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ON THE GIANTS

I “ And it came to pass when men began to wax
many on the earth and daughters were born unto
them ” (Gen. vi. 1). It is, I think, a problem worth
full examination, why our race began to grow so
numerous after the birth of Noah and his sons. Yet
perhaps it is not difficult to render a reason. For
when the rarity appears, its opposite always is found
in abundance. And therefore the ability of the
individual shows up the absence of ability in the
crowd, and examples of skill in any of the arts and
sciences, or of goodness and excellence through this
rarity bring out of their obscurity into the light the
vast multitude of the unskilled in the arts and
sciences, and of the unjust and worthless in general.
Mark that in the universe too the sun is but one,
yet it scatters with its rays the manifold and pro-
found darkness which wraps sea and land. Andsoit
is only natural that the birth of just Noah and his
sons should make evident the abundance of the
unjust. That is the nature of opposites ; it is through
the existence of the one that we chiefly recognize
the existence of the other. Again, the spiritual
offspring of the unjust is never in any case male :
the offspring of men whose thoughts are unmanly,
nerveless and emasculate by nature are female. Such
do not plant a tree of virtue whose fruit must needs
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ON THE GIANTS, 4-9

be true-born and excellent, only trees of vice and
passions, whose off-shoots ¢ are feminine. This is
why we are told that these men begat daughters,
while none of them is said to have begotten a son..
For since just Noah who follows the right, the perfect
and truly masculine reason, begets males, the in-
justice of the multitude appears as the parent of
females only. It cannot be that the same things
should be born of opposite parents: the offspring
must be opposite also.

II. “ And when the angels of God saw the
daughters of men that they were fair, they took to
themselves wives from all, those whom they chose ”
(Gen. vi. 2). Itis Moses’ custom to give the name
of angels to those whom other philosophers call
demons (or spirits), souls that is which fly and hover
in the air. And let no one suppose that what is here
said is a myth. For the universe must needs be
filled through and through with life, and each of its
primary elementary divisions contains the forms of
life which are akin and suited to it. The earth has
the creatures of the land, the sea and the rivers
those that live in water, fire the fire-born,? which
are said to be found especially in Macedonia, and
heaven has the stars. For the stars are souls divine
and without blemish throughout, and therefore as
each of them is mind in its purest form, they move

_in the line most akin to mind—the circle.
And so the other element, the air, must needs be
filled with living beings, though indeed they are
invisible to us, since even the air itself is not visible
to our senses. Yet the fact that our powers of vision
are incapable of any perception of the forms of these

b See App. p. 502.
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ON THE GIANTS, 9-13

souls is no reason why we should doubt that there
are souls in the air, but they must be apprehended
by the mind, that like may be discerned by like.
Here is a further consideration. Do not all creatures
of land and water live by air and breath? And is it
not true, that when the air is plague-stricken, dis-
astrous pestilences often arise, suggesting that air
is the animating principle to all and each, while on
the other hand, when it is free from taint and mis-
chief, a state which is most often found when the
north wind blows, these same creatures, inhaling as
they do a purer atmosphere, tend ever to enjoy a
more abundant and stronger vitality? Is it then
reasonable to suppose that this element which has
been the source of life to the others, the denizens of
land and water, should itself be desert and destitute
of living souls? Nay, on the contrary, if all the
other elements produced no animal life, it were still
the proper function of the air to do what none other
did and bring forth living beings, since to it the
seeds of vitality have been committed through the
special bounty of the Creator.

ITI. Now some of the souls have descended into
bodies, but others have never deigned to be brought
into union with any of the parts of earth. They are
consecrated and devoted to the service of the Father
and Creator whose wont it is to employ them as
ministers and helpers, to have charge and care of
mortal man. But the others descending into the
body as though into a stream ¢ have sometimes been
caught in the swirl of its rushing torrent and swallowed
up thereby, at other times have been able to stem
the current, have risen to the surface and then soared
upwards back to the place from whence they came.
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ON THE GIANTS, 14-17

These last, then, are the souls of those who have
given themselves to genuine philosophy, who from
first to last study to die to the life in the body,*
that a higher existence immortal and incorporeal, in
the presence of Him who is Himself immortal and
uncreate, may be their portion. But the souls which
have sunk beneath the stream, are the souls of the
others who have held no count of wisdom. They
have abandoned themselves to the unstable things
of chance, none of which has aught to do with our
noblest part, the soul or mind, but all are related to
that dead thing which was our birth-fellow, the body,
or to objects more lifeless still, glory, wealth, and
offices, and honours, and all other illusions which like
images or pictures are created through the deceit of
false opinion by those who have never gazed upon
true beauty.

IV. So if you realize that souls and demons and
angels are but different names for the same one
underlying object, you will cast from you that most
grievous burden, the fear of demons or superstition.
The common usage of men is to give the name of
demon to bad and good demons alike, and the name
of soul to good and bad souls. And so, too, you also
will not go wrong if you reckon as angels, not only
those who are worthy of the name, who are as
ambassadors backwards and forwards ¢ between men
and God and are rendered sacred and inviolate by
reason of that glorious and blameless ministry, but
also those who are unholy and unworthy of the title.

I have as witness to my argument the
words of the Psalmist, where in one of the psalms
we read *“ He sent out upon them the anger of His
wrath, wrath and anger and affliction, a mission by
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ON THE GIANTS, 17-21

evil angels ” (Ps. lxxvii. 49).6 These are the evil
ones who, cloaking themselves under the name of
angels, know not the daughters of right reason,
the sciences and virtues, but court the pleasures
which are born of men, pleasures mortal as their
parents — pleasures endowed not with the true
beauty, which the mind alone can discern, but
with the false comeliness, by which the senses are
deceived. They do not all take all the daughters,
but some choose these, some those, out of the vast
multitude. Some take the pleasures of sight, others
those of hearing, others again those of the palate
and the belly, or of sex, while many, setting no
bound to their inward desires, seize upon the
pleasures which lie furthest beyond the common
range. For as pleasures are manifold, the choices of
pleasures must needs be manifold also. One here,
another there, they each have their affinities.

V. Among such as these then it is impossible that
the spirit of God should dwell and make for ever its
habitation, as also the Lawgiver himself shows clearly.
For (so it runs) “ the Lord God said, My spirit shall
not abide for ever among men,because theyare flesh ?
(Gen.vi.8). The spirit sometimes stays awhile, but it
does not abide for ever among us, the mass of men.
Who indeed is so lacking in reason or soul that he
never either with or without his will receives a
conception of the best ? Nay, even over the reprobate
hovers often of a sudden the vision of the excellent,
but to grasp it and keep it for their own they have
not the strength. In a moment it is gone and passed

8 Ps, Ixxviii. in A.V.
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ON THE GIANTS, 21-25

to some other place, and from the habitation 8 of
those who have come into its presence after wandering
from the life of law and justice it turns away its
steps. Nay, never would it have come to them save
to convict those who choose the base instead of the
noble. Now the name of the * spirit of God ™ is
used in one sense for the air which flows up from
the land, the third element which rides upon the
water, and thus we find in the Creation-story ‘‘ the
spirit of God was moving above the water ” (Gen.
1. 2), since the air through its lightness is lifted and
rises upwards, having the water for its base. In
another sense it is the pure knowledge in which
every wise man naturally shares. The prophet shows
this in speaking of the craftsman and artificer of the
sacred works. God called up Bezaleel, he says, and
* filled him with the divine spirit, with wisdom, under-
standing, and knowledge to devise in every work ”
(Exod. xxxi. 2£.). In these words we have suggested
to us a definition of what the spirit of God is.

VI. Such a divine spirit, too, is that of Moses, which
visits the seventy elders that they may excel others
and be brought to something better—those seventy
who cannot be in real truth even elders, if they have
not received a portion of that spirit of perfect wisdom.
For it is written, ““ I will take of the spirit that is on
thee and lay it upon the seventy elders ” (Numb.
xi. 17). But think not that this taking of the spirit
comes to pass as when men cut away a piece and
sever it. Rather it is, as when they take fire from
fire, for though the fire should kindle a thousand
torches, it is still as it was and is diminished not a
whit. Of such a sort also is the nature of knowledge.

. b See App. p. 502.
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All those who resort to it and become its disciples,
it makes into men of skill, yet no part of it is
diminished. Nay, often knowledge improves thereby,
just as springs (so they say) when we draw water
from them. For when this is done, it is thought
that the spring becomes sweeter. So the giving of
instruction to others, constantly repeated, entails
study and practice to the instructor and thus works
the perfect consummation of knowledge. If, then,
it were Moses’ own spirit, or the spirit of some other
created being, which was according to God's purpose
to be distributed to that great number of disciples,
it would indeed be shredded into so many pieces
and thus lessened. But as it is, the spirit which is
on him is the wise, the divine, the excellent spirit,
susceptible of neither severance nor division, diffused
in its fullness everywhere and through all things,®
the spirit which helps, but suffers no hurt, which
though it be shared with others or added to others
suffers no diminution in understanding and know-
ledge and wisdom. VII. And so though
the divine spirit may stay awhile in the soul it cannot
abide there, as we have said. And why wonder at
this? For there is nothmg else of which we have
secure and firm possession, since human thmgs swing
to and fro, sway now up, now down, as in a scale,
and are subject to vicissitudes from hour to hour.
But the chief cause of ignorance is the flesh, and
the tie which binds us so closely to the flesh. And
Moses himself affirms this when he says that * because
they are flesh ” the divine spirit cannot abide. It is
true that marriage, and the rearing of children, and
provision of nece551t1es and disrepute following in the
wake of poverty, and the business of private and
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public life, and a multitude of other things wither
the flower of wisdom before it blooms. But nothing
thwarts its growth so much as our fleshly nature.
For on it ignorance and scorn of learning rest. It is
ready laid for them as a first and main foundation ;
each one of the qualities named rises on it like a
building. For souls that are free from flesh and body
spend their days in the theatre of the universe and
with a joy that none can hinder see and hear things
divine, which they have desired with love insatiable.
But those which bear the burden of the flesh,
oppressed by the grievous load, cannot look up to
the heavens as they revolve, but with necks bowed
downwards are constrained to stand rooted to the
ground like four-footed beasts.

VIII. For the same cause the lawgiver, when he
is minded to do away with all lawless and disorderly
intercourse and union, prefaces his command thus,
“ a man, a man shall not go near to any that is akin
to his flesh to uncover their shame. I am the Lord ”
(Lev. xviii. 6). How could the command to spurn
the flesh and what pertains to flesh be better given
than in this form ? And indeed h€ does not only
forbid, but positively affirms that the man who is
truly a man will not of his own free will go near to
the pleasures which are the friends and kin of the
body, but will always exercise himself in the lesson
of estrangement from thein. The repeated word,
“ a man, a man,” ¢ instead of the single word, is a
sign that he means not the man who is compounded
of soul and body, but the man whose life is one of
virtue. For he indeed is the true man, and it was

s No such repetition is in the Hebrew.
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ON THE GIANTS, 34-37

of him that one of the ancients ¢ spoke, when he lit
2 candle at midday and told them who asked his
meaning that he was seeking a man. Again, there is
a cogent reason for his saying that a man is not to
g0 near to anyone pertaining to his flesh. TFor there
are some things which we must admit,? as, for
instance, the actual necessities of life, the use of
which will enable us to live in health and free from
sickness.  But we must reject with scorn the super-
fluities which kindle the lusts that with a single
flameburst consume every good thing. Let not our
appetites, then, be whetted and incited towards
anything that is dear to the flesh. The undisciplined
pleasures are often as dogs ; they fawn on us, then
turn against us and their bite is fatal. Therefore
let us embrace that spirit of frugal contentment
which is the friend of virtue rather than the things
which belong to the body, and thus let us subdue
the vast and countless host of her deadly foes. But
if some chance occasion force us to receive more
than a moderate sufficiency, let us not of our own
accord go near to it. For he says, ** he shall not of
himself go near to uncover shame.” IX.
The meaning of these words it would be well to
explain. Men have often possessed an unlimited
profusion of wealth, without engaging in lucrative
trade, and others have not pursued glory and yet
been held worthy to receive civic eulogies and
honours. Others, again, who had no expectation of
even a little bodily strength have found themselves
most abundantly endowed with muscle and vigour.
Let all such learn not to * go near ~’ with deliberate
purpose to any of these gifts, that is, not to regard
them with admiration or undue satisfaction, judging
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ON THE GIANTS, 37-41

that each of them is not only no true blessing, but
actually a grievous evil, whether it be money, or
glory, or bodily strength. For it is the lovers of
these things in each case who make the ** approach,”
money-lovers to money, glory-lovers to glory, lovers
of athletics and gymnastics to bodily strength. To
these such ¢ approach” is natural. They have
abandoned the better to the worse, the soul to
the soulless. The sane man brings the dazzling and
coveted gifts of fortune in subjection to the mind
as to a captain. If they come to him,® he accepts
them to use them for improvement of life, but if
they remain afar off, he does not go to them, judging
that without them happiness might still be quite
possible. He who makes them his quest and would
follow in their track infects philosophy with the
baseness of mere opinion and therefore is said to
““uncover shame.” For manifest surely and clear
is the disgrace of those who say that they are
wise, yet barter their wisdom for what they can
get,> as men say is the way of the pedlars who
hawk their goods in the market. And sometimes
the price is just a trifling gain, sometimes a soft
seductive speech, sometimes a hope ungrounded
and ill secured, sometimes again promises idle as
any dream.

X. The words that follow, ““ I (am) the Lord,” are
full of beauty and fraught with much instruction.
Weigh, friend, he says, the good as the flesh sees it
against the good as it exists in the soul and in the
All.  The first is irrational pleasure, the second is
the mind of the universe, even God. The comparison

@ See App. pp. 502, 503.
b See App. p. 486, note on émevwrifwy Dé Cher. 123.
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of these two incomparables is so balanced a matter,
you think, that their close resemblance may lead to
deception! Well, in that case you must say that all
opposites are really identical, living identical with
lifeless, reasoning with unreasoning, ordered with
disordered, odd with even, light with darkness, day
with night. And indeed within these pairs, because
they have been the subject of creation, we do find
fellowship and kinship of each with its opposite, but
God has no likeness even to what is noblest of things
born. That was created in the past, it will be passive
in the future, but Ged is uncreated and ever active.

Honour bids you not steal away from
that rank in God’s array where they that are so
posted must all seek to be the bravest, nor desert to
pleasure, the cowardly and invertebrate, pleasure
who harms her friends and helps her enemies. Her
nature is a paradox indeed. On those to whom she
would fain impart of the boons which she has to give
she inflicts loss in the very act. On those from
whom she would take away, she bestows the greatest
blessings. She harms when she gives, she benefits
when she takes. Therefore, my soul, if any of the
love-lures of pleasure invite thee, turn thyself aside,
let thine eyes look else-whither. Look rather on the
genuine beauty of virtue, gaze on her continually,
till yearning sink into thy marrow, till like the
magnet it draw thee on and bring thee nigh and
bind thee fast to the object of thy desire.

XI. Again the words ““ I am the Lord ” must not
be understood merely as meaning *“ I am the perfect,
the imperishable, the truly good existence,” which
whoso embraces will turn away from the imperfect,
the perishable, the element which is dependent on
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v 4.6, Moses is the wise man, the ark virtue. Philo’s first
interpretation lays stress on their remaining together, the
second on the fact that neither of them moved.
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the flesh. They mean also “I am the sovereign
and king and master.” When the subject is in the
presence of the ruler, or the slave of his master,
wrongdoing is perilous. For when the ministers of
punishment are near, those who of their own nature
have no ears for reproof ¢ are chastened and controlled
by fear. God, since His fullness is everywhere, is
near us, and since His eye beholds us, since He is
close beside us, let us refrain from evil-doing. It
were best that our motive should be reverence, but
if not, let us at least tremble to think of the power
of His sovereignty, how invincible it is, how terrible
and inexorable in vengeance, when He is minded to
use His power of chastisement. Thus may the divine
spirit of wisdom not lightly shift His dwelling and be
gone, but long, long abide with us, since He did thus
abide with Moses the wise. For the posture and
carriage of Moses whether he stand or sit is ever
of the most tranquil and serene, and his nature
averse to change and mutability. For we read
*‘Moses and the ark were not moved;”” (Numb. xiv.44).
The reason may be cither that the wise man cannot
be parted from virtue, or that neither is virtue
subject to movement nor the good man to change,
but both are stayed on the firm foundation of right
reason.® Again in another place we have *stand thou
here with Me ” ¢ (Deut. v. 31). Here we have an
oracle vouchsafed to the prophet; true stability and
immutable tranquillity is that which we experience at
the side of God, who Himself standsalways immutable.
For when the measuring-line is true all that is set
beside must needs be made straight. This,

¢ Or * stand thou with Me Myself” ; see on De Sacr. 8.
469



PHILO

Soxel Kkal & mepioods Tidos, émixinaw ’lobdp,
katamdayels ™y dppemh) kol loaTdTny Kal katd
70 adto, Kai a')aav”rwg éyovoay wpoa:fpeaw Tod
aquov axeTAw.Cew Kou, avawvvﬂavea@ab Tov Tpdmov
Tobrov: ‘‘ &ud Ti ov Ka@naac ,u,ovog, ” (Exod
xviii. 14) Bav ydp TS ’TOV év elpifry owvvexd)
moAepov avepwwwv o? KCLTO. &y kal xdpas kat
wo)\ecg adTd udvov avvw'ra,u,evov, aAd. kal xat’
olklav, pdMov 8¢ kai kaf’ éa dvdpa éxaarov,
kal Tov év rals Puyalis é')\sm-ov Ko.i Bapiv yewpdva,
6‘9 7o Pratordrns Popls TV Korr& 7'61/ ,3L'ov mpay-
p.a'rwv avapmeCeTac refavparer emm'wg, €l Tis év
Xeyudv ev8uw 7 év kAiSwn Kv,uawovong 00.)\(1777]9

52 ya)\nw]v ayew dvvaTar. opag 0Tt 0D0¢
6 apxzepevs )\oyog dvdiarpiPew del xal evaxo)&a-
Cew Tols ayr.ocg 807;;(10(. Suva,uevog decav & Eoxmuey

[270] ava wdvTa Kawpdy mpods | adTa gbo:,-rav, a/\)\ omaf SL
évavTod ,u,o)\l,g, (Lev. xvi. 2, 34) 70 pév 'yap peTa
Myov 706 Kard mpodopdv od BéBaiov, 61i duds,
70 & dvev dwrijs udvy Yuxh 76 v Gewpeiv éxupdd-
TaTov, 67T KaTA TV AdtaipeTov {oTATAL [OVdda.

53 XII. "Qore odv év pév 7ols moMlols, Touvréom
Tols modAd 70D Blov Téky mporebeyuévors, od kara-
péver 76 feiov mvebua, kav mpos SAlyov xpdvov
(iva.m'paqSﬁ, ,u,évw 3¢ avlpdmwy ei’SeL e'w‘. mapa-
'ywe'ral,, o m:w-ra. &way,qﬁcaaaﬂevov ~ra év yevéoe
Kal 70 eawrafrw KaTarreTaa,ua ral npo:ca/\v;zp,a
Tijs 8oéns avemew; kol youvi T Siawolq wpog

b4 Oeov ddiferar. ovrws kai Mwvods w Tis

b

[

¢ See on De¢ Sacr. 50, App. p. 490. ® See App. p. 503.
¢ A somewhat strange case of avel,uév‘r]. Possibly read
drelpove, a rare Homeric word (Od. iii. 348) which Philo uses
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I think, is why worldly-wise vanity ¢ called Jethro,
struck with amazement before the wise man’s rule
of life, which never swerves from its absolute con-
sistency, never changes its tenor or its character,
begins to scold and ply him with questions thus.
“ Why dost thou sit alone ?”” (Exod. xviii. 14). For
indeed one who sees the perpetual war-in-peace of
men, how it rages not only between nations and
countries and cities, but also in the household and
still more in each individual man—the fierce mys-
terious storm in the soul, whipped into fury by the
wild blast of life and its cares—can well wonder that
another should find fair weather in the storm, or
calm amid the surges of the tempestuous sea.

Mark you that not even the high-priest Reason,
though he has the power to dwell in unbroken leisure
amid the sacred doctrines, has received free licence
to resort to them at every season, but barely once a
year (Lev. xvi. 2 and 84). For when we have reason
(or thought) in the form of utterance? we have no
constancy, because it is twofold. But when without
speech and within the soul alone we contemplate the
Existent, there is perfect stability, because such con-
templation is based on the Indivisible Unity.

XII. Thus it is that in the many, those, that is,
who have set before them many ends in life, the
divine spirit does not abide, even though it sojourn
there for a while. One sort of men only does it aid
with its presence, even those who, having disrobed
themselves of all created things and of the innermost
veil and wrapping of mere opinion, with mind un-
hampered ¢ and naked will come to God. So too
in De Somn. i. 99, though in a different context from this,

See also App. p. 503.
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dedj xdpov, eioelwy adrod karapéver TeloU-
pevos ‘r&.g {epwrdras 're)\e'rofg 'ylfve*ral. P 01’;
pévov pdorys, aMa kai LepquaVT‘r)g Spyiwr ral
diddorados Oelwr, & Tois (fn'a Kekaﬁapp,evocg
uan'y*qaeTaL. Tova pév odv 70 Beiov
del ﬂapLaTa'raL mvedpa m).o"r)g opbijs ddnyovuevov
0808, TOV 86 ava, s eanv, Ta'.xwra 8w.-
Z_:ev'yvvq-al., &v kat Tov Biov év eucom Kal éxarov
erwv apLH;Lw wew)\npwke' >\€’)/€L yap “ éoovrar ai
Nuépa av'rwv érn éxarov ELKOO'LV (Gen v1 3)
ald kal Mwvois @y lowv yevdpevos érdv
ToD errov ﬂLov peravioTaTa (Deut XXXiv, 7)
whs odv eilkds L’aoxpowovs efvat TOUS vwawwvs
TQ maveddw xal mpodyhry; els pév odv 76 mapov
dpréger TolTO €lmelv, 6TL TA Sudvvua oY TdVTws
é00’ Gupowa, moMdiis 8¢ kal SAw yéver diélevirar,
kal 67t 16 daddrov 7@ omovdalw dvvarar uév Kal
dpiBpovs kal xpdvovs éxew Tods ioovs, émel Kal
dldvpov elodyerar, dmnpryuévas 8¢ kal paxpdv
dAMAwy Suwxiopévas Suvdues. Tov dé drpifi
Adyov Tév elkoor xal €xatov €rdv Smepbnodueba
ic’s T’))]V, Tod wpo\qbnnk/oﬁ Biov Zraw-c‘)g e’gfe'faaw,
drav avTov ixavol yevdpela pvelobar, vvvi 8¢ Td
ééfs Mywpev.

XII. “Oi 8¢ ylyavres doav émi 7i)s yijs év

¢ Or “leading him in every right way.”
b See App. pp. 503, 504.
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Moses pitched his own tent outside the camp
(Exod. xxxiii. 7) and the whole array of bodily things,
that is, he set up his judgement where it should not
be removed. Then only does he begin to worship
God and entering the darkness, the invisible region,
abides there while he learns the secrets of the most
holy mysteries. There he becomes not only one of
the congregation of the initiated, but also the hiero-
phant and teacher of divine rites, which he will
impart to those whose ears are purified.
He then has ever the divine spirit at his side, taking
the lead in every journey of righteousness,® but from
those others, as I have said, it quickly separates
itself, from these to whose span of life he has also
set a term of a hundred and twenty years, for he
says ‘‘ their days shall be a hundred and twenty
years ”’ (Gen. vi. 3). Yet Moses also departs from
mortal life, just when he has reached that number of
years (Deut. xxxiv. 7). How then can it be reason-
able that the years of the guilty should match those
of the sage and prophet? Well, for the present it
will be enough to say that things which bear the
same name are not in all cases alike, often indeed
differ altogether in kind, and that the bad and the
good, since they come before us knit in a twin
existence,® may be equally matched in times and
numbers, and yet their powers may be widely
different and far apart from each other. But the
closer discussion of this matter of a hundred and
twenty years we will postpone till we inquire into
the prophet’s life as a whole, when we have become
fit to learn its mystery. Now let us speak of the
words which follow next.

XII. “ Now the giants were on the earth in
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Tals mpépais éxelvaus”’ (Gen. vi. 4). lows Tis
70 mapd Tols mowTals pepvlevuéva mepl TAV
yydvrwy olerar Tov vopolérny alvirreofar wei-
ogTov 8oov SieotnrdéTa Tob pvlomdacTeiv kal Tois
59 dAnleias ixveow adrijs émPaivew dfwobvra. mapd
kal eddokiuovs xai yladupas Téyvas, {wypadiav
kal dvdpiavromoiiav, ék Tis kal’ adrov molirelas
[271] | ééfAaocer, 6TL T Tob dAnbois Pevdduevar dvow
dmdras kai oodiopara 8 JPfadudv Yuyais
60 edmapaydyos TexwiTedovor. udlfov pév odv od-
S8éva mepl ywydvrwv elonyeitor TO mapdmav,
ﬁoﬁ)\e'rm 8¢ érevd oot napaav'ﬁaal., 871t of pév
'y'qg, 01. O¢é ovpavov, oi 8¢ feod 'ye'yovaow av0pw7rov
yijs uév oi anevrucoc TV odpoTos nSovwv a-rro-
Aovoly Te kai xpflow errwnSeuoweg adTdv Kkal
wopca’fac TAY avwewéwwv els exao*r*r;v, odpavod
8¢ 6 oa-or. ‘TEXVL'TO.L ral emo"r'r),u.oveg Kal ¢l)\o‘u,aﬁezg—
70 yap ovpaw.ov Tév v Nuiv o vobs (vobs 8¢ Ka.l.
70V KoT oupavov éxaaTov) T4 e'ykvx)ua Kal Tds
dMas amaf amdoas émrndever Téxvas, mapabiywy
ral dxov@v €rv 1€ yvuvd{wv kal ovykpordv v
6l 7ois vonyrols avTov—heod 8¢ dvfpwmor lepeis
kal mpodijra, olrwes odk Nélwoav moMrelas Tis
mapd TG KOouw TUXEW Kai koopomolitar yevéaar,
-ré 3¢ ac’o@nrév méy ﬁﬂepmft/laweg els TOov vonTov
Kéopov y.waveo-'rnaav KaKeLOL drmoav éyypadév-
Tes a¢9ap'rwv <Kai> aow,u,a'rwv LSéwv molrelq.

62 XIV. ‘O yoiv ’ABpaau péxpe pév SLanLﬁwv

2 See App. p. 504.
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those days ' (Gen. vi. 4). Some may think that the
Lawgiver is alluding to the myths of the poets about
the giants, but indeed myth-making is a thing most
alien to him, and his mind is set on following in the
steps of truth and nothing but truth. And therefore
also he has banished from his own commonwealth ¢
painting and sculpture, with all their high repute
and charm of artistry, because their crafts belie the
nature of truth and work deception and illusions
through the eyes to souls that are ready to be
seduced. So, then, it is no myth at all of giants
that he sets before us; rather he wishes to show you
that some men are earth-born, some heaven-born,
and some God-born. The earth-born are those who
take the pleasures of the body for their quarry, who
make it their practice to indulge in them and enjoy
them and provide the means by which each of them
may be promoted. The heaven-born are the votaries
of the arts and of knowledge, the lovers of learning.
For the heavenly element in us is the mind, as the
heavenly beings are each of them a mind. And it
is the mind which pursues the learning of the schools
and the other arts one and all, which sharpens and
whets itself, aye and trains and drills itself solid in
the contemplation of what is intelligible by mind.
But the men of God are priests and prophets who
have refused to accept membership in the common-
wealth of the world and to become citizens therein,
but have risen wholly above the sphere of sense-
perception and have been translated into the world
of the intelligible and dwell there registered as
freemen of the commonwealth of Ideas, which are
imperishable and incorporeal. ]
XIV. Thus Abraham, while he sojourned in the
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v Oeds kai adTob xato xdpw éfaiperov idig feds,
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¢ Or “ with which we express our accord with reason.”
b Alluding to Num. xx. 17, ¢f. Quod Deus 159.
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land of the Chaldeans—sojourned, that is, 1n mere
opinion—and with his name as yet unchanged from
Abram, was a ‘‘ man of heaven.” He searched into
the nature of the supra-terrestrial and ethereal region,
and his philosophy studied the events and changes
which there occur, and their causes and the like.
And therefore he received a name suitable to the
studies which he pursued. For ‘‘ Abram > being
interpreted is the uplifted father, a name which
signifies that mind which surveys on every side the
whole compass of the upper world of heaven, called
father-mind because this mind which reaches out
to the ether and further still is the father of our
compound being. But when he has risen to a better
state and the time is at hand that his name should
be changed, he becomes a man of God according to
the oracle which was vouchsafed to him, *“ I am thy
God: walk before Me according to My pleasure,
and show thyself blameless”’ (Gen. xvii. 1). Now if
the God of the Universe, the only God, is also his
God in a special sense and by special grace, he surely
must needs be himself a man of God. For he is
called Abraham, by interpretation, ‘ the elect father
of sound,” that is, ““the good man’s reasoning.”
Good, because it is elect and purified ; reasoning,
because reason is the father of the voice, through
which comes the sound of speech common to us all.¢
Such a reasoning has the one and only God for its
owner ; it becomes God’s companion and makes
straight the path of its whole life, treading the true
“King’s way,”? the way of the one sole almighty
king, swerving and turning aside neither to the right
nor to the left. XV. But the sons of
earth have turned the steps of the mind out of the
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path of reason and transmuted it into the lifeless
and inert nature of the flesh. For * the two became
one flesh”’ as says the lawgiver (Gen.ii. 24). Thus they
have debased the coin of truest metal and deserted
from their post, left a place that was better for a
worse, a place amid their own people for a place amid
their foes. It was Nimrod who began this desertion.
For the lawgiver says ‘“ he began to be a giant @
on the earth” (Gen. x. 8), and his name means
“ desertion.” To that most wretched of souls it was
not enough to stand neutral, but he went over to
the enemy, took up arms against his friends and
withstood them in open war. And therefore to
Nimrod Moses ascribes Babylon as the beginning of
his kingdom. Now the name Babylon means altera-
tion, a thought akin to desertion both in name and
fact, for with every deserter change and alteration
of purpose are the first steps. And so the conclusion
would follow which Moses, holiest of men, lays down
that, even as the wicked man is an exile without
home or city or settlement, so also he is a deserter,
while the good man is the staunchest of comrades.
For the present sufficient has been said about the
giants. Let us turn to the words which follow in the
text.?

¢ In R.V. * mighty.”

b These words, <.e. Gen. vi. 4, are discussed in the next
treatise Quod Deus; see Analytical Introduction.
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