gone in insanity,
does not know facts so obvious and conspicuous ? ”’
But you must suppose that it is not this obvious and
hackneyed fact which is recorded for us in our most
holy oracles, but the hidden truth which can be
traced under the surface meaning of the words.
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¢ An obvious reference to Stoics and Epicureans, -
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THE CONFUSION OF TONGUES, 144-146

What then is this truth ? Those who 144
ascribe to existing things a multitude of fathers as it
were and by introducing their miscellany of deities
have flooded everything with ignorance and con-
fusion, or have assigned to pleasure the function of
being the aim and end of the soul, have become in
very truth builders of the city of our text and of its
acropolis. They pile up as in an edifice all that
serves to produce that aim or end and thus differ
not a whit to my mind from the harlot’s offspring,
whom the law has banished from God’s congregation
with the words ‘‘ he that is born of a harlot shall not
enter the congregation of the Lord ”’ (Deut. xxiii. 2).
For like bowmen, whose shots roam from mark to
mark and who never take a skilful aim at any single
point, they assume a multitude of what they falsely
call sources and causes to account for the origin of
the existing world and have no knowledge of the one
Maker and Father of all. But they who 145
live in the knowledge of the One are rightly called
* Sons of God,” as Moses also acknowledges when he
says, < Ye are sons of the Lord God ”’ (Deut. xiv. 1),
and “ God who begat thee ” (ibid. xxxii. 18), and
“Is not He Himself thy father ? ”’ (ibid. 6). Indeed
with those whose soul is thus disposed it follows that
they hold moral beauty to be the only good, and
this serves as a counterwork engineered by veteran
warriors to fight the cause which makes Pleasure the
end and to subvert and overthrow it.* But if there 146
be any as yet unfit te be called a Son of God, let
him press to take his place under God’s First-born,
the Word, who holds the eldership among the angels,
their ruler as it were. And many names are his, for
he is called, ‘ the Beginning,” and the Name of
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THE CONFUSION OF TONGUES, 146-150

God, and His Word, and the Man after His image,
and ‘‘ he that sees,” that is Israel. And 147
therefore I was moved a few pages above? to praise
the virtues of those who say that *“ We are all sons
of one man "’ (Gen. xlii. 11). For if we have not yet
become fit to be thought sons of God yet we may
be sons of His invisible image, the most holy Word.
For the Word is the eldest-born image of God. And 148
often indeed in the law-book we find another phrase,
“ sons of Israel,” hearers, that is, sons of him that
sees, since hearing stands second in estimation and
below sight, and the recipient of teaching is always
second to him with whom realities present their
forms clear to his vision and not through the medium
of instruction. I bow, too, in admiration 149
before the mysteries revealed in the books of Kings,
where it does not offend us to find described as sons
of God’s psalmist David those who lived and flourished
many generations afterwards (1 Kings xv. 11;
2 Kings xviii. 8),> though in David’s lifetime probably
not even their great-grandparents had been born.
For the paternity we find ascribed to the standard-
bearers of noble living, whom we think of as the
fathers who begat us, is the paternity of souls raised
to immortality by virtues, not of corruptible bodies.
XXIX. But of those who glory in their iniquities, 150
the Lord said “behold there is one race and one lip
of them all” (Gen. xi. 5), that is, behold they are
one connexion of family and fellowship of race, and
again all have the same harmony and fellowship of
voice ; there is none whose mind is a stranger to
the other nor his voice discordant. It is so also with
men who have no gift of music. Sometimes their
vocal organ, though every note is entirely tuneless and
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THE CONFUSION OF TONGUES, 1501558

highly unmelodious, is supremely harmonized to pro-
duce disharmony, with a consonance which it turns
to mere dissonance. And the same studied regularity
may be noticed in fever. For the recurrences which
are called in the medical schools quotidian, or tertian,
or quartan, make their visitation about the same hour
of the day or night and maintain their relative order.

The words ““ And they have begun to do this”
(Gen. xi. 6), express strong scorn and indignation.
They mean that the miscreants, not content with
making havoc of the justice due to their fellows, went
further. They dared to attack the rights of heaven,
and having sown injustice, they reaped impiety.
Yet the wretches had no profit of it. For while in
wronging each other they achieved much of what
they wished and their deeds confirmed what their
senseless scheming had devised, it was not so with
their impiety. For the things that are God’s cannot
be harmed or injured, and when these reprobates
turn their transgressions against them, they attain
but to the beginning and never arrive at the end.
Therefore we have these words, * They have begun
to do.” For when, insatiate in wrongdoing, they
had taken their fill of sins against all that is of earth
and sea and air whose allotted nature is to perish,
they bethought them to turn their forces against
the divine natures in heaven. But on them nothing
that exists can usually have any effect save evil
speech, though indeed even the foul tongue does not
work harm to those who are its objects (for they still
possess their nature unchanged), but only brings
disasters beyond cure on the revilers. Yet that they

3 So Mangey: wmss. & éori: Wend. conjectures, but does
not print, &s [éoTd] 7dv xaxdv., See App. p. 558..
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only began and were unable to reach the end of
their impiety is no reason why they should not be
denounced as they would had they carried out all
theirintentions. Therefore he speaks of their having
completed the tower, though they had not done so.
“The Lord,” he says, ‘ came down to see the city
and tower which they had built >’ already, not which
they intended to build (Gen. xi. 5).

XXX. What proof then have we that the structure 156
was not already completed ? First, self-evident facts.
No part of the earth can possibly touch the heaven
for the reason already mentioned, namely that it is
just as impossible as it is for the centre to touch the
circumference. Secondly, because the aether, that
holy fire, is an unquenchable flame, as its very name
shews, derived as it is from aifewv, which is a special
term ¢ for “burn.” This is attested by a single part 157
of the heavenly expanse of fire, namely the Sun,
which, in spite of its great distance, sends its rays to
the corners of the earth, and both earth and the
naturally cold extent of air, which divides it from the
sphere of heaven, is warmed or consumed by it as the
case may be. For to all that is at a long distance
from its course or lies at an angle to it, it merely
gives warmth, but all that is near it or directly under
it it actually destroys with the force of its flames.
If this is so, the men who ventured on the ascent
could not fail to be blasted and consumed by the
fire, leaving their vaulting ambition unfulfilled.
That it was unfulfilled® seems to be suggested by 158
Moses in the words which follow. * They ceased,”

¢ See note on § 27,
> roiTo can only refer to drelofs, not to the curiously
literalistic arguments given in the preceding section.
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1 Mangey may be right in suggesting udraiws <Aads), the
interpretation of the name given in De Cher. 32.

2 Mmss. BAaarta . . . dPeAnodrTWY.

% So wmss.: Mangey and Wend. &4, quite untenably, 1
think. The index gives no example where évfovoiaoués is
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he says, * building the city and the tower ” (Gen.
xi. 8), obviously not because they had finished it, but
because they were prevented from completing it by
the confusion that fell upon them.

Yet as the enterprise was not only planned but
undertaken, they have not escaped the guilt which
would attend its accomplishment. XXXI. We have 159
a parallel in Balaam, that dealer in auguries and
prodigies and in the vanity of unfounded conjectures,
for the name Balaam is by interpretation * vain.”
. The law-book declares that he cursed the Man of
Vision, though in words he uttered prayers of bless-
ing, for it considers not what he actually said, words
restamped under God’s providence, like a true coin
substituted for the false, but his heart, in which he
cherished thoughts of injury rather than of benefit.
There is a natural hostility between conjecture and
truth, between vanity and knowledge, and between
the divination which has no true inspiration and
sound sober wisdom. And indeed if a 160
man makes a treacherous attempt against another’s
life, but is unable to kill him, he is none the less
liable to the penalty of the homicide, as is shewn by
the law enacted for such cases. “ If,” it runms, “ a
man attacks his neighbour to kill him by guile and
flees to refuge, thou shalt take him from the altar
to put him to death” (Ex. xxi. 14). And yet he
merely “ attacks "’ him and has not killed him, but
the law regards the purpose of murder as a crime
equal to murder itself, and so, even though he
takes sanctuary, it does not grant him the privileges
of sanctuary, but bids him be taken even from the

used in this depreciating sense. The dixa évfovaiacmod
pavrela repeat olwvbuarris. 4 Mmss. éml
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holy place, because the purpose he has harboured is
unholy. Its unholiness does not merely consist in 161
this, that it plans death to be dealt by the arm of
wickedness against the soul which might live for
ever by the acquisition and practice of virtue, but
in that it lays its abominable audacity to the charge
of God. For the words “ flee to refuge * lead us to
the reflexion that there are many who, wishing to
shirk all charges to which they are liable and claiming
to escape the penalties of their misdeeds, ascribe
the guilty responsibility, which really belongs to
themselves, to God who is the cause of nothing evil,
but of all that is good. And therefore it was held no
sacrilege to drag such as these from the very altar.
The punishment which he decrees against those 162
who ““ build ” up and weld together arguments for
godlessness is indeed extreme, though perhaps some
foolish people will imagine it to be beneficial rather
than injurious. ‘‘ Nothing shall fail from them of all
that they attempt to do,” it says (Gen. xi. 6). What
a misery, transcending limitation and measurement,
that everything which the mind in its utter infatua-
tion attempts should be its obedient vassal not back-
ward in any service whether great or small, but
hastening as it were to anticipate its every need.
XXXII. This is a sign of a soul lacking good sense, 163
‘which finds no obstacle in all that lies between it and
its sin. For he who is not far gone in mortal error
would pray that all the promptings of his mind’s
purposes should fail him, so that when he attempts to
commit theft or adultery, or murder or sacrilege, or
any similar deed, he should not find an easy path,

@ d~os implies guilt which demands, and is felt to demand,
expiation.
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feel sure that Wend. isright. Philo is fond of these Platonic

forms of address, and & paxdpiot, like & Bavudoie, conveys a
note of expostulation, which is suitable enough here.

8 See App. p. 558.
® Or perhaps ‘ punishment,” as Philo understands the
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but rather a host of obstacles to hinder its execution.
For if he is prevented, he is rid of that supreme
malady, injustice, but if he carries out his purpose
in security that malady will be upon him. Why then 164
do you continue to envy and admire the fortunes of
tyrants,* which enable them to achieve with ease all
that the madness and brutal savagery of their minds
conceive, and hold them blessed, when rather our
hearts should bewail them, since poverty and
bodily weakness are a positive benefit to the bad,
just as abundance of means and strength are most
useful to the good? One of the foolish 165
who 'saw to what a pitch of misery free licence
to sin leads said boldly, ““ That I should be let free is
the greater indictment?” (Gen. iv. 18). For it is a
terrible thing that the soul, so wild as it is by nature,
should be suffered to go unbridled, when even under
the rein and with the whip in full play it can hardly
be controlled and made docile. And therefore the 168
merciful God has delivered an oracle full of loving-
kindness which has a message of good hope to the
lovers of discipline. It is to this purport. “1T will
not let thee go nor will I abandon thee ” (Josh. i. 5).
For when the bonds of the soul which held it fast are
loosened, there follows the greatest of disasters, even
to be abandoned by God who has encircled all things
with the adamantine chains of His potencies and willed
that thus bound tight and fast they should never be
unloosed. Further in another place he says, * All 167
that are bound with a bond are clean "’ (Num. xix. 15),
for unbinding is the cause of destruction which is

word. The text has been expounded in the same sense in
Quod Det. 141. E.V. **My punishment is greater than I
can bear.”
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unclean. Never then, when you see any of the
wicked accomplishing with ease whatsoever he
attempts, admire him for his success, but contrari-
wise pity him for his ill-luck, for his is a life of con-
tinual barrenness in virtue and fruitfulness in vice.
XXXIII. We should give careful consideration to 168
the question of what is implied by the words which.
are put into the mouth of God. * Come and let us
go down and confuse their tongue there’ (Gen.
xi. 7). For it is clear that He is conversing with
some persons whom He treats as His fellow-workers,
and we find the same in an earlier passage of the
formation of man. Here we have * The Lord God 169
said ‘let us make man in our own image and likeness’”’
(Gen. i. 26) ; where the words “‘let us make ” imply
plurality. And once more, ‘*“ God said, ‘ behold Adam
has become as one of us by knowing good and evil *”
(Gen. iii. 22) ; here the *“ us ” in * as one of us” is
said not of one, but of more than one. Now we must 170
first lay down that no existing thing is of equal
honour to God and that there is only one sovereign
and ruler and king, who alone may direct and dis-
pose of all things. For the lines :

It is not well that many lords should rule;
Be there but one, one king,®

could be said with more justice of the world and
of God than of cities and men. For being one it
must needs have one maker and father and master.
XXXI1V. Having reached agreement on 171

this preliminary question our next step will be to
gather the relevant considerations into a coherent
argument. Let us consider what these are. God is
one, but He has around Him numberless Potencies,
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1 Mss, érivoiav.

? Mangey suggests éxarépwy, Wend. éxeivwr. See App.
p- 558.

¢ See App. p. 558.
b Cf. Deut. iv. 19, which Philo probably has in mind.
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which all assist and protect created being, and among
them are included the powers of chastisement. Now
chastisement is not a thing of harm or mischief, but

a preventive and correction of sin. Through these 172
Potencies the incorporeal and intelligible world was
framed, the archetype of this phenomenal world,
that being a system of invisible ideal forms, as this

is of visible material bodies. Now the nature of 173
these two worlds has so struck with awe the minds

of some, that they have deified not merely each of
them as a whole,® but also their fairest parts, the sun,
the moon and the whole sky,? and have felt no shame

in calling them gods. It was the delusion of such
persons that Moses saw, when he says ‘‘ Lord, Lord,
King of the Gods " ¢ (Deut. x. 17), to shew the differ-
ence between the ruler and the subjects.

There is, too, in the air a sacred company of unbodied 174
souls, commonly called angels in the inspired pages,
who wait upon these heavenly powers. So the whole
army composed of the several contingents, each mar-
shalled in their proper ranks, have as their business

to serve and minister to the word of the Captain who
thus marshalled them, and to follow His leadership

as right and the law of service demand. For it must
not be that God’s soldiers should ever be guilty of
desertion from the ranks.? Now the King may fitly 175
hold converse with his powers and employ them to
serve in matters which should not be consummated

by God alone. It is true indeed that the Father of

¢ Very inaccurately quoted for é kipeos 6 feds budv, oros feds
T Gedv.

¢ For the leading ideas of the following sections, viz. God
as the cause of good alone and His employment of sub-
ordinates, see notes on De Op. 72, and De Agr. 128, with the
references to Plato there given.
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! The insertion is perhaps unnecessary, as iwypesias (which
Mangey suggested in preference to cuumpdtews) might possi-
bly be understood from the previous sentence.

3 Wend. suggests éfovoiar, ¢f. § 181. If alteration is re-
quired, I should prefer émworaciav. Cf. De Cher. 24.
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All has no need of aught, so that He should require
the co-operation of others, if He wills some creative
work, yet seeing what was fitting to Himself and the
world which was coming into being, He allowed His
subject powers to have the fashioning of some things,
though He did not give them sovereign and inde-
pendent knowledge for completion of the task, lest
aught of what was coming into being should be
miscreated. XXXV. This outline was 176
needed as premisses. Now for the inferences.
Living nature was primarily divided into two opposite
parts, the unreasoning and reasoning, this last again
into the mortal and immortal species, the mortal
being that of men, the immortal that of unbodied
souls which range through the air and sky. These 177
are immune from wickedness because their lot from
the first has been one of unmixed happiness, and
they have not been imprisoned in that dwelling-
place of endless calamities—the body. And this im-
munity is shared by unreasoning natures, because,

as they have no gift of understanding, they are also
not guilty of wrongdoing willed freely as a result of
deliberate reflection. Man is practically the only 178
being who having knowledge of good and evil often
chooses the worst, and shuns what should be the
object of his efforts, and thus he stands apart as con-
victed of sin deliberate and aforethought.

Thus it was meet and right that when man was 179
formed, God should assign a share in the work to His
lieutenants, as He does with the words * let us make
men,” that so man’s right actions might be attribut-

3 mss. ds Talra Or ws ravTy.
4 So Wend. and Mangey: wmss. vof, which might be
defended as equivalent to the yux) Noyixy) below.
107



180

181

182

PHILO

qSepwv'rtu ovov, e1r aMovs 8¢ al dpapriac. Bew
'yap T® 'n'a.vnye,u.ow éumpemés olk eSofev elvaw T
émi Kam.cw 0d0v év t/rvx'q Aoyicfj 8 éavrod 37],u,uovp-
yhgaw od xa'.,fnv Tols per az}’r&v e'n'e'rpet//e mv
TodTov 70 pepovs Ka’TaO’KEU‘I)V. &eu 'yap Kab 70
avv-ma)\ov 7@ dkovai, TO éxovaiov, €ls T Tod
mayTos av,um\-quaw KaTa0K€Ua0'0€V avaﬁebxﬁ-qval..

XXXVL. 7odiro wév 87} 'ravfn Aedéxlw.
1Tp00'7]K€l. 3¢ KaKELVO Ae)&o'yw@m, ot ,uovwv ayaﬁwv
éoTw ¢ 050; arnog, Kkaxol 8¢ ovSevos 70 'n'apaﬂav,
émedy) kai 76 ﬂpeaﬂv-rav'ov TOV SvTwy Kal Te/\eto-
Tatov dyalov adros 7v. éumpeméoraTovt 8¢ T
olkela Tfj éavrod ¢voer Snuiovpyelv dpioTa TH
dplfa'fw,’ -r&.g pévror kaTd movnpdv Koldoeis Sia
TV On avrov Beﬁacova@al.. papTupel o8¢ pov TH
)\o'yw Kal 70 el,p-r;y.evov vno ToD Te)\eLwHevrog é
doxroews 768¢* ‘6 Beds 0 Tpédwv pe éx vedtyTos,
6 dyyelos 0 puduevds pe éx mdvrwy TOV Kokdv:’
Juoloyel yap kai ofros 70, 6T T4 pév yvijoia
Tdv ayalov, & gbu\ape'fovs TPGIQSEI, t/wxds, émi Oeov
avaqﬁepe‘mb ptovov s aiTiov, 7 8¢ TdV Kakdv poipa
ayye/\o:.g émrérpamTas wa/\w, 00d¢ éxelvois Eyovor
v 10D koddlew adrokpdTopa éfovaiav, a
undevds Tdv els Plopav Tewdvrwy 7 ocwrriptos
avTod kardpyxn ¢vois. S0 Aéyerr “ Sedre Kkal
karaPBdyres ovyyéwuev.” of pév ydp doefels
TowaUTys émdfiol dlkms Tuyxdvew, ilews Kal edep-
yéridas kal $iroddpovs adrod duvdueis olkeodobar
Tipwplats. €dws pévror TG yéver T@v dvlpdimwy
wedipovs dmapxovoas 8 érépwy adrds dpioev:

1 Mss. éumpeméoTara.
3 Mss, T@v dploTwy or Tov dpioTov,
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THE CONFUSION OF TONGUES, 179-182

able to God, but his sins to others. For it seemed to
be unfitting to God the All-ruler that the road to
wickedness within the reasonable soul should be of
His making, and therefore He delegated the forming
of this part to His inferiors. For the work of forming
the voluntary element to balance the involuntary
had to be accomplished to render the whole complete.
XXXVI. So much for this point, but 180
it is well to have considered this truth also, that God
is the cause of good things only and of nothing at
all that is bad, since He Himself was the most ancient
of beings and the good in its most perfect form. And
it best becomes Him that the work of His hands
should be akin to His nature, surpassing in excellence
even as He surpasses, but that the chastisement of
the wicked should be assured through His under-
lings. My thoughts are attested also by the words. 181
of him who was made perfect through practice, ‘‘ the
God who nourisheth me from my youth ; the angel
who saveth me from all evils ” (Gen. xlviii. 15, 16).
For he, too, hereby confesses that the truly good
gifts, which nourish virtue-loving souls, are referred
to God alone as their cause, but on the other hand
the province of things evil has been committed to
angels (though neither have they full and absolute
power of punishment), that nothing which tends to
destruction should have its origin in Him whose
nature is to save. Therefore he says, * Come and 182
let us go down and confound them.” The impious
indeed deserve to have it as their punishment, that
God’s beneficent and merciful and bountiful powers
should be brought into association with works of
vengeance. Yet, though knowing that punishment
was salutary for the human race, He decreed that it
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Tad70 eloeveyxdv, kpdows & ol mapdfeois, dAa
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@ Philo here seems to assign the work of punishment
to the lower division of the ministers rather than to the
Potencies, though elsewhere he treats it as belongmg to the
Kingly Potency indicated by the name of 6 Kupios, e.g.
De Abr. 144, 145. Here the ‘‘angels” have the whole
province of evil assigned to them, whether to save from it,
as with Jacob, or to inflict it.
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should be exacted by others. It was meet that while
mankind was judged to deserve correction, the
fountains of God’s ever-flowing gifts of grace should
be kept free not only from all that is, but from all
that is deemed to be, evil.

XXXVII. We must now inquire what is meant by 183
“ confusion.” What should be our method? The
following in my opinion. We often obtain a know-
ledge of persons whom we have not known before
from their kinsfolk or those who bear some resem-
blance to them. And so in the same way things
which in themselves are not easy to apprehend may
reveal their nature through their likeness to their
congeners. °What things then resemble confusion ? 184
* Mechanical mixture,” to use the old philosophical
term, and ‘‘ chemical mixture.” The first presents
itself for examination in dry substances, the latter in
liquid. Mechanical mixture of different bodies 185
occurs when they are juxtaposed in no regular
order, as when we collect barley and wheat and pulse
or any other kind of grain and pile them together.
Chemical mixture is not juxtaposition, but the
mutual coextension and complete interpenetration
of dissimilar parts, though their various qualities can
still be distinguished by artificial means, as is said to
be the case with water and wine. These substances 186
if united do produce, we are told, a chemical mixture,
but all the same that mixture can be resolved ¢ into
the different qualities out of which it was composed.
A sponge dipped in oil will absorb the water and
leave the wine. Probably the explanation is that

b See App. p. 558 on this and the following sections.
¢ See App. p. 558.

111



PHILO

e"n’ELS'r}'nep é€ U8aros 7 omoyyids yéveols éott, 7'6
p.ev omaov, vSwp, we¢vxev ava)\ay,ﬂaveo@ac 7rp05'
adtijs ex 100 Kpdparos, 7O 8 a)\z\o*rpwv vmodel-
187 mecbas, J olvos. avyyvais 8¢ éori phopa
v € dpxﬁs ﬂocov'rjrwv mdol Tols y.e’peow o’wn-
maperTEwopévwy els diadepovons puds' yeveaw, &s
émi s év Zarpuc'r) -re'rpagéapy.akov ovvTérevye:
knpos yap kal aréap xal mirta pyrivy 7€, ofy.al.,
cuve)\()ovra 7a1§77,v amotelel, ovvrefelons 8¢ au-
xavov e-n TaS ef av: avve'reon Siakpifijvar 8vvapscs,
aX’ €Ka0"7'1] pév adrdv 7]¢avw'ra1., macdv & 1
<]500pa iy efal.pe-rov a)\)w]v éyévmoe vaa,u.w.
188 grav &’ a?re:)\'r; oUyxVow Tols aoeﬂem )\o'yw,uo:.s o
Oeds, od udvov éxdotys kakias 76 Te €ldos kal v
Svvauw quawchﬁvaL Ke)\eu'a, d)\)t& ral T ouv-
epavw@ev sf adrdv, iva wite ~ra wépn xal’ éavra
wid 7 mwrwv ouvob‘os Te kal aup.qﬁwwa mepe-
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1'1;11 yAdrTav, va p,"q aKovawow exam-os Y pwry
700 wAnolov,” omep ioov éori ToUTw' Kwdov
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‘EMuuikddv e kal BapBdpwy dmoypddecfar: ods

1 mss. plav, - 2 Mss, émi. 3 MsS. doeévat.

¢ See App p. 558.
b Lit. ‘‘another single spec1al power, This use of
dtvaus which suggests both ‘“ nature -and ** value ” cannot
be translated by any single or at least any singular word.
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THE CONFUSION OF TONGUES, 186-190

since the sponge is produced out of water, it tends
to absorb out of the mixture the substance which is
akin to it, the water, and leave the foreign substance,
the wine. But confusion is the annihila- 187
tion @ of the original varieties or qualities, which be-
come coextensive through all the parts and thus
produce a single and quite different quality. An
example of this is the quadruple drug used in medi-
cine. This is produced, I believe, by the combina-
tion of wax, tallow, pitch and resin, but, when the
compound has been formed, it is impossible to analyse
or separate the properties which went to form it.
Each of them has been annihilated, and from this
loss of identity in each has sprung another single
something with properties peculiar to itself.? But 188
when God threatens impious thoughts with confusion
He does not order merely the annihilation of the
specific nature and properties of each separate vice.
The order applies also to the aggregate to which
they have contributed. He means that neither their
separate parts, nor yet their united body and voice,
shall be invésted with strength to destroy the better
element. And therefore he says, ““ Let us confound 189
their tongue there, that each of them may not under-
stand the voice of his neighbour ” (Gen. xi. 7), and
this is equivalent to ‘‘ let us make each part of vice
mute that it may not by its separate utterance nor
yet in unison with the others be the cause of mischief.”
XXXVIIL This is our explanation, 190
but those who merely follow the outward and obvious
think that we have at this point a reference to the
origin of the Greek and barbarian languages. I

For this use of étalperos ¢f. De Op. 62, where the senses have
each their étalperos ¥Ay.

VOL. IV b ¢ 113



191

192

193

PHILO

3 N 2 4 3 \ k4 -~ 1 k ] \
odk dv alTiacduevos—icws yap aAnlel kai adrol
xpovrar Adyw—mapaxaréoawy’ dv pm émi TovTwy
orijvar, pereMlelv 0é éml Tds Tpomucas dmoddoets,
vouloavTas T7d uév pyrd. TAV Xpnoudv orxids Twas
woavel cwpdtwy elvar, Tas & éudawouévas duvd-

A (4 -~ 3> I3 4 2
pets ta Odeordra dinfela mpdypara. Sidwot
uévror mpos ToiT ddopuas 70 eldos Tois un) Tudlols
Sudvotay & vopolérns adrds, domep duéder rai éf’

-~ b
&v viv doTw 6 Adyos 70 ydp ywduevov odyxvow
mpooeine. railTor ye el draAéxTwy yéve-
3 A\ ¢ N7 A » - k4 I4
ow adTo pdvov €dijdov, kv dvoua edBuBoddTepov
’ 3
émedripuioey dvti guyxvgews Oudkpiow: ol yap
ovyxeitas Td Tepvdueva, Swaxplverar & Eumalw,
xat éorw o udvov évavriov Svopa Svépati, dAX’
épyov é'p'yw. avyxvois pév ydp, s édny, éoti
¢Bopa TV amAdY vaapewv els au,t;,'lre(ﬁopnpevng
uids yeveow, SLaprLg Oé evos ecs 'n')\ecw Topxrj,
kabdmep émi yévovs kal T@v kar’ adrd elddv Eyew
ovvrérevyer. @oTe € plav odoav dwviy éxédevoe
Téuvew o ao¢6g ec’g ﬂ)(etévwv Sta)\e'Kva *r;ufpaTa,
wpoaexea‘repocg dv Kai kupuwrépots éxpijoaTo Tols
OVO[LG,O’L, 'ro,wr)v 'r) S&avey.'qaw 7 Scakpww 1’7' T
duowdtpomrov elmwv, od TO paxduevov adTols,

4 3 y ¥ € 1 -~ A} ’
avyyvow. aAX éorw 1) omovdr) diadioar TO kaxias
oTidos, Tas opodoyias adrijs dkvpdoal, THY Koww-

I3 3 ~ A 7 k] I3 A -~
viav dvedetv, Tas duvdueis dpavicar kai dvadfeipar,
70 Tis dpxijs kpd7os, 6 dewals wyvpwoaro mapa-

¢ Or more literally * the destruction of the simple uncom-
pounded natures, to produce a single compounded nature.”

b {.e. Moses, not God. Philo often calls God ¢ wévos
copbs, but not 6 copés. The command is thought of as
emanating from Moses, because the language in which it is
clothed is his.
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would not censure such persons, for perhaps the
truth is with them also. Still I would exhort them
not to halt there, but to press on to allegorical inter-
pretations and to recognize that the letter is to the
oracle but as the shadow to the substance and that
the higher values therein revealed are what really
and truly exist. Indeed the lawgiver himself gives 191
openings for this kind of treatment to those whose
understanding is not blinded, as he certainly does
in the case now under discussion, when he calls what
was then taking place a ‘‘ confusion.”

Surely if he had merely meant that different lan-
guages then originated, he would have applied a
more correct term and called it * separation *’ rather
than “ confusion.” For when things are divided they
are not *‘ confused,” but quite the contrary, *‘ separ-
ated.” And the contradiction 1s not merely one of
name but of fact. Confusion—the process of fusing 192
together—is, as I have said, the annihilation of the
individual properties, and the production thereby
of a single whole with its own properties,® whereas
separation is the division of one into several, as in
the case of genus and the species, which form the
genus. And therefore if the Sage’s ? command was to
divide speech, the single whole, by section into
several languages, he would have used more apposite
and exact terms such as dissection or distribution or
separation, and not their opposite, confusion. But 193
his purpose and desire is to break up the company of
vice, to make her agreements of none effect, to do
away with her fellowship, to annihilate and destroy
her powers, to overthrow the might of her queenship
which by her abominable transgressions she had
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1 So Wend.; ¢f. De Ebr. 190: mMss. évaroparias or év

arémart,  The latter does not seem impossible.
2 mss, kal €l . . . dgpyTac.
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made so strong. Observe that he who
fashioned the living being, brought none of its parts
into fellowship with any other. The eyes cannot
hear, nor the ears see; the palatal juices cannot
smell, nor the nostrils taste ; nor again can speech
have any of the sensations which the senses produce,
just as on the other hand the senses have no power

194

of utterance. For the great Contriver knew that it 195

was well for them that none should hear the voice of
his neighbour. He willed rather in the interests of
animal life, that each part of the living organism
should have the use of its own particular powers
without confusion with others, and that fellowship of
part with part should be withdrawn from them, while
on the other hand the parts of vice should be brought
into confusion and complete annihilation, so that
neither in unison nor separately by themselves should
they become a source of injury to their betters.

That is why he adds—The Lord dispersed them
thence (Gen. xi. 8), that is He caused them to be
scattered, to be fugitives, to vanish from sight. For
while sowing is the cause of good, dispersing or
sowing broadcast is the cause of ill. The purpose of
the first is to improve, to increase, to create some-
thing else ; the purpose of the second is to ruin and
destroy. But God the Master-planter wills to sow
noble living throughout the All, and to disperse and
banish from the Commonwealth of the world the
impiety which He holds accursed. Thus the evil
ways which hate virtue may at last cease to build
the city of vice and the tower of godlessness. For
when these are scattered, those who have been living
in exile for many a day under the ban of folly’s
tyranny, shall receive their recall under a single
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8 j.¢. the two ideas which have been connected with
byxvos are ¢pfopd and Swwomopd. The first of these is here
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proclamation, even the proclamation enacted and
ratified by God, as the oracles shew, in which it is
declared that * if thy dispersion be from one end of
heaven to the other he shall gather thee from thence "
(Deut. xxx. 4). Thus it is a work well-befitting to 198
God to bring into full harmony the consonance of
the virtues, but to dissipate and déstroy the conson-
ance of vices. Yes, confusion is indeed a most proper
name for vice, and a standing evidence of this is
every fool, whose words and purposes and deeds
alike are worthless and unstable.®

expressed by dadéxiwos which often means something not

merely worthless but cast away as such. The second is
expressed by megopnuévos. But see App. p. 559.
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