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ON THE VIRTUES

ON VIRTUES WHICH TOGETHER WITH OTHERS WERE
DESCRIBED BY MOSES OR ON COURAGE AND PIETY
AND HUMANITY AND REPENTANCE ¢

On Courage

I. The subject of justice and all the relevant points 1
which the occasion requires have already been dis-
cussed, and I will take courage next in the sequence.
By courage I mean, not what most people under-
stand, namely the rabid war fever which takes anger
for its counsellor, but the courage which is knowledge.?
For some under the stimulus of reckless daring, sup- 2
ported by bodily strength and marshalled in full
armour for war, lay low multitudes of antagonists in
a general slaughter and win.the well-sounding but
little deserved name of noble achievement, yet though
their victory makes them exceedingly glorious in the
eyes of those who pass judgement on such matters,
nature and practice have combined to make them
savage and bestial in their thirst for human blood.

But there are others who live on in 3
their homes with their bodies worn to a thread by
long sickness or the burden of old age, yet healthy

¢ On this title see App. p. 440.
b Cf. Spec. Leg. iv. 145.
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vealovres T® kpeitTov. péper Tijs Puxiis' pearol Te
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meadvTa moddrus avwplwoav, dvevddrois kal drap-
méor  xpnoduevor Tols mepl ToD cuudépovros
4 doytouols. obror pév odv Ty dAndi Siamovobow
avdpelav dokmral codlas dvres, éxelvor 3¢ TR
Pevddvupov duabia,® véow dvobepameiTw, Brodvres,
W OpacvrnTa kvpiws dv Tis mpooayopevoetev,
domep ool év Tols voplopaot 76 mapdenuov
eudépeiay Ths dAnbods elrdvos.’
5 II. Odx JAlya pévror kai dAXa Svovmoudvyra
Tév Kata TV avBpdmwov Blov wuoddynTal, mevia
A 3 I3 1 14 A Ié ¥ ’ 4
kal adofio kai mipwots kal véowv i8éar modvTpo-
\ o < \ 3 ’ ’ L
mot, mpos ds ol uév dAvyddpoves padaxilovrar, und
Soov ¥m’ drolulas éyeplfvar duvduevor, Soor dé
dpovijoews UmémAew Kai yewwaidTyTos émamodvov-
-~ \
TaL kapTepds kai opddpa eppwuévws dvridilove-
KoDvTes, Tas Ametdas kai émavaTdoels adTOV TOAVY

1 Perhaps 71 Yuxf, see note a.

2 Mss. dpabiav.

3 T can hardly think that the text of these two lines is right.
¢daciv cannot = kadodor, and elvor is required. This, which
could easily fall out after éudéperav, might be supplied, but
the question would still remain whether the abstract noun
éudépera can be used for the corresponding concrete as the
English “likeness” is. I should like to read and punctuate
i Opagiryra kupiws dv mpocayopevoeiev, damep daciv év Tois

voplapaat, 76 mapdanuov <éxov> éudépeiav Tijs dAnbois elxdvos.
See note b.
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ON THE VIRTUES, 38-5

and youthful in the better part of the soul,® brimful
of highmindedness and staunchest valour. They
never even dream of touching weapons of defence,
but render the highest service to the commonwealth
by the excellent advice which they put forward,
and guided by unflinching and unswerving con-
sideration of what is profitable, restore what had
broken down in the personal life of each individual
and in the public life of their country. These then 4
who train themselves in wisdom cultivate the true
courage. The courage of those others, whose life
is distempered by an ignorance that resists all treat-
ment, is falsely so named and should properly be
called reckless daring, as in the case of coins where
we say that the counterfeit is a likeness of the true
type.t
I1. Further there are many other conditions in 5

human life admittedly hard to bear, poverty and dis-
repute and disablement and sickness in its manifold
forms, in the face of which those of little wit all grow
craven-hearted, lacking the valour even to raise them-
selves. But those who are full of wisdom and high-
mindedness gallantly gird themselves for the struggle
and resist the foe with all their strength, counting his

- @ Orif 7§ Juyq is read, “ the better part, the soul.” Cohn
in his iranslation definitely adopts this, ¢f. § 30. The antithesis
to odua no doubt points to this, but it must be remembered
that the idea that the mind or understanding is the better
part of the fuy? constantly recurs in Philo, and is emphasized
below in § 187, ¢f. also § 85. Here it is particularly appro-
priate because the courage we are discussing belongs to
émoriun. 1 am inclined to retain the genitive.

® Orif the reading and punctuation in note 3 is adopted,
“reckless daring,” the counterfeit (to use the term which
we apply to coins) of the true type whose semblance it
bears.
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€€ dvdykms dpellovov.

8 III. ‘O pév 8y odpatos Sopuddpos mAodros
4 o A -~ ”n 3 7 A}
dvoews elpnua kai ddpov v 1on AédexTai. ToV
3¢ oepvdTepov, O6s ol mhaw dMa Tois dAnlds
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¢ Plato, Laws 631 ¢. See note on Spec. Leg. i. 25, vol. vii.
p. 615.

® The *wealth of nature,” which is to be distinguished
from the spiritual wealth of wisdom (see § 8), is described
again in De¢ Praem. 99, ¢f. De Som. i. 124 ff., where it is identi-
fied with the “ bread and raiment” for which Jacob prayed.
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ON THE VIRTUES, 5-8

threats and menaces a matter for much scorn and
derision. Against poverty they pit riches, not the
blind but the keen-sighted riches, whose jewels and
treasures have their natural store-house in the soul.
For under the grip of poverty multitudes have been 6
laid low, and like exhausted athletes have fallen to
the ground enfeebled by lack of manliness. Yet in
the judgement of truth not a single one is in want,
for his needs are supplied by the wealth of nature,®
which cannot be taken from him ; the air, the first,
the most vital, the perpetual source of sustenance,
which we inhale continually night and day ; then the
fountains in their profusion and the rivers spring-fed
as well as winter brooks ever flowing to provide us
with drink ; then again for our meat, the harvest of
crops of every sort, and the different kinds of trees,
which never fail to bear their annual autumn fruit-
age. These no one lacks, but everybody every-
where has an ample and more than ample sufficiency.
But some making no account of the 7

wealth of nature pursue the wealth of vain opinions.
They choose to lean on one who lacks rather than one
who has the gift of sight, and with this defective
guidance to their steps must of necessity fall.

III. So much for the wealth that is the guardsman 8
of the body, the happy gift of nature,® but we must
mention also the higher, nobler wealth, which does
not belong to all, but to truly noble’ and divinely

Here Philo seems to allow it a place in the ‘ seeing wealth”
(see § 7), though elsewhere that is an epithet reserved for
spiritual wealth. It guards the body against poverty, but not
against the other bodily ills enumerated in §§ 10-15.

¢ The translation takes efpyua in the common sense of
“godsend” or ‘“ prize.”” Otherwise ‘‘ the thing which nature
discovers and gives.”

167



PHILO

[877] TofTov Tov mAobTov | codia yopyyel Sia Aoyikdv
kat HOudv kal vowkdv SoypdTwr kal Bewpn-
pdrwy, é v Pvecbar Tas dpetas ovuPéByxev, al
Tis Yuxns dmoréuvovrar Ty modvréletav edxolias
ral olyodelas épwras évrikTovoal kaTd THY TPOs

9 Oeov ééopolwow. éor yip 0 pév Beds dvemderis,
o0devds xpelos @v, GAN’ adrds adTapréoTaTos
éavt®* 6 8¢ dadlos modvdets, del dupdv TV
&wéVva &w)\ﬁovov Kkal axopéaTov xdpw e’m@v;/.[ag,
nv’ mUPOS 'rp,owov avappmc{wv Kaciavada)\e'ywv émi
mdvTa pikpd Te ad kai peyddo Telverr & 8¢ amov-
dafos OJAvyodens, dbavdTov kai Bvmris Pvoews
p,e%pcog, 70 pev émdeés éxywv dia odua Bvnrdy, TO
8¢ ) wo)\vSeeg Sua ¢vxnv e</>Lep,ev~qv a0avamag.

10 oUTws ;/.ev 7T€VLO. 'n)\ovrov awrwa‘r—
Tovouw ddofig 8¢ elrdetav: ¢ 'yap émawos SpunTi-
pov éxwv Ka}\o:(a'yaﬁzav Kkal Womep Amod devdov
myfs éxelbev péwv dveferdoTwv avlpdmwv odk
é&vopudet mhifear Tas Tis Yuyxis dvwpalias dfe-
Baiois dwrais dmoyvuvody elwbérwv, ds éotw dre
Mppudrwy aloypdv émevwvilovres odx épvlpidaow
Katq TOV dpoTidny émdeyoudvwr. OAlyos Oé
ToUTwy dpifuds éoTw: dperry yap od moAvyouv év

11 mrd  yéver. mpdoel ye uny alobi-
gewv, 1 ovld@vres érv puplow mpoaméfavor 7B undév

¢ For the triple division of philosophy see note on Spec.
Leg. i. 336 and the references there given.

® Or *““as befits its assimilation,” 7.e. it is part of the pro-
cess which the sage goes through in his endeavour to resemble
God. Cf. Spec. Leg. iv. 188 and § 168 below.

¢ Or perhaps a stronger word as ‘‘ glory,” <.e. in the eyes
of the wise, not a glory which implies celebrity. On the
contrary, the multitude are more likely to abuse such people.
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ON THE VIRTUES, 8-11

gifted men. This wealth is bestowed by wisdom
through the doctrines and principles of ethic, logic
and physie,® and from these spring the virtues, which
rid the soul of its proneness to extravagance, and
engender the love of contentment and frugality,
which will assimilate it to God.? Tor God has no
wants, He needs nothing, being in Himself all-
sufficient to Himself, while the fool has many wants,
ever thirsting for what is not there, longing to gratify
his greedy and insatiable desire, which he fans into a
blaze like a fire and brings both great and small within
its reach. But the man of worth has few wants,
standing midway between mortality and immortality.
Some wants he has because his body is mortal, many
he has not in virtue of his soul, which desires immor-
tality. This is the way in which the wise
pit riches against poverty. Against disrepute they
pit good fame,°® for the praise which has its fountain
head in noble conduct, flowing thence as from a
perennial spring, has no currency. among the un-
thinking masses, whose habit is to expose the incon-
stancies of their souls by random talk, often in order
to purchase some shameful reward unblushingly
directed against these men of choicest merit.? But
the number of these is small, for virtue is not wide-
spread among mortal kind. Again there
is disablement of the senses. To live with this has

So in De Sob. 57 the sage is not évdofos but edrderfs, where
perhaps the translation *‘ not merely of high report’ may
have missed the sense.

2 More literally ‘“ picked out as the best,” an odd phrase
here, since usually it refers to actual selection, ¢f. e.g. § 42.
That it does not mean this here nor imply that the multitude
are apt to speak evil of dignities, but refers to the wise edxleeis,
is shown by Todrwv «7A. in the next sentence.
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@ Lit. “excels by the whole and all.” The addition of
daai suggests that the phrase is colloquial.

® For the triple division of the soul ¢f. Spec. Leg. iv. 92
and note. In the ‘ restive horses *’ there is an allusion to the
parable in Plato, Phaedrus 253 o, where the charioteer is to be
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ON THE VIRTUES, 11-14

been premature death to thousands, because they can
find no medicine to protect them against its ills. Its
opponent is wisdom, the best quality we have, which
plants eyes in the mind, and the mind in keenness of
vision excels the eyes of the body so that they, as
people say, are a ““ mere nothing ’ % in comparison.
The body’s eyes observe the surfaces of things visible
and need the external help of light, but the mind
penetrates through the depth of material things,
accurately observing their whole contents and their
several parts, surveying also the nature of things
immaterial, which sense is unable to desery. For we
may say that it achieves all the keenness of vision,
which an eye can have, without needing any adven-
titious light, itself a star and, we may say, a copy and
likeness of the heavenly company. Again
diseases of the body, if the soul is healthy, do very
little harm. And the health of the soul is to have
its faculties, reason, high spirit and desire happily
tempered, with the reason in command and reining
in both the other two, like restive horses.? The
special name of this health is temperance, that is
cwdpoasivy or * thought-preserving,” ¢ for it creates
a preservation of one of our powers, namely, that
of wise-thinking. For often when that power is
in danger of being submerged by the tide of the
passions, this spiritual health prevents it from being
lost in the depths and pulls it up and lifts it on high,
vitalizing and quickening it, and giving it a kind of
immortality.

interpreted as reason, and the two horses as high spirit and
desire, a parable interpreted in the same sense also by Philo,

Leg. All. 1. 12 1.
¢ Cf. Plato, Cratylus 411 E ocwdpoovvy 8¢ cwrypla . . .

$povijoews.
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ON THE VIRTUES, 15-19

All the above are lessons and instructions, which 15
stand recorded in many places of the law, urging the
tractable in gentle, the intractable in sterner terms
to despise the bodily and external goods, holding the
life of virtue to be the one sole end and pursuing after
everything else that is conducive to it. And if 116
had not in my earlier writings dealt fully with each
of the rules which promote simplicity, I would attempt
to dilate on them at this point, and embrace in a
collected list the scattered precepts which appear in
different places. But as I have said all that occasion
required, I think it better not to repeat myself.
Still those who do not shrink from the task but are
at pains to study the books which precede these,
ought to perceive that practically everything there
said about simplicity ¢ includes the thought of courage,
since it is the mark of a soul, vigorous, gallant and
full of mettle, that it despises everything which
vanity is wont to glorify to the destruction of life in
any true sense.

IV. So earnestly and carefully does the law desire 18
to train and exercise the soul to manly courage that
it lays down rules even about the kind of garment
which should be worn. It strictly forbids a man to
assume a woman’s garb, in order that no trace, no
merest shadow of the female, should attach to him
to spoil his masculinity.®? For as it always follows
nature, its will is to lay down rules suitable and con-
sistent with each other, even down to the very
smallest matters, whose commonplace nature seems
to set them in the background. Tor since it saw as 19
clearly, as if they were outlines on a flat surface,

—

7

2 On drvdia and rddos see App. p. 440.
® Deut. xxii. 5.
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e It is difficult to see to what Philo refers (¢f. D¢ Praem. 3).
Peace is of course the ordinary sphere of all the virtues ex-
cept dvdpela, and nearly every event or law would come
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ON THE VIRTUES, 19-22

how unlike the bodily shapes of man and woman
are, and that each of the two has a different life
assigned to it, to the one a domestic, to the other a
civic life, it judged it well in other matters too to
prescribe rules all of which though not directly made
by nature were the outcome of wise reflection and
in accordance with nature. These were such as
dealt with habits of life and dress and any similar
matters. It considered that in such matters the true 20
man should maintain his masculinity, particularly in
his clothes, which as he always wears them by day
and night ought to have nothing to suggest unmanli-
ness. In the same way he trained the woman to 21
decency of adornment and forbade her to assume the
dress of a man, with the further object of guarding
against the mannish-woman as much as the womanish-
man. He knew that as in buildings, if one of the
foundation stones is removed, the rest will not remain
as they were.

V. To proceed, since the time in which human 22
events occur may be divided into war-time and peace-
time, we may observe the place taken by the virtues
in both. In regard to the others this has been dis-
cussed already ¢ and will be again if need arise, but
courage at this point calls for a close examination.
The effects it produces in peace are extolled by him
in many places of the law book, and he is always ready
to seize opportunity for so doing. These have been

under this head. He has dealt with 8ucatoodry in war in Spec.
Leg. iv. 219-222, and edoéBeia, which is quite as prominent as
dvdpele in the coming story of the Midianite war, might be
found in the earlier account of that war in Mos. i. 305 ff.,
or that against Amalek, ibid. 215 ff. So too Abraham’s
conduct of the war against the four kings is ascribed to
¢davlpwnia, De Abr. 232.
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¢ Here again the reference is vague. As dvdpela in peace
has just been equated to drvdia, we should expect Philo to
say that he has just discussed it, but the reference to Moses’
frequent insistence on it suggests something different.

* Deut. xx. 8 ‘“ What man is there who fears and is cowardly
in his heart? let him go and return to his house, lest he make
the heart of his brother cowardly as is his own.” Actually
this is spoken on the battlefield by the ‘ officers " (E.V.), for
which the 1xx has ypappareis (** scribes *’), a word which ma
have influenced Philo in connecting the exemption wit
drawing up the roll.
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noted in their proper places® and we will now begin
to describe its feats in war. One prefatory remark,
however, must be made. He considers that in draw- 23
ing up the roll of soldiers, the summons should not
include all those of military age, but he would have
some excluded, reasonable excuses being added for
their exemption from service. These are in the first
instance the cravens and cowards who are sure to
be the victims of their ingrained feebleness and
create fear in the other combatants.? For the evil 24
in one man is often well reproduced ¢ in his neighbour,
particularly in war, where trepidation ¢ has confused
the reasoning faculty and rendered it incapable of
nicely estimating facts. People are then accustomed
to call cowardice caution and timidity foresight and
unmanliness safety-seeking, and so invest the basest
actions with grand and fair-sounding titles. And, 26
therefore, unwilling that his own cause should be
injured by the cowardice of those who are to take the
field and that of the enemy glorified by an easy
victory over a contemptible¢ body of degenerates
and knowing that a crowd of idlers is no help but an
impediment to success, he excludes the timid and
faint-hearted cowards on the same principle, I think,
that a general does not enforce war-service on persons

¢ Or “makes a powerful i impression on. *  The metaphor,

as in other compounds of pdrropa, is taken from the copy
produced by stampm% wax. Perhaps “infect,” though a
dlﬂ"erent metaphor, will give the sense more v1v1dly in English.
¢ A somewhat inadequate translation for dywvia, which is

defined by Diogenes Laertius as ¢dfos ddjdov mpdyparos. See
note on De Dec. 145 (vol. vii. p. 612).

¢ xaragporyricds here denotes scorn for the feebleness of
the enemy. Elsewhere, as in § 43 below, scorn of danger, cf.
Spee. Leg. iii. 126.
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oupPaiver Tov ypdvov T'r)g aK,wr)g, UK ean Kakov
ovaozﬁov pdAdov 9 ovx NrTOV T&Y 'qva,evwv
;Lepwv ﬂ'poaﬂ'ezﬁvkog €k TpdTNs HAucias & dxpe mavv-
atdTov ppws, €l pi) TUxoL Beds idpevos: mdvTa yap
Oedd 8vva7a
27 Kai v 008’ dmavras Tods edToAnoTdTous Kalel,
kdv opddpa éppwuévor Kaﬂ’ €xdTepoy odpa Kal
(,lrvxnv ﬂpoa'yww{eo'ﬁm Kal. ﬂpomv8vvevew e@e)«uow.
aMa Ths yvduns adTovs émaivéoas, 6TL KOWWYLKOY
kai mpdlvpov kal dxardmAnkrov Nfos émdelr-
vovral, diepevvd pi) Tiow dvaykalos altius €vdé-
28 Sevrai, dv OAkds 1) Svvouus. el ydp Tis, $noi,
[380] vewoTt deudpevos | oliiav odk épby eloowkicaota
1) aumeldvo. Purevoas veddurov, adTis els YAy Td
k)\ﬁpav'a rafels, ;uﬁﬂw s e’mkapm'ag KaLpov
éoxev 'r) maplévov é e'y'yv'r)aa,uevog odk e'y'qp.ev aqﬁet-
obw mdons orpateias, havbpwmia vépov® TV

1 mss. arparyyols (-ods).

* All mss. gudavfpwnior opuoil except A which has ¢ularfpd-
7wws opod. Cohn, adopting a suggestion of Wendland’s, prints
dhavbpdmws dpod <xal orparqywds>. This is based on the
paraphrase in Clem. Alex. Strom. ii. 18, who after mentlonmg
the circumstances whlch entitle to exemption goes on TovTovs
dgeiobac Tijs orpareias S diAdvlpwmos kedever vépos oTparnyikds
pev (then follows a précis of the reasons mentioned in § 31),
dravfpdbmws 8¢ (then the reasons mentioned in § 29). The
text thus emended seems to me in itself unsatisfactory. If
evpiordpevos agrees with the subject of deelofw, the adverbs
are unnatural It is the law, not the man, who acts ¢irav-

Opdimews kai arparyywds. If with the subject of ¢noi, the
participle has an unnatural sense. The law does not * win ”
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ON THE VIRTUES, 25-28

who are diseased in body and are, therefore, excused
by their infirmity. But cowardice, too, is a disease, 26
graver than any that affects the body since it de-
stroys the faculties of the soul. Diseases of the body
flourish but for a short time, but cowardice is an
inbred evil, as closely inherent or more so than any
part of the bodily system from the earliest years to
extreme old age, unless it is healed by God. TFor
all things are possible to Him.

Furthermore, he does not even enlist all the most 27
courageous, be they ever so robust both in body and
soul, and willing to fight and face danger in the fore-
front. While He praises them for their resolution and
for the public-spirited, zealous and undaunted temper
which they show, he carefully inquires whether they
are in bondage to any cogent considerations, whose
force leads them where it will.  If, he says, a man has 28
lately built a house, but has not yet had time to occupy
it, or just planted a vineyard, setting the shoots in the
ground with his own hand, and yet has had no oppor-
tunity to enjoy the fruits, or has betrothed himself
to a maiden, but has not married her, he is to be
exempted from all war service, and so gain security
through the humaneness of the law.® And this for

2 Deut. xx. 5-7. For a comparison of the treatment of
these verses here given with that of De Agr. 148 ff. see
App. p. 441.

or “ discover” ddeia. I think that Cohn and Wendland must
have failed to observe that ¢ghavfpwniav Suod may be a mis-
division of ¢xavbpwmia (=-¢) vépov, and that it actually is so
is strongly supported by Spec. Leg. ii. 183, where M, the
one existing Ms., has 79 perovaiav éafov dravlpwmiav Spod
Sofetoav, which editors have corrected as an obvious error to
ddavbpwniq véuov. I do not think Clement’s phrase can out-
weigh this. See App. p. 442.
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1 MsS. dveupiokduevos.

2 Perhaps, as Mangey, od 8éov. See App. p. 442.

3 All mss. except A have mw xara. Perhaps, since éoeafar
is to be expected with ypnora as predicate, read ypfow Tav.

4 Cf. § 3. Whereas there the mss. have 7is Yuvydfs, here
they vary between Yuxijs and guxi (=-%). See note a.

5 MSS. olkoupel.

¢ Or if Yux?s is read (see note 4), ‘‘ the better part of the
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two reasons. One is that, since the issues of war 29
are uncertain, others should not take without toil or
trouble the property of those who have laboured to
get it. TFor it seems cruel that a man should not be
able to enjoy his own, and that one should build a
house and another live in it, or should plant a vine-
yard and another who did not plant it should reap
the fruit, or should pledge himself to a maiden and
another not so pledged should marry her, and, there-
fore, it was not right to render futile the hopes of those
who expected to find themselves living under happy
conditions. - Another object was that when 30
their bodies were fighting their souls should not play
the laggard. Insuch circumstances, their minds must
needs be feeling the strain of yearning for the joys
from which they have been torn. Just as hungry or
thirsty people, when some food or drink presents
itself, race in pursuit of it without a backward glance
in their eagerness to partake of it, so those who have
laboured to gain a lawful wife or a house or a farm,
and hopefully think that a time for using it is on the
point of arriving, are distressed when they are robbed
of its enjoyment, and thus though present in the
body, are absent in the better part, the soul,® which
is the determining factor of success or failure. VI. So 31
then he did not think that the military enlistment
should include these or others like them, but rather
persons into whom no passion has found an entry and
there made its home, in order that with free and
unfettered alacrity they might gird themselves to

soul.” There is certainly a presumption in favour of con-
sistency between § 3 and here, but perhaps it is of some
weight that there the quality indicated is doytouds; here it is
rather vuds, which is or may be part of the lower soul.
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! The text here is very uncertain. The majority of wmss,
have ¢éper 71 kmpavodon wabos Yoy ( =-4). Some however have
el Péper, or e ¢épo, or Pépew. While I have printed and
translated Cohn’s correction of ¢fepei for ¢éper, and kypavovons
Yuyis for the dative of the mss., I do not think it satisfactory.
@0epet is not an appropriate word for the effect of the diseased
soul upon the body, nor a proper analogy to the preceding
clause. I think the key to the sentence may be found in
understanding ok 8gedos from the preceding clause. odx
Spedos can be used indifferently with the nominative and
genitive, and if the change of cases from wavrevylas to odua
is an objection, mavrevyla might be read for mavrevylas. As-
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face danger without evasion, For just as a body
which suffers from sickness or injuries has no use for
a full suit of armour and will discard it as beyond
its feeble strength, so a robust body will be ruined
if the soul is afflicted with a passion which does
not accord with the task before it. With these 32
considerations before him he selects not only his
captains and generals, and other officers, but also
each soldier, by testing him to see how far his body
is in good condition, and his thinking sound. Of
the body he inquires if it is without defect, healthy
through and through, with all its parts and limbs well
adjusted for the postures and movements required of
each : of the soul, whether it is charged with valour
and enterprise, whether it is proof against panic and
full of generous sagacity, whether it cherishes honour
and prefers death with renown to inglorious life ?
Each of these qualities separately in itself is in very 33
truth a power ; if they all meet and combine, those
who possess them will display a strength sufficient
and more than sufficient to defy all combatants and
opponents, and will win a bloodless victory over their
enemies.®

@ These two sections have no reference to the text of
Deuteronomy, which does not suggest any such selection, but
are based on the selection mentioned below in § 42. For the
principles of that selection Philo draws on his imagination.

suming this, I suggest el ¢éper 7¢ wnpaivovea wdbos Yuyn or
mepi 7o knpawvovoy wdbos Yuyj. This last does not so well
account for the persistence of ¢épet in the mss., but otherwise
fits in admirably with Philo’s use of «ypaivw. Cf. De Praem.
121 xmpaivovra mepi undév wdfos; Spec. Leg. i. 260 iva mepi
undév mdfos xmpalvwor, and other examples of wxypaivew mepl.
In fact with the exception of changing ¢épe: to mepi it follows
the mss. exactly. On 7v ddvvarolv dmoppifer see App. p. 443.
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1 My correction. Cohn prints ép’ dv dmoyvdar, which is
quite impossible. Some wMss. have éredor for é’ &v, which
will give a rammatical construction. But Philo does not
seem to use amoyryvboxw with the gemtlve. I see no difficulty

in the text as printed above: ¢§’ dw=éni rovrwy é° dv, .e. in
circumstances in which there is no hope of salvation.

¢ For the narrative which follows see Num. xxv. 1-18 and
xxxi. 1-18 and compare the parallel account in Mos. i. 295-
311. There the seduction by the women is equally promi-
nent, but the details are given in the form of advice tendered
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VII. A very clear proof of these statements is 34
included in the sacred books.? The Arabians, whose
name in old times was Midianites, are a very populous
nation. They were disposed to be hostile to the
Hebrews, the main reason being the reverence and
honour which that people, dedicated to the Maker
and Father of all, pays to the supreme and primal
Cause. Accordingly they contrived all possible
devices and made all possible attempts ® to turn them
away from honouring the One, the truly Existent,
and to change their religion to impiety. For if they
succeeded in this, they thought they would make an
easy conquest. But when after countless efforts of
word and deed they were utterly exhausted, like
men in peril of death,® where there is no hope of
salvation, they as a last resource devised a scheme
of the following kind. They sent for the most 35
exquisitely beautiful among their women and said to
them, ‘‘ You see how unlimited is the number of the
Hebrews, but their number is not so dangerous and
menacing a weapon as their unanimity and mutual
attachment. And the highest and greatest source
of this unanimity is their creed of a single God,
through which, as from a fountain, they feel a love
for each other, uniting them in an indissoluble bond.
Now man is easily led captive by pleasure, and par- 36
ticularly by the pleasure of intercourse with women.

by Balaam to Balak, against whom the war is waged, the
Midianites not being mentioned. Here Balaam is not men-
tioned, nor is Phinehas, For the relation of Philo’s account
to the biblical see App. p. 443.

¢ Or “laid down snares.” See App. p. 444.

¢ For this use of favardw, as against the accepted meaning
of “desire to die,” see note on Spec. Leg. iii. 102 (vol. vil.
p. 636).
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1 My correction for Mss. wepiofioat Or mepaidd Cohn, who
prints 79w vikny oloe, admits (Hermes, 1908, p. 212) that he
prints it merely to have an intelligible text, and that neither

it nor the suggestions of wepin or wepoioe: are satisfactory.
I think that, as the point indicated is something over and
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You are exceedingly comely; beauty is naturally
seductive, and youth easily lapses into incontinence.
Do not fear the names of harlotry or adultery as 37
likely to bring disgrace, but set against them the
benefits arising from your action—benefits which will
enable you to convert the transient disrepute into
a renown which knows no old age or death. For
though in outward appearance you prostitute your
bodies, to outwit and out-general our enemies, you
will keep your souls virgin, and crown them with a
chastity which will last into the future. And this 38
war will have a glory without precedent in that it
was brought to a successful conclusion by women
and not by men, for it is our sex, we confess,
which will suffer defeat, because our opponents are
more distinguished in all warlike qualities, while yours
will be completely victorious, and in addition to
victory will have also the high excellence that your
exploits have entailed no dangers. For you have
merely to be seen, and at that first appearance,
without bloodshed or rather without an effort, the
day will be yours.”

When they heard these words, the women, who had 39
never dreamt of such a thing as purity of life, nor
had a taste of sound education, gave their consent.
For their hitherto assumed modesty of character was
mere hypocrisy. They decked themselves with costly
garments and necklaces, and with everything else
with which women are accustomed to bedizen them-
selves and took great pains to make their natural
beauty still more comely. For the prize they aimed

above victory, népa is very probable, but other arrangements
are possible, as T vikyy <vixys 8¢ wépa oloe. wépa (preposi-
tion) often follows its case.
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TpLodot Tis ToD €vos kal SvTws dvros Oepameias
41 feod. ToBiTo diampafduevar Tols dvdpdow eday-
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yeAillovrar rai éueAdlov dv kai dAdovs émomd-
-~ M 7 I3 b A ~ 4
dlar T@V i) odddpa PBePaiwv, el un Tod mdbovs
AaPaw olkTov ¢ edepyérns kai iAews Oeds dvumep-
Oérw xoddoer T&v dmovonbfévrwv—ioav 8¢ Téo-
gapes mpos Tals elkogt yihddes—diomep Tmo xei-
pdppov kaTaxAvobivar kwdvvedoavras dvexaiTige
! 14 ¢ \ ~ ¥ 4 \ 9
42 péBw vovlerioas. & 3¢ 7ol é€Bvovs Nyepdv ém-
~ ~ \ \
avTAGV Tols ol Ta Umép edoefelas ddypara kai
Tas Yuyds TOV Imrdwy TovTols émdywy' ek duAfs
éxdorns yihiovs dvdpas dpioTivdny émlééas rkara-
Aéyer, Bixas dvampdfwv Ths évédpas, v éunyawi-
1 So Cohn for mMss. énddwv=énddwv. Wendland émaipwv.
As all mss. except S omit émavrAdv, several have Tals Yuyals,
and some of these omit rodrais, the simple form of text rois
wol 74 Omép edoePelas ddypara wal Tals Yuyals TAY Dmnkdwy

énddwv may be worth considering. Cf. Plato, Phaedo 114 »
XP1) 76 TowadTa émddew éavrd.

2 Though here the libations are of a ritual kind, the word
is so bound up with the idea of a truce that the antithesis is
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at was of no small magnitude, the capture of the
youths who had hitherto been uncaptured. They 40
then openly presented themselves, and when they
were near at hand, with meretricious glances and
wheedling talk and lewd attitudes and movements,
they set their bait before the weaker-minded part of
the younger men, whose character had no ballast or
stability. And when by the shameful use of their
bodies they had got the souls of their lovers on their
hook, they summoned them to join in offering to the
works of men’s hands, sacrifices which were no sacri-
fices, and libations which brought no peace.* Thus
they estranged them from the service of the One, the
truly existing God, and having effected this, reported
the good news to the men. And they would have 41
enticed others also of the less stable kind had not God
the beneficent and merciful, taking pity for their sad
condition, lost no time in punishing the mad folly of
the offenders, 24,000? in number, and restrained those
who were like to be overwhelmed as by a torrent,
but were brought by Him to their senses through
fear. The leader of the nation pouring into the ears 42
of his subjects the truths that uphold piety, and
with them persuading their souls,® selected and
enlisted a thousand of the best from each tribe, in
order to exact retribution for the snare which the
enemy had contrived with the women for their instru-

a natural one. Cf. év amovdais domovda émablov, Spec. Leg.
iii. 96 and note.

8 Num. xxv. 9. Philo, who in Mos. i. 303 f. took the
“plague ” of the Hebrew (Lxx mAyy1) to be a slaughter, does
not commit himself here to either view. See note on Mos.
i. 304, and in App. (vol. vi. pp. 603 f.).

¢ Or perhaps * persuading them to follow these” (if
éndywv is read).
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undévo. tis davriraybelons vedtyTos dmolvméobfou
kTelvovor 8¢ kal yuvaikas Tds ovvemvypafapévas
avdpdv yvdpais avooiows, {wyproavtes mapbhévouvs,
44 drakov fAwkiay olkTiodpevol. kal TogobiTov w-
Aepov katopldicavtes 00déva TV diwv dméBalov,
aA\’ omdoor kal omotor mpofAov els TRV pdymy
e’ﬂ'avﬁeaav &'prv-oc Kal oAdxAnpo, ,u,&Mov Sé, €l
Xp’r) ‘ra)mﬁes elmeiy, ‘u,e‘ra Sm)\amovog pduns: 1 'yap
EK 7o vucijoar xapa Tis 7rpo7'epas odk éXdrTova 'r“r]v

45 loxdv dmetpydoaro. aitiov 8¢ oddév v TovTWY
[383] éTepov 1) | 70 omovddoar dilokwdivws Tov Vmép
edoePeias dydva dpacfai, év &' kal mpoaywvilerar
Oeds, afjrryros émuxovpia, PBovAas pév dyabds Tais
Suavolats Sgnyoduevos, dAxfy 8¢ Tois odpaot kpa-

(=]

1 Mss. év 7).

e In Mos. i. 311 the boys also are spared, contrary to
Num. xxxi. 17, “slay every male” (though the Lxx does not
add as the Hebrew * among the little ones”). Philo does
not here contradict his statement in the earlier book, nor
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ment, and by which they hoped to dash the whole
multitude down to destruction from the high pinnacle
of holiness, though they were only able to succeed
with those mentioned above. VIII. The small army 43
arrayed against many myriads, with skill and daring
combined, each man as it were a company in himself,
scorning all thoughts of danger, flew at their close-
packed ranks, slaughtered all those who stood in
their way and made a clean sweep of the solid masses
of troops and of all the reserves who came to fill the
gaps in the lines, so that by the mere onset they laid
low many myriads and left none of the enemy’s
fighting force alive. They slew also the women, who
had been confederates in the unholy designs of the
men, but gave quarter to the maidens in pity for their
innocent youthfulness.? And great as was the war 44
thus successfully conducted, they lost none of their
own people, but returned in the same numbers and
condition as they had gone forth to fight, unwounded
and unscathed,® or rather it may truly be said with
redoubled vigour. For the strength produced by the
joy of victory was no less than what they had had at
the first. And the sole source of all this 45
was the zeal which met danger bravely and led them
to champion the cause of piety in a fight where God
was the foremost combatant, an invincible auxiliary,
inspiring their minds with wise counsels and enduing

indeed even suggest that the men outside the fighting force
were put to death.

b Cf. Mos. i. 809. The statement is based on Num.
xxxi. 49 “and there lacketh not one of us,” which does not
imply that none of them were wounded. He says the same
in De Mut. 109, where he quotes the Lxx o Siameddvnker dn’
adrdv o0dé els, and he may be right in giving this meaning to
Siapwreiv. See App. p. 444.
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¢ ~
puptdow émrpéywow o melds omod kai immérms
oTpatos ebomAodvres pijTe éov épvuva kai émipayo
mporaTalafduevor ywpia TomokpaTdor wiiTe éov
afdvois mapacrevals xopyydvrar, kaTamdayels
Seloms, kdv amdvrwv dmopfls dv dyovar mepiovaioy
éxelvor, ovuudywy, dmAwy, Térwy edraplas, mapa-
49 oxev@v: éxelva yap domep oAkdda memdnpwuévny
mavrolwy dyaldv moddkis émureowv dveuos é¢-
I3 2.7 \ 7 ~ b 3 ’ \
aldvys avérpepe kal kaTélvoe, Tols & edredéot kal
vmpols Wamep doTdyvow 710N puepvkdow é€ adypmod
A ] 7 k) 7 9 7 < A \
kal dvoufpias émupexd{wv kal émwidwy o feos Tos
cwTnplovs Suvduews éumapéoyev aveyepdival Te kal
- 3 QA o ~ ~ 7 \
50 TeAetoyovijoar. €€ od 8fdov, 7L Bel Tod Sikaiov Kal
oaiov mepiéxeobas’: ols uév yop 76 Getov évomovdov,
1 mss. e\arrwlévres, -Gévros, -Oetoav, -0fvar. The last is the
form accepted by Mangey, but this would perhaps require

undé for Imre, and Cohn s correction best satisfies grammar.
2 Mss. del . . . wepiéyeTa.

s Presumably intended as a definite name for Deuteronomy,
though see De Fug. 170. For the variant wepawéoes see
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their bodies with irresistible doughtiness. The proof 46
that God was their ally is that so many myriads were
routed at the hands of a few and that none of the
enemy escaped, while none of their friends were slain
and neither their number nor their bodily force was
diminished. Therefore, he says in his Exhortations ¢ 47
‘“ If thou pursuest justice and holiness and the other
virtues, thou shalt live a life free from war and in
unbroken peace, or if war arises, thou shalt easily
overcome the foe under the invisible generalship of
God, who makes it His care mightily to save the
good. So then if a well-armed host of foot and horse 48
of many myriads pour in upon thee, or if they seize in
advance the strong positions and such as are liable to
be attacked,? and so become masters of the situation
or are amply supplied with abundance of equipments,
be not panic-stricken and fearful, though thou lackest
all of which they have abundance, allies, arms, suit-
able positions, equipments.” All those, like a mer- 49
chantman laden with all manner of valuables, are
often suddenly upset and wrecked by a squall of
wind ; but where they are mean and poor, God sends
His saving powers like rain or snow showers on ears
of corn shrivelled through drought and want of mois-
ture, and gives them power to awake to fresh life and
bring their fruit to its fullness. Thence it is clear that 50
we must cling to what is just and holy. For we are

Spec. Leg. iv. 181. The next two sections are a loose para-
phrase of Deut. xxviii. 1, 2, and 7, though the promise of
peace belongs rather to Lev. xxvi. 5. Cf. De Praem. 93.

b 4.e. and therefore naturally seized by the invader where
possible—so, I think, rather than the ordinary meaning of
the word “ easily assailed,” which Cohn gives. Mangey’s
translation “ nec facile oppugnanda * cannot of course be got
out of the word.
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aTdTov Ko)\ox&ya@fas, W dovyyvrov éveadpayicato
53 74 Yuxi XapaxTipt Ociw Tumwlelon. émedy yap m
mpobeayio 7'1)9 bvriis Lwijs e,u,e)\ ev adTd mepa-
Tobofa® kal Aoylots dpidilois éyvw Ty évbévde
’ 3 7 ~ ¥ " 4 »
peTavdoTaow, ovdéva T@v dAMwv 7 Bacléwv 3
Buwrdv éuyjoaro, ofs ula omovdi e kal evyxn
1 Cohn at this point prints asterisks to indicate that the
treatise Ilepl edoeBelas originally stood here. See General

Introduction p. x.
2 Mss. mepaodobar.

% This seems to be the best word to describe the virtue in
general, though there is of course a multitude of cases where
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supremely happy if the Godhead is our friend, utterly
miserable if He is our enemy.

We have now said enough on the subject of courage
and that too must be left for the present.

On Humanity ¢

IX. The next subject to be examined is humanity, 5,
the virtue closest akin to piety, its sister and its twin.?
The prophetic legislator who perhaps loved her more
than anyone else has done, since he knew that she
was a high road leading to holiness, used to incite and
train all his subjects to fellowship, setting before them
the monument of his own life like an original design
to be their beautiful model. Now the actions which 52
he performed from his earliest years to old age for
the care and protection of each single man and of
them all have been set forth already in two treatises
in which I wrote about the life of Moses.© But there
are one or two achievements at the end of his life,
which deserve to be mentioned as proofs of the
constant and unbroken nobleness of life which he
impressed as a final sealing, clear and distinct, on a
soul which had taken shape under the graving of God.
When the appointed limit of his mortal life was about 53
to be reached and he knew by unmistakable warnings
that he must depart hence, he did not imitate any of
the other kings and commoners, whose one eager

the action described would be said to show benevolence or
kindness or charity rather than what we should call humanity.
® For the kinship of edoéBeia and duravfpwnia ¢f. De Abr.
208 and § 95 below.
¢ On Philo’s reason for inserting these sections here see
General Introduction p. xiv.
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desire and prayer is to leave behind them sons as
heirs ; but although he was the father of two, he did
not bequeath the leadership to either. Nor did he
let himself be governed by family affection and
favouritism to his own connexions, though even if
the claims of his sons were under suspicion he had
nephews at any rate of great excellence who held the
highest priesthood as a reward for their virtue. But 54
perhaps he did not think fit to withdraw them from
the service of God, or reasonably enough considered
that it wasimpossible for the same persons todo justice
to both offices, the priesthood and sovereignty, one
of which professes the service of God, the other the
guardianship of men. Perhaps, too, he did not think
it well to constitute himself the judge of a great mat-
ter, and no matter is so great as the task of testing
and selecting the person best fitted by nature for com-
mand, a task which almost demands the divine power
that alone can see with ease into the character of a
man. X. The clearest proof I can give of 55
this statement is as follows. He had a friend whom he
had known well almost from his earliest years, Joshua
by name. This friendship had not been effected in
any of the ways that other friends are usually made,
but by the rapturous love, which is of heaven, all
pure, and truly from God, from which in fact all
virtue springs. This Joshua had shared his home and
board, except when solitude was prescribed to him,
that is when he was under inspiration and receiving
the oracles. All other services he rendered him on a
different footing from the multitude and was almost
his lieutenant, associated with him in the duties of
government. Yet although Moses had so long care- 56
fully tested his excellence in word and deed, and,
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1 mss. motuévos Or moiodpevos.

2 So all mss. except S, which has é7” Spovs. Cohn in his
edition corrected to omopas, considering that moiuvy omopddny
was an impossible combination and that én’ épovs was a
corruption of omopas. In his translation he declares for
amopas ém” Spovs. He observes that “on a mountain™ is a
reminiscence of 1 Kings xxii. 17 “I saw all Israel scattered
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what was most vital of all, his loyal affection for the
nation, he did not think he should leave the succession
even to him. He feared that he might be deceived
in thinking him a good man when he was not really
so, since the standards of human judgement are such
as to be vague and uncertain. And therefore, slow 57
to trust in himself, he besought and entreated God,
who surveys the invisible soul and t6 whom alone it
is given to discern the secrets of the mind, to choose
on his merits the man most fitted to command, who
would care for his subjects as a father. And stretch-
ing up to heaven his pure, and, as it might be put
figuratively, his virgin hands he said, ¢ * Let the God 58
of spirits and all flesh? look to find a man to set over
the multitude to guard and protect it, a shepherd who
shall lead it blamelessly that the nation may not
decay ¢ like a flock scattered about without one to
guide it.” Yet who of those who heard this prayer 59
would not have been astounded? *‘‘ Master,” he would
say,  what do you mean, have you not lawful sons,
have you not nephews? Bequeath the sovereignty to
your sons as the first choice, for they naturally take
precedence as heirs, or if you reject them, at least to
your nephews, or if you count them also unsuitable 60
and prefer the people at large to your nearest and

¢ Num. xxvii, 16, 17.
® So Lxx. E.V. “spirits of all flesh.”
¢ Or *““ waste away.”

on the mountains, as a flock which has no shepherd.” No
doubt this is so, but whether the reminiscence is more likely
to be Philo’s or of the seribe of S, I do not feel capable of
deciding. In any case I see no reason for substituting
omopas for amopddnv, which as an adverb qualifying dyeddpynv
odk éyovoa seems to me quite unobjectionable,
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V’)’]‘TO‘U, ToV av'rov 'rpowov Kol Tpos evvo,uzav
vwnkowv T@V €éxaoTayod xpela mavoddov Twos

62 nye,uovog codiav 8¢ wpea[)’vfe'pav 013 povov s

e,uns yevéoews dAa kai Tijs ToD KéoUOV wawog
oboav olre Géuus OU’TE Svvardv a)\)\w TQ prew
A\’ ) 70 Bed Kkal Tois ddéAws kal Ka()apwg Kal

.63 yymoiws adriis épdow. €8ddybny 8 dn’ éuavrod

y ¥ \ -~ ] ’ 4 2
,qu dMov Twa TV émrndelwy elvar dokovvTwy els
apx'qv 8om,uaoal, T')‘)V 'yoﬁv e’mp,e')\e:.av Kal mpo-
oTaciav TGV Kowdv olr’ adTos €fedovrns eldouny
ot ¥’ dAov Twos dvbpdmwy yewpoTovnbels éla-
Bov, aAda xai Toi feod xpnouois e’vapye'm Kal
)\o'ycocg apLSn)\ozg éudavds Heam{owog Kal mpoa-
-ra-rrowos' apxew dveduduny  ikerevwy Kcu. mo-
TILWUEVOS, €ls TO uéyelos ddopdv Tod mpdypaTos,
13 > \ 4 > ’ / 3 4
€ws, €mewdr) moddkis éxédeve, Seloas émelfdpymoa.

-~ ~ ~ ¥
64 s odv ok dromdv éoTi um Tols adTols iyveow

¢ An allusion to Wisdom’s speech in Prov. viii. 22-30
“The Lord . . . established me from eternity (wpo o6 aidvos),
in the beginning before He made the earth,” etc., part of
which Philo has quoted in De Ebr. 31.
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closest, you have a blameless friend who has given
proof of perfect virtue to your unerring wisdom. Why
do you not think fit to approve of him, if the choice is
not to rest on birth but on high excellence of life.”
He will say in reply, “ It is very right that we should 61
take God for our Judge in all things and particularly

in great matters, where a decision for good or ill
brings happiness, or, contrariwise, misery to countless
multitudes. No matter is greater than sovereignty,
to which is committed the charge of all the affairs of
cities and countries in war and peace. For just as
successful navigation demands a pilot of good judge-
ment and knowledge, so, too, a governor of all-round
wisdom is needed to secure for his subjects in every
place a happy and orderly life. Now wisdom’s years 62
are from of old, ere not only I, but the whole universe
was born,® and it is not lawful or possible that any
other should judge her save God, and those who love
her with a love that is guileless and pure and genuine.

I have learnt from my own history not to choose any- 63
one else from among those who seem to be suitable
and approve him for government. I did not of my
own free-will choose to superintend and preside over
public affairs, nor did I receive the office through
appointment by some other of mankind, but when
God by plain oracles and manifest declarations made
clear to me His will and bade me take command,
considering the greatness of the task I held back
with prayers and supplications, until, when He
many times repeated the command, I trembled
but obeyed. With this example before me,? surely 64
reason requires that I should follow in the same

® See yobv in previous section, suggesting that the following
words illustrate the general sense of the paragraph.
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;w.o@n prnpwcs‘ ﬁewtg, ovx domep dv érepos émi
TH un Tods viovs 7 Tovs AdeApidods al.peenval.
kamignoer, GANG, Smomhnabels dAéktov xapds, 6t
pelkjoor 70 éfvos émrpémw xpfiobar T4 wdvTa
dpioTw—ralov yop kdyalov é¢ dvdykns 7der Tov
evdpeaTov fed—AaBduevos Tis TovTov Sefids kal
mapayaywv avTov els Hlpoiopévov 76 wARbos, undév
mepl Tijs avTod Televris edAafnbels, dAAo Tals
dpxalais eddpoovvais véas érépas mpooelAnpws od

¢ Num. xxvii. 22, 23.
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ON THE VIRTUES, 64-67

steps, and, after having had God for my approver
when I was about to take command, should give the
election of my successor to Him alone without the
participation of human judgement, which is nearer
akin to the seeming than to the true. It is a special
reason for so doing that the person appointed will
preside not over some ordinary nation, but over the
most populous of all the nations upon earth, one
which makes the greatest of all professions that it
is a suppliant of Him who truly exists and is the
Maker and Father of all. For what the disciples of 65
the most excellent philosophy gain from its teaching,
the Jews gain from their customs and laws, that is to
know the highest, the most ancient Cause of all things
and reject the delusion of created gods. For no
created being is God in reality, but only in men’s
fancies, bereft as it is of the essential attribute of
eternality.”

XI. Here we have the first proof of the kindness 66
and faithfulness, which he showed to all his com-
patriots, but there is another not inferior to it. When
his disciple, Joshua, who modelled himself on his
master’s characteristics with the love which they
deserved, had been approved by divine judgement as
best fitted to command, Moses was not depressed as
another might have been because the choice had not
fallen on his sons or nephews, but was filled with
intense joy, to think that the nation would be in the 67
charge of one excelling in every way, since he knew
that one in whom God is well pleased must needs be
of a noble character. So taking Joshua by the right
hand he brought him forward to where the multitude
was congregated.® He had no tremors at the thought
of his own end, but had added other new joys to

203



PHILO

novov 8ua pviumy Tdv mpdrepov edmaledv, als
kaTakdpws Bia, TavTos €idovs dpetiis éveTpidnoev,
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ba » k] 7 7 3 AJ A}
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dAdA Aoy kai Pidoebvés mdbos od oréywr, T’ od
Tpdmov Twa kevtpi{duevos & guvoloew évduilev
70 dmeyduvov. v 8¢ kai xpnouds adTd mapakaléoar
Tov Ouddoyov kal edbapoéoTarov dmepydoachal
mpos v Tob éfvous émuédeiav, 76 Pdpos w1y kaTa-
Seloavra Tis dpxfs, iva Tols émeita yévyrar Kavaw
[387] kal véuos | dmaow 1yeudor mpds dpxérvmov mapd-
Setypwoa Mwvodjy dmofAémovor kal undeis $boviy

? 3 -~ -~ e 3 b €

BovAevpdrwr dyaddv Tols Swaddyors, dAX’ Ddmo-
Oikats kai mapawéoeot Tas Yuyas adrdv dAeldpwor

@ Deut. xxxi. 7 and 23.

b 16 $uAdAMmdor =" mutual affection,” when applied to
one person signifies an affection which is strengthened by
the knowledge that it is returned.
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the old, for he had not only the memory of earlier
felicities, which every kind of virtue had given him,
filling him to overflowing with delight, but also the
hope of coming immortality as he passed from the
corruptible life to the incorruptible. Thus with a face
beaming with the gladness of his soul, he said brightly
and cheerfully, *“ The time has come for me to depart 68
from the life of the body, but here is a successor to
take charge of you, chosen by God,” and he at once
proceeded to recite the messages declaring God’s
approval, to which they gave credence ; then turning 69
his eyes on Joshua he bade him¢ be of good courage
and mighty in wise policy, initiate good plans of
action and carry out his decisions with strong and
resolute thinking to a happy conclusion. For though
he to whom he addressed these words did not perhaps
need the exhortation, Moses would not keep hidden
the personal friendship ? and patriotism which urged
him like a spur to lay bare what he thought would
be profitable. Also he had received the divine com- 70
mand ¢ that he should exhort his successor and create
in him the spirit to undertake the charge of the
nation with a high courage, and not to fear the burden
of sovereignty. Thus all future rulers would find a
law to guide them right? by looking to Moses as
their archetype and model, and none would grudge
to give good advice to their successors, but all would
train and school their souls with admonitions and

¢ Num. xxvii. 19 *“Thou shalt give him a charge before
all the congregation.”

é Cohn takes xavwv wxai vduos as predicate, ‘“he should
become alaw.” Who thenis ‘“he’? Not Joshua, for Moses,
who advises his successor, is the model. Not Moses, for
Philo would have said adrov dmoBAémovor. 1 take the words
as subject to yévyrau.
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1 Perhaps é&eyyor <of> to balance the articles with the
corresponding nouns that follow.
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exhortations. For a good man’s exhortation can 71
raise the disheartened, lift them on high and estab-
lish them superior to occasions and circumstances,
and inspire them with a gallant and dauntless
spirit.

Having discoursed thus suitably to his subjects and 72
the heir of his headship, he proceeded to hymn God
in a song* in which he rendered the final thanksgiving
of his bodily life for the rare and extraordinary gifts
with which he had been blest from his birth to his old
age. He convoked a divine assemblage of the 73
elements of all existence and the chiefest parts of the
universe, earth and heaven, one the home of mortals,
the other the house of immortals. With these around
him he sang his canticles with every kind of har-
mony and sweet music in the ears of both mankind
and ministering angels?: of men that as disciples they 74
should learn from him the lesson of like thankfulness
of heart : of angels as watchers, observing, as them-
selves masters of melody,® whether the song had any
discordant note, and scarce able to credit that any
man imprisoned in a corruptible body could like the
sun and moon and the most sacred choir of the other
stars attune his soul to harmony with God’s instru-
ment, the heaven and the whole universe. Thus in 75
his post amid the ethereal choristers the great Re-
vealer blended with the strains of thankfulness to
God his own true feelings of affection to the nation,
therein joining with his arraignment of them for
past sins his admonitions for the present occasion

2 For the song of Moses see Deut. xxxii. 1-43.

® Verse 43 (in rxx only) * Rejoice ye heavens with Him,
and let all the angels of God worship Him.”

¢ Lit. ““in accordance with their own skill (in music).”
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See App. p. 445.
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and calls to a sounder mind, and his exhortations
for the future expressed in hopeful words of com-
fort which needs must be followed by their happy
fulfilment.®

XII. When he had ended his anthems, a blend we 76
may call them of religion and humanity, he began to
pass over from mortal existence to life immortal and
gradually became conscious of the disuniting of the
elements of which he was composed. The body, the
shell-like growth which encased him, was being
stripped away and the soul laid bare and yearning for
its natural removal hence. Then after accomplishing 77
the preparations for his departure he did not set out
for his new home until he had honoured all the tribes
of his nation with the concent of his benedictions,
mentioning the founders of the tribes by name.® That
these benedictions will be fulfilled we must believe,
for he who gave them was beloved of God the lover
of men and they for whom he asked were of noble
lineage and held the highest rank in the army led by
the Maker and Father of all. [The prayers were re- 78
quests for true goods, not only that they should have
them in this mortal life but much more when the soul
is set free from the bonds of the flesh.] For Moses 79
alone, it is plain, had grasped the thought that the

@ The song, according to Deut. xxxi. 28, was intended to
be a witness against Israel, and certainly the ‘arraign-
ments ’ are the most prominent feature. On the other hand
‘ the poem strikes its keynote (xxxii. 21) of mercy and hope,
and emphatically concludes on this keynote ”’ (34-43)—Adam
Smith.

b For the blessing of Moses see Deut. xxxiii. Philo has
before, in Mos. ii. 288, expressed his conviction that these
blessings, though partially fulfilled already, would be finally
completely fulfilled.
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Leg. ii. 74 ff.
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whole nation from the very first was akin to things
divine, a kinship most vital and a far more genuine
tie than that of blood, and, therefore, he declared it
the heir of all good things that human nature can
contain. What he had himself he gave them ready
for their use, what he did not possess he supplicated
God to grant them, knowing that though the fountains
of His grace are perennial they are not free for all,
but only to suppliants. And suppliants are all those
who love a virtuous life, to whom it is permitted to
quench their thirst for wisdom with water drawn from
the fountains of true holiness.

XIII. We have stated the proofs of the legislator’s 80
bhumanity and fellow feeling, a quality which he
possessed through a happy gift of natural goodness,
and also as the outcome of the lessons which he learnt
from the holy oracles. But we must also speak of
the ordinances which he gave to posterity, if not all
of them, which would be difficult, at least those which
are closest akin to his way of thinking. He did not 81
set up consideration and gentleness as fundamental
to the relations of men to their fellows only, but
poured it out richly with a lavish hand on animals of
irrational nature and the various kinds of cultivated
trees. We must mention the laws which he gave
on each of these, taking them in turn and beginning
with mankind.

XIV. He forbids anyone to lend money on interest 82
to a brother, meaning by this name not merely a
child of the same parents, but anyone of the same
citizenship or nation.® For he does not think it just
to amass money bred from money? as their yeanlings

® Or simply “interest on money "’ ; but there is obviously
an allusion to the original meaning of 7d«os.
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@ Philo may have extracted an injunction to give in prefer-
ence to lending even without interest from Lev. xxv. 35,
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are from cattle. And he bids them not take this as 83
a ground for holding back or showing unwillingness
to contribute, but without restriction of hand and
heart to give free gifts to those who need, reflecting
that a free gift is in a sense a loan that will be repaid
by the recipient, when times are better, without
compulsion and with a willing heart.? This is the
best course, but, if they are unwilling to give, they
should at least lend with all readiness and alacrity,
not with the prospect of receiving back anything
except the principal. For in this way the poor would 84
not become more helpless, by being forced to pay
more than they received, and the contributors would
not be wronged though they recovered only what
they spent. Yet not “only.” For with the capital
in place of the interest which they determine not to
accept they receive a further bonus of the fairest and
most precious things that human life has to give,
mercy, neighbourliness, charity, magnanimity, a good
report and good fame. And what acquisition can rival
these? Nay, even the Great King will appear as the 85
poorest of men if compared with a single virtue. Tor
his wealth is soulless, buried deep in store-houses and
recesses of the earth, but the wealth of virtue lies
in the sovereign part of the soul, and the purest part
of existence, that is heaven, and God the parent of
all claim it as their own. And can we then hold the
poverty-in-wealth of the money-grubbing usurers to
be of any account? They may seem to be kings
with purses full of gold, but they never even in their
dreams have had a glimpse of the wealth that has

where ‘thou shalt help” thy poor brother precedes the
prohibition of interest, or Deut. xv. 10 “thou shalt surely
give to him and thou shalt lend.”



PHILO

86 Tév B)\e'wovra mAobTov; elol 3’ ol To0-
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avlpdmwy yacTpos évdeiar mpooodevduevor kal
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87 ,Lm Kaﬁe)\m] pom). Tols odv uelféovor Tis Ka@’
adTov Lepag moMiTelas dvayicaawg mapayyéMer Tas
déas 7@V TowUTwy mopwv éxtpémeabar Sovlo-
mpemods yap wai opddpa dvedevbépov Yuyis To
émrndedpata peraPePAnkvias els dypidtnra Kal
Onpiwv dow.

88 XV."Ev 7 1a@v els ¢udavbpwmiov tewdvrwv
mapdyyeAyuo Kakelvo SLaTdTTeTaL, ,uw%v 7re'v7]7'og
av@'r;,uepov dmodiddvar, ou povov 67 ‘T”I}V Xpeww 645
v mapedipldn mapaocyovra Sikawov 7Hv Tov émi h
vmpeoaia pobov dvvmepléTws dmodaBelv, dAN o7

¢ The translation takes @y modvypdowy . . . BaciMéwy in
apposition with dBodoorardy kai ToxoyAvdwr. So also Mangey.
Cohn, on the other hand, takes them as dependent on év
Adyw, and understands the passage ‘“we must regard the
usurers as on a par w1th the kings (such as the Great King),
who are no real kings.”” But this ignores the ironical use of
the interrogation érc rolvuv as a triumphant way of stating
that something can no longer be held, e.g. § 141, and which
Cohn himself seems to have recognized by printing the
sentence as a question. Ifor the absolute use of é AMdyw cf.
odr’ & Myw, De Praem. 111. A slightly different way of
taking the passage would be to treat vév . . . Baoi\éwy as
genitive absolute, *“ can the usurers be of any account, when
the richest kings are shown to have no true weaith?”

® This censure is based on Lev. xxv. 837 “nor give (A.V.
lend) him thy victuals for increase.” 1xx éni mAcovaoud.
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eyes to see.? But there are some who
have reached such a pitch of depravity that, when
they have no money, they supply food on loan on
condition that they receive in return a greater
quantity than they gave.? It would be long before ¢
these people would give a free meal to beggars if they
create famine when they have plenty and abundance
and draw a revenue out of the wretches’ empty
stomachs and as good as measure out food and drink
on a balance to make sure that they do not overweight
the scale. So then he absolutely commands those
who shall be members of his holy commonwealth to
discard such methods of profit-making, for these
practices show the marks of a slavish and utterly
illiberal soul transformed into savagery and the
nature of wild beasts.

XV. The following also is one of the command-
ments promoting humanity.¢ The wages of the poor
man are to be paid on the same day, not only because
it was felt to be just that one who has rendered the
service for which he was engaged should receive in
full and without delay the reward for his employment,

¢ Or as we might say colloquially “you won'’t catch these
people giving away to beggars.” Cohn, who translates rayd
y* by ¢ vielleicht,” and supposes the words to mean ““ perhaps
they would give to beggars so as to get profit from them,”
misses the meaning of 7axd . It is here used like omovdyj ye
in an ironical way, which, though ignored by L. & S, is
well illustrated in Stephanus, who gives several references to
the orators, e.g. Dem. 798. 20 &8s yiop ols ¢ dfjuos dmas . . .
vovferel undemwmol® vmeile . . . Taxd ¥’ dv Ppovriceic Tob map’
évos Adyov.

¢ Lev. xix. 18, Deut. xxiv. 14, 15, ¢f. Spec. Leg. iv. 195.
Philo considers that this and other repetitions are covered by
the defence given in ibid. 204, and it is true that in his earlier

notice of the law he did not dwell on the effect on the worker.
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Cv'ycov ’Tpéﬂov, &t 79 puobd *reﬁevrou. 7171/ e?\mSa‘
ov €l ,uev €0fvs kopioairo, yibfer kal pwwv'rac mpos
'rnv emovoav ﬂpoovma dumdacion ep'yacrop,evos,
el 8¢ w1 woploaitro, mpos 7& apddpa dxbeofar Kal
Tovs Tdvous 15776 )\v’mr]s ék}\veeig &va'ne"rr‘rwkev ws
[390] dOvvaTety wpog 70 év éfer TGV epywv 0.7T(1V’T(I.V.

g9 XVI. [ "ET (;Sncn' Savewﬂ')g p,n E7TELO'L‘TCO Xpew-
oTdY olkiats evéyvpdv i Kai pv(nov émi 176 davely
ueTa ,BLas Mp/lop,evog, aax’ ev ﬂpOOUpOLS Yw
TOPEOTWS dvauevéTw kededwv 1ovyl mpodépewv.
oi 8¢, v éywor, pi dvadvéolwaav, €i ye dpuidTTer
Tov pev u1) 7@ Ovvacbar karaypfofar mpos 7o
avfadéorepov ép’ UBper Thv daveiwsauévwy, Tovs
8¢ mpos Smdpvmow Ths T@V dAdoTplwy dmodioews
dfia mapéyew évéyvpa.

90 XVII. Tis ye pnv odk dv dydoairo 70 mepl Tovs
0€pwﬂig -;‘; Tpv'y'rrr&s 3La7'dy,ua7'os', KeAeveL yop
év ,u,ev 7O duiiTw piTe T4 4 awomm-owa TRV 8pa'y-
HdTwY &Va:,peweac wiTe mdvra Tov a'nopov Kelpew,
AN’ dmodeimeabal Ti TObD KMjpov uépos drTumTov,
dua pév Tovs edmdpovs peyalddpovas kal kowwvi-
kovs katackevd{wv éx Tol Ti mpoidvar TGV idiwv
Kol p1) mao mpookexmvévar kai TWAvTo Guppopeiy
kal ovykouilew olkade Onoavpodvlarioovras, dua

1 S0 S. Other mss. édjuepos. See note a.

% Or “as some persons (i.e. writers) have said.” The
singular ds elné s generally, if not always, in Philo indicates
a quotation. Mangey “ut quidem docent,” referring it
apparently to the view that a manual worker is like a beast
of burden. If éfvjuepos is read instead of the otherwise un-
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but also because the manual worker or load carrier,
who toils painfully with his whole body like a beast
of burden, ‘‘ lives from day to day,” as the phrase goes,?
and his hopes rest upon his payment. If he gets it
at once, he is glad and is braced up for the morrow
to work with redoubled willingness. If he does not
get it, besides the great trouble that this gives him,
his nervous system is unstrung by his sorrow and
renders him incapable to meet the routine of his task.
XVI. Again, he says, a creditor must not enter the
houses of his debtors, to take with violence a pledge
or surety for the loan, but must stand outside in the
porch and quietly bid them bring it out.? They, if
they have it, must not hold it back, since the right
course is that, while the creditor must not abuse his
power to deal inconsiderately and insolently with the
borrowers, the latter must render the proper surety
as a reminder to repay what belongs to another.
XVII. Again who could fail to admire the ordin-
ance about reapers or grape-pickers ? ¢ He bids them
at harvest time not take up what drops from the
sheaves, nor put in the sickle to the whole crop, but
leave part of the field uncut. In this way he makes
the well-to-do high-minded and liberal by sacrificing
something of their own property instead of casting
greedy eyes on the whole crop, and stacking and
carting it all home to be kept like a treasure. At

known é¢nuepdBios, 1 should suspect a play on the poetic use
of the word (e.g. Aesch. Prom. 83) for mankind in general
as ‘“‘creatures of a day.” The manual worker is “for a
day ” in the literal sense.

b Deut, xxiv. 10, 11.

¢ Lev. xix, 9, xxiii. 22. E.V. “ Thou shalt not reap the
corners of the field.” 1xx ‘““Ye shall not complete the
reaping.”
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8¢ Tovs we'w;rag ed@vyo're'povg &wepya@é,uevog
€7T€L877 yap K'rn,uom'wv Blwv anopovo‘w, €</m70'w
adTols els Ta TV oy.o¢v)\wv ew:.evaz rdr TGV
vmodeidlévrwy s olkelwv dudv. év 8¢ kapd Ths
ondpas mdAw Spemopévois kdmpovyols mpooTdTTEL
wite pdyas dmommrovoas cvAéyew wire ém-
avaTpuydy dumedvas. Ta 8 adTd kal Tols élaio-
doyotor Swardrrerar, kabdmep durooTopydraTos kai
SucaidraTos maTip ovxl Tals adrails evmpayios
Kexp*q,us'vwv wal.'Swv, d)\/\& @V pév év ﬂepbovala
{wvrwv, TV 8 etg a‘n'opw.v eoxav-nv wepmkov‘rwv,
ols éledv Kai olkTelpwv éml Ta K'nrj,u.ara TQV
adeAddv ralel pebéfovras s idiwv &Y dAoTplwy,
ok dvawoxvvtws AN’ eis émavépbwow évdelas,
Kal oY uovov kapmol perovoias dAAG kal kTHudATWY
doa T OSokev. eloi & of oVrws puTdoL Tas
Swavolas mpooTeTyrdTes dpyvpioud kal Svobava-
TdVTES we‘pi maoay ZSéaVﬂKépSO’US, 70 mofev v

4 4 ~ \
yévorro um oxemTduevol, doTe émavaTpuyddct (Lev
ToUs dumeAdvas kai éladvas, Ty 8¢ kpifoddpov
Kal owroddpov yiy dvalepilovor, Ty Sovdomperd
Kkai dvedetbepov purpovyiav adtdy eAéyyovres rai
dua &aeﬂoﬁweg. 6)u,'ya pev yap aﬁ'roi TGV EL’;
'yewp'yw.v wape'oxov, 70 8¢ w)tewra mu avaykaw-
TaTa 1@V els Kapn'ogﬁopnav Kal ev'yovww 7 ¢uats,
kawplovs VeTovs, dépos edkpaaias, Tas Tiblprods

¢ Lev. xix. 10 (¢f. Deut. xxiv. 21) “ Thou shalt not glean
thy vineyard, neither shalt thou gather the fallen fruit of
thy vineyard.” The rxx for * fallen fruit” has péyas, which
in itself only means ‘‘ grapes” or * berries.” Philo explains
it by adding dmomi{mrovoas. Josephus, Ant. iv. 231 gives for
it 7as émguAdidas (small grapes ?).
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the same time he gives fresh courage to the poor,
for since they themselves own no landed property he
permits them to enter the estates of their fellow-
countrymen and reap a harvest from what is still left
as if it were their own. Again in the autumn when the 91
owners have the fruit picked he forbids them to collect
the grapes that fall or to glean the vineyards.® He
gives the same order to the olive pickers,? acting like
a very loving and very just father of children who
have not prospered alike, some of them living in
abundance, others sunk into the deepest poverty.
These last in his pity and compassion he invites into
the possession of their brethren to partake of what
belongs to others as though it were their own, not in
any shameless fashion, but to redress their privations
and to make them partners, not only in the fruits but
to all appearance in the estates also. But there are 92
some so corrupted in mind, so engrossed in money-
getting and every kind of profiteering as though it
were a matter of life and death,® never considering
what its source can be, that they glean the olive-yards
and vineyards and give a second reaping to the barley
fields and wheat fields, thus convicting themselves of
a slavish and illiberal meanness and of impiety to
boot. For they themselves have contributed but 93
little to the husbandry. The most numerous and
most indispensable parts of all that goes to produce
fruit-bearing and fertility are due to nature—the
seasonable rains, the happily tempered states of

® Deut. xxiv. 20.

¢ Or perhaps ‘‘ wearing themselves out to death.” Philo
has used this word which in other writers seems to mean
“struggle against death > of the craze for the theatre, Mos.
il. 211, and the despair of the Israelites pursued by Pharaoh,
ibid. 250.
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¢ The law of first fruits has been given in full in Spec. Leg*
i. 132 ff. Philo’s motive in bringing it in here is that it
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the air, the gentle dews, those constant nurses of
the growing plants, the truly life-giving breezes, the
seasons benignly brought about so that neither the
summer should over-scorch, nor frost over-chill, nor
the transitions of spring and autumn injure the pro-
duce. And though they know these things and see 94
that it is nature who ever brings the accomplishment
and bestows these rich boons upon them, they never-
theless dare to appropriate her benefactions, and, as
though they themselves caused everything, refuse to
share anything with anybody. Their practice shows
inhumanity and impiety as well, and, since they have
not of their own free will laboured to get virtue, he
deals with them against their will admonishing and
calling them to wisdom with holy laws which the
good obey voluntarily and the bad unwillingly.

XVIII. The laws bid us give as first fruits to the 95
officiating priests tithes of corn ¢ and wine and oil and
domestic animals and wool and bring from the autumn
produce of the fields and the other tree fruits offerings
proportional to their gains in full baskets with hymns
composed in honour of God. These hymns are pre-
served in writtenrecords in the sacred books.? Further
the first-born of oxen and sheep and goats are not
to be ranked among the herds as personal property,
but they are to be regarded as first fruits, that thus
accustomed on the one hand to honour the Godhead,
and on the other to refrain from taking all things as
gain, they may have the ornament of those queens
of the virtues, piety and humanity.

inculcates pidavBpwmia, whereas there he was enumerating the
privileges of the priests. See also Spec. Leg. iv. 99, where it
is treated as a lesson in self-denial.

® Deut. xxvi. 1-11.  Cf. Spec. Leg. ii. 215-220.
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1 wMss. mpocamavrdoat.

¢ Deut. xxii. 1. xx “When thou seest the calf of thy
brother or his sheep wandering in the way, do not overlook
them ; thou shalt surely turn them back to thy brother and
restore them.”

b Ibid. xxii. 2 “ And if thy brother do not come nigh to
thee and thou dost not know him, thou shalt bring it to thy
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Again he says, if you see a beast belonging to one 96

of your relations or friends, or in general to a person
you know, straying in the wilderness, take it away
and restore it?; and if the owneris away at a distance,
keep it carefully with your own, until on his return
he can receive it as a deposit which he did not give,
but which you, the finder, yourself restore through
natural neighbourly feeling.®

XIX. Then there is the legislation on the seventh
year, which enacts that all the land should be left
during that year to stand idle, and that the poor may
resort securely to the estates of the rich to gather the
gift of nature, the fruit which springs without cultiva-
tion. Does not this show charity and humanity ?

97

For six years, says the law, the owners should have 98

the enjoyment in virtue of their ownership and labour
on the land. But during one year, the seventh, when
nothing in the way of cultivation has been performed,
that enjoyment goes to those who have no landed
possessions nor money. For it was felt to be unjust
that some persons should labour and others have the
produce. What is intended is that since the estates
have been left, in a sense, without masters, and hus-
bandry has had no hand in the work, the free gifts
which come from God alone should come full and com-
plete anticipating the wants of the needy.

Again, in all the rules prescribed for the fiftieth year,
do we not find the utmost height of humanity ? Who

house, and they shall be with thee until thy brother seek for
them and thou shalt restore them to him.”

¢ Ex. xxiil. 10, 11, Lev. xxv. 3 ff. The subject has been
treated very fully in Spec. Leg. ii. 86-109, and the last six of
these sections dwell on the same aspect of the law, on which
he insists here. We can here find less excuse than usual for
the repetition.
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1 So Mangey for mss. mevig. This, though retained by
Cohn, is hardly compatible with o0 8éuis xoddlesflar. The
punishment cannot be punished. The poverty here spoken
of is not that to come if their property is not restored, but
that which they have undergone. Cohn while printing wevia

would like to add paxpd from the paraphrase of Clement,
which I think he misunderstands. See App. p. 445.
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would not agree to this, if he belongs to the company
which has not just tasted and sipped the contents of
the law, but has feasted abundantly and revelled in
its most sweet and lovely principles? The measures
taken in the seventh year are repeated, but he adds
others even greater, by which possessions ceded to
others through untoward circumstances are returned
to the original owners.? He does not allow the pur-
chasers to have absolute possession of what belongs
to others, thus barring the roads to covetousness, in
order to curb that insidious foe and source of all evils,
desire. And also he did not think it right that the
original holders should be deprived of their own for
ever, and so pay a penalty for their poverty, which
cannot justly be visited with punishment, but must
on every ground receive compassion. The particular
enactments include a host of others bearing on con-
duct to fellow-countrymen, but as I have sufficiently
noted them in my former treatises, I will content
myself with those just mentioned, which I have added
as examples suitable to prove my point.

XX. Having laid down laws for members of the
same nation, he holds that the incomers too should
be accorded every favour and consideration as their
due, because abandoning their kinsfolk by blood,
their country, their customs and the temples and
images of their gods, and the tributes and honours
paid to them, they have taken the journey to a better
home, from idle fables to the clear vision of truth and
the worship of the one and truly existing God. ?He
commands all members of the nation to love the in-
comers, not only as friends and kinsfolk but as them-

o Lev. xxv. 8 ff. Cf. Spec. Leg.ii. 111 ff.
b See Spec. Leg. iv. 178.
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1 Perhaps read ovudueis. See note b.

¢ Lev. xix. 33, 34. rxx “The stranger (wpooijivros) that
comes to you shall be as the native (adréyfwr) among you, and
thou shalt love him as thyself, because you were strangers
(mpoarjduror) in the land of Egypt.” Philo ignores the obvious
fact that the last clause shows that proselytes in his sense are
not intended. Cf., Deut. x. 19.

® The translation accepts the mss. ovugvés, but I should
prefer to read ovudveis, ‘‘ united in a common nature.” It is
they, not the {@ov, which are rendered ovudveis by the fellow-
ship.
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selves both in body and soul®: in bodily matters, by
acting as far as may be for their common interest ;
in mental by having the same griefs and joys, so that
they may seem to be the separate parts of a single
living being which is compacted and unified by their
fellowship in it.> I will not go on to speak of the food 104
and drink and raiment and all the rights concerning
daily life and necessary needs, which the law assigns
to incomers as due from the native born, for all these
follow the statutes, which speak of the friendliness
shown by him who loves the incomer even as himself.°
XXI. Again he extends the influence which 105
humanity naturally exerts and carries it farther
afield in his instructions about settlers.? He would
have those who have immigrated under stress of
circumstances, pay some honour to the people which
has accepted them, in every possible way if the
admission is accompanied by kind and hospitable
treatment, in a more moderate degree if it is confined
to mere acceptance. For the grant of a harbour in
an alien state, or rather the mere permission to set
foot on foreign soil is in itself a sufficient boon for

¢ Philo may be alluding to the laws which give the stranger
(1) enjoyment of the sabbath (fourth commandment), (2) right
to eat the passover if circumcised (Ex. xii. 48), (8) share in
the cities of refuge (Num. xxxv. 15), (4) in offering sacrifices
(Num. xv. 14-16). They are included in the covenant (Deut.
xxix. 11), in reading the law (Deut. xxxi. 12), in the gleaning
left to the poor (Lev. xix. 10), and the ‘ meat’ provided by
the sabbatical year (Lev. xxv. 6).
¢ Philo here distinguishes between the *incomers” or
“ proselytes,” and the uérowkot, who are not at any rate in
the first instance co-religionists. Apparently this is based on
the different tone in Deut. xxiii., from which he quotes lower
down, excluding some races from the congregation altogether
and admitting others only in a later generation.
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adréxfovas xai ez’manL’Sag tepodpavretofa.

XXII Tav'ra wev Omép TV vTroSefap,evwv [npog]
Tovs /.Lefoucovg voy,oeefer xpnore & érepa KG.L
et NuepdTnTos Vmép moleuwiwv. dfwol ydp
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2 Deut. xxiii. 7.
> Deut. xx. 10 ff. This section merely repeats what has
been said in Spec. Leg. iv. 219-222.

228



ON THE VIRTUES, 106-109

those who are unable to dwell in their own. Mere
fairness itself demands thus much, but he goes beyond
its limits, when he considers that no malice should
be borne to those whose hospitality to strangers is
followed by maltreatment, for nominally they are
humane though their actions are not. Thus he says
without reservation, ‘ Thou shalt not abhor an
Egyptian because thou wast a sojourner in Egypt™ ¢ ;
and yet what maltreatment did the Egyptians spare
to inflict on the nation, ever combining old and new
outrages in their ingenious devices for wreaking their
cruelty 7 Still since originally they received the
nation and did not close their cities against them, nor
make their country inaccessible to the newcomers,
they should, he says, in recognition of this acceptance
be admitted as a privilege to terms of amity. And
if any of them should wish to pass over into the Jewish
community, they must not be spurned with an un-
conditional refusal as children of enemies, but be so
far favoured that the third generation is invited to
the congregation and made partakers in the divine
revelations, to which also the native born, whose
lineage is beyond reproach, are rightfully admitted.
XXII. These are the laws which he lays down on
the conduct to be observed in accepting settlers, but
there are other charitable and very merciful regula-
tions as to the treatment of enemies in wartime.?
They must not he declares be yet regarded as enemies,
even if they are at the gates or stationed beside the
walls in full array and planting ‘their engines, until
envoys have been sent with invitations to peace, so
that if they yield they may obtain the supreme boon
of friendship, but if they refuse to listen and continue
their opposition, you may with justice to reinforce
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. ¢ Deut. xxi. 10-13.
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you advance to defend yourselves in the hope of
victory. Further,® he says, if you find among the 110
booty a comely woman for whom you feel a desire,
do not treat her as a captive, and vent your passion
on her, but in a gentler spirit pity her for her change
of lot and alleviate her misfortunes by changing her
condition for the better in every way. And you will 111
give this alleviation if you shave the hair of her head
and pare her nails® and take off the garment which
she wore when captured, leave her alone for thirty
days, and allow her without fear of disturbance to
mourn and weep for her father and mother and the
rest of her family, from whom she had been parted
either through their death or because they are
suffering the pains of slavery, which are worse than
death. After this, live with her as your lawful wife, 112
because holiness requires that she who is to enter
a husband’s bed, not as a hired harlot, trafficking her
youthful bloom, but either for love of her mate or for
the birth of children, should be admitted to the rights
of full wedlock as her due. Each of these regulations 113
is quite admirable. First he did not allow rebellious
desire to go unbridled, but curbed its violence by
the thirty days grant of liberty. Secondly, he tests
whether the man’s love is wild and giddy and wholely
inspired by passion, or contains an element of reason
and so has something of the purer kind. For reason
will fetter desire and, instead of allowing it to commit
an outrage, compel it to wait for the appointed period
of a month. Thirdly, he shows pity for the captive, 114
if she is a maiden, because there are no parents to
plight her and make fast the union which they have
so longed to see, if she is a widow, because bereft of

® See App. p. 446,
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¢ Deut., xxi, 14. E.V. “Thou shalt not deal with her as
aslave.” 1Lxx otk dfemjoes avmiv. See App. p. 446.

® Ex. xxiii. 5. Cf. Deut. xxii. 4.

¢ It is to be regretted that English has not a single word
for this like the German ** Schadenfreude.”

¢ Lit. “ coming upon us about the same things,” i.e. the
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her wedded mate, she is about to make trial of
another, menaced too by the dread of a master, even
if he deals with her as an equal; for the subject
condition always fears the might of the superior even
though it be tempered with gentleness.

And if anyone, having satisfied his desire to the full
and surfeited therewith, is no longer minded to con-
tinue his association with the captive, the law imposes
what is not so much a loss of property as an admoni-
tion and correction leading him to improve his ways.*
For it bids him not sell her, nor yet keep her as aslave,
but grant her freedom, and grant her, too, the right
to depart in security from the house, lest if another
wife comes in to supersede her, and quarrels ensue
as they often do, this jealousy, with the master too
under the sway of the charms of a new love and
neglectful of the old, may bring her some fatal
disaster.

XXIII. In another fresh list of injunctions to kind-
ness, which he pours into docile ears, he commands
that if beasts of burden fall under the oppression of
the weight they bear, we should not pass them by,
even if they belong to our enemies, but help to
relieve and raise them.? By this he implies a further
lesson, that one should not take pleasure in the
adversities of those who have shown him hatred. He
knew that this malignant joy ¢ was a savagely ran-
corous passion, closely akin, and at the same time,
opposite to envy ; akin, because each of them comes
under the head of passion, and in their action upon
us cover the same field,? and are almost sure to follow
each other; opposites, because grief at our neigh-

fortunes of our neighbours. Cohn takes r@&v adrév as
masculine.
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bour’s good things is the effect of the one, pleasure
at his evil things of the other. Again, if you see an
enemy’s beast straying, leave the points on which you
quarrel to serve as incentives for other more vindic-
tive dispositions, and lead the animal away and
restore it.2 You will benefit yourself more than him :
he gains an irrational and possibly worthless animal,
you the greatest and most precious treasure in the
whole world, true goodness. And this, as surely as
the shadow follows the body, will be followed by a
termination of the feud. He, the receiver of a benefit
which he has not willed, is drawn towards amity by
the kindness which holds him in bondage. You, his
helper, with a good action to assist your counsels, are
predisposed to thoughts of reconciliation. This is
what our most holy prophet through all his regula-
tions especially desires to create, unanimity, neigh-
bourliness, fellowship, reciprocity of feeling, whereby
houses and cities and nations and countries and the

118

119

whole human race may advance to supreme happi- .

ness. Hitherto, indeed, these things live only in our
prayers, but they will, I am convinced, become facts
beyond all dispute, if God, even as He gives us the
yearly fruits, grants that the virtues should bear
abundantly. And may some share in them be given
to us, who from well-nigh our earliest days have
carried with us the yearning to possess them.
XXIV. These and others similar to these are his
judgements as applied to the free. Inthe same strain,
as is evident, he legislates for slaves as well,and allows
them also to benefit by measures conceived in a spirit

@ Ex. xxiii. 4. Philo rightly distinguishes this law from
that of Deut. xxii. 1, which is concerned with a “ brother’s”
animal, and has been treated in § 96.
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[396] yovias uév, | pnal, SodAos érépov PPy deomoTikdv -
! The mss. vary between this and wpoBoris, wepiBoris,
mapaBolijs, and one has dovAelas. See note c.
2 So Cohn after S. Other mss. mpé 7@v, mpds 7ov (in both
cases omitting %), and 4 7ois 7pdmov. This last seems to me
to be preferable to that of S. The persons who acquired

slaves in some other way than as payment of a debt are not
creditors.

¢ These no doubt are the same as those mentioned in Spec.
Leg. ii. 19, who according to the command in Lev. xxv. 39, 40
(which Philo there has in mind, rather than as stated in the
footnote Deut. xv. 12) are to be regarded as wofwrol. But
the relations of these to the debtors next mentioned are

236



ON THE VIRTUES, 122-124

of kindness and humanity. The serfs ® who through
the lack of the necessaries of life have subjected
themselves to servitude to others ought not he holds
to suffer anything unworthy of the freedom to which
they were born, and he exhorts those who obtain
their services to consider how incalculable is fortune
and to respect their changed condition. As for the
debtors, who through temporary loans ® have sunk into
bearing both the name and the painfulness which
their cruel situation ¢ entails, and those whom a more
imperious compulsion has brought from freedom into
slavery, he would not allow them to remain for ever
in their evil plight, but gave them total remission in
the seventh year. For creditors who have not re-
covered the debt, or have gained possession in some
other way of those who were formerly free should be
content, he says, with six years as a time for their
service, and those who were not born to slavery
should not be altogether deprived of comforting hope,
but should pass back to the old independence of
which they were deprived through adverse circum-
stances. And if another man’s slave, it may be
with two generations of slavery behind him, takes

puzzling. For a discussion of this and some other points,
or perhaps rather a statement of the questions that arise,
see App. p. 446.

b If this is right, and the reference is to loans which the
borrower expects and promises to pay shortly, it is an un-
usual sense for the word, though it is applied to brief and
shortlived men and things.

¢ Lit. *“the attack ” or ‘visitation,” again a strange use.
All that can be said is that it is even less possible to give a
satisfactory meaning to the variants mentioned in note 1.
What the ““name’ and * painfulness ” are that are entailed
by it is also obscure. Possibly dofdos and dovAela. See also
App. P. 446.
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* Mangey wished to read devdov, and Cobn in his transla-
tion approved. But eduerijs applied to things is common
enough, e.g. to air, plants, and even to the water of a river
(Aeschylus). See examples in Stephanus.

? So one ms. The others rwos ypnorod, which Cohn retained,
but in his translation accepted 7. ypnordv. The genitive of

the thing drawn as opposed to the source from which it is
drawn seems hardly possible.

¢ Deut. xxiii. 15, 16 “ Thou shalt not deliver to his master
a servant who coming (E.V. which is escaped) from his
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refuge with you to obtain protection in fear of his
master’s threats or through consciousness of some
misdeed, or because without having committed any
offence, he has found his master generally cruel and
merciless, do not disregard his plea.® For it is a
sacrilegious act to surrender a suppliant and the slave
is a suppliant who has fled to your hearth as to a
temple, where he has a right to obtain sanctuary, and
protected from treachery may preferably come to an
honest and open agreement, or if that is not possible,
be sold as a last resort. For though in changing
masters there is no certainty which way the scale
will turn, the uncertain evil is not so grave as the
acknowledged.

XXV. This is his legislation about compatriots and 125

foreigners, about friends and enemies, about slaves
and free and mankind in general. But he carries on
the idea of moderation and gentleness to the sphere
of irrational animals, and grants them, too, a draught
of goodness, as from a sweet and grateful spring. He
bids them in dealing with the domestic kinds, sheep,
goats and oxen, to abstain from availing themselves
of their young, by taking them at once either for food

master has joined himself to thee. He shall dwell with thee,
he shall dwell among you, wherever it pleaseth him. Thou
shalt not afflict him.”” Philo interprets this ordinance, which
is supposed to apply to a slave escaping from a foreign master,
in accordance with Attic law. See App. p. 447.

By éx Tpryovias he does not mean, as Heinemann, Bildung,
p. 344, seems to suppose, to limit this privilege to slaves of
the third generation. Hitherto the ordinances he mentions
have applied to others who are born free (of u7y yéver Soddoe,
§ 123). This privilege extends to those who have no such
claim. The pév is in antithesis to a suppressed statement
that a fortior: those who are not born in slavery would be
entitled to the same.
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,mfv-e émi 77po<{>ofoeb Ovaidov )\a;L,deov-ras. w,un)s
'yap vﬂ-e)\a,Bev elvar Puyis, eqSeSpevew a?TOKULO‘KO-
pévos els dvumépferov Siudlevéw éyydvwv Te ad
Kal m]Te'pwv é'vexa. yaoTpos ﬁSovﬁg, paMov e
andias €K’TO7TOU Twos :ﬁvxng Kal wapn)\ha'yp,evns.
127 $notv odv 7o ,Bl,wcopevw KaTa 7'7‘71/ Lepw'rciﬂ)v adTod
mohrelav: ' & yevvaie, moAN] Tis éoTw ddbovia oo
TV wpc‘)s dwé)\avow, ofs pépis o ﬂape'rrefar
GUYYYWOTOV 'yap &v W wwg, émedr) modo TdY
aﬂov)\nnuv 7 amopia Kou m'raws Spav ava'yKaCeL.
o 8¢ kal Swadépew els éyrkpdreiav kal Tas dAAas
dpetas Jdpeldets TRV kaMdioTyy TeTayuévos Tdfw,
vmo Tafidpyn TG Ths Prcews Spfd Adyw, 8 v
Nuepdobfol ce det undév oxawov 7§ diavole mapa-
128 dexduevor.” Ti 8 av €ln okaidTepov 7 Tais mepl
Tﬁv ciwo:cv'naw wdtow émdépew é'fcu@ev érépas éx
s mapaxpipa va 'yewwp,evwv Sialevéews;
avdykyn yop oadd ew arrocmup,evwv, dud Twa
vowy untépwy mpos éyyova dulooTopyiav, kai
pdAoTa U0 TOV Tijs KVjoews Kawpdv, emeldn -
ydalovres of paorol omdver Tob OnAdlovros, dva-
romny Tis émppolas AapPavodons, orippoivral Te
Kal kaTatewdpevor 7o Pdpet 'n'a'ye'v'rog elow 70D yd-
129 )\aKTos ci)\ynSécn miélovrar. Xapwac 817, o,
‘4 ‘U/T]’Tpl. ’TO e'y'yovov, el Kkal pxq TOV ovumavTa
[397] XPOvov, | émTa yobv Tds mpdTas fuépas yaakTo-
1 Cohn following Mangey brackets yuvyfs, but though the
double gemtlves are awkward, it seems wanted as an antithesis

to yaorpos. The expression anyhow is confused, as it is not
the dndla but the meal which causes it which is é’x-rovros and

mapnMayuévy.

¢ Lev. xxii, 27 “ A calf or sheep or goat, whenever it is
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or on the grounds of offering them for sacrifice.? I'or
he considered that it showed a cruel soul to be lying
in wait for the newly born in order to separate
instantly mothers and offspring, just to please the
belly but still more displease and horrify the soul by
so unnatural a meal. He says then to him, whose 127
life would conform to his most holy commonwealth,
“ Good Sir, food for your enjoyment to which no
blame can attach you have in abundance. Otherwise
such an action might perhaps be pardonable, since
poverty and dearth compel us to do many things
which we would not. But your duty is to excel in
self-restraint and the other virtues, stationed as you
are in the most honourable of posts, captained by
nature’s right reason, for whose sake you must learn
gentleness and admit no brutality into your mind.”
And what could be more brutal than to bring in from 128
outside other pangs to add to the pangs of travail by
separating the mothers straightway from their off-
spring. For if they are snatched away, the mothers
are bound to be in great distress, because of the
maternal affection natural to them, particularly at the
time of motherhood, when the breasts, whose flowing
fountain is obstructed through lack of its suckling,
grow indurated and strained by the weight of the
milk coagulated within them and suffer a painful
oppression. ‘‘ Make a present,” he continues, * of 129
the child to its mother, if not for all time, to be
suckled, at least, for the seven first days and do not
born, it shall be seven days under its dam, and on the eighth
day and beyond it shall be accepted for gifts, for a burnt
offering unto the Lord.” Ex. xxii. 30 is to the same effect,
though only of the firstborn. Assuming that it is humanity

which excludes from the altar, P’hilo might fairly argue that
still more would it prohibit them for ordinary eating.
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Tpodrr)craL, Kal ,wr] aquSe}\eLs ds 7 ¢dois wyﬁp*qae
m)yas év paoTols épydoy, Tas 86U’7‘€pas‘ adTijs
xdpiras dveddw, ds éx modob Tod mpounbods
NroyudoaTo Tdrdlovbov ,u,aktpéﬁev alwviw Kal Te-
130 Aelg quochreL KG.TLSO'GO'(I.I ﬂporepa p.ev 'yap dw-
ped. yéveais, 8 s 70 [.L’T] ov dyeTar mpos 1O ewac,
devrépa 8¢ ydAakTos émippoia, Tpodn kaipiws
padokwrdTy, TAY dmaddvuyov dpdovoa, 6 mwoTéY
éoTw Spod kal auriov—ASgov pév yap J8atddes Tod
ydAakTos, mordv, doov & Vmomayvverar, ovriov—
mpovole ToD pi) kaxomabelv 1o dpriyovov, éd-
edpevovons del xpdvois Sagépovow évdelas, AN
7o plav kal Ty adT)y mpoodopav éxatépas Tpodi)s
7Oy Tds mikpds deamoivas, difav Te ral melvav,
131 éxpevyew.” TobTov dvayvdvres TOV V-
pov, of xpnoTol kal mepiudymToL yovels, éyralv-
Pacle, of émi Tois Ppédeoww del dovdvres, of kakiy
épedpevovres épedpeiav Tols dmokvouévois els €k-
Oeow, ol 705 ovpmavros dvlpdmwy yévovs damovdor
132 moXépior. Tiv yap O edvolas ddifeale, yevopevor
TV Blwv Tékvawv adTdyeipes; ol Tas midets T4 Y
ép’ Spiv firov uépos épnuodvres, amo 7oV éyyvrdTw
yévous dplduevor Tis dmwlelas, ol Tovs Tis Pvoews
Beopovs dvarpémovres kai 6oa dv oikodous) kaf-
aipodvres, 8.’ dvmuépov kai drifldoov Yuxils Wud-

1 Cohn punctuates with ﬂpo‘repa to the second a:.rlav as a
parenthesis, thus making wpovoia follow on frotudoaro, an

unnecessarily unwieldy parenthesis. wpovola easily follows on
dpdovoa with equally good sense.

o Lit. “is always lying in wait at different times,” a con-
fused expression which may mean as translated above, or
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render useless the fountain which nature has rained
into the breasts by destroying the second of the boons
which her grace distributes, boons prepared by the
profound forethought in which with everlasting and
consummate wisdom she looks into the distant
sequence of events. Her first gift was birth, through
which the non-existent is brought into existence, and
the second is the eflux of milk, the happily timed
aliment which flows so gently fostering the tender
growth of every creature. It is at once food and
drink, for the watery part of milk is drink, and its
denser part food, both provided that the newly born
should not suffer from the need, which, never far off,
seizes it at different times,” but with both kinds of
nourishment applied in the same single form should
at once escape those bitter mistresses, hunger and
thirst.” ® Read this law, you good and
highly prized parents, and hide your faces for shame,
you who ever breathe slaughter against your infants,
who mount your wicked watch over them as they
leave the womb, waiting to cast them away, you
deadly enemies of the whole human race. For to
whom will you have any feeling of kindliness, you the
murderers of your own children, who do what you can
to make a desolation of cities and begin the destruc-
tion with your own flesh and blood, who overturn the
statutes of nature and demolish all that she builds,
who in the cruelty of your savage and ferocious

that it sometimes takes the form of hunger and sometimes
of thirst.

® For these three sections c¢f. Spec. Leg. iii. 108 ff. As
there, in the absence of any direct prohibition of infanticide,
Philo argues its wickedness from the criminality ascribed to
causing a miscarriage, so here from the mercy shown by the
law to new-born animals.
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70 yevéoel $lopav kai {wi Odvarov émreyilovTes.
133 4) ovx Opdrte, 61v TG mdvra dploTew vouobéry &
émpelelas yévero undé Tdv dASywv Ta éyyova
dwalevyfijvar s Texodoms, dypis dv yalakToTpo-
¢mbii; 16 mAéov, & yewvaior, 8 Puds, W', € ral
un ) Pvoer, pabijoer yodv dvadiddornobe 76 pi-
oikeiov, els dpvas xal épidovs dmoPAémovres, ol év
adfdvois yopnyias TOV dvaykalwy Tpuddy od
kekdddvvrar, Ths PUoews pév TowadTa mapacKeva-
oapévms év émrndetordTols ywplos, €€ dv edpapels
Tols denoouévois ail dmoladoeis yevjoovras, vouo-
Oérov 8¢ pero moAijs mpounbeias épopdvros, iva
pundels éumodiln Tas edepyéridas kal owryplovs
700 Ocof Swpeds.
13¢  XXVI. BovAduevos 8¢ modvrpdmois i8éaes Ta
NpuepdTnTOS KAl émeikelas omépuata Tals davoiats
éyrataocmeipe Ao Tifnou didraypa ovyyevés Tols
[398] mpoTépots, dmayopedwy Nuépa Th adTf | cvykaTa-
Ovew ,u,m-e'pa xal éyyovov: kal yap el 0vre’ov, aax’
odv év Xpovocg ve 3La</)epovaw' vwep,Bo)w; 'yap ay-
pLoTYTOS 'T’Y)V alriay s 'yeveaews pe'ra 70D Cwoyo-
135 vmBévros Nuépe g krelvew. Kai TodTo TOD YdPW;
7 yop émi mpoddoer Quowdv % dua yaoTpds dmd-
Aavow- €l pév odv évexo Bvoldv, éméfevorar kal
Tolvopa- T4 yap TowabTa oddyia, ov Qvola. Tis 5é
8 Kai feob PBwpds ovTws dviepa iepela mTpoodé-
Eetau; molov 8¢ mhp ovk &v diya Tunbév €€ éavrod
SwaoTaly dedyov ™y é¢ duikTov mpdyparos évwaw;
oluar dv adTo undé mpos PpaxvraTov Vmoueivar
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souls arm dissolution to fight against generation and
death against life ? Can you not see that our all- 133
excellent lawgiver was at pains to insure that even
in the case of irrational animals, the offspring should
not be separated from their mother so long as it is
being suckled ? Still more for your sake, good sirs,
was that order given, that if nature does not, instruc-
tion may teach you the duty of family love. Learn it
from the sight of lambs and kids, who are not hindered
from feasting on abundant supplies of what they need.
Nature has provided this abundance in places best
suited for the purpose, where those who require it
will easily find means of enjoyment, while the law-
giver greatly careful for the future looks to see that
none interferes with the gifts of God, which bring
welfare and safety.

XXVI. So desirous is he to sow in divers forms the 134
seeds of gentleness and moderation in their minds,
that he lays down another enactment of the same
nature as the preceding. He forbids them to sacrifice
the mother and its offspring on the same day,* for if
they must be sacrificed, at any rate let it be at differ-
ent times. It is the height of savagery to slay on the
same day the generating cause and the living creature
generated. And why does anyone do so? It must 135
either be on the ground of sacrificing or to gratify
the belly. If sacrifice is the reason, it gives the lie
to the name, for such actions are slaughters, not
sacrifices. Which of God’s altars will accept obla-
tions so unhallowed ; what fire would not fly asunder
divided into two, shrinking from union with a thing
so ill to blend with ? Indeed, I think, it could not
last for any time, however short, but would straight-

@ Lev. xxii, 28.
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xpovov, aAX’ adrika ofeclijvar mpovoia Twi Tob pa)
Tov dépa kai TV lepwrdTy mvedparos ¢vow vmo
Tis alpouérns Proyds paivecfar. €l 8¢ piy Quowdv
xdpw dAa folvys, Tis ok dv THs dmepduods ya-
orpipapyias dpéels mpofdAdoiTo kawads kai wap-
nAaypeévas ; e’m-éﬂ-ovg pév yop ndovas of Tow0dTOL
[.LG‘TG.SLO.’)KOUO’L Tis 8¢ 77301177 Kpswgba'yovm, 'yevoa-
o@ou. oapKdy é&v TadTP pnTépwy Kal éyyovwv; &y
e 10 wélm ms dvapifar Oehjoeiev dvamelpwv
dBerots, iV’ dmrdv éudopioairo, ovk dv pot Sokel
Siaredety rjouya, prifew 3¢ dwviy oxerAdoavra 3¢’
dmepBoAny Tol rawovpynlévros mdbovs ral pvpia
Aowopricecfar Tis Aawpapyias Tols edrpemilovow
dovrov eﬁwxlfav. &)\X 6’ ye Vé,uos' w Tav mepLp-
powﬂ]prv s)\avvsl. K(u oca va {dwv rvodopet, [.L’Y)
émrpénwy axpLs‘ av a7TO‘TEK‘7] 0¢ayca§sc70aL, Ta
KkaTd yaoTpos €v low Tois amoxkvnletow 1407 Aoyi-
oduevos, ovx émedr) Ty tomy élaye Tabw & und
els dds mw mpoiMlev, dAN’ Pmép ToD paxpdbev
émayeiv Ty edyéperav 7@V elwbdTwy mdvra rpew.
el yap Ta Purdv Tpémov ér mapavéavdueva kal
népn vouldueva T@v kvdvrwr, vuvi uév fropdva,
pnvdv 3¢ mepiddois adfis dmoomactnodueva Tis

% As there is no such prohibition in the law, Philo must
mean that it follows logically from the law against killing
mother and offspring at the same time. According to Heine-
mann, Bildung, p. 87, the Rabbis had no such rule, but may
it not have been an accepted or at least a widely acknow-
ledged principle in Philo’s time ?

% The argument in this and the next sections seem to be—
the unborn child is only potentially a separate creature. This
is a scientific principle (¢f. Spec. Leg. iii. 117 f. and note,
vol. vii. p. 637), but Moses by forbidding it to be killed, as
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way die out, providing as it were that the air and
sacred element of breath should not be defiled by the
rising flame. If the object is not to sacrifice but to 136
feast thereon, who would not spurn the strange and
unnatural craving of this monstrous gluttony ? For
pleasure in abnormal forms is what such persons
pursue, but though they have flesh to eat, what
pleasure can they have, when the flesh which they
taste is that of mother.and offspring together?
Indeed, if one should mix the limbs of the two and
fix them on the spits to eat of the roast, these limbs,
I think, would not remain mute, but break out into
speech, Indignant at the enormity of the unexampled
treatment which they suffer, and hurl a host of invee-
tives against the greediness of those who prepare
these meats, fitter for a fast than for a feast. But 137
observe that the law also banishes from the sacred
precincts all pregnant animals and does not permit
them to be sacrificed until they have been de-
livered,* thus counting what is still in the depths of
the womb as on the same footing as what has already
been brought to the birth, not because creatures not
yet advanced into the light rank equally with the
others, but by implication to restrain the licence of
those whose way is to bring everything to disorder.?
For if the life which is still growing like a plant and 138
reckoned as part of the parent which carries it and
now is at one with it, but in the course of months

it would be if animals were killed when pregnant, teaches us

that it is still more sacred when born. In this way he is

restraining the licence, primarily of those who practise in- -
fanticide, but also (§ 140) of all who disregard the rights and

interests of others. It is difficult, however, to see the point

of the sentence wdvrwy ydp . . . krelvew. I should like to

think that it is the interpolation of a glossator.
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cuudvias, Siud 'rr,'v e)\mSa 700 yevijoeabor [da
</)u)\a‘r7'eran kL mepl TAS ;M]v'epas avemﬁov)\evrw,
xdpw 1o [,L’Y] 70 Aexbév mao;m ouy,ﬁnvaz, 7ds ovxc
p,a)\)\ov T4 a1ro-rex0ev‘ra mu xal’ avra :,bvxns Kxal
TRATOS MEMOLPaUVe; TAVTWY YAp AVOGLUHTATOV
vt kaupd rai Huépa pid é"y'yovov opod kal unTépa
krevew. évBévde pov Soxobow Jpunbévres évior
T@v vopoberdv TOV émi Tals K(X.T(IKPL”TOLS 'yvvabfiv
elonyfoacbar vépov, bs kelever Tas éyxvovs, éav
b4 / / 4 7 N ki
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TobTa éyvwoav: ¢ 8¢ kal mpooumepBdAdwy ért dypu
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Tols dvopotoyevéow dokfioavTes moAAj] T mepLov-
J; 7 ’ > A e 7 1
ola xpopueba Pravlpwmias {év Tois Juoyevéor),
700 pév dumelv kai dvmidvmely dAfdovs amexduevor,
\ > b ~ k] \ \ -~ > 3
76 O olkeia dyado uy Oncavpodvdaxodvres, aAA
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’
3¢ viuovs s dukTa Kkal drowdvnTa Tapayél-
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4 -~ ~
oliTws TGV pév véuwv éAéov petadiddvrwy ral Tals
Tdv Opeppdrwv dyélas, Toi 8¢ éfvovs Tals éx
(3 ~
mpyT)s YAklas vouipors éz{m'yﬁoeow 6'001/ év Tals
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émamodvetar 3¢ adrds €avrd Kol ém-

! Inserted by Cohn from Clement, who repeats this clause
almost verbatim. (Possibly, however, an addition by Clement ;
Philo may have thought that ¢avbpwmia in itself expressed
the antithesis.)
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will be severed from the common organism, is, in
the hope that it will become a living animal, safe-
guarded by the invulnerability of the mother, to
prevent the occurrence of the above said defile-
ment, how much more is this the case with the
creatures already brought to the birth and endued
with a body and soul of their own? For it is
the very height of unholiness to kill mother and
offspring on the same occasion and on the same
day. It was on this principle, I think, that some 139
legislators introduced the law that condemned women
who commit deeds worthy of death should, if
pregnant, be kept in custody until the child is
born, lest their execution should carry with it the
destruction of the life within the womb.? These 140
decrees of theirs apply to human beings, but Moses
rising to a further height extended the duty of
fair treatment even to irrational animals, so that
by practising on creatures of dissimilar kind we
may show humanity in a far fuller measure to
beings of like kind to ourselves, abstaining from
strokes and counter-strokes to vex each other, and not
hoarding our personal good things as treasures, but
throwing them into the common stock for all in every
place, as for kinsmen and brothers by nature. After 141
this let those clever libellers continue, if they can, to
accuse the nation of misanthropy and charge the laws
with enjoining unsociable and unfriendly practices,
when these laws so clearly extend their compassion to
flocks and herds, and our people through the instrue-
tions of the law learn from their earliest years to
correct any wilfulness of souls to gentle behaviour.
But so prolific is he in virtue and 142

o See App. p. 447.
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versatile in giving admirable lessons, that not con-
tent with his own prowess, he challenges it to a
further contest. He has forbidden any lamb or kid or
other like kind of livestock to be snatched away from
its mother before it is weaned. He has also forbidden
the killing of the mother and offspring on the same
day. He now crowns his bounty with the words
“Thou shalt not seethe a lamb in his mother’s milk.”2

For he held that it was grossly improper that the 143

substance which fed the living animal should be used
to season and flavour the same after its death, and
that while nature provided for its conservation by
creating the stream of milk and ordaining that it
should pass through the mother’s breasts as through
conduits, the licence of man should rise to such a
height as to misuse what had sustained its life to
destroy also the body which remains in existence.
If indeed anyone thinks good to boil flesh in milk,
let him do so without cruelty and keeping clear
of impiety. Everywhere there are herds of cattle
innumerable, which are milked every day by cow-
herds, goat-herds and shepherds, whose chief source
of income as cattle rearers is milk, sometimes liquid
and sometimes condensed and coagulated into
cheese ; and since milk is so abundant, the person
who boils the flesh of lambs or kids or any other
young animal in their mother’s milk, shows himself
cruelly brutal in character and gelded of compassion,
that most vital of emotions and most nearly akin to
the rational soul.

XXVII. I also admire another law attuned to the
harmonious choir of those above mentioned. This

¢ Ex. xxiii. 19, xxxiv. 26, Deut. xiv. 21; in Lxx “lamb”
in every case.
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Tepmg Sca'yopsvet, Bodv drodvra uy (ﬁl.;muv. obTos
ydp | éoTw 6 mpd yév fis omopds [ovons] THs
Babvyelov mediddos dvaréuvwy Tas addakas kai
TpoeToLacdueEvos oDpav®d Kal yYewTovw TAS ApoU-
pas, T pév o kaplws katacmeipy, TH &
w6Amor Pafeis dmodefduevor Tas dia TOV Verdv
xdpiTas Toulebwor kai xopnydow €k Tob kar
oAlyov T® omdpw Tpodas miovas, dypis &v oTayvn-
d;op*rjaas TeXetoyoviion TOV G,T’Y;(TLOV KapﬂéV' y,eT&
o¢ 7'1)11 TsAecwcnv mdAw Pols éori mpos efepav
dmnpeciay avaykaws‘, Kaoapaw 8pa'yp,a'rwv Kal
Sudkpiow O‘Kvﬁa/\wv amo Tod 'yw;m'ov ral xpnoipov.
AN €7T€L87] 7'7)1/ (éni) 7ois [yiy] a)\ow(n [)’ovow
'qyepov kal ypnory mpootafw elmov, KaL Tov émi
Tols {yfv) dpodor Opéupact 1efévra vipov é&fjs
dleyut Ths adTis 6'1/7'0; ovyyevelas. dmayopevel yap
b k] ~ \ ¥ ~ -~ \
& TadTQ :faTaCsziyvvw‘u mpds dpotov yis Bodv ral
évov, o udvov Tod mepl Ta {Ba dvouceiov oToxaCd-
pevos, SuéTt 70 uév éort kabapdy, Svos 3¢ Tawv od
kabapdv, 7. 8¢ olrws NANoTpiwuéva cuvvdyew od
mpémer, AAN émedn) kai Ty loxdv éoTw dwioa,
mpounlfetrar 8¢ Tdv dofeveorépwy, s ) mpds
dvvarwrépas Bilas OAPyTar kal mpoomélnrar kai-
TOL TO Uév do@eve’m-epov dvos, éw 'n'epcppawnpc'wv
avverar, 76 8¢ eppwy,eve'm-epov Bouv év Tals
Te)\ecoraraag Ovoiais vdpos iepovpyetv. dAX’ Suws
olre TiHs TAv dxalbdprwy dobevelas DAvydpnoev
olre Tois kabapols éijrev loyvi mpo dikys xphobar,

¢ Deut. xxv. 4.
b Deut. xxii. 10, ¢f. Spec. Leg. iv. 205,206. The treatment
here is the same and the moral also, with the difference that
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law forbids muzzling the ox when it treads out the
corn.® It is the ox who, before the deep soiled low-
lands receive the seed, cleaves the furrows and sets
the fields ready for heaven and the husbandman ; for
the husbandman that he may sow the seed in due
season, for heaven that its kindly gifts of rain may be
received in the deep hollows which store them up and
deal them out part by part as rich nourishment to the
crop, until it brings forth first the ear and then the
consummation of the yearly fruit. And after that
consummation the ox is again necessary for another
service, to purge the sheaves and sift the refuse from
the genuine and useful material.

But since I have mentioned the kindly and bene-
volent injunction on behalf of the oxen when treading
the corn, I will cite next the law enacted in behalf of
cattle which plough the land.? . This is a law of the
same family. It forbids the yoking together of an
ox and an ass for ploughing the land, and has in view
not merely the incongruity of the animals, since the
ox is clean and the ass belongs to the unclean, and it
is not fitting to put together creatures so alien in
status, but also their disparity of strength. It takes
thought for the weaker, and would not have them
suffer discomfort or oppression from superior force,
and although the weaker, the ass, is banished from
the sacred precincts and the stronger, the ox, is
accepted by the law as a victim in sacrifices where
perfection is most required, it did not despise the
weakness of the unclean, nor permit the clean to

there the judge is admonished to do justice to the low-born,
here all are encouraged to show kindness to men of other
nations, meaning mainly no doubt the proselytes, considera-
tion for whom figures so much throughout this treatise.
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éxovow év Yuyf), undéva 7dv érepoelvidv ddikeiv,
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\
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t] / \ AY b3 1 4
148 XXVIII. ETrLSa.lﬁL)\evoy,evog 3¢ 70 émieikés md-
Aw mAovolws adrd Kai kaTaxdpws xpHTat, UeTiwy
amd pév TGV Aoyikdv émi 1a dloya, 4md 0¢ TAOV
3 ’ A \ 4 \ kN k] ’ /7
dAdywv émi 7o durd, mepl dv adTika Aextéov,
émeidn mept T&v mporépwy, dvlpdmwy Te Kal TOV
149 oo Yuyijs pepolparar, Aélextar. dielpyre Tolvuy
dvrikpus urjre Bevdporoueiv doa Ths nuépov TAns
,u.ﬁfe Kefpew émi )\lfmr] 7rp6 Katpol o"raxu*quopoﬁaav
medidba uiTe owdAws kapmov Sadbelpeww, Iva
ﬂepLoualfq, ‘u.e‘v Tpo¢cﬁv d(f)gévwv XopnynTat 70 av-
Opdmwy yévos, mepiovardln 88 un udvov TdV
3 ’ bd \ 1 -~ b \ < ’
avaykaiwy dMa kai T@v mwpds Tov afpodioirov
Bilov. dvaykalov uév yap 6 Tob eirov kapmos eis
\ > 7 > ’ \ 8‘ \ <
Tpodny ovbpdimwy dmoxpibels, mpos 8¢ Tov dfpo-
Slavrov Blov ai T@v drpodpvwy duvbnror mowkiAiar:
ylvovrar 8¢ év évdelais adrar moAdkis kal Tpodal
50 8 ’ \ /M ,8 \ \
[401] O€UTePaL. XXIX. | kat mpoovmepBdAAwy 0dde T

1 Cohn writes mepiovaia {7 8é—a strange position for 8é.
On the other hand wepiovord{w seems to be constructed with
the dative. Most mss. have simply {7. Perhaps read {7 8¢
i) pdvov <dmod Tdv dvaykaiwy.

¢ The argument in these sections, 149-154, is very involved.
They are all based on Deut. xx. 19, which forbids cutting
down the fruit trees in an enemy’s country (cf. Spec. Leg.
iv. 226 £.). The verse ““Is the tree a man that it should be
besieged by thee?” (i.c. trees are innocent things) applies to
fruit trees under all circumstances and therefore forbids
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employ strength rather than justice. Those whose
souls have ears can almost hear it speaking plainly in
a voice loud and insistent that we should do no wrongs
to men of other nations, if we can accuse them of
nothing save difference of race, which is no matter for
accusation, since nothing which is neither vice nor
springs from vice is liable to any impeachment.
XXVIII. So generously does he bestow his merey
that he shows it further in all its richness and pro-
fusion by passing, first from rational beings to the
irrational, and from the irrational to plants and

148

vegetation. I must proceed at once to these last,

as we have treated the first two classes, mankind and
those who are endued with animal life. 2On this
third subject he gives the plain direction that no trees
of the cultivated type are to be cut down, nor the
lowland fields mischievously mown in the ear-bearing
stage before the proper time, and in general no fruit
is to be destroyed, in order that the human race may
be well supplied with a rich stock of abundant kinds
of food, and that this rich stock may consist, not only
of necessaries, but also of things which make life com-
fortable. For the fruit of the corn-field is set apart asa
necessary for the sustenance of men, but the number-
less varieties of tree-fruits provide the comfortable
life, and often in times of dearth a second line of sus-
tenance. XXIX. Rising to a still higher pitch he for-

mischievous maltreatment of them (§ 149). This applies
even to trees in an enemy’s country, where if anywhere it
might be thought justifiable (§ 150), and here besides the
general argument of the innocence of plants (§ 150 and again
§ 154} there is a further reason, which has nothing to do with
the main point, viz. that when peace is restored we shall regret
that such a devastation leaves a feeling of resentment
(8§ 151-153).
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AV modepiwy xdpav Téuvew €8, mapayyéer &’
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ovuBarnpiwy dpfavras évomdvdovs adTika yevé-
obar. @idovs 8¢ Tpodpdv dvaykalwv dmooTepeiv
xoAemdy, undév Tapievoauévovs TV ém delely
dua Ty 700 pélovros ddyASTYTA. mdvv ydp
éxelvo kaldds eipnTar Tols madaiois, oTi kai Pilias
kowwynTéov w1 amoywawokovras éxbpav kal mwpoo-
kpovoTéor s ulias éoouévns, Wa €xactos év T
éavtol ¢oer TapevnTal TL TOV els dopdAelav kai
w1 amoyvpvwlels év épyois kai Adyois peravod), Tis
dyav evyepelas, 6T oU0ev Sedos, alruduevos éav-
‘rév. 76 Adytov TodTo xp) gbv)\o'.ﬂ'ew Ka:‘. Tas 776)\5&5‘,
év peév apﬁmy npovoovp,e'vag TG Ka'ra wo)\e,uov, &
8¢ modéuw TAV kot elprmy, kal pdre Tols ovu-

[LNYS

¢ Or perhaps “ a sad pity,” ‘“a painful thing,” i.e. to our-
selves, which will agree better with the interpretation of
7a;u€uaay.€vous given in the next note.

b Prima facie the natural way of taking raueveapévous is
in agreement with ¢idovs, ““to deprive our (potentlal) friends
of necessaries, who thereby lay nothing by,” etc. So Cohn
and Mangey, and no doubt this makes good sense in itself.
But it has no bearing on the sequel, which repeating the verb
rapedopar dwells on the need of providing for the time when
we should be on friendly terms and regret if we have done
anything which could prevent this. Grammatically raucev-
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bids them to devastate the land even of their enemies
and enjoins them to abstain from cutting down trees
and other forms of ravaging, holding it to be against
all reason that indignation against men should be
visited on things which are not guilty of any misdeed.
But further, he calls upon them to look not only to the
present, but, as though from some far-off height, with
the keen-sighted vision of reason to consider the
future also. For no one continues in the same stay,
but all things are subject to vicissitudes and muta-
tions, so that it may be expected that our enemies
for the time may send ambassadors to initiate negotia-
tions and straightway come to amicable terms. Now
as friends it would be a great hardship ¢ to deprive
them of the necessities of life and by so doing lay
nothing by ® which may be of service to meet the un-
certainty of the future. Itis a very admirable saying
of the ancients ¢ that in joining friendship we should
not ignore the possibility of enmity, and conduct our
quarrels with future friendship in view, so that every-
one in his own nature ¢ lays by something to ensure
his safety, and does not, through having neither deeds
nor words to clothe his nakedness, repent the past and
blame himself when it is no use, for his overcareless-
ness. This maxim should also be observed by states,
who in peace should provide for the needs of war and
in war for the needs of peace and be slow to trust

aapévovs can agree just as well with the subject of dmoorepeiv
as with ¢fdovs. By conducting war humanely we lay up
something to serve us in time of peace—a fine and sagacious
thought.

¢ See App. p. 448.

2 Or ““ which becomes part of himself.” The meaning as
I understand it is that actions of kindness affect a man's
nature and give him something to fall back upon.
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ofa Baciledow;
155 Euédnoe 8’ adrd xabdmep dyald mpoordrn miv
ddesmricny' pi) povov {dois dAAG kai duTols toyuv
Te ral pduny o’mep’ydaao@ac, Kal pdAioTa Tols
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émomiuns Sedueva mpds kpatatorépav Svvauw.
Kelevel yap Ta veddura TOV 0évdpwv émi | Tpietiav
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156
[402]

! So Cohn from S éAnmruciv. The other mss. dAnnrov yip.
Mangey proposed afAnrexav.

% Or “as means of sustenance,” meaning presumably as
in § 149 that the fruits become necessaries in times of dearth,
but are delicacies at other times.

° If the text is right the meaning may be as translated, or
perhaps as Cohn “ the strength which trains or equips.” But
it is also possible to take 'r’r)v a)\em“rm’r)v (sc. -rexwyv) as accusa-
tive of respect after dyafd=‘‘ good at training.”
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their allies too freely, assuming that they will never
change and become opponents, nor yet absolutely
distrust their enemies as though they could never
pass over into amity. But even if we need not do
anything to help an enemy in hope of reconciliation,
no plant is our enemy, but they are all pacific and
serviceable, while the cultivated kind are particu-
larly necessary, as their fruit is either food in the full
sense® or a possession as valuable as food. Why then
should we carry on hostilities against trees which
are not hostile, by cutting them down or burning
them or pulling them up by the roots—these trees,
which nature itself has brought to their fullness
with the waters which it showers and the breezes
which it tempers so happily, that they may pay
their yearly tributes to mankind as subjects to a
king ?

Like a good guardian he was also concerned to
produce the strength and robustness which training
gives,® not only in animals but in plants, particularly
in the cultivated kind, since they deserve more care
and have not the same vigour as the wild species, but
need the husbandman’s science to give them greater
force and power. He bids them nurse the newly
planted trees for three successive years,® both by
cutting off their superfluous overgrowths, to save
them from being oppressed by the weight and starved
into exhaustion through the subdivision of the nutri-
ment, and also by digging rings and trenches around

¢ Lev. xix. 23 (for the allegorical treatment ¢f. De Plant.
95). E.V. “Ye shall count the fruit thereof as their uncir-
cumcision.” But Lxx “‘ Ye shall purge away its uncleanness,”
which vague hint Philo develops into the horticultural opera-

tions which follow. His main point, however, that the fruit
is not to be plucked till the fourth year, is scriptural.
259
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! Cobhn (in translation) wished to insert éocecflac. Mangey
proposed xfapadotolar for yapailnia. See note a.

¢ Cohn translates ““ because the young plants injured thereby
and prevented from growing up would rise too little above
the ground,” thus taking PBldmresfar as a participle, and
xapailpla=yapai{nla éoecBar. Mangey seems also to connect
xepailnia with éueddev by his yfaparotofair. But the version
given above, which takes BAdwresfa: with éueMe, seems to
present no difficulty. Why picking the fruit should have
this result remains unexplained in either version. The next
section suggests that he means that the fruit should not be
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them, so that nothing mischievous may spring up at
their side and hinder their growth. Also he does
not permit them to pick the fruit to get enjoyment,
not only because from the incomplete plant only in-
complete fruit could come, just as animals not fully
grown are not fully ripe for breeding, but also because
of the damage it would do to the young plants, which
are still, so to speak, lying low just above the ground,

by preventing them from shooting.? Thus many 157

farmers during the spring season watch the young
trees to squeeze off at once any fruit they bear before
they advance in quality and size, for fear of weakening
the parent plants. For, if these precautions are not
taken, the result is that when they should bear fully
ripened fruit they bring forth either nothing at all
or abortions nipped in the bud, exhausted as they
are by the labour of prematurely bearing the crops
which lay such a weight upon the branches that at
last they wear out the trunk and roots as well. But
after three years when the roots have sunk deep? in
and are more firmly attached to the soil, and the trunk
supported as it were on immovable foundations has
grown and acquired vigour, it will be able to bear
fully in the fourth year in harmony with the perfect
number four. Butin this fourth year he commands
them not to pluck the fruit for their own enjoyment

allowed to grow to a stage in which it could be picked for
enjoyment.

® BafBivw here intransitive as in De Post. 118. This use is
not noted in Stephanus, and in L. & S. revised quoted only
from Philo.

¢ Lev. xix. 24 “In the fourth year all this fruit shall be
holy for praise {(ailverds) to the Lord.” For the perfections
of four ¢f. De Op. 47-54. They are connected with this
particular text in De 4br. 18, De Plant. 117.
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¢ Or as Cohn * in after years.”

® Incapable of receiving impressions ($avracia). For the
conception see particularly Quod Deus 43 f.

¢ Lit. “the essence of fire.” Cohn translates odola by
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but to dedicate the whole of it as a first fruit to God,
partly as a thank-offering for the past, partly in hope
of fertility to come and the acquisition of wealth to
which this will lead.® You see how great is the kind-
ness and graciousness which he shows, and how
liberally he has spread it on every kind, first of men,
even though it be an alien or an enemy, then of
irrational animals, even though they be unclean, and
last of all of sown crops and also trees. Tor he who
has first learnt the lesson of fairness in dealing with
the unconscious? forms of existence will not offend
against any that are endued with animal life, and
he who does not set himself to molest the animal
creation is trained by implication to extend his care
to reasonable beings.

XXX. Withsuchinstructions he tamed and softened
the minds of the citizens of his commonwealth and
set them out of the reach of pride and arrogance, evil
qualities, grievous and noxious in the highest degree,
though embraced as most excellent by the majority
of men, particularly when riches and distinctions and
high offices bestow their gifts in unstinted super-
abundance. For arrogance springs up in the in-
significant and obscure, as does each of the other
passions and diseases and distempers of the soul,
though it does not increase to any extent and grows
dull as fire ¢ does for want of its essential fuel. But
it is conspicuous in the great, who as I have said are
amply provided with the evil thing by riches and
distinctions and high offices and so charged with
these, like men who have drunk deep of strong wine,
become intoxicated and vent their sottish rage on

‘“ element,” but the idea is rather that it is the essence of fire
to require fuel.
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;Laﬂ'ogbopew. “ odros 'yap oo’ ot 8L8waw
loxv mojoar Svvauw - dyav madevtikds: 6 yap
3> - 3 s 14 ~ " z ~
dxpifdds dvadidayfels, 671 Odpov eidnde mapd feod
70 eUrovov kai pwpadéov, v Blay dobéveiav éx-
Aoyilopevos, ﬁv mplv amodadoar Ths Swpeag elye,
A \ \ ’ 4
76 UymAov kal mépavyov Ppdvnua Sudoerar kal
evyapiomioel 7 Tis kpeirTovos aitiw petafBolis.

e A proverbial phrase often used in slightly different forms
by Philo, but here only noted as a quotation. The earliest
writers in whom it is found are Solon and Theognis.

® From this section to the end we have a homily on Deut.
viil. 11 ff.
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slave and free alike and sometimes on whole cities.
For “satiety begets insolence,” ¢ as the ancients have
said. ? And therefore Moses in his work as Revealer 163
admirably exhorts them to abstain from all sins, but
especially from pride. Then he reminds them of
the causes which are wont to inflame this passion,
unlimited means of satisfying the belly and unstinted
superabundance of houses and land and cattle. For
men at once lose their self-mastery, and are elated
and puffed up, and the one hope of their cure is that
they should never lose the remembrance of God.c
For as when the sun has risen the darkness disappears, 164
and all things are filled with light, so when God, the
spiritual sun, rises and shines upon the soul, the
gloomy night of passions and vices is scattered, and
virtue reveals the peerless brightness of her form in
all its purity and loveliness. XXXI. And 165
judging it well still further to repress and destroy
pride, he recites the reasons why they should keep the
memory of God, as an image enshrined, never to be
" forgotten. “ For He,” he says, “ gives thee strength
to make power”’ 4—words full of instruction, for he who
has been carefully taught that his vigour and robust-
ness is a gift received from God will take account of
his own natural weakness, the weakness which was
his before he enjoyed the gift of God, and will thrust
aside the spirit of lofty arrogance and give thanks to
Him who brought about the happy change. And

¢ Verses 12-14 ‘Lest when thou hast eaten . . . thy
heart be lifted up, and thou forget the Lord thy God.”

¢ Verse 18. E.V. * He giveth thee power to make wealth.”
Philo has elsewhere (D¢ Sac. 56, De Agr. 172) quoted the rxx
form ‘strength to make power,” as meaning the same as
E.V. The fine turn he gives to it here is an example of his
utilizing any valuable sense of which the words are capable.
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¢ j.e. *“at producing them in others.” mepiéyopar in the
sense of *“ aim at” is found, though not very commonly, and
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the thankful soul is the enemy of arrogance, just as
conversely unthankfulness is akin to pride. What
he means to say is *if thy fortunes are thriving and
lusty, if thou hast received and gained possession
of strength, which perhaps thou didst not expect,
make power.”” What this signifies must be clearly
explained to those who fail to discern the full mean-
ing. Many persons try to do to others the opposite
of the good which they have experienced. They
become rich and make others poor, or having received
a great measure of glory and honour they bring about
ingloriousness and dishonour to others. Rather
should the wise man, as far as possible, impart to his
neighbours his sagacity, the continent his temper-
ance, the valiant his gallantry, the just his justice,
and in general the good his goodness. For these are
evidently powers, and the man of worth will aim at®
these as most akin to himself, while impotence and
weakness, their opposites, are alien to upright char-
acter. Especially does he give this lesson as most
suitable to the rational nature that a man should
imitate God as much as may be and leave nothing un-
done that may promote such assimilation as is possible.?
XXXII. “ When then,” he says, * you have received
strength from the most powerful, give of your
strength to others and do to them as has been done
to you, that you may imitate God by bestowing
freely boons of the same kind. For the gifts of the
Chief Ruler are of universal benefit, given to some,
not to be hidden by them when received, nor misused
to harm others, but thrown into the common stock

this best suits the general sense. Otherwise * will cling to
them as his most cherished possessions.”
b See note on Spec. Leg. iv. 188 (App. p. 436).
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Snuoblowla mdvras Soovs oldv Te ralowaw éml
7'7‘71" xpfjow kal dmélavow adTdv. Aéyouev odv
kal TG modvypnudrw kal évdéfw Kal ebénrn Kal
émoTiuon, mAovolovs kol Evdfous edékras Te
kal émotiuovas kal ovwwddws dyabods dmepyd-
{ealar Tods évruyxdvovras, dAha p7) $fdvov kal
Baokaviav dperis mporyujoavta Tols €0 mpdTTEWw
Svvauévois avtiBalvew. Tods 3¢ péya mvéovras
émrdoelt Tis alalovelas dfepamevrws els dmav
éxovras o véuos maykdAws ok tyayev els kplow
avbpwmivmy, d\a pdvw 76 Oelw mapédwre dika-
ompiw. ¢nol ydp: 8s dv éyyewpdi T mpdrTew pel’
dmepndavias, “ Tov Oeov mapovver.”’ dua 1i; ST
mpddTov uév dlalovela Puyis ot raxia, Yuyn 3¢
adpatos 6tTv uy) 0e@, xodaotns 8¢ & uév TUPASs
émipeumros, dyvowav kartiyopov €xwv, o O¢
BAénwy émawverds, émomiun mwdvra Opdv: Emeita
8¢ T Ppovijparos VmémAews dAdyov yevduevos
was alalwv ‘‘ olre dvdpa ovire Yuifeov AN’ Sdov
datpova”’ kara Tov Ilivdapov vmodauBdver éavrdv,
mép Tovs Gpovs Ths davlpwmivys dicews Palvew
abidv. éoti 8 avTd rabdmep 7 Yuyr Kal 0 odua
émidymrov Kkata Te Tds oaxéoes kal kwijoes
dmdoas* axpoPatel yap kal Tov adyéva peréwpov

L The wmss. here are exceedingly confused, and Cohn’s
reconstruction here given is doubtful. He also inserts s
before dfepamevrws, necessarily perhaps if émrdoe is to be
taken with méovras. The translation takes it as causal with
dfepametrws éxovras. uéya or péyada mvelv is often used
absolutely, sometimes to express influence, sometimes pride.
Cf. Mos. i. 30, Flacc. 124, 152.

% Num. xv. 30. E.V * But the soul that doeth aught with
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so that as in a public banquet they may invite as
many as they possibly can to use and enjoy them.
We say then to him who has much wealth or reputa- 170
tion or soundness of body or knowledge, that he
should make those whom he meets rich, highly re-
puted, well-conditioned in body, and full of know-
ledge, and in general good, instead of preferring
jealousy and envy to virtue and setting himself in
opposition to those who might thrive in these ways.
But with the men of windy pride, whose intensified 171
arrogance sets them quite beyond cure, the law deals
admirably in not bringing them to be judged by men
but handing them over to the divine tribunal only,
for it says, “* Whosoever sets his hand to do anything
with presumptuousness provokes God.” ¢ Whyis this?
First, because arrogance is a vice of the soul and the 172
soul is invisible save only to God. Chastisement is
not for the blind to give but for him who can see ; in
the one it deserves censure, because his ignorance
bears witness against him, in the other it is laud-
able, because he acts throughout with knowledge.?
Secondly, the arrogant man is always filled with the
spirit of unreason, holding himself, as Pindar says, to
be neither man nor demigod, but wholly divine, and
claiming to overstep the limits of human nature.
His body like his soul is at fault in every posture and 173
movement. With haughty airs and perked up neck

a high hand (1xx é yepl vwepq¢awas), the same blasphemeth
(Lxx mapoédver) the Lord.”

® Cohn considers the whole description of the arrogant
man to be an obvious allusion to the emperor Gaius. Cf.
Leg. ad Gaium 75 “he claimed to remain no more within
the limits of human nature, but soared above them desiring
to be thought a god.” It seems to me rather unnecessary
even if it can be verified chronologically.
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he struts about rising above his natural stature,
puffs himself out, sees only by looking out of the side
of his eyes, and hears only to misunderstand. Slaves
he treats as cattle, the free as slaves, kinsfolk as
strangers, friends as parasites, fellow-citizens as for-
eigners. He considers himself superior to allin riches,
estimation, beauty, strength, wisdom, temperance,
justice, eloquence, knowledge ; while everyone else
he regards as poor, disesteemed, unhonoured, foolish,
unjust, ignorant, outcast, in fact good-for-nothing.
Naturally such a person will, as the Revealer tells
us, have God for his accuser and avenger.

On Repentance

XXXIII. Our most holy Moses, who so dearly
loved virtue and goodness and especially his fellow-
men, exhorts everyone everywhere to pursue piety
and justice, and offers to the repentant in honour of
their victory the high rewards of membership in the
best of commonwealths and of the felicities both great
and small which that membership confers. For in
the scale of values the primary place is taken in
bodies by health free from disease, in ships by
travelling happily free from danger and in souls by
memory of things worth remembering without lapse
into forgetfulness. DBut second to these stands
rectification in its various forms, recovery from
disease, deliverance so earnestly desired from the
dangers of the voyage, and recollection supervening
on forgetfulness. This last has for its brother and
close kinsman repentance, which though it does not
stand in the first and highest rank of values has its

1 Mss. éyyevoudvn or éyywouév.
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@ Or “ the character which God loves.” But here perhaps,
as elsewhere, Geodidis, though primarily distinguished as in
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place in the class next to this and takes the second
prize. For absolute sinlessness belongs to God alone, 177
or possibly to a divine man ; conversion from sin to
a blameless life shows a man of wisdom who has not
been utterly ignorant of what is for his good. And, 178
therefore, when Moses convokes such people and
would initiate them into his mysteries, he invites
them with conciliatory and amicable offers of instruc-
tion, exhorting them to practise sincerity and reject
vanity, to embrace truth and simplicity as vital neces-
saries and the sources of happiness, and to rise in
rebellion against the mythical fables impressed on
their yet tender souls from their earliest years by
parents and nurses and tutors and the multitude of
other familiars, who have caused them to go endlessly
astray in their search for the knowledge of the best.
And what is the best of all that is but God, whose 179
honours they have assigned to those who were no
gods and glorified them beyond measure, while Him
in their senseless folly they forgot ? So therefore all
these who did not at the first acknowledge their duty
to reverence the Founder and Father of all, yet after-
wards embraced the creed of one instead of a multi-
plicity of sovereigns, must be held to be our dearest
friends and closest kinsmen. They have shown the
godliness of heart ¢ which above all leads up to friend-
ship and affinity, and we must rejoice with them, as
if, though blind at the first they had recovered their
sight and had come from the deepest darkness to
behold the most radiant light.

XXXIV. We have described the first and most 180
essential form of repentance, but a man should show

§ 184 from ¢iréfeos, carries with it some idea of reciprocation,
“ friendship with God.”
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% See App. p. 437 (i.e. note on Spec. Leg. iv. 237).
b xpnorés coming here might bear this sense, which it
sometimes certainly has. Cohn gives *“ brav > =‘honest ” (?).
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repentance not only for the delusions under which
he long laboured in revering things created before the
Creator and Maker, but also in the other fundamental
concerns of life, by passing, as it were, from mob-rule,
which is the vilest of misgovernments, into demo-
cracy,® the government in which good order is best ob-
served. This means passing from ignorance to know-
ledge of things which it is disgraceful not to know,
from senselessness to good sense, from incontinence to
continence, from injustice to justice, from timidity to
boldness. For it is excellent and profitable to desert
without a backward glance to the ranks of virtue and
abandon vice that malignant mistress ; and where
honour is rendered to the God who 1s, the whole
company of the other virtues must follow in its
train as surely as in the sunshine the shadow follows
the body. The proselytes become at once temperate,
continent, modest, gentle, kind,> humane, serious,®
just, high-minded, truth-lovers, superior to the
desire for money and pleasure, just as conversely
the rebels from the holy laws are seen to be incon-
tinent, shameless, unjust, frivolous, petty-minded,
quarrelsome, friends of falsehood and perjury, who
have sold their freedom for dainties and strong liquor
and cates and the enjoyment of another’s beauty,?
thus ministering to the delights of the belly and the
organs below it—delights which end in the gravest
injuries both to body and soul. Admirable indeed
too are the admonitions to repentance,in which we are
taught to refit our life from its present misfit into a
better and changed condition. He tells us ¢ that the
thing is not overgreat nor very distant, neither in the

¢ Perhaps “reverent,” in which case doeuvos =**irreverent.”
4 See on Spec. Leg. iv. 82. ¢ Deut. xxx. 11-14.
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1 Mss. kal.

2 This insertion is borne out by the form in which the same
text is quoted in De Mut. 237 and De Praem. 80. Deutero-
nomy itself has only ““ heaven and beyond the sea.”

3 Cohn declares adrds aipeirar to be corrupt and in his
translation follows the correction d\Mof: eippras ““ as has been
said elsewhere,” i.e. in De Dec. 37, where Philo explains the

use of the second person singular in the commandment as
intended to show that one good person is equal in worth to a
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ether far above nor at the ends of the earth, nor
beyond the great sea, that we should be unable to
receive it, but very near, residing in three parts of
our being, mouth, heart and hands, thus symbolizing
words and thoughts and actions, for the mouth is a
symbol of speech, the heart of thoughts and inten-
tions, the hand of action, and in these three lies
happiness. For when thoughts correspond to words
and actions correspond . to intentions, life is praise-
worthy and perfect,® but when they are at strife with
each other, it is imperfect and a matter for reproach.
If a man does not forget to keep this harmony, he will
be well-pleasing to God, thus becoming at once God-
loving and God-beloved. And so in full accordance
with these words there was given from above the good
saying, *“ Thou hast chosen to-day God to be God to
thee, and the Lord has chosen thee to-day to be a
people to Him.”? Glorious is this reciprocation of
choice, when man hastens to serve the Existent, and
God delays not to take the suppliant to Himself and
anticipates the will of him who honestly and sincerely
comes to do Him service. And that true servant and
suppliant, even though in actual number he be butone,
is in real value, what God’s own choice makes him,°

¢ Philo forgets to say that the correspondence must be one
for good. In De Mut. 237 f., where he gives the same ex-
position of the text, he brings this out clearly.

b Deut. xxvi. 17, 18. E.V, for *“chosen” has ‘‘ avouched.”
¢ See note 3.

whole nation. But this lesson can equally be drawn from
the text he is quoting here ““ He hath chosen thee to be a
people,” and I believe that aipetra: at any rate is right. The
phrase as it stands is an obscure, though perhaps not impos-
sible, way of expressing what I have translated it by, but the
change of xafldmep into xaf’ mep would make it feasible. For
other possible emendations see App. p. 448.
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point has some bearing on the connexion of these two
treatises. See Gen. Introd. p. xvii.

@ ¢ is here used causally, as often with words expressing
indignation, ete. Thilo does not state what is to come in the
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the whole people, in worth equal to a complete nation.
And, indeed, this is true to nature. In a ship the
pilot is worth as much as all the crew, and in an army
the general as much as all the soldiers, since if he fall,
defeat results as certainly as it would if the whole
force were annihilated. So, too, against the worth
of a whole nation the wise man can hold his own,
protected by the impregnable wall of godliness.

On Nobleness of Birth

XXXV. This shows also that those who hymn
nobility of birth as the greatest of good gifts and the
source too of other great gifts deserve no moderate
censure, because in the first place ® they think that
those who have many generations of wealth and dis-
tinction behind them are noble, though neither did
the ancestors from whom they boast descent find
happiness in the superabundance of their possessions.
For the true good cannot find its home in anything
external, nor yet in things of the body, and further
not even in every part of the soul, but only in
its sovereign part. When in His mercy and loving
kindness God willed to establish the good among
us also, He found no worthier temple on earth
than the reasoning faculty, for in this alone as
the more excellent part the good is enshrined,
even though some may disbelieve, who have never
tasted or only just sipped wisdom. Tor silver
and gold and honour and offices and good con-
dition and beauty of body are like men set in com-

second place. The thought is perhaps that this in itself is
sufficient, in which case translate *if only because.”
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1 Cohn regards this sentence as corrupt and imerts eéapreiy
after eduopdias. He treats dpyvpos . . . Uﬂ"qpemav as a paren-
thesis, and marks a lacuna before adyoeidéorarov . . . dvres.
He translates “ Silver and gold, etc. seem to rulers appointed to
the service of queenly virtue to be sufficient . . . they do not see
the radiant light.” In the text the parenthetical arrangement
suggests that he takes {dévres as agreeing with 7wes, but there
is no sign of this in the translation. In a note to his version
he justly remarks that it makes no sense, and the interpola-
tion of éfapxeiv, or, as suggested in the translation, {nlwra
(? {pAwro eivar), seems pointless. See note a.

¢ The first part of this sentence down to ¢ virtue’ as here
translated seems grammatically unimpeachable, and, I believe,
gives a perfectly Philonic thought. Though the actual figure
by which bodily and external goods are compared to officers
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mand for ordinary purposes compared with service
to queenly virtue® and have never scen the light
in its full radiance. Since then nobility is the peculiar
portion of a mind purged clean of every spot, we must
give the name of noble only to the temperate and
just,? even though their parents were slaves, home-
bred or purchased ; but to the evil children of good
parents that portion ¢ must be closed ground. For
the fool has no home and no city ; he is expatriated
from virtue, and virtue is in very truth the native
land of the wise. With the fool inevitably comes
ignobleness, even though his grandfather or ancestors
be men of blameless life, for he habitually treats
nobility as a stranger and sets a wide gulf between
himself and her both in words and deeds. But not
only do the wicked fail to be noble, but they are
actually, I see well, all mortal enemies of nobility,
since they destroy ancestral prestige and dim and

serving practical needs as opposed to service in the court of
virtue herself does not occur elsewhere, similar ideas are
often to be found in Philo. Compare particularly the dis-
quisition in De I'uga 25-37, where the proper use of these
things as a preliminary to the higher life of contemplation is
enjoined. Remarks to the same effect appear in De Sob. 61,
De Conf. 18, Quis Rerum 285. 'There is more to be said for
supposing a lacuna before adyoeidéorarov. The four words may
be spurious, as they are omitted in S. Assuming that they
are genuine, the abrupt change of metaphor and perhaps
their application to the *“ goods™ themselves, instead of their
possessors, is strange. It would not be surprising if some
words had fallen out explaining that while these were not
‘“blind wealth,” they were not ‘‘ seeing wealth ™ in the fullest
sense. See further for Mangey’s version App. p. 449.

® For Stoic and other illustrations of this thought see
App. p. 449.

¢ Or simply “ place.” But the common sense of * estate ”
corresponds well to «kAfpos.
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finally quench all the glory which illumines the

family. XXXVI. That is the reason, I think, why 192

fathers of the most affectionate kind formally dis-
inherit @ their sons and debar them from their home
and kinship, when the depravity which they show
overcomes the peculiar and intense affection im-
planted in parents by nature. The truth of what I
say can easily be recognized from other examples.
If a man has lost the use of his eyes, will the keen-
sightedness of his ancestors help him to see ? If his
tongue is paralysed, will he express himself better
because his parents or grandparents possessed strong
voices ? If he is worn to a thread by a long and wast-
ing sickness, will it profit for restoring him to vigour
that the athletic prowess of the founders of the family
has placed them in the list of victors at the Olympic
‘or all the other great games ? Their bodily debilities
remain just as they were and cannot be improved by
the better luck of their relations. In the same way,
just parents are no help to the unjust, nor temperate
parents to the intemperate, nor, in general, good
parents to the wicked, any more than the laws to
law-breakers, whom they exist to punish, and the
lives of those who have earnestly followed virtue may
be called unwritten laws.? And, there-

193

194

195

fore, I think, that if God had so formed nobility as -

to take a human shape, she would stand to face the
rebellious descendants and address them thus. “‘ In
the court where truth presides, kinship isnot measured
only by blood, but by similarity of conduct and pur-

of “issuing ordinances, etc.” But the use in Philo points
rather to taking proceedings.

® For this idea, which inspires all the biographies trans-
lated in vol. vi., see particularly De Abr. 4 ff. and 276.
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* Added by Cohn on the analogy of Spec. Leg. iv. 182. A
partitive genitive after undév is doubtful Greek.

¢ Lit. *“ Having practised the estrangement that comes by
actions, why by assuming a specious. name do you counterfeit
the kinship of words? ”
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suit of the same objects. But your practice has been
the opposite. What I hold dear you regard as hostile
and my enemies you love. In my sight, modesty
and truth and control of the passions and simplicity
and innocence are honourable, in your eyes dishon-
ourable. Shamelessness, falsehood, passion uncon-
trolled, vanity, vices are my enemies, but to you they
are the closest of friends. You have done your best 196
by your actions to make yourselves strangers, why do
you hypocritically assume a specious name and call
yourselves kinsmen?¢ Seductive arts and clever wiles
I cannot away with. It is easy for anybody to devise
prettily-sounding words, but it is not easy to change
bad morals to good. With these things before my 197
eyes, I count now as enemies and hereafter shall hold
as such, those who have kindled the fuel of enmity
into a flame,? and I shall frown on them, more than
on those whose reproach is their ignoble birth. They
may plead in defence that they have no pattern of
high excellence for their own, but you stand accused,
you who spring from great houses, which boast and
glory in the splendour of their race. TFor though
you have good models at your side, almost, indeed,
your birth fellows, you have never been minded to
reproduce any of their excellence.”

That he held nobility to depend on the acquisition 198
of virtue and considered that the possessor of virtue
and not anyone born of highly excellent parents is
noble can be shown from many examples. XXXVII. 199
For instance, who would deny that the sons of the
Earth-born were of high birth and progenitors of

® These stilted phrases, in keeping with the rest of the
speech, apparently mean nothing more than ““1 shall never
forgive you.”
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high-born children ? Their lot was to be born under
circumstances which distinguished them above their
posterity, sprung as they were from the first bridal
pair, the man and woman who then first came to-
gether in mutual intercourse to procreate their like.
Nevertheless, of the sons thus born the elder did not
shrink from treacherously murdering the younger,
and by committing the most accursed of crimes,
fratricide, was the first to pollute the earth with
human blood. What profit was noble birth to him, 200
who displayed in his soul an ignobleness, which God,
the Overseer of human affairs, saw and abhorred and
cast him forth to pay the penalty. And that penalty
was this. He did not slay him at once and so make
him insensible to his sufferings, but held suspended
over him a multitude of deaths—deaths which made
themselves felt in a constant succession of griefs and
fears, carrying with them full apprehension of the
miseries of his most evil plight.®

Among the worthiest men of later time was one of 201
special holiness, whose piety the framer of the code
held worthy to be recorded in the sacred books. In
the great deluge when cities were submerged and
annihilated, since even the highest mountains were
swallowed up by the increasing magnitude and force
of the mass of water which the flood produced, he
alone was saved with his family, so receiving for his
high excellence a reward of unsurpassed value. Yet 202
of the three sons born to him, who shared in the
boon bestowed on their father, one ventured to pour
reproach upon the author of his preservation. He
held up to scorn and laughter some lapse into which
his father had fallen involuntarily, and laid bare
what should have been hidden to those who knew it
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not, casting shame on him who begat him. He
then had no profit from the glories of his birth, laid
under a curse and a source of misery to his suc-
cessors, a worthy fate for one who had no thought
for the honour due to parents.?

Yet why should we mention these and leave out of 203
sight the first and earth-born man, who for nobility of
birthstands beyond comparison with all other mortals,
moulded with consummate skill into the figure of the
human body by the hand of God, the Master Sculptor,
and judged worthy to receive his soul not from any
other thing already created, but through the breath
of God imparting of His own power such measure as
mortal nature could receive ? Have we not here a
transcendance of noble birth, which cannot be brought
into comparison with any of the other examples
known to fame? For their renown rests on the good 204
fortune of their ancestors, who were men, creatures
which lived only to decay and perish, and their happier
experiences are mostly uncertain and short-lived.
But his father was no mortal but the eternal God,
whose image he was in a sense in virtue of the ruling
mind within the soul. Yet though he should have 205
kept that image undefiled and followed as far as he
could in the steps of his Parent’s virtues, when the
opposites were set before him to choose or avoid, good
and evil, honourable and base, true and false, he was
quick to choose the false, the base and the evil and
spurn the good and honourable and true, with the
natural consequence that he exchanged mortality for
immortality, forfeited his blessedness and happiness
and found an easy passage to a life of toil and misery.

XXXVIII. These examples may serve as land- 206

. % Gen. ix. 20-25.
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dowdipov edyevelas.

208 IldAw ék 70D dorypacfévros kdnpovduov dvo &i-
Svpor yewdvrar undev [6TL w1 xelpas kal Tavras
&verd Twos olxovoulas| Spotov émpepduevor, piTe
Tols oWpagl wiTe Tals YvdpalsT O Uév yap vew-
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1 Cohn in translation suggests that maldwv or dmoydvwr has
fallen out after dpynyerév, since Ishmael, Esau, ete. could
not be called the founders of the race. Loosely, I think,
he might call them thls, as belonglng to the fami y If not,

perhaps 7&v Tod yevovs‘ <r@v> dpxnyerdv (yévos as often =
“ family ). For dpynyérys used absolutely ¢f. De Praem. 60.

% Founded on Gen. xxv. 5, 6 “ Abraham gave all that he
had to Isaac. But to the sons of his concubines Abraham
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marks common to all mankind to remind them that
those who have no true excellence of character should
not pride themselves on the greatness of their race.
But besides these common examples, the Jews have
others peculiar to themselves. For among the
founders of the race, there are some who profited
nothing by the virtues of their ancestors, proved to be
guilty of highly reprehensible conduct, convicted, if
not by any other judge, at any rate by their con-
science, the one and only court which is never misled
by oratorical artifices. The first was the father of 207
many children, begotten on three wives, not for
indulgence in pleasure but in the hope of multiplying
the race. But of his many sons, only one was
appointed to inherit the patrimony. All the rest
failed to show sound judgement and as they repro-
duced nothing of their father’s qualities, were ex-
cluded from the home and denied any part in the
grandeur of their noble birth.

Again, the one who was approved as heir begat 208
two twins, who had no resemblance to each other,
either in body or disposition [except in the hands, and
in these only for a particular act of policy].? For
the younger was obedient to both his parents and
won such favour that God, too, joined in praising
him, but the elder was disobedient, indulging without
restraint in the pleasures of the belly and the lower

gave gifts, and sent them away from Isaac his son.” Cf. De
Mig. 94 and note, vol. iv. p. 563.

® I agree with Cohn that this addition is incredibly silly,
and probably an interpolation, though it is true that Philo is
not at his best throughout this treatise. (The words refer of
course to Jacob’s disguising his hands with goat-skins, Gen.
xxvil. 16 and 23.) But on this and on the meaning of
olxovopia see App. p. 449.
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Tafews, ols é¢ dyabdv movypods yevo,uevovs‘ wvn-
oav ,uev ov8€v al 'n'a.‘re'pwv apeTaL, al & ev T l/le'Y]
KG.KLG.L ,prw. éBrazpav. exw 8 elmeiv erepovs ™y
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212 6 Plos.. 7ob 7@V "lovdalwy éfvovs ¢ mpeofiraTos
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1 Mmss. au0a8170ap.evos‘ (S) or amavladicas.
2 Mss. yéves OT yévous.

% Gen. xxvii. 27-29 and 39, 40. Of course to ascribe these
prayers to Rebecca as well as Isaac is a complete perversion
of the story.
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lying parts. Influenced by these he surrendered his
birth-right to his junior, then, at once, repenting of
the surrender, sought his brother’s life, and all

his concern was to act in such a way as would cause
grief to his parents. Therefore, for the younger they 209
prayed that he should be blessed above all others, all
which prayers God confirmed and would not that any

of them should be left unfulfilled. But to the elder

in compassion they granted an inferior station to serve

his brother, rightly thinking that it is not good for the
fool to be his own master. And if, indeed, he had 210
endured his servitude contentedly, he would have
been awarded the second prize for prowess in the
arena of virtue. As it was, by his wilfulness, a run-
agate from the excellent rule set over him, he brought
heavy reproaches upon himself and his descendants,

so that his life so little worth living stands recorded

as the clearest proof that to those who are unworthy

of nobility, nobility is of no value.

XXXIX. Now these belong to the erring class, evil 211
children of good parents, who gained no profit from
the virtues of their fathers, but suffered countless
injuries from the vices of their minds. But I can
cite others of the opposite and better class, whose
ancestors were men of guilt, but their own lives were
worthy of emulation and full of good report. The most 212
ancient member of the Jewish nation was a Chaldaean
by birth, the son of an astrologer, one of those who
study the lore of that science,” and think that the

® pabBijpara, though often “ mathematics”” in Philo, is here
definitely restricted to astrology ; ¢f. De Mut.71 ‘‘ The student
of the nature of heaven, whom some call the pafpparucds,” a
passage which also illustrates Philo’s regular assumption

that Abraham before his call believed in Chaldaean astrology ;
¢f. De Abr. 69 f.
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stars and the whole heaven and universe are gods,
the authors, they say, of the events which befall each
man for good or for ill, and hold that there is no
originating cause outside the things we perceive by
our senses. What could be more grievous or more 213
capable of proving the total absence of nobility in
the soul than this, that its knowledge of the many,
the secondary, the created, only leads it to ignore the
One, the Primal, the Uncreated and Maker of all,
whose supreme excellence is established by these
and countless other attributes of such magnitude
that no human reason can contain them ? Percep- 214
tion of these truths and divine inspiration induced
him to leave his native country, his race and paternal
home, knowing that if he stayed the delusions of the
polytheistic creed would stay within him and render
it impossible for him to discover the One, who alone
is eternal and the Father of all things, conceptual
and sensible, whereas if he removed, the delusion
would also remove from his mind and its false creed
be replaced by the truth. At the same time, also, 215
the fire of yearning, which possessed him to know the
Existent, wasfanned by the divine warnings vouchsafed
to him. With these to guide his steps, he went forth
never faltering in his ardour to seek for the One, nor
did he pause until he received clearer visions, not of
His essence, for that is impossible, but of His exist-
ence and providence. And, therefore, he is the first 216
person spoken of as believing in God,* since he first
grasped a firm and unswerving conception of the
truth that there is one Cause above all, and that it
provides for the world and all that there is therein.
And having gained faith, the most sure and certain

2 Gen. xv. 6.
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of the virtues, he gained with it all the other virtues,
so that by those among whom he settled he was re-
garded as a king,* not because of the outward state
which surrounded him, mere commoner that he was,
but because of his greatness of soul, for his spirit
was the spirit of a king. Indeed, they continued to 217
treat him with a respect which subjects pay to a
ruler, being awe-struck at the all-embracing great-
ness of his nature and its more than human perfection.
For the society also which he sought was not the
same as they sought, but oftener under inspiration
another more august. Thus whenever he was pos-
sessed, everything in him changed to something
better, eyes, complexion, stature, carriage, move-
ments, voice. For the divine spirit which was
breathed upon him from on high made its lodging in
his soul, and invested his body with singular beauty,
his voice with persuasiveness, and his hearers with
understanding. Would you not say that this lone wan- 218
derer without relatives or friends was of the highest
nobility, he who craved for kinship with God and
strove by every means to live in familiarity with Him,
he who while ranked among the prophets, a post of
such high excellence, put his trust in nothing created
rather than in the Uncreated and Father of all, he
who as I have said was regarded as a king by those
in whose midst he settled, a sovereignty gained not
with weapons, nor with mighty armies, as is the way
of some, but by the election of God, the friend of
virtue, who rewards the lovers of piety with imperial
powers to benefit those around them? He is the stan- 219
dard of nobility for all proselytes, who, abandoning

¢ Gen. xxiii. 6. E.V. ‘“Thou art a mighty prince among
us.” LXX Paoiders.
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@ Unless there is some independent tradition of Tamar’s
lineage, about which nothing is said in Gen. xxxviii. 6 ff.,
we must suppose that Philo assumes that, since she is not
said like Rebekah and Rachel and Leah to come of the line
of the patriarchs, she belonged to the idolatrous people
around. On Tamar see App. p. 450.

¢ 4.e. the husband of her youth, him to whom her virginity
was given. kouvptdios, which in § 114 was used in the ordinary
sense of a wedded or lawful mate, cannot mean this here, as
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the ignobility of strange laws and monstrous customs
which assigned divine honours to stocks and stones
and soulless things in general, have come to settle
in a better land, in a commonwealth full of true life
and vitality, with truth as its director and president.
XL. To this nobility not only did men beloved of 220
God aspire, but women also, who unlearnt the errors
of their breeding, the ignorance which led them
to honour the works of men’s hands, and became
schooled in the knowledge of the monarchical prin-
ciple by which the world is governed. Tamar was 221
a woman from Palestinian Syria, bred in a house and
city which acknowledged a multitude of gods and
was full of images and wooden busts and idols in
general.? But when passing, as it were, from pro-
found darkness she was able to glimpse a little ray
of truth, she deserted to the camp of piety at the risk
of her life, caring little for its preservation, if it were
not to be a good life. This good life she held to mean
nothing else than to be the servant and suppliant
of the one great Cause. Although she was married 222
to two brothers in turn, both of them wicked, to the
elder as her husband in the usual way,? to the younger
under the law of the duties of the next of kin,® as the
elder had left no issue, she nevertheless kept her own

the second marriage was as lawful as the first. The meaning
which it appears to have here is also found in Odyssey xv. 22,
and is noted in Stephanus, though not in L.. & S.
¢ Gen. xxxviil. 7f. ‘“ At Athens when a woman was left an
heiress (émixAnpos), without having a male kvpuos, or guardian,
the next of kin might claim her in marriage. This claim was
called émducaoia” (Dict. of Ant.). Though this law is very
different from the Hebrew law that the deceased husband’s
brother should marry the childless widow, they have this in
common, that they deal with the right possessed by the next
of kin to the woman’s hand.
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@ {.e. in the house of Laban, Mesopotamia (Gen. xxiv. 10).
® Gen. xxix. 24 *“ Laban gave Zilpah his handmaiden unto
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life stainless and was able to win the good report
which belongs to the good and to become the original
source to which the nobility of all who followed
her can be traced. But she, though a
foreigner, was, at any rate, a free woman, of free
lineage, and that perhaps of no little note. There 223
were women born beyond the Euphrates,® in the
extreme parts of Babylonia, who were handmaids
and were given as dowry ® to the ladies of the house
at their marriage. But when they had been judged
worthy to pass on to the wise man’s bed, the first
consequence was that they passed on from mere
concubinage to the name and position of wedded
wives, and were treated no longer as handmaids,
but as almost equal in rank to their mistresses, who,
indeed, incredible as it seems, promoted them to
the same dignity as themselves.© For jealousy finds
no home in the souls of the wise and free from its
presence they share their good things with others.
Secondly, the base-born sons of the handmaids re- 224
ceived the same treatment as the legitimate, not
only from the father, who might fairly be expected
to show the same kindness to the children of different
mothers, since his paternity extends to all alike, but
also from the stepmothers. They rid themselves
of hatred for the step-children and replaced it by an
extraordinary regard for their interests, while the 225
step-children returned their goodwill and honoured
their stepmothers as fully as if they were their natural
mothers. The brothers, though reckoned as half-

Leah his daughter for a hand maid to her,” and so Bilhah to
Rachel, ». 29.
¢ Or perhaps ‘““ recommended them for promotion,” which
the ordinary sense of mapaméumw = escort "’ rather suggests.
See Gen. xxx. 3 and 9.
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3 A 0 / \ \ \ -~ ’ \ 4
adeAndricovTar dud T6 un TUXEWY Yovéwy kal mdm-
mwy dvemMimTwy. s odk old’ €l Tis BlaBepwrépa

/7 3 N 3 ’ b ’ ~ b 3 0 ~
yévour’ Qv eloynois, €l pire Tols €€ dayabdv

1 At this point the important ms. F is mutilated ; its read-
. point © PO .
ing for the remaining sections are supplied by Cohn from the
ums. which he helieves to be a copy of it, and indeed its twin
(9emellus), known as Vaticanus 379,

2 So or peradoréov adrois Tols in all Mss. except the twin of
F just mentioned, which has 7{ rolvuv peradoréov 7ois, and this
Cohn adopts and translates * what have we to do (or share
‘ teilen ) with those who,” ete. But apart from the question
whether the s, evidence is weighty, this implies a use of
peradidewpe which I have never noted in Philo, who regularly

follows it with the genitive. Cohn and others seem to have
found a difficulty in adrod, for which Adyov has been proposed.
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brothers by blood, did not think it enough to give a
half affection to each other, but showed a twofold
increase of tenderness in the love which they gave
and received in return ; and the seeming defective-
ness in their relationship they made good by the
eagerness with which they hastened to unite both
families in harmony and reciprocity of feeling.

XLI. Must we not then absolutely reject the
claims of those who assume as their own precious
possession the nobility which belongs to others, who,
different @ from those just mentioned, might well be
considered enemies of the Jewish nation and of every
person in every place? Enemies of our nation, be-
cause they give their compatriots licence to put their
trust in the virtue of their ancestors and despise the
thought of living a sound and stedfast life. Enemies
of people in general, who even if they reach the very
summit of moral excellence, will not benefit thereby,
if their parents and grandparents were not beyond
reproach. I doubt indeed if any more mischievous
doctrine could be propounded than this, that avenging
justice will not follow the children of good parents

s

@ Mangey gives for 8/xa ‘“his exceptis,” and so Cohn.
But ““ Those who claim to be edyeveis because of their descent,
when their conduct was not edyewijs ewcept those whose con-
duct was edyerjs, though their descent was not, are eneinies,”
etc., is not sense. I have not found examples in prose for
the sense required here, but Aesch. Prom. 927 doov 76 7°
dpxew xal 76 SovAevew dixa is much the same.

If the sentence had been written as a statement in the reverse
form 7ols . . . 76 dMdTpiov, edyéverav, Smodvouévors o peradoréov
adrod, it would be perfectly natural, and the form here by
which adrod anticipates instead of follows the noun to which
it refers does not create a serious difficulty. érc Tolvwv as
in § 85 and § 141 =*‘ can we after this? ”
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PHILO

movypevopévots émarodovbicer Tipwpos Sikn urre
Tols éx movmpdv dyabols &ferar Tyuf, Tod véuov
Soripdlovros éxacrov adrov ép’ éavrob kal um
ovyyev@v dpetals 1) kaxiats émaivobvTos 7 KoAd-
{ovros.
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if they turn to wickedness, and that honour will not
be the reward of the good children of the wicked, thus
contradicting the law, which assesses each person
on his own merits and does not take into account the
virtues or vices of his kinsmen in awarding praise or
punishment.
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