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ON THE MIGRATION OF ABRAHAM

I. * And the Lord said unto Abraham, Depart out 1
of thy land, and out of thy kindred, and out of thy
father’s house, into the land which I shall shew thee ;
and I will make thee a great nation and will bless thee
and will make thy name great, and thou shalt be

-blessed. And I will bless them that bless thee, and
them that curse thee I will curse, and in thee shall all
the tribes of the earth be blessed ” (Gen. xii. 1-3).

God begins the carrying out of His will 2
to cleanse man'’s soul by giving it a starting-point for
full salvation in its removal out of three localities,
namely, body, sense-perception, and speech. * Land”
or “ country " is a symbol of body, * kindred ” of
sense-perception, * father’s house "’ of speech. How
so? Because the body took its substance out of 3
earth (or land) and is again resolved into earth. Moses
is a witness to this, when he says, *“ Earth thou art
and into earth shalt thou return ” (Gen. iii. 19) ; in-
deed he also says that the body was clay formed into
human shape by God’s moulding hand, and what
suffers solution must needs be resolved into the
elements which were united to form it. Sense-per-
ception, again, is of one kin and family with under-
standing, the irrational with the rational, for lzoth
these are parts of one soul. And speech is our
“ father’s house,” * father’s ”’ because Mind is our

133



PHILO

els €xaorov TV pepdv Tas de’ éavrod Suvduers
ral Swavéuwyv els adro Tas évepyelas émuéleidy
Te Kou‘. e’m—rpmr'r‘)v dvyuuévos dmdvrwy, ofxog Se',
é&v § Swurdras, s dAAys* Smenpmuévos olkias o
Adyos- Ka@omep 'yap &vSpdg e'a'rw,, Kal‘. vod Adyos

4 evSLame.a eavrov yoiv_ ral Soa dv evﬁvp.'q,u,ara
’TEKT), womep v olkw TH Adyw 8La0ag Kal dua-
Koa,wqaag emSemvaw.. w1y Oavpdoys
86, €l vod 1'ov )\o'yov év av0pw7rw kérAnkev olkoy:
xal ydp Tov TGV SAwv voby, Tov Oedv, olkov éxew

6 ¢noi Tov €avrod Adyov. o Ty davrasiav ¢
doknTns AaBawv dvrikpus opodoyel 6T “‘ odk éoTi
70070 dAX’ 1) olkos Beod,” ioov 7d 6 ToD feod olkos
odk é'o-n Todro TV els Se‘ifw e’pxo,ue’vwv 7’) ovvo’Aws
marTévrwy O awﬂr;aw, otk éoTw, dAN’ ddpartos,
aeLSng, x/mxn Jovov ws' Yoxf Ka’ra)tapﬁavopevog.

GTLS‘ dv odv €ty wAny o Adyos 6 mpeoBirepos T@V
yé eow eldddrwv, ob kaldmep olakxos éveldnpu-
pévos 6 Tév Slwv kvPepviirys mmdalovyel Ta
av',umzv'ra, Kal 6'76 e’Koa;Lo'n')\daTeL Xpnoduevos
opyavw Tov'rw 7pds Ty dvumaitiov TGy dmoTedov-
pévwy oveTaow ;

1 mss. 8\ys, which perhaps might be retained in the sense
of the * homestead as a whole.”

¢ Or* chamber,” ¢f. Il. vi. 490 and elsewhere, where oixos
is clearly the inner part of the house. For the thought that
while mind has a wider range, its most intimate home is
speelf::gl ¢f. -the explanatlon of Tdv &yywra as speech in

r. 71.

> Or * this is not the House of God, only (yet) there is a
House of God.” Mr. Whitaker defended his translation by
suggesting that Philo is followmg the occasional use of AN’ %
in the vxx for ‘‘ certainly,” e.g. 2 Chron. xix. 3. But the
explanation which follows seems to me to point to the
alternative translation given above, and in this case the use
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THE MIGRATION OF ABRAHAM, 3-6

father, sowing in each of the parts of the body the
faculties that issue from itself, and assigning to them
their workings, being in control and charge of them
all; house—because mind has speech for its house
or living-room, secluded from the rest of the home-
stead. It is Mind’s living-place, just as the hearth-
side is man’s. It is there that Mind displays in 4
orderly form itself and all the conceptions to which
it gives birth, treating it as a man treats a house.

And marvel not at Moses having given
to speech the title of Mind’s house in man ; for in-
deed he says that God, the Mind of the universe, has
for His house His own Word. It was the vision of 5
this Word that the Self-trainer received when he
emphatically declares “ This is assuredly not the
House of God " ? (Gen. xxviii. 17), as much as to say
“The House of God is not this that is all round me,
consisting of things at which we can point or that fall
under sense-perception generally, no, not such is
God’s House, but invisible, withdrawn from sight, and
apprehended only by soul as soul. Who, then, can 6
that House be, save the Word who is antecedent to
all that has come into existence ? the Word, which
the Helmsman of the Universe grasps as a rudder to
guide all things on their course 7 Even as, when He
was fashioning the world, He employed it as His
instrument, that the fabric of His handiwork might
be without reproach.

of dAX’ % would be something like that in Deut. iv. 12 (quoted
in48). In De Som. i. 185 we have another way of taking
the verse.

¢ Or ““soul in the true sense of the word.” Philo means
that he is not using the word in the wider sense of the whole
soul or life of the animal, but for the mind or dominant
principal. See App. p. 560.
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THE MIGRATION OF ABRAHAM, 7-11

II. We have now shewn how Moses uses *“ earth " 7
to represent the body, “ kindred ”’ to represent sense-
perception, “ thy father’s house” to represent
speech. The words ““ Depart out of these ” are not
equivalent to ““ Sever thyself from them absolutely,”
since to issue such a command as that would be to
prescribe death. No, the words import “ Make thy-
self a stranger to them in judgement and purpose ;
let none of them cling to thee ; rise superior to them
all; they are thy subjects, never treat them as8
sovereign lords ; thou art a king, school thyself once
and for all to rule, not to be ruled; evermore be com-
ing to know thyself, as Moses teaches thee in many
places, saying “* Give heed to thyself”’ (Ex. xxiv. 12),
for in this way shalt thou perceive those to whom
it befits thee to shew obedience and those to whom
it befits thee to give commands. Depart,
therefore, out of the earthly matter that encompasses
thee : escape, man, from the foul prison-house, thy
body, with all thy might and main, and from the
pleasures and lusts that act as its jailers ; every terror
that can vex and hurt them, leave none of them
unused ; menace the enemy with them all united and
combined. Depart also out of sense- 10
perception thy kin. For at present thou hast made
a loan of thyself to each sense, and art become the
property of others, a portion of the goods of those
who have borrowed thee, and hast thrown away the
good thing that was thine own. Yes, thou knowest,
even though all men should hold their peace, how
eyes draw thee, and ears, and the whole crowd of
thine other kinsfolk, towards what they themselves
love. But if thou desire to recover the self that thou 11
hast lent and to have thine own possessions about
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THE MIGRATION OF ABRAHAM, 11-14

thee, letting no portion of them be alienated and fall
into other hands, thou shalt claim instead a happy
life, enjoying in perpetuity the benefit and pleasure
derived from good things not foreign to thee but
thine own. Again, quit speech also, *‘ thy 12
father’s house,” as Moses calls it, for fear thou
shouldst be beguiled by beauties of mere phrasing,
and be cut off from the real beauty, which lies in the
matter expressed. Monstrous it is that shadow
should be preferred to substance or a copy to originals.
And verbal expression is like a shadow or copy, while
the essential bearing of the matters conveyed by
words resembles substance and originals; and it
behoves the man, whose aim it is to be rather than
to seem, to dissociate himself from the former and
hold fast to the latter. ITL. So we find 13
that when the Mind begins to know itself and to hold
converse with the things of mind, it will thrust away
from it that part of the soul which inclines to the
province of sense-perception, the inclining which
among the Hebrews is entitled *“ Lot.” Hence the
wise man is represented as saying outright, “ Separate
thyself from me ” (Gen. xiii. 9). For it is impossible
for one who is possessed by love for all that is
incorporeal and incorruptible to dwell together with
one who leans towards the objects of sense-perception
doomed to die. Right well, then, did the Sacred 14
Guide inscribe one entire sacred book of the Law-
giving “ Exagoge’” or * Leading out,” for the name
thus found was appropriate to the oracles contained
init. For being well qualified to train men and fully
furnished for the admonition and correction of those
who were capable of admonition and correction, he
contemplates the task of taking out all the population
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@ “Things outsxde the body ” (see note on Quod Det. 7)
interpret the * inhabitants of Egypt” in § 14, as *‘ the things
of the body ” interpret Egypt.

® For the interpretation of these * works™ or tasks as
slavery to the passions and the like ¢f. De Conf.

¢ Here begins the digression about Joseph w! 1ch continues
to the end of § 24. The opening words of § 16 are a medita-
tion on Gen. 1. 26 ** And Joseph died (ere)\eumo'e. cf. uéxpt Tis
Tehevris) and was buried, and they laid him in a coffin (o‘op(p),
in Egypt.” The lesson "deduced is that the compromising
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THE MIGRATION OF ABRAHAM, 14-18

of the soul right away from Egypt, the body, and
away from its inhabitants ; deeming it a most sore
and heavy burden that an understanding endowed
with vision should be under the pressure of the
pleasures of the flesh, and should submit to such in-
junctions as its merciless cravings may lay upon it.
These, indeed, groaned over and greatly bewailed 15
their bodily well-being, and the lavish abundance of
things outside the body,® which was theirs, for we read
that * the children of Israel groaned by reason of
their works?®” (Ex. ii. 28). When they do this, the
gracious God instructs His prophet regarding their
coming out, and His prophet delivers them.

¢ But some make a truce with the body and main- 18
tain it till their death, and are buried in it as in a
coffin or shell or whatever else you like to call it,
All the body-loving and passion-loving portions of
these are laid in the grave and consigned to oblivion,
But if anywhere by the side of these there grows up
a virtue-loving tendency, it is saved from extinction
by memories, which are a means of keeping alive the
flame of noble qualities. IV. So the Holy 17
Word, deeming it unfitting that pure things should
have impure things associated with them, provides
for the safe-keeping of Joseph’s bones, by which I
mean the only relics of such a soul as were left
behind untouched by corruption and worthy of per-
petual memory (Gen. 1. 25).9 Those of the 18
latter kind were these; Joseph’s confidence that
* God will visit ”’ the race that has vision (Gen. 1. 24),

Joseph-nature is “buried in the body ” and forgotten, but
it may have higher things or ‘“ bones”. These are remem-
bered and serve to kindle excellence in others.
4 See App. p. 560.
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 See App. p. 560, on § 17.
® An allusion to the description . of Potlphar in the Lxx
(Gen. xxxix. 1) as chief cook.
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THE MIGRATION OF ABRAHAM, 18-20

and will not utterly hand it over to Ignorance, that
blind task-mistress ; his discernment between the
mortal and the incorruptible portions of the soul and
his leaving behind to Egypt those which had to do
with bodily pleasures and other forms of unrestrained
passion, while concerning the incorruptible parts he
made an agreement, that they should accompany
those who went up to the cities of virtue, and should
be conveyed thither, and had the agreement secured
by an oath. What, then, are the un- 19
corrupted parts 7 ¢ His having nothing to do with
Pleasure when she says, “ Let us lie together ”’ (Gen.
xxxix. 7) and enjoy the good things of mankind :
the shrewdness coupled with the resoluteness which
enabled him to recognize the products of empty
fancies which many accounted to be good, and to
distinguish them as mere dreams from those which
are really so ; and to confess that the true and certain
interpretations of things are given under God’s guid
ance (Gen. xl. 8), while the doubtful imaginations
that have no certainty follow the rule and line of the
erring and deluded life of men who have not under-
gone purification, a life that finds its joy in the
delights provided by bakers and cooks? and butlers.
Other traits of incorruption were these : he was pro- 20
claimed not the subject, but the ruler of all Egypt,
the domain of the body (Gen. xli. 41) : he was proud
to own himself -a member of the Hebrew race
(Gen. x1. 15), whose wont it is, as the name “ Hebrew ”
or * Migrant ” indicates, to quit the objects of sense-
perception and go after those of Mind : he gloried
in the fact that * here he had done nothing * (ibid.),
for to have performed no single act such as the
worthless people there admired, but to have utterly
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? Mss. Suakpivetat. See App. p. 561.

8 See App. p

® The thought of the body as a dead thing from the first,
which the soul supports, has been more fully developed in
Leg. All. iii. 69 f. Cf. also De Agr. 25.

144



THE MIGRATION OF ABRAHAM, 21-24

hated and eschewed them all, was conduct that called 21
for no slight praise : he derided lusts and all passions
and their gross excesses (Gen. xxxix. 14, 17):% he
feared God (Gen. xlii. 18) even though he was not
yet ready to love Him : when in Egypt he claimed
as his own the life that is real life, (V.) a claim which
caused Israel to marvel in just amazement, and to
ery, “ It is a great matter in my eyes if my son Joseph
still ZLives” (Gen. xlv. 28), and has not shared the
death of vain opinions, and of the body the corpse
he carries with him :® he confesses that he is God’s 22
(Gen. 1. 19),° not the property of any created being :
when making himself known to his brethren he thrust
perforce from his presence, shaken and tottering, all
those frames of mind that make the body their
delight and think that their own doctrines afford them
a firm standing (Gen. xlv. 1f.): he declared that
he had not received his commission at the hands of
men, but had been appointed by God (Gen. xlv. 7 f.)
to be duly constituted controller of the body and of
things outside the body.? And these are 23
but a few of the traits indicative of the better and
holier standing, which utterly refuse to dwell in
Egypt the bodily tenement, are never buried in a
coffin at all, but, having passed out of all that is
mortal, follow the guiding steps of Moses, the Law-
giving Word. For Moses is the nursing-father who 24
rears with fostering care noble deeds, words, designs,
which, albeit often mingled with their opposites owing
to the chaos and confusion which besets mortality,
he none the less comes forward and separates from

¢ E.V. “Am I in the place of God?”
¢ Again, as in § 15, the two lower %oods serve to interpret
“ Lord of all his hous¢ and ruler of all the land of Egypt.”
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7pos €xaorov adrdv dflovs, odk €8 uéxpt mavros
Tols malalopaot xproachai, wyj more TH ocvveyel
Tis els TadT0 owwddov yalemny dmw éxelvwv kijpa
dvaudénrar moddot yap 1 kal dvrimddov kaxias
éyévovro pupnral, os dperijs éumadiw érepor. 8io
Adyrov éxprioly Towdvde ‘ dmooTpédov els T yiy

~ I \ 2 A 7 v ¥
Tol maTpds gov Kal €is THY yevedv oov, kal écopat

o The thought of §§ 26-30 seems to be that while ordinary
souls, typified by Israel leaving Egypt, must shun outward
temptations, because they will prove too strong for them,
even the Jacob-souls, who have proved their superiority, will
do well to detach themselves and become immersed in that
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the rest, that the germs and shoots of moral excel-
lence may not permanently be obliterated and lost.
Moses also urges the Israelites to quit right stoutly 25
her who bears the name of mother of every mon-
strous thing, with no slow or lingering steps, but
with exceeding speed ; for he bids them with haste
to sacrifice the Passover (Ex. xii. 11), which means
“ a passing over,” to the intent that the Mind with
resolute purpose and unfailing eagerness may carry
out both its passing away from the passions without
turning back, and its thanksgiving to God its Saviour,
Who brought it forth into liberty when it looked not
for it. VI. And what is there to wonder at 26
in his urging the mind, that had been brought under
the control of irrational passion, not to give in, nor to
be swept down by the violence of that passion’s cur-
rent, but to resist with all its might, and, should it fail,
even to run away ? For flight remains as an alter-
native way of reaching safety for those who are not
able to repel the danger. See how Moses deals with
one who was by nature a sturdy fighter and had
never become the slave of passions, but was always
engaged in the conflict with each oneof them?? Even
him he forbids to keep up his wrestlings to the end,
lest one day, by perpetually meeting them, he should
contract from them a pernicious taint: for many
before now have proved imitators of an opponent’s
vice, as others on the other hand have imitated his
virtue. For this reason a Divine intimation was 27
vouchsafed to him to this effect : *“ Turn back to the
land of thy father and thy kindred, and I will be
with thee ” (Gen. xxxi. 8) ; as much as to say * Thou

higher wisdom represented by Isaac, which is beyond all
worldly thoughts.
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@ Perhaps an allusion to Gen. xxi. 8 ‘* and the child grew
and was weaned "’ (éweyahaxricly).

148



THE MIGRATION OF ABRAHAM, 27-31

hast proved thyself a perfect athlete, and been
awarded prizes and crowns with Virtue presiding and
holding forth to thee the meed of victory : but now
it is time for thee to have done with strife, lest thou
be ever toiling, and have no power to reap the fruits
of thy toil. This thou wilt never find while thou re- o9
mainest where thou art, dwelling still with the objects
of sense-perception, and spending thy days surrounded
by bodily existence in its varied aspects, whose head
and chief is Laban, bearing a name meaning variety
of character. Nay, thou must change thine abode
and betake thee to thy father’s land, the land of the
Word that is holy and in some sense father of those
who submit to training : and that land is Wisdom,
abode most choice of virtue-loving souls. In this og
country there awaiteth thee the nature which is its
own pupil, its own teacher, that needs not to be fed
on milk as children are fed,* that has been stayed by
a Divine oracle from going down into Egypt (Gen.
xxvi. 2) and from meeting with the ensnaring pleasures
of the flesh. That nature is entitled Isaac. When g
. thou hast entered upon his inheritance, thou canst
not but lay aside thy toil ; for the perpetual abun-
dance of good things ever ready to the hand gives
freedom from toil. And the fountain from which the
good things are poured forth is the companionship
of the bountiful God. He shews this to be so when
to set His seal upon the flow of His kindnesses, He
says “ I will be with thee.” VII. What g
fair thing, then, could fail when there was present
God the Perfecter, with gifts of grace, His virgin
daughters, whom the Father that begat them rears
up uncorrupted and undefiled ? Then are all forms
of studying, toiling, practising at rest; and without
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THE MIGRATION OF ABRAHAM, 31-35

interference of art by contrivance of Nature there
come forth all things in one outburst charged with
benefit for all. And the harvest of spon- 32
taneous good things is called ““ Release,” ¢ inasmuch
as the Mind is released from the working out of its
own projects, and is, we may say, emancipated from
self-chosen tasks, by reason of the abundance of the
rain and ceaseless shower of blessings. And these 33
are of a most marvellous nature and passing fair.
For the offspring of the soul’s own travail are for the
most part poor abortions, things untimely born ; but
those which God waters with the snows of heaven
come to the birth perfect, complete and peerless.

I feel no shame in recording my own 34
experience, a thing I know from its having happened
to me a thousand times. On some occasions, after
making up my mind to follow the usual course of
writing on philosophical tenets, and knowing defi-
nitely the substance of what I was to set down, I
have found my understanding incapable of giving
birth to a single idea, and have given it up without
accomplishing anything, reviling my understanding
for its self-conceit, and filled with amazement at
the might of Him that 1s to Whom is due the
opening and closing of the soul-wombs. On other 35
occasions, I have approached my work empty and
suddenly become full, the ideas falling in a shower
from above and being sown invisibly, so that under
the influence of the Divine possession I have been
filled with corybantic frenzy and been unconscious
of anything, place, persons present, myself, words
spoken, lines written. For I obtained language, ideas,
an enjoyment of light, keenest vision, pellucid dis-

¢ See App. p. 561.
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THE MIGRATION OF ABRAHAM, 35-39

tinctness of objects, such as might be received through
the eyes as the result of clearest shewing.®

VIII. Now the thing shewn is the thing worthy to 36
be seen, contemplated, loved, the perfect good, whose
nature it is to change all that is bitter in the soul
and make it sweet, fairest seasoning of all spices,
turning into salutary nourishment even foods that do
not nourish. Sowe read *“ The Lord shewed him a tree,
and he cast it into the water ”” (Ex. xv. 25), that is
into the flabby, flaccid mind teeming with bitterness,
that its savagery might be sweetened away. This 37
tree offers not nourishment only but immortality also,
for we are told that the Tree of Life has been planted
in the midst of the Garden (Gen. ii. 9), even Goodness
with the particular virtues and the doings which
accord with them to be its bodyguard. For it is
Virtue that has obtained as its own the central and
most honourable place in the soul. Such 38
is that which is shewn, and he that sees it is the wise
man, for fools are blind or dim-sighted. That is why
in former times they called the prophets seers (1 Sam.
ix. 9) ; and the Trainer of self was eager to exchange
ears for eyes, and to see what before he heard, and,
going beyond the inheritance which has hearing as
its source, he obtains that of which sight is the ruling
principle. For the current coin of learning and teach- 39
ing from which Jacob took his title is reminted into
the seeing Israel. Hereby comes to pass even the
seeing of the Divine light, identical with knowledge,
which opens wide the soul’s eye, and leads it to
apprehensions distinct and brilliant beyond those

¢ The concluding word “ shewing " serves to bridge over
transition from this meditation on the Spontaneous Blessings
to the discussion of the First Gift to Abraham, i.e. ‘‘ the

land which I will shew thee,”
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% 4.e. the Israel-soul, the seer, first sees the light, .. know-
ledge, and this in its turn enables the soul’s eye to see the
objects of knowledge, and so knowledge (or wisdom) is the
““instrument”’ of sight (§ 40), ddiagopoiv agrees with ¢is,
not with 7 dpav.
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gained by the ears.® For as the application of the
principles of music? is apprehended through the
science of music, and the practice of each science
through that science, even so only through wisdom
comes discernment of what is wise. But wisdom is 40
not only, after the manner of light, an instrument of
sight, but is able to see its own self besides. Wisdom
is God’s archetypal luminary and the sun is a copy
and image of it. But he that shews each
several object is God, who alone is possessed of per-
fect knowledge. For men are only said to have know-
ledge because they seem to know ; whereas God is so
called because He is the possessor of knowledge
though the phrase does not adequately express this
nature’; for all things whatever that can be said
regarding Him that 1s fall far short of the reality of
His powers. He gives clear proof of His wisdom not 41
only from His having been the Artificer of the uni-
verse, but also from His having made the knowledge
of the things that had been brought into existence
His sure possession. For we read ““ God saw all 42
things that He had made ” (Gen. i. 81). This does
not just mean that He set His eyes on each of them,
but that He had insight ¢ and knowledge and appre-
hension of the things which He had made. It follows
then that to give teaching and guidance on each
several thing, in fact to ‘shew” them, to the
ignorant is proper only for the One who knows, seeing
that He has not, as a man has, been profited by
® That raé xard means the ° practical application’’ is
brought out more clearly in Quod Det. 114, where we have

70 ka0’ éxdoTyy (sc dperip) évepyhpata.
¢ See App. p. 562.-
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THE MIGRATION OF ABRAHAM, 42-46

science and its lore, but is acknowledged to be Him-
self the Source and Fountain-head of science and
knowledge in all their forms.

IX. There is a deliberate intention when his words 43
take the form of a promise and define the time of
fulfilment not as present but future. He says not
* which I am shewing *’ but *“ which I will shew thee ”
(Gen. xii. 1). Thus he testifies to the trust which the
soul reposed in God, exhibiting its thankfulness not
as called out by accomplished facts, but by expecta-
tion-of what was to be. ¥or the soul, clinging in 44
utter dependence on a good hope, and deeming that
things not present are beyond question already
present by reason of the sure stedfastness of Him
that promised them, has won as its meed faith, a
perfect good ; for we read a little later *“ Abraham
believed God "’ (Gen. xv. 6). To Moses, too, He says
in like manner, when He had shewn to him all the
Land, “ I shewed it to thine eyes, but thou shalt not
enter in ”’ (Deut. xxxiv. 4). You must not think that 45
this was said, as some unconsidering people suppose,
to humiliate® the all-wise leader ; for indeed it is folly
to imagine that the servants of God take precedence
of His friends in receiving their portion in the land
of virtue. No, what he wishes to bring home to you 46
first of all is that children have one place and full-
grown men another, the one named training, the
other called wisdom : secondly, that the fairest
things in nature are objects of sight rather than of
possession. For how is it possible to become possessed
of things whose allotted place is nearer to the Divine ?
Yet to see them is within the bounds of possibility :
though not for all. It is exclusively for the purest
and most keen-eyed class, on whom the Father of all
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¢ Philo connects the ‘voice of words” with the gram-
matical use of pjuara for verbs and supposes the verse to
mean ‘“‘ordinary human voice you hear, but God’s voice
you see.”
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THE MIGRATION OF ABRAHAM, 46-56

things, by shewing to them His own works, bestows
an all-surpassing gift. For what life is 47
better than a contemplative life, or more appropriate
to a rational being ? For this reason, whereas the
voice of mortal beings is judged by hearing, the sacred
oracles intimate that the words of God are seen as
light is seen ; for we are told that * all the people
saw the Voice ” (Ex. xx. 18), not that they heard
it ; for what was happening was not an impact on
air made by the organs of mouth and tongue, but
virtue shining with intense brilliance, wholly re-
sembling a fountain of reason, and this is also indicated
elsewhere on this wise : ““ Ye have seen that I have
spoken to you out of Heaven’ (Ex. xx. 22), not
‘“ ye heard,” for the same cause as before. In one 48
place the writer distinguishes things heard from
things seen and hearing from sight, saying, “ Ye
heard a voice of words, and saw no similitude but only
a voice "’ (Deut. iv. 12), making a very subtle distinc-
tion, for the voice dividing itself into noun and verb
and the parts of speech in general® he naturally spoke
of as “ audible,” for it comes to the test of hearing :
but the voice or sound that was not that of verbs and
nouns but of God, seen by the eye of the soul, he
rightly represents as * visible.” And after first 49
saying ““ Ye saw no similitude ” he adds ‘‘ but only
a Voice,” evidently meaning the reader to supply
in thought “ which you did see.”” This shews that
words spoken by God are interpreted by the power of
sight residing in the soul, whereas those which are
divided up among the various parts of speech? appeal
to hearing. Fresh and original as is the 50
insight which he shews in all cases, there is a special

b See App. p. 562.
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o The thought seems to be that, while none of our sensa--
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THE MIGRATION OF ABRAHAM, 50-53

and unusual originality in this instance in his saying
that the voice is visible, practically the only thing in
us, if understanding be left out of consideration,
which is not visible : for the objects of the senses
other than the eyes are all of them, colours, savours,
perfumes, things warm, things cold, things smooth,
things rough, things soft and hard, visible as bodies.
What this means I will state more g1

clearly. The savour is visible, not as a savour, but
only as a body, for as savour, it is the taste that will
know it ; and the odour, as odour, will be assayed by
the nostrils, but as body, by the eyes also ; and the
rest will be subject to the same double test.* But
it is not the nature of voice to be visible whether we
regard it as something audible or as body, if body
indeed it is;? but of our properties these two are
invisible, mind and speech. The truth is that our 59
sound-producer is not similar to the Divine organ of
voice ; for ours mingles with air and betakes itself
to the place akin to it, the ears; but the Divine is
an organ of pure and unalloyed speech, too subtle
for the hearing to catch it, but visible to the soul
which is single in virtue of its keenness of sight.

X. So then, the first boon which God vouchsafes 53
to the soul after it has relinquished mortal things is,
as I have said, the shewing of things immortal and
the power to contemplate them; and the second,
progress in the principles of virtue, alike as regards
number and ‘‘ greatness”: for He says, “ And I
will make thee to become a great nation,” implying
by the word * nation ” their number, and by the
tions are visible, those of taste, smell, and touch are produced
by visible objects.

b According to the Stoics. ¢wr is a body, but Philo does
not unreservedly accept this.
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b See App. p. 562.
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THE MIGRATION .OF ABRAHAM, 54-57

word “‘ great >’ their improvement in quality.* How 54
great their advance was in either respect, alike in
“ greatness "’ and in number, is made evident by the
words of the King of Egypt, “ Lo the race of the
children of Israel is a great multitude ” (Ex. i. 9).
There he bears witness to the race that has eyes to
see Him that 1s, that it has acquired both multitude
and greatness, high achievement, that is, both in
conduct of life and in principle.? For he did not say, 55
as a man strictly observing the association of noun
and epithet would say, “ much multitude,” but “a
great multitude,” knowing that ““ much ” is but an
incomplete greatness, if it stands by itself without
the addition of the power to understand and know.
For what advantage is there in receiving (from our
teachers) the results of study in plenty, unless we go
on to develop each of them to its fitting stature ?
For a field, too, is but an imperfect one which con-
tains any number of plants only a little above the
ground, but in which no fully formed growth has shot
up aided by skilful tillage and able now to yield fruit.
The greatness and large number of the 56
good and noble has for its beginning and end the
perpetual recollection of God, and the calling down
of the aid that comes from Him, to counter the in-
testine warfare of life, unbroken in its bewildering
irregularity, for it says: * Lo this great nation is a
wise and understanding people: for what kind of
great nation is there, which has God drawing nigh to
it, as the Lord our God in all things in which we call
upon Him ?” (Deut. iv. 6 f.). So far it 57
has been shewn that there is waiting ready and
equipped at God’s side strong help to come to our
succour, and that the Sovereign Ruler will Himself
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THE MIGRATION OF ABRAHAM, 57-61

draw near for the benefit of those who are worthy
to receive His benefits. XI. But who are they that
are worthy to obtain these ? Is it not clear that all
the lovers of wisdom and knowledge are so? For 58
these are the wise and understanding people which
was spoken of, each member of which is with good
reason great, since he reaches out after great things ;
and after one most eagerly, never to be severed from
God, the supremely Great, but without dismay sted-
fastly to abide His approach as He draws near. This 59
is the defining mark of the people that is * great,”
to draw nigh to God, or to be that ““ to which God
draws nigh.” Now the world and the
wise man, the world-citizen,® is filled full of good
things many and great, but the remaining mass of
men experiences evil things in greater number, but
fewer good things ; for in the medley and confusion
of human life that which is fair and goodly is rare and
scanty. And for this reason the sacred oracles con- 60
tain this utterance : * Not because ye are numerous
beyond all the nations did the Lord prefer and choose
you out: for ye surpass all the nations in fewness ;
but because the Lord loveth you” (Deut. vii. 7 f.).
For were a man to desire to distribute, as it were into
nations, the crowd contained in a single soul, many
disorderly companies would he find, commanded by
pleasures or desires or griefs or fears or again by
follies and wrongdoings, and the nearest kinsfolk
of these, but one only well-ordered, of which right
reason is the captain. Now, in the judge- 61
ment of men the multitude of the unjust is preferred
to the single just; but in God’s judgement the few
good to the myriad unjust ; and He charges the just

4 See note on De Op. 3.
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THE MIGRATION OF ABRAHAM, 61-65

never to agree with such a multitude : for He says
“ Thou shalt not be with many to engage in wicked-
ness”’ (Ex. xxiii. 2). Should we then be so with
few? Nay, not with any bad man: and the bad
man, one though he be, is made manifold by wicked-
nesses, and to range oneself by his side is a very great
disaster : on the contrary it behoves us to shew a
vigour free from terror and resist him and be at war
with him. For it says * If thou go out to war against g2
thine enemies and see horse and rider,” that is
passion, the insolent, the restive, the unruly, and the
passion-loving mind mounted on it, “ and a people
more numerous than thou art,” even the devoted
followers of these leaders advancing in serried mass
‘“ thou shalt not be afraid of them.” One as thou
art thou shalt have One fighting on thy side, even the
Ruler of all, as it says, * for the Lord Thy God is
with thee” (Deut. xx. 1). This companionship 63
brings wars to an end, builds up peace, overthrows
the host of evil things to which we grow accustomed,
rescues the scanty band of those beloved of God, every
loyal adherent of which loathes and hates the
battalions of the earth-bound. XII. For 64
it says: ‘ Whatsoever hath many feet among all
creeping things that creep upon the earth, ye shall
not eat, for they are an abomination *” (Lev. xi. 42).
Now, is not a soul deserving of hatred which moves
over the ground not on one part of itself but on all
or most parts, even licking with a relish the things of
the body, and altogether incapable of lifting its eyes
to the holy revolutions of heaven? And further 65
among creeping things just as that which has many
feet is disallowed, so too is that which has no feet,
the former for the reason just given, the latter be-
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THE MIGRATION OF ABRAHAM, 65-68

cause it lies its full length sprawling upon the earth,
lifted out of it by nothing even to the smallest extent :
for it says that all that goeth upon the belly is un-
clean (ibid.), indicating by this figure the man who
is in pursuit of the pleasures of the belly.

But some, exceeding all bounds, in their determina- 66
tion to kindle into activity all the irrational portion
of the soul, and to destroy the mind, have not only
indulged all that comes under the head of desire, but
taken to them also its brother passion, fierce spirit.
For that which was said, * Upon thy breast and thy
belly shalt thou go ” (Gen. iii. 14), in the literal sense
applies to the serpent, but is really a truly Divine
oracle applying to every irrational and passion-loving
man ; for the breast is the abode of fierce spirit, and
desire dwells in the belly. The fool’s whole course 67
through every moment of his journey depends on
this pair, fierce spirit and desire ; since he has got
rid of mind, who is the charioteer and monitor. The
man of the opposite character has exscinded fierce
spirit and desire, and chosen as his patron and con-
trolling guide the Divine Word. Even so Moses,
best beloved of God, when offering the whole burnt
sacrifices of the soul, will ““ wash out the belly ”’ (Lev.
viii. 21), that is, will cleanse away desire in every
shape, but *“ the breast from the ram of consecration
he will take away > (Lev. viii. 29). This means, we
may be sure, the warlike spirit in its completeness ;
and the object of taking it away is that the better
portion of the soul, the rational part, that is left, may
exercise its truly free and noble impulses towards all
things beautiful, with nothing pulling against it any
longer and dragging it in another direction.

In these circumstances it will improve both in number 68
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and greatness : for it is said : “ How long shall the
people provoke ? and how long shall they refuse to
trust Me in all the signs which I wrought among
them ? I will smite them with death and will destroy
them, and I will make thee and thy father’s house
a nation great and numerous beyond this one ”
(Num. xiv. 11 f.). For, in the soul when once the
great concourse is broken up, in which fierce spirit
and desire prevail, there rises and springs up with-
out fail another concourse, even that which wholly
depends on the rational nature. Now 69
just as the creature with many feet and that
without feet, opposite species in the genus of creeping
things, are proclaimed unclean, so also atheism and
polytheism, mutually antagonistic doctrines in the
soul, are alike profane. Here is the indication of
this : the Law has expelled both of these doctrines
from the sacred assembly, atheism, by debarring a
" eunuch from membership of it ;¢ polytheism, by like-
wise forbidding the son of a harlot to be a listener or
speaker in it (Deut. xxiii. 1 f.). For the sterile man
is godless ; and the son of a whore is a polytheist,
being in the dark about his real father, and for this
reason ascribing his begetting to many, instead of
to one.

XIII. Two gifts have been already spoken of, which 70
are these, a hope held out of a life of contemplation,
and progress towards abundance and “‘greatness” of
things fair and beautiful. A third gift is  blessing ”
or excellence of reason and speech, and apart from
this it is not possible to make the former gracious

ifts secure. He says * And I will bless thee,” i.e.
“I will endow thee with excellent reason and speech.”
*“ Blessing ”* or “ eulogy "’ is a word compounded of
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THE MIGRATION OF ABRAHAM, 71-74
“well ” and “logos.”” Of these, *“ well” connotes 71
nothing but excellence: ¢logos’ has two aspects, one
resembling a spring, the other its outflow; ““logos” in
the understanding resembles a spring, and is called
“ reason,” while utterance by mouth and tongue is
like its outflow, and is called ‘“ speech.” That each
species of logos should be improved is vast wealth, the
understanding having good reasoning @ at its command
for all things great and small, and utterance being
under the guidance of right training. For many 72
reason excellently, but find speech a bad interpreter
of thought and are by it betrayed, through not having
had a thorough grounding in the ordinary subjects of
culture. Others, again, have shewn great ability in
expounding themes, and yet been most evil thinkers,
such as the so-called sophists ; for the understanding
of these men is wholly untrained by the Muses, whose
united voice is heard in the output of the vocal organs.
But God bestows on those who obey Him no im- 73
perfect boon. All His gifts are full and complete.
And so,in this case also, He does not send the blessing
or “logos-excellence ”’ in one division of logos, but
in both its parts, for He holds it just that the recipient
of His bounty should both conceive the noblest con-
ceptions and give masterly expression to his ideas.
Tor perfection depends, as we know, on both divisions
of logos, the reason which suggests the ideas with
clearness, and the speech which gives unfailing
expression to them. Do you not notice 74
Abel, whose name stands for one to whom things
mortal are a grief and things immortal are full of
happiness, how, though he has the advantage of a
faultless understanding, yet through lack of training
in speaking he is worsted by Cain, a clever wrestler
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THE MIGRATION OF ABRAHAM, 75-78

able to prevail by skill rather than strength ? Where- 75
fore, admiring as I do his character for its rich natural
endowment, I find fault with him in so far as, when
challenged to a contest of words, he came forward to
engage in it, whereas he ought to have maintained
his wonted quietude, totally disregarding his quarrel-
some brother ; and, if he was quite bent on fighting
it out, not to have entered the lists until he had had
some practice in scientific grips and tricks ; for village
sages usually get the worst of it when they encounter
those who have acquired the cleverness of the town.
XI1V. That is why Moses, the man of all 76
wisdom, though he excuses himself from investigating
well-worded and specious arguments, from the time
that God began to flash into him the light of truth by
means of the undying words of the very self of Know-
ledge and Wisdom (Ex. iv. 10), yet is led none the
less to look into them, not for the sake of gaining
acquaintance with a greater number of subjects—for
the lover of contemplation finds researches touching
God and His most holy powers all-sufficing—but with
a view to getting the better of the sophists in Egypt,
for whom specious sounding fables are of more value
than the clear evidence of realities. Yes, whensoever 77
the mind is moving amid matters concerned with the
Ruler of all, it needs no extraneous help in its study,
inasmuch as for objects of intellectual apprehension
unaided mind is an eye of keenest sight : but when it
is occupied besides with matters affected by sense-
perception or passion or the body, of which the land of
Egypt is a symbol, it will need alike the art of speaking
and ability in exercising it. For the sake 78
of this he was enjoined to call to his aid Aaron, the
logos in utterance. ‘‘ Lo,” saith He, ‘‘ is not Aaron
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THE MIGRATION OF ABRAHAM, 78-81

thy brother ? ””  For the logical nature being the one
mother of them both, its offspring are of course
brothers. I know that he will speak ’ (He con-
tinues). For it is the property of understanding to
apprehend, and of utterance to speak. ‘ He,” saith
He, “ will speak for thee.” For the mind, unable to
report @ the thoughts stored up in it, employs speech
which stands hard by as an interpreter, for the making
known of its experiences. Then He adds, “ Lo, it is 79
he that shall come out to meet thee ”: for it is indeed
a fact that speech meeting the mind’s conceptions,
and wedding the parts of speech to them, mints them
like uncoined gold, and gives the stamp of expression
to what was unstamped and unexpressed before.?
And saith He, “On seeing thee he will rejoice in it¢”’
(Ex. iv. 14): for speech does exult and is glad,
when the conception is not indistinct, because it finds
that the wording which issues from its rich store of
terms apt and expressive and full of vividness is
fluent and unhalting when the thought is luminous.
XV. And similarly when the ideas to be expressed are 80
in any way deficient in clearness, speech is stepping
on empty air and is apt to slip and have a bad fall
and be unable to get up again. ““ And thou shalt speak
to him and shall put My words into his mouth.” This
is equivalent to saying ““ Thou shalt suggest to him
the thoughts,” for “ thoughts ”’ are nothing else than
God’s “ words "’ orspeech.¢ For without the prompter 81
speech will give forth no utterance, and mind is the
prompter of speech, as God is of mind. * And he
shall speak to the people for thee, and he shall be thy
mouth, and thou shalt be his Godward things”

for speech in general. Here the pyudrwr echoes the pruara of
the quoted text, and is then interpreted by Aéywr (speech).
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¢ The sense of the section is that human thoughts being

in the charge of or inspired by God may be called God’s
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(Ex. iv. 15 f.). Very vivid are his expressions. Not
only does he say ‘‘ he shall speak to them for thee,”
as much as to say “ he shall put thy thoughts into
words ”’ ; but he adds ‘‘ he shall be thy mouth ”’ ; for
the stream of speech flowing over tongue and mouth
carries forth the thoughts with it. But, whereas
speech is understanding’s interpreter manward,
understanding occupies toward speech the position of
its Godward things, namely thoughts and intents,
which are in God’s charge solely.® Itisa 82
vital matter, then, for one about to face a contest
with sophists to have paid attention to words with
such thoroughness as not only to elude the grips of
his adversary but to take the offensive in his turn
and prove himself superior both in skill and strength.
You must have observed how the aim of those who 83
use charms and enchantments, when they bring their
trickery into play against the Divine word and dare
to attempt to do things like those which it does, is not
so much to win honour for their own skill as to traduce
and ridicule the miracles which are taking place.
They transform the rods into real snakes, and turn
the water to the colour of blood, and by incantations
draw up on to land what frogs are still left ® (Ex. vii. 12,
22, viii. 7), and, as they add one thing to another
tending to their own destruction, they are cheated,
miserable fools, while they think that they are cheat-
ing. How would it have been possible for Moses to g4
encounter these men, had he not had in readiness
speech the interpreter of thought, who is called
Aaron? In this place Aaron or speech is spoken of
as a ‘“mouth ”’; further on he will also bear the
® .. after Aaron had called up frogs over the whole land
of Egypt.
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THE MIGRATION OF ABRAHAM, 84-87

name of *‘ prophet,” when the mind too is inspired
and entitled *“ God.” For He says “ I give thee as
God to Pharaoh, and Aaron thy brother shall be thy
prophet ”’ (Ex. vii. 1). How perfect is the harmony
shewn in the sequence of thought! TFor it is the
prophet kind, when under the influence of a Divine
possession and ecstasy, that interprets the thoughts of
God. Accordingly ““ Aaron’s rod swallowed 85
up their rods "’ (Ex. vii. 12), as the oracle shews. For
all the arguments of sophists are devoured and done
away with by Nature’s many-sided skill, and the
acknowledgement is made that these events are the
Finger of God (Ex. viii. 19), and the word ‘ Finger ”
is equivalent to a divine rescript, declaring that
sophistry is ever defeated by wisdom ; for holy writ,
speaking of the tables on which the oracles were
engraved, says that they were written by the Finger
of God (Ex. xxxii. 16). Wherefore the sorcerers can
no longer standbefore Moses, but fall as in a wrestling-
bout vanquished by the sturdy strength of the op-
ponent (Ex. viii. 18).

XVI. What, then, is the fourth gift ? That of a 86
great name ; for He says “ I will make thy name
great”’ (Gen. xii. 2). The meaning of this appears
to me to be as follows. As it is an advantage to be
good and morally noble, so is it to be reputed such.
And, while the reality is better than the reputation,
happiness comes of having both. For very many,
after coming to Virtue’s feet with no counterfeit or
unreal homage and with their eyes open toher genuine
loveliness, .through paying no regard to the general
opinion have become the objects of hostility, just
because they were held to be bad, when they were
really good. It is true that there is no good in being 87
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THE MIGRATION OF ABRAHAM, 87-91

thought to be this or that, unless you are so long
before you are thought to be so. It is naturally so in
the case of our bodies. Were all the world to suppose
the sickly man to be healthy, or the healthy man to
be sickly, the general opinion by itself will produce
neither sickness nor health. But he on whom God gg
has bestowed both gifts, both to be morally noble and
good and to have the reputation of being so, this man
is really happy and his name is great in very deed.
We should take thought for fair fame as a great
matter and one of much advantage to the life which
we live in the body. And this fair fame is won as a
rule by all who cheerfully take things as they find
them and interfere with no established customs, but
maintain with care the constitution of their country.
There are some who, regarding laws in their literal g9
sense in the light of symbols of matters belonging
to the intellect, are overpunctilious about the latter,
while treating the former with easy-going neglect.
Such men I for my part should blame for handling the
matter in too easy and off-hand a manner: they
ought to have given careful attention to both aims, to
a more full and exact investigation of what is not seen
and in what is seen to be stewards without reproach.
As it is, as though they were living alone by them- go
selves in a wilderness, or as though they had become
disembodied souls, and knew neither city nor village
nor household nor any company of human beings at
all,.overlooking all that the mass of men regard, they
explore reality in its naked absoluteness. These
men are taught by the sacred word to have thought
for good repute, and to let go nothing that is part of
the customs fixed by divinely empowered men greater
than those of our time. It is quite true 91
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¢ The fmce of mepi would perhaps be given better by

‘““inherent in.”” The thought is that the Sabbatical rest
reminds us that all our labouring is ineffectual compared
with the eternal activity of God. Cf. Quis Rerum 170, and
De Cher. 87 ff.

¢ Or “keeping of festivals (in general) ”  Cf. De Spee.
Leg. ii. 41, e
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THE MIGRATION OF ABRAHAM, 91-94

that the Seventh Day is meant to teach the power of
the Unoriginate and the non-action of created beings.®
But let us not for this reason abrogate the laws laid
down for its observance, and light fires or till the
ground or carry loads or institute proceedings in
court or act as jurors or demand the restoration of
deposits or recover loans, or do all else that we are
permitted to do as well on days that are not festival
seasons. It is true also that the Feast? is a symbol of 92
gladness of soul and of thankfulness to God, but we
should not for this reason turn our backs on the
general gatherings of the year’s seasons. It is true
that receiving circumcision does indeed portray the
excision of pleasure and all passions, and the putting
away of the impious conceit, under which the mind
supposed that it was capable of begetting by its own
power : but let us not on this account repeal the law
laid down for circumcising. Why, we shall be ignor-
ing the sanctity of the Temple and a thousand other
things, if we are going to pay heed to nothing except
what is shewn us by the inner meaning of things.
Nay, we should look on all these outward observances 93
as resembling the body, and their inner meanings as
resembling the soul. It follows that, exactly as we
have to take thought for the body, because it is the
abode of the soul, so we must pay heed to the letter
of the laws. If we keep and observe these, we shall
gain a clearer conception of those things of which these
are the symbols ; and besides that we shall not incur
the censure of the many and the charges they are
sure to bring against us. Notice that it 94
says that wise Abraham had good things both great
and small, and it calls the great ones ‘‘ property,”
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kal Mwvofls 7y 7dv lepdv épywy rartaokevy od
uovov avdpdow dada kol yvvaiélv émérpefe moiel-
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@ Philo interprets the dwdpxovra of the Lxx (property), as
equivalent to the philosophical term iwapkrd (really exist-
ing). See App. p. 563.
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that is, realities,” which went by entail to his legitimate
son alone. The small ones it calls “ gifts,” and to
receive these the base-born sons of the concubines
are deemed worthy (Gen. xxv. 5, 6). The former
correspond to natural, the latter to positive laws.
XVII. I admire also all-virtuous Leah, because 95
when Asher was born, symbol of counterfeit wealth
the outward and visible, she cries *“ Happy am I, for
the women will call me happy ” (Gen. xxx. 18). She
aims at being favourably regarded, thinking praise
due to her not only from thoughts? masculine and
truly manly, by which the nature that has no blemish
and truth impervious to bribes is held in honour, but
also from those which are more feminine, which are
wholly at the mercy of appearances and powerless
to understand anything presented to contemplation
outside them. It is characteristic of a perfect soul to 96
aspire both to be and to be thought to be, and to take
pains not only to have a good reputation in the men’s
quarters, but to receive the praises of the women’s as
well. It was for this reason that Moses 97
gave in charge not to men only but to women also to
provide the sacred appointments of the Tabernacle :
for it is the women who do all the weavings of blue
and scarlet and linen and goat’s hair (Ex. xxxv. 22 f.),
and they contribute without hesitation their own
jewellery, “ seals, ear-rings, rings, bracelets, hair-
clasps,” all that was made of gold, exchanging the
adornment of their persons for the adornment of
piety. Nay, in their abounding enthusiasm, they 98
dedicate their mirrors for the making of the laver
(Ex. xxxviii. 26), to the end that those who are about

® Or ‘“ways of thinking” * attitudes of mind” ; ¢f. De
Plant. 61.
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1 Perhaps épidpvrar (G.H.W.); cf. épudpioes of feet, Leg.
All. iii. 138.

@ This point, in which *hands” are clearly interpreted
by éyxetphuara, and ““ feet” by épopuct kal évispvrar, follows
in the vxx after the statement that the laver was made out
of the mirrors of the women. In the Hebrew this does not
appear in this place, but the ordinance that the laver should
be so used comes in both Hebrew and rxx in Ex. xxx. 19 f.

b ¢ Fasting,” in the spiritual sense of course, is interpreted
by xaprepias. The word is used because in the rxx the
women who offered the mirrors fasted on the day when the
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to perform sacred rites, as they are washing hands and
feet,®that is, the purposes which they take in hand and
which form the base and support of the mind, may be
helped to see themselves reflected by recollecting the
mirrors out of which the laver was fashioned : for if
they do this they will not overlook any ugly thing
shewing itself in the appearance of the soul, and being
thus purified will dedicate the most sacred and perfect
of offerings, the offering of fasting ® and perseverance.
These, in whose eyes Leah, that is 99

virtue, desires to be honoured are citizen women and
worthy of their citizenship ; but there are others
without citizenship who kindle a fire to add to the
misery of the wretched mind; for we read that
“ women further kindled in addition ¢ a fire against
Moab *’ (Num. xxi. 30). Is it not the case, that each 100
one of the fool’s senses, kindled by the objects of
sense, sets the mind on fire, pouring upon it a
great and impassable flame, in violent and resistless
current ? It is best, then, that the array of women,
that is of the senses, in the soul, should be propitiated,
as well as that of the men, that is of our several
thoughts : for in this way shall we feel the journey of
base of the laver was made. The Hebrew word which seems
to be obscure is given in A.V. as ‘“assembled,” in R.V.
*“serving.” By 7#d7 Philo seems to mean that only when
the *“ mirror” has been used for self-examination, and the
“feet and hands ** of the soul cleansed, can the true offering
of “ fasting ”” be made.

¢ The wpoo- in mposavaphéyovoar reproduces the rposetéxav-
sav of the text. How Philo interprets the prefix appears in

Leg. All. iii. 234. The fire kindled by the senses is an addition
to purely mental troubles.
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1 Previous editions print mayrd\ws with the preceding
sentence as adverb to xpnpoéuefa. But this seems a little
overdone as praise of the more or less compromising life here
described. An examination of the other 35 examples of rayx.
in the index shows that Philo generally uses it near the
beginning of the sentence, in nearly all in praise of some
saying or incident in Scripture, and in all in connexion with
some verb, expressed or implied, of speaking. The form

raykdAws 8l TooTo kal is exceptional, but differs very slightly
from the common 8« Tobro TaykdAws.
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life better than it else would be. XVIII.
Admirable therefore also is the prayer of Isaac the 101
self-taught for the lover of wisdom that he may receive
the good things both of mind and of sense : *‘ May
God give thee,” he says, * of the dew of heaven and
of the fatness of the earth ”” (Gen. xxvii. 28), which is
equivalent to saying in the first place “ May He pour
down on thee perpetually the heavenly rain appre-
hended by mind alone, not violently so as to deluge
thee, but in gentle stillness like dew so as to do thee
good ”; and secondly ‘“ May He grant thee the
earthly, the outward and visible wealth ; may that
wealth abound in marrow and fatness and may its
opposite, the poverty of the soul and its parts, be
withered and dried up by His grace.”

If again you examine the High Priest the Logos,* 102
you will find him to be in agreement with this, and
his holy vesture to have a variegated beauty derived
from powers belonging some to the realm of pure
intellect, some to that of sense-perception. The
other parts of that vesture call for a longer treatment
than the present occasion allows, and must be de-
ferred. Let us however examine the parts by the
extremities, head and feet. On the head, then, there 103
is ““ a plate of pure gold, bearing as an engraving of
a signet, ‘ a holy thing to the Lord’”’ (Ex. xxviii. 82);
and at the feet on the end of the skirt, bells and
flower patterns (Ex. xxviii. 29 f.). The signet spoken
of is the original principle behind all principles, after
which God shaped or formed the universe, incorporeal,

@ Or “the Logos as revealed in the High Priest.” The
thought that the High Priest (in general, not Aaron in
particular) represents the Divine Logos is worked out in
De Fug. 108 ff. In De¢ Gig. 52 the phrase is given a less
exalted meaning.
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1 Mangey regarded this as corrupt and proposed xard 7o
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¢ In R.V. “Her food, her raiment, and her duty of
marriage.” By * fellowship” or perhaps *‘ intimacy ** Philo
may mean either that the voyrd are brought into close as-
sociation with the aisnrd, or that the soul is brought into
intimate touch with both,
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we know, and discerned by the intellect alone ;
whereas the flower patterns and bells are symbols of
qualities recognized by the senses and tested by sight
and hearing. And he has well weighed 104
his words when he adds: “ His sound shall be
audible when he is about to enter into the Holy
Place ” (Ex. xxviii. 81), to the end that when
the soul is about to enter the truly holy place,
the divine place which only mind can appre-
hend, the senses also may be aided to join in the
hymn with their best, and that our whole composite
being, like a full choir all in tune, may chant together
one harmonious strain rising from varied voices blend-
ing one with another; the thoughts of the mind
inspiring the keynotes—for the leaders of this choir
are the truths perceived by mind alone—while the
objects of sense-perception, which resemble the
individual members of the choir, chime in with their
accordant tuneful notes. For, to say all in a word, 105
we must not, as the Law tells us, take away from the
soul these three things, “ the necessaries, the cloth-
ing, the fellowship ¢ (Ex. xxi. 10), but afford each of
them steadily. Now, the “ necessaries” are the
good things of the mind, which are necessary, being
demanded by the law of nature; the * clothing,”
all that belongs to the phenomenal world of human
life ; and the * fellowship,” persistent study directed
to each of these kinds, that so in the world
of sense we may come to find the likeness of the
invisible world of mind.

XIX. To proceed then ; the fifth gift is that which 106
consists in simple being only,’ and it is mentioned

® i.e. in being (something) as opposed to ‘ seeming,”
which was the keynote of the Fourth Gift. See critical note.
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after those which precede it not as being of less value
than they, but as outtopping and over-passing them
all. For what could be more perfect than to be by
nature good and free from all feigning and pretence,
and worthy of blessing ? For he says “ Thou shalt 107
be one to be blessed ” (Gen. xii. 2), not only ‘‘ one
who has been blessed,” for the latter is reckoned by
the standard of the opinions and report of the many ;
but the former by that of Him Who is in reality
“ blessed.” For as being praiseworthy differs for the 108
better from being praised, and being blameworthy
for the worse from being blamed, the one pair ex-
pressing an inherent character, and the other nothing
more than men’s opinion of us; and nature that
cannot lie is a more sure foundation than opinion ; so
being blessed by men, which we have found to be an
introduction into blessing by the avenue of repute, is
inferior to natural worthiness of blessing, even though
that finds no expression on human lips ; and it is this
which is celebrated in the sacred oracles as *‘ blessed.”
XX. These are the prizes which He bestows upon 109
him who is to become wise. Let us see next those
which He accords to others too for the wise man’s
sake. ‘‘Iwillbless,” He says, *‘ those that bless thee,
and those that curse thee I will curse " (Gen. xii. 3).
That these promises as well as the others are made to 110
shew honour to the righteous man is clear to every-
body, but they are set forth not on that account only,
but because they so admirably fit in with and follow
the truth of facts, for encomiums are due to him who
praises the good man and blame again to him who
blames him. Praise and blame are not accredited so
much by the ability of speakers and authors, as by the
truth of facts; so that we do not feel that either
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THE MIGRATION OF ABRAHAM, 110-115

term is applicable to the words of those who give
falsehood any place in either. Do you
not see the toadies who by day and night batter to
pieces and wear out the ears of those on whom they
fawn, not content with just assenting to everything
they say, but spinning out long speeches and de-
claiming and many a time uttering prayers with their
voice, but never ceasing to curse with their heart ?
What then would a man of good sense say ? Would
he not say that those who talk in this way talk as
though they were enemies rather than friends, and
blame rather than praise, even though they compose
and recite whole oratorios of panegyric to charm
them ? Accordingly, that empty one,
Balaam, though he sang loftiest hymns to God,
among which is that most Divine of canticles *“ God
is not as man ” (Num. xxiii. 19), and poured out a
thousand eulogies on him whose eyes were open, even
Israel, has been adjudged impious and accursed even
by the wise lawgiver, and held to be an utterer not
of blessings but of curses. For Moses says that as
the hired confederate of Israel’s enemies he became
an evil prophet of evil things, nursing in his soul direst
curses on the race beloved of God, but forced with
mouth and tongue to give prophetic utterance to
most amazing benedictory prayers: for the words
that were spoken were noble words, whose utterance
was prompted by God the Lover of Virtue, but the
intentions, in all their vileness, were the offspring of a
mind that looked on virtue with loathing.

Evidence of this is afforded by the oracles relating to
the matter ; for it says “ God did not give Balaam
leave to curse thee, but turned his curses into bless-
ing ”’ (Deut. xxiii. 5), though indeed every word he
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@ i.e. the text speaks of his “curses,” though actually
there was no cursing at all.

® The translation supposes that Philo is alluding to the
Athenian office of cwgporwrral, officials appointed to look
after the morals of the Ephebi in general and particularly
in the gymnasia. Philo certainly often introduces special
Attic terms from his reading. But it is at least as probable
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THE MIGRATION OF ABRAHAM, 115-118

uttered was charged with fulness of benediction.®
But He Who looks upon what is stored up in the soul,
saw, with the Eye that alone has power to discern
them, the things that are out of sight of created be-
ings, and on the ground of these passed the sentence
of condemnation, being at once an absolutely true
Witness, and an incorruptible Judge. For
on the same principle praise is due to the converse of
this, namely, when one seems to revile and accuse
with the voice, and is in intent conveying blessing
and benegdiction. This is obviously the custom of 118
proctors,® of home tutors, schoolmasters, parents,
seniors, magistrates, laws : all of these, by reproaches,
and sometimes by punishments, effect improvement
in the souls of those whom they are educating. And
not one of them is an enemy to a single person, but all
are friends of them all: and the business of friends
inspired by genuine and unfeigned goodwill is to use
plain language without any spite whatever. Let no 117
treatment, then, that is marked by prayers and
blessings on the one hand, or by abusing and cursing
on the other hand, be referred to the way it finds vent
in speech, but rather to the intention ; for from this,
as from a spring, is supplied the means of testing each
kind of spoken words.

XXI. This is Moses’ first lesson ; he tells us what 118
befalls others for the virtuous man’s sake, whenever
they consent to visit him with blame or praise, with
prayers or imprecations : but greatest of all is that
which follows ; he tells us that, when these hold their
peace, no portion of rational existence is left without
its share of benefit bestowed : for He says that ““ In

“

that the word here means * moral censors’ in general, and
sums up the various forms of guardianship which follow.
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! Perhaps read edmafelas. FElsewhere the plural is used
when in contrast with =d.67.

4 Noyos seems to anticipate pfiua. Otherwise we might
translate *‘ His suppliant Word,” as Moses is sometimes
identified with the Divine Logos.
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THE MIGRATION OF ABRAHAM, 118-122

thee shall all the tribes of the earth be blessed ”
(Gen. xii. 8). This is a pregnant and significant
announcement ; for it implies that, if the mind con-
tinues free from harm and sickness, it has all its tribes
and powers in a healthy condition, those whose
province is sight and hearing and all others concerned
with sense-perception, and those again that have to
do with pleasures and desires, and all that are under-
going transformation from the lower to the higher
emotions. Further there have been in-
stances of a household or a city or a country or nations
and regions of the earth enjoying great prosperity
through a single man giving his mind to nobility of
character. Most of all has this been so in the case of
one on whom God has bestowed, together with a good
purpose, irresistible power, just as He gives to the
musician and every artist the instruments which his
music or his art requires, or as He gives to fire logs as

119

120

its material. Tor in truth the righteous man is the 121

foundation on which mankind rests. All that he
himself has he brings into the common stock and
gives in abundance for the benefit of all who shall use
them. What he does not find in his own store, he asks
for at the hands of God, the only possessor of un-
limited riches ; and He opens his heavenly treasury
and sends His good things, as He does the snow and
the rain, in ceaseless downpour, so that the channels
and cavities of earth’s whole face overflow. And it
is His wont to bestow these gifts in answer to the
word ¢ of supplication, from which He does not turn His
ear away ; for it is said in another place, when Moses
had made a petition, “ I am gracious to them in
accordance with thy word ” (Num. xiv. 20) ; and this
is evidently equivalent to “‘ In thee shall all the tribes
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THE MIGRATION OF ABRAHAM, 122-126

of the earth be blessed.” And it is by
reason of this that Abraham, the wise, when he
had made trial of God’s unvarying loving-kindness,
believed that, even if all else be done away, but some
small relic of virtue be preserved as a live coal to
kindle with, for the sake of this little piece He looks
with pity on the rest also, so as to raise up fallen things
and to quicken dead things (Gen. xviii. 24 ff.). For a 123
smouldering spark, even the very smallest, when it is
blown up and made to blaze, lights a great pile ; and
so the least particle of virtue, when, warmed into life
by bright hopes, it has shone out, gives sight to eyes
that erst were closed and blind, and causes withered
things to bloom again, and recovers to prolific fertility
all that were barren by nature and therefore without
offspring. Even so scanty goodness by God’s favour
expands and becomes abundant, assimilating all else
to itself. XXII. Let us pray then that, like a 124
central pillar in a house, there may constantly remain
for the healing of our maladies the righteous mind in
the soul and in the human race the righteous man ;
for while he is sound and well, there is no cause to
despair of the prospect of complete salvation, for our
Saviour God holds out, we may be sure, the most all-
healing remedy, His gracious Power, and commits it
to His suppliant and worshipper to use for the deliver-
ance of those who are sickly, that he may apply it as -
an embrocation to those soul-wounds which were left
gaping by the sword-edge of follies and injustices and
all the rest of the horde of vices. The 125
most patent example is righteous Noah, who, when so
many parts of the soul had been swallowed up by the
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% Here for the moment Noah represents the righteous
mind in the soul, but in the rest of the section he is rather
the righteous man in the race.

® Possibly, to judge from the similar passage in De
Sobr. 65, Shem, or perhaps more generally the ancestors of
Abraham. ¢ See App. p. 563.
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THE MIGRATION OF ABRAHAM, 125-129

great Flood,® valiantly riding upon the waves that
buoyed him up, stood firm high above every peril, and,
when he had come safe through all, put forth from
himself fair roots and great.? out of which there grew
up like a plant wisdom’s breed and kind ; which,
attaining goodly fertility, bore those threefold fruits
of the seeing one, even of ““ Israel,” that mark the
threefold divisions of eternity,® Abraham, Isaac, Jacob;
for in the All virtue is, shall be, has been : covered 126
with a dark shadow, it may be, by men’s missings of
the due season but revealed again by due season that
ever follows in God’s steps. In such due season does
“ Sarah "’ who is sound sense, give birth to a man-
child, putting forth her fruit not according to the
changes of the year measured by lapse of time, but in
accordance with a fitness and fulness of season that
time does not determine : for it is said ““ I will cer-
tainly return unto thee according to this season when
the time comes round ; and Sarah thy wife shall
have a son ”’ (Gen. xviii. 10).

XXIII. We have now dealt with the subject of the 127
gifts which Godis wont to bestow both on those who are
to become wise and for their sake on others. We are
told next that “ Abraham journeyed even as the Lord
spoke to him ” (Gen. xii. 4). This is the aim extolled 128
by the best philosophers, to live agreeably to nature ;¢
and it is attained whenever the mind, having entered
on virtue’s path, walks in the track of right reason and
follows God, mindful of His injunctions, and always
and in all places recognizing them all as valid both in
action and in speech. For * he journeyed just as the 129

4 Cf. De Op. 3 and note. Philo here as elsewhere (e.g.
Quis Rerum 214) is suggesting that Greek philosophy is
derived from Moses.
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THF. MIGRATION OF ABRAHAM, 129-132

Lord spake to him ” : the meaning of this is that as
God speaks—and He speaks with consummate beauty
and excellence—so the good man does everything.
blamelessly keeping straight the path of life, so that
the actions of the wise man are nothing else than the
wordsof God. Soin another place Hesays, *“ Abraham 130
dide ‘all My law’” (Gen. xxvi. 5): “ Law” being
evidently nothing else than the Divine word enjoin-
ing what we ought to do and forbidding what we
should not do, as Moses testifies by saying “ he
received a law from His words ~* (Deut. xxxiii. 3 f.).
If, then, the law is a Divine word, and the man of true
worth ““ does ” the law, he assuredly ““ does” the
word : so that, as I said, God’s words are the wise
man’s *“ doings.” To follow God is, then, according 131
to Moses, that most holy man, our aim and object, as
he says elsewhere too, ** thou shalt go in the steps of
the Lord thy God ” (Deut. xiii. 4). He is not speaking
of movement by the use of our legs, for, while earth
carries man, I do not know whether even the whole
universe carries God ; but is evidently employing
figurative language to bring out how the soul should
comply with those Divine ordinances, the guiding
principle of which is the honouring of Him to Whom
all things owe their being. XXIV. Using 132
still loftier language to express the irrepressible
craving for moral excellence, he calls on them to
cleave to Him. His words are : ** Thou shalt fear the
Lord thy God, and Him shalt thou serve, and to Him
shalt thou cleave ”’ (Deut. x. 20). What then is the
cementing substance ? Do you ask, what? Piety,
surely, and faith : for these virtues adjust and unite
the intent of the heart to the incorruptible Being :
as Abraham when he believed is said to *“ come near
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THE MIGRATION OF ABRAHAM, 133-137

to God " (Gen. xviii. 23). If, however, as 133

he goes on his way, he neither becomes weary, so that
he gives in and collapses, nor grows remiss, so that he
turns aside, now in this direction, now in that, and
goes astray missing the central road that never
diverges; but,taking the good runners as his example,
finishes the race of life without stumbling, when he
has reached the end he shall obtain crowns and prizes

as a fitting guerdon. Are not the crowns and prizes 134

just this, not to have missed the end of his labours,
but to have obtained those final aims of good sense
that are so hard of attainment ? What,
then, is the end of right-mindedness ? To pronounce
on himself and all created being the verdict of folly ;
for the final aim of knowledge is to hold that we know
nothing, He alone being wise, who is also alone God.

Accordingly Moses does right well in representing 135

Him as both the Father of the universe and Overseer
of the things created, where he says : “* God saw all
things which He had made, and lo! they were fair
exceedingly ” (Gen. i. 81) : for it was not possible for
anyone perfectly to see the things which had been

formed save their Maker. Come forward 136

now,you who are laden with vanity and gross stupidity
and vast pretence, you that are wise in your own
conceit and not only declare (in every case) that you
perfectly know what each object is, but go so far as to
venture in your audacity to add the reasons for its
being what it is, as though you had either been stand-
ing by at the creation of the world, and had observed
how and out of what materials its several parts were
fashioned, or had acted as advisers to the Creator

regarding the things He was forming—come, I say, 137

and then, letting go all other things whatever, take
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¢ See App. p. 563.

b i.e. since God is all and self nothing. But perhaps
‘““ when these things are so,”” *‘ the mind being now perfected,”
i.e. when it has reached the ré\os described in § 1383, after
which the argument was interrupted to explain what the
TéNos is.
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THE MIGRATION OF ABRAHAM, 137-140

knowledge of yourselves, and say clearly who you are,
in body, in soul, in sense-perception, in reason and
speech, in each single one, even the most minute, of
the subdivisions of your being. Declare what sight
is and how you see, what hearing is and how you hear,
what taste, touch, smelling are, and how you act in
accordance with each of them, or what are the springs
and sources of these, from which is derived their very
being. For pray do not, O ye senseless ones, spin
yourairy fables ® about moon or sun or the other objects
in the sky and in the universe so far removed from us
and so varied in their natures, until you have scrutin-
ized and come to know yourselves. After that, we
may perhaps believe you when you hold forth on
other subjects: but before you establish who you
yourselves are, do not think that you will ever become
capable of acting as judges or trustworthy witnesses
in the other matters.

XXV. This being the case,? the Mind, when he has
reached the summit, will render the sum of his tribute
to God the consummator, in accordance with the all-
holy writ, for there is a law that the sum¢is the Lord’s
(Num. xxxi. 28 ff.). When, then, does he render it?
When he has arrived * on the third day at the place
which God had told him of " (Gen. xxii. 3), having
passed the greater number of the divisions of time,
and already quitting them for the existence that is
timeless : for then too he will sacrifice his only son,
no human being (for the wise man is not a slayer of his
offspring), but the male progeny of the rich and fertile
soul, the fruit that blossomed upon it. How the soul
bore it she does not know : itis a Divine growth ; and

¢ Or “due.” Philo is playing on the double meaning of
Téhos.
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1 Mss., amefoivTe,

@ See App. p. 563.

LI Midwife,” in allusion to Ex. i. 19; *“ goodly,” to
Ex. ii. 2 (Lxx. dorelov: cf. Heb. xi. 28). The connexion of
thought in §§ 139-142 is as follows. The idea that Isaac’s
sacrifice typifies the offering of the soul’s consummation sug-
gests other thoughts about this soul-birth: (1) that the soul
is unconscious of what it is bearing, (2) that it comes in the
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THE MIGRATION OF ABRAHAM, 140-143

when it appeared she that seemed to have given birth
to it acknowledges her ignorance of the good thing
that had occurred in the words * who shall announce
to Abraham ” (for she assumed that he did not believe
in the rising up of the breed that learns without a
teacher), “ who shall tell Abraham that Sarah is
suckling a child ” (Gen. xxi. 7) ? It does not say ““ a
child is being suckled by Sarah,” @ for the kind that is
taught without a teacher is nourished by no one, but
is a source of nourishment to others, being capable of
teaching and not needing to learn. “ For
I bare a son,” she continues, not as Egyptian women
do in their bodily prime (Ex. i. 19), but as the Hebrew
souls do, ““ in my old age ” (Gen. xxi. 7), at a time,
that is, when all things that are mortal and objects
of sense-perception have decayed, while things im-
mortal and intellectually discerned have grown young
again, meet recipients of honour and esteem.
Furthermore, “I gave birth” without requiring
extraneous aid from the midwife’s skill : for we give
birth even before there come in to us any imagina-
tions of man’s knowledge, without the co-operation
that custom supplies, for God begets and sows the
seed of those goodly births, which, as is meet and
right, are rendered to Him Who gave them, in fulfil-
ment of the law laid down for thanksgiving : * My
gifts, My endowments, My fruits ” He says, * be care-
ful to offer unto Me ” (Num. xxviii. 2).?

XXVI. This is the end of the way of those who
follow the words and injunctions of the law, and
march in whatever direction God leads the way : but

141

142

143

ripeness of spiritual ‘““old age’; and this contrast between

Sarah and the Egyptians suggests a further contrast, namely
that the Hebrew-soul needs no *‘ midwife,”
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1 Mss. o7,

¢ As Heinemann suggests, there may be a play on \eixwr
and hoxav.

* For Philo’s treatment of this interpretation of Leah’s
name see note on D¢ Cher, 41.
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THE MIGRATION OF ABRAHAM, 143-146

the man who gives in under the assaults of the foe,
who hungers after pleasure and is lickerish for
passion, whose name is * Amalek,” which means “ a
people licking up "—this man shall find himself cut
off. The oracles signify that the Amalek type of
character lies in ambush,® when it is aware that the
more stalwart portion of the soul-army has gone by,
rises up from its ambuscade and ‘‘ smites or ‘ cuts ’ the
hindmost ”” (Deut. xxv. 17 f.) or the labouring rear.
* Labouring ”’ may be used of a readi-
ness to give in, a feebleness of reason’s functioning,
an inability to bear the burdens needed to win
virtue. This is a condition which, when found lagging
at the extreme rear, falls an easy prey. Or the word
may connote brave endurance in a noble cause, a
sturdy readiness to undertake all noble tasks to-
gether, a refusal to support the weight of any base
thing, though it be the very lightest, nay a rejection
of it as though it were the heaviest burden.
Hence it comes that the Law gave Virtue the appro-
priate name *“ Leah,” which when translated is ** grow-
ing weary ”?; for Virtue has, as she well may do,
made up her mind that the way of life of the wicked,
so essentially burdensome and heavy, is full of weari-
ness, and she refuses so much as to look at it, turning
her gaze away from it and fixing it on the morally
beautiful alone. But let the mind be bent
not only on following God with alert and unfailing
steps, but also on keeping the straight course. Let
it not incline to either side, either to what is on the
right hand or to what is on the left, where Edom, of
the earth earthy, has his lurking holes, and thus be
the victim now of excesses and extravagances, now
of shortcomings and deficiencies. For better is it to
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¢ For the thought of this section see Quod Deus 162 ff.,
where the meaning of ‘‘ excess” and ‘‘ deficiency ”’ is fully
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walk on the central road, the road that is truly * the
king’s”’ (Num. xx. 17), seeing that God, the great and
only King, laid it out a broad and goodly way for
virtue-loving souls to keep to.* Hence it is that some 147
of those who followed the mild and social form of
philosophy,? have said that the virtues are means,
fixing them in a borderland, feeling that the over-
weening boastfulness of a braggart is bad, and that
to adopt a humble and obscure position is to expose
yourself to attack and oppression, whereas a fair and
reasonable mixture of the two is beneficial.

XXVII. We have to consider what is meant by 148
“ Lot went with him ” (Gen. xii. 4). * Lot by inter-
pretation is “ turning aside ” or “‘ inclining away.’
The mind “ inclines,” sometimes turning away from
what is good, sometimes from what is bad. Often-
times both tendencies are observable in one and the
same person : for some men are irresolute, facers
both ways, inclining to either side like a boat tossed
by winds from opposite quarters, or swaying up and
down as though on a pair of scales, incapable of
becoming firmly settled on one : with such there is
nothing praiseworthy even in their taking a turn to
the better course; for it is the result not of judgement
but of drift. Of this crew Lot is a member, who is 149
said to have left his home with the lover of wisdom.
When he had set out to follow his steps, it would
have been well for him to unlearn lack of learning
and to have retraced his steps to it no more. The
fact is, however, that he comes with him, not that
he may imitate the man who is better than he and
so gain improvement, but actually to create obstacles
which pull him back, and drag him elsewhere and

¢ Probably a definite reference to the Peripatetic school.
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make him slip in this direction or that. Here 150

is a proof of it. We shall find Lot having a relapse,
suffering from the old complaint, carried off a pri-
soner of war by the enemies in the soul ; and Abraham,
resorting to every device to guard against his ambus-
cades and attacks, setting up separate quarters.®
This separation he will effect later on,
but not as yet. For at present he is but a novice
in the contemplation and study of things Divine and
his principles are unformed and wavering. By and
by they will have gained consistency and rest on a
firmer foundation, and he will be able to dissociate
from himself the ensnaring and flattering element as
an irreconcilable and elusive foe. For it is this from
which the soul can so hardly disengage itself as it
clings to it and hinders it from making swift progress
in reaching virtue. This it was, when we were
abandoning Egypt, all the bodily region, and were
hastening to unlearn the passions in obedience to the
instructions of the word of prophecy,? even Moses,—
it was this, I say, that followed us, checking our zeal
to be gone, and moved by envy to retard the speed
of our departure : for we read *‘ and a mixed multi-
tude went up with them, both¢ sheep and oxen and
beasts very many ”’ (Ex. xii. 88), and this mixed
multitude was, in fact, the soul’s herd of beast-like
doctrines. XXVIII. And very well and appropriately
does he call the soul of the bad man * mixed " : for
it is brought together and collected and a medley in
@ See App. p. 564.
b A reference to Ex. xii. 11, quoted with the same inter-
pretation above, § 25.
¢ ““both* better than *and’ as the next words show,

though later the thought is changed, and the émipewros
becomes human.
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eLSog emﬁeperm, ‘ue'repxn'rav Aéyeras yap 6te ‘o
em;um-og S év au'rmg eﬂeev,u,naev émbopiav’

adrod ToD yévous, oly €vds Twos TGV €lddv,  Kkai
kabloavres éxlatov.” guvingy yap Avyo-

1 mss. évepyeig.

¢ Philo takes émfuuiar, which in the rxx.is a cognate
accusative representing the familiar Hebrew way of intensify-
ing the verb (though that more often employs the dative;
cf. Leg. All. i. 90), as if it was the direct object of érefounaer.
The verb does occasionally take an accusative, though
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very deed, consisting of many discordant opinions,
one in number but myriad in its manifoldness. For 153
this reason it is called a “ multitude " or ““ numerous ”’
as well as “ mixed ”; for he that has an eye to a
single aim only is single and unmixed and truly
smooth' and level, but he that sets before himself
many aims for his life is manifold and mixed and truly
rough.: It is for this reason that the oracles repre-
sent Jacob, the trainer of himself for nobility, as
smooth, but Esau, who exercised himself in basest
things, as rough with hair (Gen. xxvii. 11).

What befell the Mind, when it escaped from Egypt 154
the country of the body, was due to this mixed and
rough multitude, a conglomeration of promiscuous
and diverse opinions. It could have made rapid pro-
gress and in three days (Gen. xxii. 8) have entered
upon the inheritance of virtue by a threefold light,
memory of things gone by, clear sight of things
present, and the expectation of things to come. In-
stead of this, for the space of forty years, for all
that length of time, it wears itself out wandering
and going round circle-wise, in obedience to the
‘“ manifold ” element with its many twistings, when
it behoved it to have taken the straight way which
was the speediest. It is this mixed mul- 166
titude which takes delight not in a few species of
lusting only, but claims to leave out nothing at all,
that it may follow after lust’s entire genus, including
all its species. For we read “ the mixed people that
was among them ° craved after lust,’ ¢ after the genus
itself, not some single species, ‘ and sat down and
wept’ 7 (Num. xi. 4). For the understand-

commonly the genitive, on which he falls back in the next
words.
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1 Mss. mwoujoetey.

¢ Hom. Il. vi. 484.
b E.V. “Thou hast fed us.” The future perhaps makes
Philo’s perversion of the meaning a little less unreasonable.
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ing is conscious of its feebleness, and when it cannot
obtain what it is longing for, it weeps and groans ;
and yet it had cause to rejoice at missing passions
and sicknesses, and to consider the dearth and absence
of them great prosperity. And yet indeed it is 156
not unusual for the devotees of virtue themselves
to be much moved and to shed tears, either when
bemoaning the misfortunes of the unwise owing to
their innate fellow-feeling and humaneness, or by
reason of being overjoyed. This last occurs when, as
is sometimes the case, a sudden shower of unexpected
good things falls, and they come all at once like a
flood. I fancy that it is to this that we must refer
the expression of the poet,

She laughed with glad tears in her eyes.®

For joy, ‘that best of the good emotions, when it 157
has fallen upon the soul unexpectedly, makes it
larger than it was before, so that owing to its size
the body has no longer room for it, and as it is
squeezed and compressed it distils moist drops, which
we are in the habit of calling *“ tears.” Of these it
is said in the Psalms, “ Thou shalt feed us? with the
bread of tears ”’ (Ps. Ixxix. [lxxx.] 6), and ““ My tears
have been my bread by day and by night ” (Ps. xli.
[xlii.] 4). For tears, that rise to the surface from the
inward heart-felt laughter, are food to the under-
standing, coming when the love of God has sunk deep
in and turned the dirge of created being into a
canticle of praise to the Uncreate.

XXIX. While some regard this rough and motley 158
type as outcast, and keep it at a distance from
themselves, having delight in the God-beloved kind
only, others actually form ties of fellowship with it,
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THE MIGRATION OF ABRAHAM, 158-162

holding that their own place in human life should be
midway, set as a borderland between virtues human
and Divine, and thus they aim at being in touch with
both the real and the reputed virtues. To this school
belongs the politician’s frame of mind, to which it
is customary to give the name * Joseph.” When he
is about to bury his father there go off with him  all
the servants of Pharaoh and the elders of his house
and all the elders of Egypt and all his whole house-
hold,* Joseph and his brethren and all his father’s
house ” (Gen. 1. 7£f). Do you notice that this
politician takes his position in the midst between the
house of Pharaoh and his father’s house ? that his
object is to be equally in touch with the concerns of
the body, which is Egypt, and those of the soul which
are kept as in a treasury in his father’s house ?  For
when he says “I belong to God ” (Gen. 1. 19) and
other things of this kind, he is abiding by the customs
of his father’s house. But when he mounts  the
second chariot ” of the mind that fancies itself a king,
even Pharaoh (Gen. xli. 43), he again sets up the idol
of Egyptian vanity.? Though indeed more wretched
than he is the king who is thought to be more glorious,
who rides in the principal chariot : for to win distinc-
tion in things that are without moral beauty is a most
patent disgrace, just as to carry off the second prize in
such things is a less weighty evil. Of his
proneness to face both ways you may get an idea
from the oaths which he is represented as taking, at
one moment swearing ‘‘ yea by the health of Pharaoh ™
(Gen. xlii. 16) and then on the contrary, * no, by the

¢ The rxx has 4 wavowia "Iwoi¢ (evidently genitive), but
Philo’s comments shew that he took it as in the translation.
b See App. p. 564. wdA\w perhaps *‘ on the other hand.”
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164 XXX. Tov pév odv s kndiva Tods pelirrdn
ddeAipovs mévovs Avpaiveolar dieyvwrdTa Kai Sid
ToiT0 émarolovfoivra Biateiyiel, kabdmep édny, o
dpomjoews €épaotis, Tovs O6& Evexa puioews
7TO.,D€7TO[.L€’VOUS Komi 7'61/ TV lca)\d'w {HAov amo-
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165 Oedpovas. o pév yap 'Eoxywl edduvias oduBolrov

! penerT@v is my conjecture for the ms. uév adrdv. See
App. p. 564.

he Lxx has vi (some texts ud) viw yiear dapad, ov uy
éténonre.  Philo presumably found od in his copy. It will
make the point a little more sensible, if we understand him
to take the words * I will not swear by the health of Pharaoh,
(but) you shall not go forth.”
" * The meaning of the section seems to be as follows. To
the Israel mind the mixed cavalcade of Ex. xli. is confusion;
that of Gen. L. is not so to the Joseph mind. Moses regulates
his language in speaking of each multitude by what the two
minds WOlﬁd think of them.
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health of Pharaoh ¢ (Gen. xlii. 15). The oath ‘con-
taining the negative is one that his father’s house
would prescribe, being always a mortal foe to passion
and wishing it dead ; the other oath is one that Egypt
might prescribe, for passion’s welfare is dear to it. It 163
is for all these reasons that, though so great a number
went up with Joseph, Moses doés not call them a
mixed multitude ; for whereas in the view of the
man whose vision is quite perfect and who is a Jover of
virtue, all that is not virtue and virtue’s doing seems
to be mixed up and to be in confusion, in the eyes of
the man who still cherishes low aims earth’s prizes
are deemed to be in themselves worthy of love and
worthy of honour.?

XXX. The lover of sound sense will, therefore, as T 164
said, set a barrier betweén him and the man who, like
a drone, has set himself to.make havoc of the useful
labours of the bees, and who follows for the sake of
doing this, while those who in their enthusiasm for all
that is morally excellent accompany them on their
journey from a wish to copy them, he will welcome
and allot to them such portions as are suitable : for
Abraham says “ of the men that journeyed with me
Eshcol and Aunan,® these shall receive Mamre as their
portion ” (Gen. xiv. 24); meaning characters well
endowed by nature and lovers of the higher vision.
For Eshcol is a symbol of good natural ability, his 165

¢ Though Wend.'s punctuation evidently takes Mamre (as
no doubt it is) as nom., Philo’s language shews clearly that
Mamre is, not has, the x\jpos. That he should so take it,
is not surprising. Except here and perhaps in Gen. xiv. 13,
he would find no suggestion that Mamre was a man. It is
either a town or oceurs in the phrase % 8p0s MaugBp#. Even
in Gen. xiv. 13 the words might without violation of grammar

be so taken as to avoid such a suggestion.
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1 Wend. prints épfahuol yap épunvederar 7@ kA, without
dashes. But clearly the opening of the soul’s eye is not the
reason why the name Aunan means eyes.

2 For in’ efuuias (most mss. vwép) see App. p. 565.

3 mss. and Wend. dv7)fov: the correction (Heinemann’s)
is certain. The reference is to Gen. xxii. 8, not, as W. sup-
posed, Gen. xxii. 3. That they came toyether is the point of

both this and the following section.
4 Mss. duiN\gs duelvor,

¢ The gist of this and the preceding sections may be
summed up thus. When the Abraham soul of Gen. xiv. has
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name meaning “ fire,” for natural ability like fire is
full of daring, and hot, and fastens on whatever it
touches. Aunan represents the vision-lover, for it
means ‘‘ eyes,” since the eyes of the soul also are
opened by cheerfulness. And of both of these the
contemplative life is the inheritance receiving the
name of Mamre, which in our language is ** from
seeing "’ ; and there is an intimate connexion be-
tween seeing and contemplation. When
the mind, having such trainers as these, omits nothing
that will make for its training, it runs-by the side of
perfect sound sense, neither getting in front nor
dropping behind, but taking strides of the same length
and strength. This is manifest from the plain state-
ment of the oracle that they “ both journeyed and
came together to the place of which God had told
him 7 (Gen. xxii. 8). There is indeed an extra-
ordinary equality in virtues, when labour has vied
with natural fitness, and acquired skill with self-
tutored nature, and the pair have proved capable of
carrying off virtue’s prizes in equal measure. It is just
as though painting and sculpture were producing not
only as they do now creations destitute of movement
and life, but had the power to make the works of
brush and chisel living and moving things ; it would
then be felt, that whereas they were formerly arts
copying Nature’s works, they had now become them-
selves embodiments of nature.? XXXI. One

been trained by journeyings with the ed¢uis and the ¢iro-
feduwr, it will rise to the stage of the Abraham of Gen. xxii.,
who went together with Isaac, that is didaxreny dpery side b
side with adrouaths dperyp. When this higher stage is reached,
the old antithesis between labour and natural gifts, between
art the imitator and nature the creator, is wiped out. See
further App. p. 565.
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1 mss. yeyorws.

¢ Here Moses and Aaron represent Aoywds (combining
understandmg and speech), Nadab éxovaiws, Abihu dgéBws
kal dyaryricds, while edapuésrws embraces all four.

> See above, § 84.
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that has been exalted so high above the earth will no
longer suffer any parts of his soul to have their con-
verse down below among things mortal, but will draw
them all up with him, just like bodies hanging on a
rope. So a divine intimation was given to the wise
man to this effect : *“ Come up to thy Lord, thou and
Aaron and Nadab and Abihu and seventy of the
Senate of Israel ” (Ex. xxiv.1). This means: * Come 169
up, O soul, to behold the Existent One, come with thy
being in harmony, that is, with thy speech and reason
active, come willingly, fearlessly, affectionately,? come
in the holy and perfect measures of seven multiplied
tenfold.” Tor“ Aaron” is called in the Laws Moses’
prophet (Ex. vii. 1),> speech acting as prophet to
understanding, and ‘ Nadab,” meaning voluntary,
is he that under no constraint does honour to the
Deity, while * Abihu” means ‘“my father,” and
represents the man who stands in need of God to
govern him, not as a master owing to his folly, but
much rather as a father owing to his good sense.
These are the powers that form the bodyguard of the 170
mind that is worthy of sovereignty, and it is meet
that they should accompany the King as His escort.
But the soul has reason to fear ascend-
ing in its own strength to the sight of Him that 1s,
ignorant as it is of the way, lifted up as it is at once by
ignorance and by daring, and grievous are the falls
that have been occasioned by lack of knowledge and
excess of boldness ; and therefore Moses prays that 171
he may have God Himself, to guide him to the way
that leads to Him ; for he says: * If Thou Thyself
goest not with me on my journey, lead me not up
hence ” (Ex. xxxiii. 15): for loss is entailed by all
movement that is not under Divine direction, and it
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¢ See on De Conf. 28.
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is better to stay where we are, roaming, with the
bulk of mankind, through this mortal life, rather than
to lift ourselves heavenward and incur shipwreck as
imposters. This has been the fate of multitudes of
sophists, through their imagining that wisdom con-
sists in finding specious arguments, and not in appeal-
ing to the solid evidence of facts. " But
perhaps the force of the prayer may be such as this :
“ Raise me not up on high, endowing me with wealth
or fame or honours or offices, or aught else that is
called good fortune, unless Thou Thyself art about to
come with me.” For these things often bring upon
those who have them very great losses as well as
very great advantages, advantages, wheh the judge-
ment is under God’s guidance; hurts, when this is
not so : for to thousands the things I have named,
not being really good things, have become the cause
of incurable evils. Now he that follows
God has of necessity as his fellow-travellers the
words and thoughts® that attend Him, angels as they
are often called. What we read is that “ Abraham
travelled with them, joining with them in escorting
them on their way ” (Gen. xviii. 16). What a glorious
privilege to be put on a level with them ! The escort
is escorted ; he gives what he was receiving ; not one
thing in return for another, but just one thing only
that lies ready to be passed backwards and forwards
from one to the other. For as long as he falls short of
perfection, he has the Divine Word as his leader :
since there is an oracle which says, ‘‘ Lo, I send My
messenger before thy face, to guard thee in thy way,
that he may bring thee in into the land which I have
prepared for thee : give heed to him, and hearken to
him, disobey him not ; for he will by no means with-
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¢ See App. p. 565.

% That this is the meamng of due povoikijs Noywr, rather
than “ by a music of ?\é'yox, in which case Néyo would be used
in the Stoic sense of ‘‘ nature-forces,” is shewn by De Mut.
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draw from-thee ;¢ for My name is on him ”’ (Ex. xxiii.
20 f.). But when he has arrived at full knowledge, he 175
will run with more vigorous effort, and his pace will
be as great as that of him who before led the way ;
for so they will both become attendants on the All-
leading God, and no holder of strange doctrines will
follow after them any more. Nay, even Lot has been
severed from their company, for he bent aside his soul
which had the capamty to grow up straight and un-
swervin

XXXII. “ And Abraham was,” he says “ seventy 176
and five years old when he went out from Haran ”
(Gen. xii. 4). On the number of the five and seventy
years, whose import agrees with what has just been
said, we will dwell in detail at a later time. Let us
first examine the significance of Haran and of the
removal from this country. No one versed in the 177
Laws is likely to be unaware that at an earlier date
Abraham migrated from Chaldea and dwelt in Haran,
and that after his father’s death there, he removes
from that country also, so that he has at this point
already quitted two places. What remark 178
does this call for? The Chaldeans have the reputa-
tion of having, in a degree quite beyond that of other
peoples, elaborated astronomy and the casting of
nativities. They have set up a harmony between
things on earth and things on high, between heavenly
things and earthly. Following as it were the laws of
musical proportion,” they have exhibited the universe
as a perfect concord or symphony produced by a
sympathetic affinity between its parts, separated
indeed in space, but housemates in kinship. These 179

184 felov kal Gvnrod ovykepacfévrwv kal xard Tols THs Tehelas
uovo ks Noyous Gpuosfévrwr.
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@ Cf. Leg. All. i. 91 and note. b See App. p. 565.
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of szaeus 414 7O kal@s dpuocbév kal Exov eb New €féNew

kakob., For the position of xa\ds ¢f. De Dec. 27 rd yeyovéra
kalds Gewpeiv,
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men imagined that this visible universe was the only
thing in existence, either being itself God or contain-
ing God in itself as the soul of the whole.* And they
made Fate and Necessity divine, thus filling human

life with much impiety, by teaching that apart from”

phenomena there is no originating cause of anything
whatever, but that the circuits of sun and moon and
of the other heavenly bodies determine for every
being in existence both good things and their oppo-
sites. Moses, however, while he seems
to confirm the sympathetic affinity of its parts dis-
played throughout the universe, is at variance with
their opinion concerning God. He endorses the
former doctrine by declaring the universe to be one
and to have been made ; for if it came into being and
is one, it stands to reason that all its completed several
parts have the same elementary substances for their
substratum, on the principle that interdependence
of the parts is a characteristic of bodies which con-
stitute a unity.? He differs from their opinion about
God, holding that neither the universe nor its soul is
the primal God, and that the constellations or their
revolutions are not the primary causes of the things
that happen to men. Nay, he teaches that the
complete whole around us is held together by invisible
powers, which the Creator has made to reach from the
ends of the earth to heaven’s furthest bounds, taking
forethought that what was well bound ¢ should not be
loosened : for the powers of the Universe are chains
that cannot be broken. Wherefore, even
though it be said somewhere in the Law-book *“ God
in heaven above and on the earth below ” (Deut. iv.
389), let no one suppose that He that 1s is spoken of,
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s Cf. De Conf. 138 and De Sac. 67 (with note).

® The meaning is that while the Pentateuch contains the
just-mentioned disproof of astrology, at the same time (note
the present Aeyouévwr) it gives practical advice to those
inclined that way. This advice is given in the statement
that *“ Abraham went from Chaldaea to Haran,” it being
implied that these persons should do the same. What
“going to Haran” means is expanded into the discourse
of §§ 184 ff.
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THE MIGRATION OF ABRAHAM, 182-184

since the existent Belng can contain, but cannot be
contained. What is meant is that potency of His by
-which He established and ordered and marshalled the
whole realm of being. This potency is nothing else 183
than loving-kindness ; it has driven away from itself
envy with its hatred of virtue and of moral beauty ;
it is the mother of gracious deeds by which, bringing
into created existence things that were not, it dis-
played them to view ; for that which 1s, though in
opinion it be imagined everywhere, in reality shews
itself nowhere, so that that is a most true oracle in
which the words ““ Here am I”” which describe Him—
Him that cannot be pointed out, as though He were
being pointed out, Him that is invisible, as though He
were visible—are followed by the words, *‘ before that
thou wert made ”’ (Ex. xvii. 6)2: for He is before all
creation ; His goings are outside 1t nor is He present
in any of the things that come after Him.

XXXIII. All this is said to refute the Chaldean 184
opinion, but side by side® with this Moses deems it his
duty to change the way of thinking of those whose
judgement still inclines to Chaldeanism, and to recall
them to the truth, and he begins his lesson in this
way : ‘“ How strange it is, my friends, that you have
been suddenly lifted to such a height above the earth
and are floating there, and, leaving the lower air
beneath you, are treading the ether above, thinking
to master every detail respecting the movements of
the sun, and of the circuits of the moon, and of the
glorious rhythmical dances of the other constellations.
These¢ are too high to be reached by your powers of
thought, for a lot is theirs happy and divine beyond

¢ i.e., the sun, etc., as usual in Philo regarded as divine
beings.
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1 Mss, TéTWY, 2 émrdiarphyarres.
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the common. Come down therefore from heaven,
and, when you have come down, do not begin in turn
to pass in review earth and sea and rivers, and plants
and animals in their various kinds ; but explore your-
selves only and your own nature, and make your
abode with yourselves and not elsewhere: for by
observing the conditions prevailing in your own
individual household, the element that is master in it,
and that which is in subjection, the living and the
lifeless element, the rational and the irrational, the
immortal and the mortal, the better and the worse,
you will gain forthwith a sure knowledge of God and
of His works. Your reason will shew you that, as
there is mind in you, so is there in the universe, and
that as your mind has taken upon itself sovereign
control of all that is in you, and brought every part
into subjection to itself, so too He, that is endued with
lordship over all, guides and controls the universe by
the law and right of an absolute sway, taking fore-
thought not only for those which are of greater, but
for those which are of less importance in our eyes.

XXXIV. Quit, then, your meddling with
heavenly concerns, and take up your abode, as I have
said, in yourselves ; leave behind you opinion, the
country of the Chaldeans, and migrate to Haran, the
place of sense-perception, which is understanding’s
bodily tenement. For the translation of Haran is
‘“hole,” and holes are figures of openings used by
sense-perception : for eyes are, in a way, openings
and lairs used by sight, ears by hearing, nostrils to
receive scents, the throat for tasting, and the whole
structure of the body for touch. Gain, therefore, by
a further sojourn, a peaceful and unhurried familiarity
with these, and to the utmost of your power get an
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exact knowledge of the nature of each, and, when you
have thoroughly learned what is good and bad in
each, shun the one, and choose the other.

And when you have surveyed all your individual
dwelling with absolute exactitude, and have acquired
an insight into the true nature of each of its parts,
bestir yourselves and seek for your departure hence,
for it is a call not to death but to immortality. You 190
will be able to desery sure indications of this, even
while held fast in the dens and caves of the body and
of the objects of sense. In deep sleep the mind quits
its place, and, withdrawing from the perceptions and
all other bodily faculties, begins to hold converse with
itself, fixing its gaze on truth as on a mirror, and,
having purged away as defilements all the impress-
ions made upon it by the mental pictures presented
by the senses, it is filled with Divine frenzy and
discerns in dreams absolutely true prophecies con-
cerning things to come. Thus is it at times. Or
again it may be in waking hours. For when the 191
mind, possessed by some philosophic principle, is
drawn by it, it follows this, and needs must be
oblivious of other things, of all the concerns of the
cumbersome body. And if the senses are a hindrance
to the exact sight of the spiritual object, those who
find happiness in beholding are at pains to crush their
attack ; they shut their eyes, and stop up their ears,
and check the impulses bred by their other senses,
and deem it well to spend their days in solitude and
darkness, that no object of sense-perception may
bedim the eye of the soul, to which God has given the
power to see things spiritual. XXXV. If 192
in this way you learn to effect a divorce ¢ from what

¢ For this legal phrase see note on De Cher, 115.
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[467) O7r7e Tor év peydpoior kaxdv T dyaldy Te
TéTUKTOL,

! Mss. yupvdr, this correction of Wendland'’s, though sup-
ported by the run of the sentence, and perhaps by § 90,
seems to me doubtful.
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is mortal, you will go on to receive an education in
your conceptions regarding the Uncreate. For you
surely do not imagine that, while your mind, having
divested itself of body, sense-perception, speech, can,
apart from these, see in their nakedness? the things
that are, the Mind of the universe, God, has not His
abiding-place outside all material nature, containing,
not contained, or doubt that He has gone forth beyond
its confines not in thought alone, as man does, but in
essential being also, as befits God. For our mind
has not created the body, but is the workmanship of
Another ; and it is therefore contained in the body as
in a vessel. But the Mind of all things has brought
the universe into existence ; and that which has
made is superior to the thing made, so that it could
not be included in its inferior ; nor indeed would it be
fitting that a father should be contained in a son, but
rather that a son should attain full growth under his
father’s care. In this way the mind
gradually changing its place will arrive at the Father
of piety and holiness. Its first step is to relinquish
astrology, which betrayed it into the belief that the
universe is the primal God, instead of being the
handywork of the primal God, and that the courses
and movements of the constellations are the causes
of bad and good fortune to mankind.

Next it enters upon the consideration of itself, makes
a study of the features of its own abode, those that
concern the body and sense-perception, and speech,
and comes to know, as the phrase of the poet puts it,

All that existeth of good and of ill in the halls of thy
homestead.?

8 Or “ when thus naked ”; see critical note.
b Hom. Od. iv. 392.
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@ Not so much to examine its own nature, which is not
ruled out in Haran, ¢f. § 185, but to attain the detached and
mystical condition described in § 190.
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THE MIGRATION OF ABRAHAM, 195-198

The third stage is when, having opened
up the road that leads from self, in hope thereby to
come to discern the Universal Father, so hard to trace
and unriddle, it will crown maybe the accurate self-
knowledge it has gained with the knowledge of God
Himself. It will stay no longer in Haran, the organs
of sense, but withdraw into itself.* Forit is impossible
that the mind whose course still lies in the sensible
rather than the mental should arrive at the con-
templation of Him that 1s. XXXVI. This 196
is why the character appointed to the highest post in
God’s service, who is called ‘“ Samuel,” does not set
forth the duties of kingship to Saul, while still linger-
ing amid the baggage, but when he has drawn him
out thence. For he inquires of the Lord whether the
man is still on his way hither, and the divine reply is,
*“ Lo, ke hath hidden himself among the baggage.”
What, then, does it become the recipient of this 197
answer to do, endowed as he is by nature with power
to exercise discipline, save to draw him forth with
all haste ? So we read, ‘ he ran thither and taketh
him thence ” (1 Sam. x. 22 {.), because, while linger-
ing amid such vessels of the soul as body and sense-
perception, he was not competent to listen to the
principles and rules of kingship—and we pronounce
wisdom to be kingship, for we pronounce the wise
man to be a king. These principles could only be
learnt through his changing his place, when the dark
mist would disperse and he would have keen vision.
No wonder, then, that the associate of knowledge
deems it necessary to quit also the country of sense-
perception, called Haran.

When he quits the country he is five and seventy 198
years old ; and this number represents the border-
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1 Mss. émcyvuragoueros. 2 Mss. TovTov.

3 Mss. 0¢ xexm,uévat, which Mangey follows, reading 7é»
Aéyor with H? for 76 dhoyor.

@ Or “fail in,” “spoil.,” For this rather curious use of
dupbeipw ¢f. De Cong. 165 7dv dydwa 7ob Blov duifAnoav
adcdpbopov kal dirryTov Ppukdéarres,
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THE MIGRATION OF ABRAHAM, 198-202

land between perceptible and intelligible being, be-
tween older and younger, between corruptible and
incorruptible. For seventy represents the principle
of intellectual apprehension, of seniority and of in-
corruption, while the principle that corresponds
numerically to the five senses is that of juniority and
sense-perception. Under the head of this principle
is classed the Trainer of self still at his exercises, not
yet qualified to carry off the prize of complete victory ;
for we read, * the full number of souls sprung from

199

Jacob was five and seventy ” (Ex. i. 5): for the 200

offspring of the champion who does not make havoc?
of the truly holy contest for the winning of virtue,
are not bodies but souls, 'souls from which the
irrational element has not yet been eliminated, and
which still have sense-perception’s gang hanging on
to them. For *“ Jacob ” is a name belonging to one
wrestling, and preparing for the arena, and tripping
up his adversary, not of one who has won the victory.

But when, now deemed capable of seeing God, he 201

shall have received the new name of * Israel,” he
will have resort only to the principle of seventy,
having cut out the five which pertains to the senses ;
for it is written ‘ amounting to seventy souls thy
fathers went down into Egypt” (Deut. x. 22).

This is the number intimately associated
with the wise Moses; for the men picked out for
their excellence from all the host were seventy, and
all of them elders, not in age but in good sense and
counsel and judgement and ways of thinking worthy

of men of old. Sacrifices and dues paid 202

to God are determined by this number, whenever
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owaxfdor kal ovykopaddor kapmol: TH yap T@V
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a)\nﬁws SAov ¢ Exe dvvauw, Tov e,BSo,quom-ov Kai
dytov Adyov, Sv Alyvmros, 1 piodperos rai dido-
mabis dpois, mevBoboa elodyerar: €BSoufrovra yap
Nuépais Ka'raplﬁpei-rac wap’ aﬁrol‘g 70 we’v@og.

203 XXXVII. Ov'rog [,zev odv o apl.Hp,og, ws eqﬁ‘qv,
vaaews 'vaprLog, o 8¢ TG mévre awﬁnoeaw T0b
kol 70 odpa kal Ta ékros domalopévov, Sv éfos
kadelv "lworjd. Tocadrny yip adrdv émuéleiav
memolnTau, BaTe TOv uév Spoydorpiov ddeAddy, Tov
aiobjoews éxyovov Svra—ijkioTa yap Suomatpiovs
olde—, mévre éfdMois dwpeira: aTodais, Sampemels
fyovuevos Tas alobrioeis kal kdopov kal Tiuds

204 aflas. OAp O6é Alyvmre kal véuovs dvaypdder,
Smws Tyudow adras kal Popovs kai daopods s
Baowebow dva mav éros xouilwor Tov yap oirov
dmomepumTody KeAede, 70 8¢ éoTw Blas kal Tpodas
ddldvovs Bnoavpodvdakeiv Tais mwévre alobjceow,
Sdmws €xdoTy TOV olkelwy dvemioxérws éumimAa-
pévy Tpvdd kal TOv vodv Tols émeiodopouvuérois
Baptvovaa Bamriln: Tails yop Tdv alobicewy

¢ The translation is an attempt to preserve something of
the play on words, oAk} welght (lit. drawmg down of the
scale’') suggesting ohxés * attracting,”
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THE MIGRATION OF ABRAHAM, 202-204

the ripe fruits of the soul are gathered in and col-
lected ; for it is prescribed at the Feast of Taber-
nacles, over and above the other sacrifices, to offer
seventy young bullocks as a burnt offering (Num.
xxix. 18-86). The bowls of the princes are fashioned
in keeping with the principle of seventy—for each
of them is of the weight of seventy shekels (Num.
vii. 18 ff.)—since everything in the soul that tends
to peace and friendship and agreement has a truly
weighty power @ of attraction, that sacred principle
set forth by seventy, which Egypt, the virtue-hating
and passion-loving nature, is represented as mourning
over; for among them mourning is reckoned as
lasting seventy days (Gen. 1. 8).

XXXVII. This number, then, is, as I have said, 203
intimately associated with Moses; but the number
belonging to the five senses with him who hails as
friends the body and the things outside the body,
him who is usually called * Joseph.” So great is his
devotion to these, that, while hardly owning the tie
of a common fatherhood, he bestows upon his uterine
brother, the offspring of sense-perception, five
changes of raiment (Gen. xlv. 22), deeming the
senses pre-eminent and deserving of adornment and
honour. He sets up laws moreover for all Egypt, 204
that honour may be paid to the senses and tribute
and contributions rendered to them as sovereigns
every year : for he commands the Egyptians to pay
a fifth part of the corn, which means that they are to
store in treasuries materials and food in abundance
for the five senses, that so each of them incessantly
glutting itself with its own objects may wanton and
drown the mind under the weight of all that it devours.
For understanding is starved when the senses feast,
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208 XXXVIIL. dyepar ogodpa kai Tnv

1 mss. aiofhoe(s).

2 The _present can hardly give the required meaning
“awake.” I suggest diavesrapnévor. See App. p. 565.

3 Mss. cvvapauévor, curapopuévwy,

4 Mangey <ovx> dvemimrov, See App. p. 565.
252



THE MIGRATION OF ABRAHAM, 204-207

as on the other hand it makes merry when they are
fasting. Do you not notice, that the five 205
daughters of Zelophehad, whom we take to be a
figure of the senses, are of the tribe of Manasseh,
whois Joseph’s son, elder in age, younger in efficiency ?
Fitly is he younger, for his name means “ from for-
getfulness,” and that is a thing equivalent to *‘ re-
calling tomind.” But the first prize goes to Memory,
the second to Recollection, and Ephraim is named
after Memory, for his name when translated is
* Fruit-bearing,” and the fairest and most nourishing
fruit of the soul is remembering with no forgetfulness.
And so the maidens say what perfectly fits in with 208
what they really are. “‘ Our father died "—yes, the
death of recollection is forgetfulness—* and he died
by reason of no sin of his own ”~—quite rightly said,
for forgetfulness is no voluntary experience, but one
of those things that are not in our power, coming upon
us from outside—* and he had no sons” (Num.
xxvii. 3), but only daughters, for whereas the faculty
of memory, being naturally wide awake, has male
progeny, forgetfulness, wrapt in a slumber of reason-
ing power, has female offspring ; for it is irrational,
and the senses are daughters of the irrational portion
of the soul.

But if anyone has outstripped Joseph in speed and 207
followed Moses, while he still lacks power to keep
pace with him, he will live under a mixed and hybrid
number, namely seventy-five, which denotes the
nature alike of mind and sense-perception, which are
both mingled together to produce a single kind, that
does not call for our censure.? XXXVIII.

@ See App. p. 565.

258



PHILO

L4 A e 7’ b3 A} ~ ’ A M
dmopoviy ‘Peférrav, émeldav 7& Tedelw v Yoy
1 ~ ~ -~
kal Tas Tdv mafdv kal kaxidv TpayxvrnTas kaf-
npKéTL mapawi ToTe els Xappav dmodpdavar: Aéye
4 ~ . -~ ~ A
yap* “‘ viv odv, Tékvov, drovaov Tis dwrils pov kai
3 b
avagras dnddpall mpos AdBav Tov dBedddv pov eis
Al ~ 4
Xappav kal oiknoov per’ adrod fHuépas Twds, éws
~ > bl A ~
700 amooTpéfar 7Tov Ouudv kal Ty JSpynw TOD
’8 A ~ 3 1 ~ A A ’0 L3 14
adeApod oov dmo ood, kai émAdfnTar & memoinkas
-~ A
209 adrd.” maykddws 8¢ Ty émi Tas alobhjoeis 63ov
\ ~ ’
Spacuov eipnrev: dvrws yap dpamérys S vobs TéTe
7 ~ \
ylverar, 6Tav karalmawv T4 olkela €avTd vonTa
’ ~ -~
TpamTaL wpos 76 évavriov rdype 7oV alofnTdv.
» 4
éo7i 8¢ Smov kal 76 Spameredew yprjoiuov, émeday
-~ -~ A} s
Tis adrd mou) ) évexa €xbovs Tob mwpds Tov kpeiT-
3 ~ -~ A ~
Tova, dAa Tod w1 émPovdevlijvar ydpww mpos Tob
210 yeipovos. Tis olv 1) mapalveois Tis
~ 4
dmoporijs ;  BavpagiwrdTy Kai mepuyudymTost  €dv
~ o ré
moTe, ¢moiv, opds avnpebiopévov Kai éényyprwpévov
\ ~ \ ~ -~ » e 7
76 Qupot kal Spyfis wdbos év gavTd 1) Tw éTépw,
a ¢ ¥ v s g a1 , \
6 7 dloyos kal drifacos {worpodetl’ Pvois, un
r-AA k] \ k4 4 b4 0 14 8 14 \
u8Mov adTo dromjoas éxbmpudans—&ilerar yop
» 3 7 7 ) A} 7 Y ~ 1
lows dviaTa—, katafiywv 8¢ 76 {éov adrod ral
menvpwuévov dyav fHuépwoov: Tilflacdv yap kai
7 b 7 4 N 4 4 ke ¢
211 yewpdnbes €l yévorro, triora dv BAdar. Tis odv 6
Tpémos Tijs Tlacelas kal Huepdoecws adrod ; peb-
approadjievos Kal LeTaokevaodLevos, 6oa TM Sokely,
k3 / \ ~ ) N 2 ! \ \
axodovlnoov 70 mpdTov ols dv €0ély wal mpos
1 Mangey {wmrvpel, See App. p. 566.
254



THE MIGRATION OF ABRAHAM, 208-211

I profoundly admire also Patience or Rebecca, when 208
she exhorts him who is full-grown in soul and has
overthrown the harsh tyranny of vice and passion,
even then® to flee away to Haran. She says, “ Now
therefore, my child, hearken to my voice, and arise
and flee away to Laban my brother in Haran, and
abide with him some days, until the wrath and anger
of thy brother turn away from thee, and he forget
what thou hast done to him ” (Gen. xxvii. 48-45).
Excellently well does she call the journey to the 209
senses a flight or running away ; for the mind proves
itself indeed a runaway, whenever it forsakes the
objects of intellectual apprehension which are proper
to it, and turns to the opposite array of the objects of
sense-perception. Yetsometimes even running away
is serviceable, when a man does it not out of hatred
for the better, but that he may not be exposed to the
designs of the worse. What, then, is the 210
advice of Patience ? A most marvellous and valuable
one! If ever, she says, thou seest stirred up to
'savagery in thyself or some other person the passion
of wrath and anger, one of the stock bred and reared
by our irrational and untamed nature, beware of
whetting its fierceness and yet more rousing the beast
in it, when its bites may be incurable, but cool down
its excessive heat and perfervid temper and quiet it,
for should it become tame and manageable it will
inflict but little hurt. What, then, is the method of 211
bringing it to a quiet and subdued state ? Adapt and
transform yourself in outward appearance and follow
for the moment whatever it pleases, and opposing

@ i.e. even in the hour of victory over Esau. The**tides
of the spirit,” he means, often demand a return to common

things, after the spirituality has been at its highest.—Wend.
who wished to read either ri» or wore, did not grasp this.
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1 Mss. aicOioeot.

¢ ] understand these two sections to contain, not so much
advice to soothe an angry man by pretending to conform to
his views and wishes, as a description of the right attitude
of the mind to atofnois and wddos. It is well, when we feel
or see the ebullience of passion in ourselves or others to come
down from the contemplation of vonrd and accommodate
ourselves to outward things. Afterwards the mind may
return to the care of its proper charges (7&v (3{wv), the mind
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THE MIGRATION OF ABRAHAM, 211-214

no single suggestion of its, profess to share its likes
and dislikes. In this way it will be made quite
friendly. And when it has been softened, you will
drop your feigning, and, free now from the expecta-
tion of suffering any evil at its hands, you will com-
fortably return to the care of your own charges.®

For this is the reason? why Haran is 919

represented as full of beasts, and having cattle-
rearers as its inhabitants ; for what place could be
more suitable for irrational nature and those who have
taken upon them the charge and patronage of it, than

our senses ? For instance, when the trainer of self 913

inquires ‘“ Whence are ye?” the shepherds answer
truly “ from Haran ” (Gen. xxix. 4); for the irra-
tional faculties come from sense-perception, as do
the rational from understanding. When he further
inquires whether they know Laban, they naturally
say that they know him (Gen. xxix. 5): for sense-
perception is familiar, so it imagines, with every
colour and every quality, and Laban is the symbol of
colours and varieties of quality. But as
for Jacob himself, when at last he has been perfected,
he quits, as we shall find, the dwelling-place of the
senses, and founds that of the soul in the true sense ¢
of the word, the dwelling-place which he pictures to
himself while still immersed in his toils and exercises
for he says, “ When shall I also make for myself a
dwelling-place ? ” (Gen. xxx. 30). When shall I,
looking beyond things perceived and the senses
which perceive them, inhabit mind and under-
standing, educated in and associating with matters

being thought of as the shepherd of the herd of voyrd; ¢f.
De Mut. 114. But see App. p. 566.

b i.e. because Haran is the place of aloysus.

¢ See on § 5 above.
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1 MsS. cuoTpepbueros.

¢ Hebrew ‘‘ He made them houses,” i.¢. gave them families,
to perpetuate their names.—Driver.
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which form reason’s contemplation, even as souls do
that are in quest of things out of sight ? To such 215
souls it is customary to give the name of ““ midwives,”
for, like the midwives in Egypt, these make places

of shelter and security fit for virtue-loving souls : and
the fear of God is as of old the most sure dwelling-
place for those who have made Him their guard and
impregnable fastness. For it says, “ Since the mid-
wives feared God, they made for themselves houses 2
(Ex. i. 21).

XXXIX. To resume. The mind, when it has gone 216
forth from the places about Haran, is said to have
travelled through the country as far as the place of
Shechem, to the lofty oak-tree (Gen. xii. 6). Let us
consider what is meant by ° travelled through.”
Love of learning is by nature curious and inquisitive,
not hesitating to bend its steps in all directions,
prying into everything, reluctant to leave anything
that exists unexplored, whether material or im-
material. It has an extraordinary appetite for all
that there is to be seen and heard, and, not content
with what it finds in its own country, it is bent on
seeking what is in foreign parts and separated by
great distances. We are reminded that 217
merchants and traders for the sake of trifling profits
cross the seas, and compass the wide world, letting
stand in their way no summer heat nor winter cold,
no tempestuous or contrary winds, neither youth nor
age, no sickness of body, neither the daily intercourse
with friends nor the pleasure too great for words
which we take in wife and children and in all else that
is our own, nor the enjoyment of our fatherland and
of all the gracious amenities of civic life, nor the safe
use of money and property and abundance of other
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¢ Philo here seems, as not unfrequently, to use efwrdfea in a
more general sense, not as in §§ 119 and 157 in the strict
Stoic sense of justifiable emotions.
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good things, nor in a word anything else either great
or small. If so, it is monstrous, such speakers urge,
when we stand to gain a thing most fair, worth all
men’s striving for, the special prerogative of the
human race, namely wisdom, to refrain from crossing
every sea, from exploring earth’s every recess, in the
joy of finding out whether there is in any place aught
that is fair to see or hear, and from following the quest
of it with utmost zest and keenness, until we can
come to the enjoyment of the things that we are
seeking and longing for. Travel through
man also, if thou wilt, O my soul, bringing to examina-
tion each component part of him. For instance, to
take the first examples that occur, find out what the

218

219

body is and what it must do or undergo to co-operate

with the understanding ; what sense-perception is and
in what way it is of service to its ruler, mind ; what
speech is, and what thoughts it must express if it
would contribute to nobility of character; what
pleasure is, and what desire is ; what pain and fear
are, and what the healing art is that can counteract
them, by means of which a man shall either, if he
falls' into their hand, without difficulty make his
escape, or avoid capture altogether ; what it is to
play the fool, what to be licentious, what to be unjust,
what the multitude of other sicknesses to which it
is the nature of pestilential wickedness to give birth,
and what the preventive of these ; and on the other
hand, what righteousness is, or good sense, or self-
mastery, courage, discretion, in a word virtue gener-
ally and moral welfare,® and in what way each of them
is wont to be won. Travel again through
the greatest and most perfect man, this universe, and
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1 Wendland and Mangey 77 ékexepig. The reading here
printed is, according to Vyend that of all mss. except H2.
Wend. later (Rhein. Mus. liii. p. 34-) repudiated éxex. and was
inclined instead to adopt a suggestion of Cohn, pasrdry, based
on De Sacr.37. But the phrase o 74 érépg Mymrév (not to
be caught with one hand) is a quotation from Plato, Soph.
226 a, where it is said to be a proverbial phrase (76 Neybuevor)
and there is no reason to doubt its genuineness here. See
further App. p. 566.
2 Mss. wpoBoAds.
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scan narrowly its parts, how far asunder they are in
the positions which they occupy, how wholly made
one by the powers which govern them, and what
constitutes for them all this invisible bond of harmony
and unity. If, however, in your investigation, you
do not easily attain the objects of your quest, keep on
without giving in, for these * need both hands to
catch them,” and only by manifold and painful toil
can they be discovered. That is why the lover of 221
learning took possession of the place called Shechem,
a name which when translated is * shouldering,” a
figure of toil, since it is with these parts of the body
that we are accustomed to carry loads, as Moses
himself calls to mind elsewhere speaking in this wise
of one who worked and strove, ‘ he submitted his
shoulder to labour, and became a tiller of the soil ”
(Gen. xlix. 15). Never, then, O my 222
understanding, do thou shew weakness and slacken,
but even if aught seem to be hard to discern, open
wide the organ in thyself that sees, and stoop to get
a view of the inside, and behold with more accurate
gaze the things that are, and never either willingly
or unwillingly close thine eyes; for sleep is a blind
thing, as wakefulness is a thing of keen sight. And
it is a sufficient® reward to obtain by unremitting
inspection a clear impression of the things thou art
in search of. Do you not see that he says 223
further that a tall oak had been planted in Shechem,
thus shewing in a figure the toil of education as a hard
and unbreakable substance that never yields or bends?
% Or “one with which we must be content.” The word
is generally used of something we accept in default of some-
thing better. What that is in this case has been shewn in
§46. There is a higher realization than seeing, viz. possess-
ing, but that is not given to men.
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1 Mss. uh Oé.

2 So all mss. except H2; this has rof . . . émBovrov, which
Wend. adopts.

3 Wend. suggested and later (Rhein. Mus. lviii. 34)
accepted épaorai. But see De Ebr. 94, where Simeon is
@uhijkoos, *‘ for his name means dro.”’

@ Or *“ tribunals.”

® The phrase is apparently an interpretation of the next
word, dogalds, which itself is taken from the rxx eioiNfor
els Ty wéhw dopards. This word, which in the E.V. is
translated * unawares’ (margin, ““ boldly ’'), was presumably
understood by the rLxx translators as ‘‘running no risks
because the Shechemites were disabled.”” Philo reads into
it the thought that Virtue must fortify itself against Vice
before it can take the offensive.
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It is a vital matter that he who would be perfect
should ply this toil, to the end that the soul’s court of
justice, called “ Dinah,” which means * judgement,”
may not be ravished by him who sinks under the
opposite kind of toil, which is the insidious foe of
sound sense. For the man who bears the 224
name of this place, Shechem, being son of Hamor,
that is of an irrational being—for * Hamor "’ means
“ ass "—practising folly and nursed in shamelessness
and effrontery, essayed—foul wretch that he was—to
corrupt and defile the judgement faculties® of the
understanding. But the hearers and pupils of sound
sense, Symeon and Levi, were too quick for him.
They made secure their own quarters? and went forth
against them in safety, and overthrew them when still
occupiedin the pleasure-loving, passion-loving, toil ¢ of
the uncircumecised : for albeit there was a Divine
decree that * of the daughters of Israel, the seeing
one, none might ever become a harlot ”’ (Deut. xxiii.
17), these men hoped to carry off unobserved the
virgin soul (Gen. xxxiv.).¢ Vain hope, for 226
there is no lack of succourers to victims of a breach of
faith ; but even if some imagine that there is, they
will only imagine, but will be convicted by events of

¢ A reference to Lxx Gen. xxiv. 25 ére fioav év r¢ wove,
where wévos refers to their disablement from circumcision
(E.V. “when they were sore”). This stran%e]y—used word
comes in happily for Philo’s allegory of Shechem as the
false mwévos. .

4 Philo takes great liberties with the story, ignoring the
actual seduction of Dinah (waivew émexeipnoer) and the
circumcision of Hamor and Shechem (drepirphre wévw). He
‘gives, however, a sort of apology for this in § 225 by sug-
gesting that in the spiritual sphere the defilement of the
truly virtuous soul, and the ‘circumcision” of the truly
wicked, are only illusory.
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holding a false opinion. For Justice has indeed
existence, Justice the abhorrer of wickedness, the
relentless one, the inexorable, the befriender of those
who are wronged, bringing failure upon the aims of
those who shame virtue, upon whose fall the soul, that
had seemed to have.been shamed, becomes again a
virgin. Seemed, I said, because it never was defiled.
It is with sufferings which we have not willed, as it is
with wrongdoings which we have not intended. As
there is no real doing in the second case, so there is no
real suffering in the first.
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