(4731TIEPI TOY TIX O TQN OEIQN EXTIN
KAHPONOMOX KAI IIEPI THZ EIZ
TA IXA KAI ENANTIA TOMHZ

1 1. ’Ev pév 7 mpo tavtys ovvrdéer To mepl
pofdv s évijy én’ daxpifelas Siefridboper vuvt dé
mpokerrar {nrelv, Tis o Tdv Belwv mpaypdrwv
xAnpovdpos éotiv. émedn yap Oeomobévros o

2 goos rKovoe Moylov TowovTov: ‘6 wiefds gov
moAds éorar odddpa,” muvbdverar ddokwr ‘* déo-
mora, 7{ poi dwoels; éym 8¢ dmodvopar drexvos.
o 3¢ vf&g Maoéx' Tis oiKo'yevoﬁs pov oﬁfog Aa-
LaoKOS E)\LeCep, ” fcal‘. mx)\w e"n'eLS'r‘) épol odk
ekaas cmepya, ¢ 0é ouco-yevng pov K)\’qpo-

3 voprjoer pe. kaitot Tis ok dv TO Tob
xpnopwdodvros dfiwpa kai péyelos karamdayeis
dpwvos kal dyavns éyéveto, kai € i Sid Se'os,
d/\)(a TOL TQ mepryapet; émarouilovol yap ws
al a'cﬁoSpcu Nomar kol af un'epﬁa/\/\ovoae xapai.

4 360 rai Mwvaijs wxvo¢wvog oyo)\oyet Kal ﬁpaSv-
yAwooos vyevéolar, dp’ ob 1jpfaro S feds adrd
dadéyecbar. Kal dpevdiis orw 7 Tod mpodiiTov
paptupla: TOTE Yap €lkos TO pév dwrnTipiov

1 So Pap.: mss. pov 6 éx.

o Not the De Migratione, in which dwpéa not usfés is
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WHO IS THE HEIR OF DIVINE THINGS

AND ON THE DIVISION INTO EQUALS AND OPPOSITES

I. In the preceding treatise® we have discussed as 1
carefully as was possible the question of rewards.
Now our task is to inquire who is the heir of divine
things. When the Sage heard the oracular promise to
this purport, *‘ Thy reward shall be exceeding great,” 2
he answers with the question,  Master, what wxlt
thou give me ? I go hence childless. The son of
Masek, she who was bornin my house, is this Damas-
cus Eliezer.””? And again he says ** Since thou hast
given me no seed, he that was born in my house shall
be my heir” (Gen. xv. 1-3). Yet we3
should have expected that he (for who would not ?)
would have been struck mute and speechless in
amazement at the majesty and greatness of the Giver
of the oracle, if not for fear, at any rate for exceeding
joy. For men are tongue-tied by overwhelming joy,
as well as by violent grief. This it is that led Moses 4
to confess that he has become feeble of voice and slow
of tongue, ever since God began to hold converse with
him (Ex. iv. 10). And the testimony of the prophet
is true indeed. For at such times it is natural that

always used, but a lost treatise on Gen. xv. 1, part of which
verse is quoted in the second section.

¥ R.V, ‘“He that shall be the possessor of my house is
Dammesek Eliezer.”” {A.V. ‘“The steward of my house is
this Eliezer of Damascus.")
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dv vl 6 Sodlos novxdlew’ wavfdry,
movnpos €orar: peradibov wappnoias.

(] II. wére odv a'yet nappnmav OLK€7'7}9
'n-pog deamdryv; dp’ ody OTav NOuknrdTL pév
[474] éovTd undév | owedR, mdvra &8 mép Tob KerTy-
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¢u\o$e’a¢ro'rov e’K 'rofi ouwvelddros kpivy, mAelovt
xapd Xpw,u,evog éml T Hepa.'n'wv Ocot yevéobau, 1}
€l o0 mavros dvBpdimay 'yevovg eﬁaau\evae 7'0
yhis Owod kai OaddTTys dvaipduevos dxoveri
8 kpdTos; Tas 8¢ uhodeomdrovs Oepameias «al
Aevrovpylas 700 APpacp Swacvviotyow  dxpo-
TedevTiov Aoylov Tob yxpnobévros adrod 7& viei
“8dow oov kal 7@ oméppati oov mlocav T
yiv TavT, kal évevdoynbioovrar év & omépuarti
ogov wdvra T4 é'@v"q S VS, dv@’ & tﬁwﬁkovaev
*ABpadyu o 1ra'r'r,p oov 77)5‘ e;u)s ¢wv1;s, Kai
eq‘nJ/\afe ~ra mpooTdypard pov. Kaz Tas ewo?\as
pov kal Td Sikardpard pov kal Ta vouwud pov.
9 péywoTov 8 éykdpov olkérov umdevés v Ay
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WHO IS THE HEIR, 4-9

the organ of speech should be held in check, while
the language of the understanding becomes articu-
late and flows in resistless stream, as its wisdom pours
forthbeauty after beauty, not of words but of thoughts,
with a power as easy as it is sublime. Yet courage 5
and well-timed frankness before our superiors are
admirable virtues also, so that there seems to be more
truth than comedy in the words of the comic poet,*

The servant, trained to keep a quiet tongue *

‘Whate’er befalls, is sure to prove a knave.

Grant to thy man some measure of free speech.

II. When, then, is it that the servant 8
speaks frankly to his master ? Surely it is when his
heart tells him that he has not wronged his owner,
but that his words and deeds are all for that owner’s
benefit. And so when else should the slave of God 7
-open his mouth freely to Him Who is the ruler and
master both of himself and of the All, save when he is
pure from sin and the judgements of his conscience
are loyal to his master, when he feels more joy at
being the servant of God than if he had been king
of all the human race and assumed an uncontested
sovereignty over land and sea alike? The loyalty of 8
Abraham’s service and ministry is shewn by the con-
cluding words of the oracle addressed to Abraham’s
son, ‘I will give to thee and thy seed all this land,
and all the nations of the earth shall be blessed in thy
seed, because Abraham thy father hearkened to My
voice and kept My mJunctlonS, My commands, My
ordinances and My statutes” (Gen. xxvi. 8-5). Itis9
the highest praise which can be given to a servant
that he neglects none of his master’s commands, that
never hesitating in his labour of love he employs all

@ Menander.
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npoordfn & Seamdrys SAywpelv, ddrkvws 8¢ Kar
dlomdvws vmép Svvapw mdvra omovddlew aloiy
10 yvouy karopfody. III. elol peév
odv, ols drxovew AM’ ol MNyew éumpemés, éP’
v Myerar “‘ owdma kai drove,” mdykadov map-
dyyedua. OpacvraTov yip kal Aadiorarov dpabia,
73S wp&‘n'ov y,e'v éotw dros novyia, BEJTepov 5é
mpogoxy Ty v T wpquepo,u.e’vwv dxois.
11 pndets pévro voy,wti'rw 'rovT’ a.v‘ro y.ovov e’p,-
daivealar 81 708 “‘ cwwma ral drove,” dMa kal
mpotpépacfor Svvardrepov érepov: od yap mapavel
udvov yAdTTy Ocwmdy kal doly dkovew, dAAA
12 kai Yuyf) Tavra walbelv duddrepa. moMoi yap
én’ drpdagw tjkovrés Twos ovk émAtbact Tals
Siavolars, dAN' & w mAavdvrar kai pvpia wepl
puplwy éavrols Bueépyovrar, & ovyyevikd, T4
d0veia, 1o B, 7a Kowd,! v elkds B v 7O
mapovre un peuviclor, wdvd® s émos elmetv
ééfs ovvaplfuodpevor, kal da Tov év éavrols
moAdy Bpodv dduvvarodor Tol Aéyovros dkpodofarr
Adyer yap éxeivos domep odk év avlpddmois, dAN
év dyfiyors dvdpudow, ols dra pév éorw, droal
135’ odk évewow. éav odv pundevi Tow
#wbev émporrdvrwv 1) &vdov Tapevopévwr mpay-
pdrwv & vobs dfudon mpooodelv, dAN’ Zpeuiav
dyaywv kal rjovydgas mpds Tov Aéyovra éavTov
amotelvy, ocwmioas kard 76 Mwveéws map-
dyyedpo Sumjgerar perTd ThHs wdons wpoooxdis
dkpodaacfas, érépws &’ odk dv loxvoat.
1 Wend. dnubdoe: Cohn xowd: the Papyrus according to

Wend. has sex litteras evanidas: the mss. omit altogether.
I prefer xowd as the regular antithesis to (5w in Philo.
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WHO IS THE HEIR, 9-13

and more than all his powers as he strives by sound
judgement to bring all his business to a successful
issue. III. There are indeed some whom it 10
befits to hear but not to speak, those to whom the
words apply, * Be silent and hear ”’ (Deut. xxvii. 9).
An excellent injunction ! For ignorance is exceeding
bold and glib of tongue ; and the first remedy for it is
to hold its peace, the second to give ear to those who
advance something worth hearing. Yet let no one 11
suppose that this exhausts the significance of the
words *‘ be silent and hear.” No, they enjoin some-
thing else of greater weight. They bid us not only
be silent with the tongue and hear with the ears,
but be silent and hear with the soul also. For many 12
who come to hear a discourse have not come with
their minds, but wander abroad rehearsing inwardly
numberless thoughts on numberless subjects, thoughts
on their families; on outsiders, on things private and
things publie, which properly should be forgotten for
the moment. All these, we may say,?form a series of
successions in the mind, and the inward uproar makes
it impossible for them to listen to the speaker, who
discourses as in an audience not of human beings,
but of lifeless statues who have ears, but no hearing
is in those ears. . If then the mind deter- 13
mires to have no dealing with any of the matters
which visit it from abroad or are stored within it, but
maintaining peace and tranquillity addresses itself
to hear the speaker, it will be * silent,” as Moses
commands, and thus be able to listen with complete
attention. Otherwise it will have no such power.
IV. For the ignorant then it is well to 14

@ Or “ All or practically all,” &s éwos elwetv serving, as
usual, to qualify a round statement.
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IV. 7ois p,év odv duabéo avy.d)e'pov jovxia, Tols
3¢ émoriuns ed)l.ep.evo:.s Kai a,ua dirodeomdTors
dva'yxam‘ra'rov U/ ﬂappnaw, KTHpa. )\e-ye'ral. 'yovv
& Efaywyj- “ kipos modepsjoer mép Tudv,
Kal Yuels oupjoere,” kal xpnouds €bfs dmdkerrar
Toudoder Kai elme | wdpios mpos Mawvody: =(
Pods 'Tl’pOS p.e ;7 s Béov Kai cLwmay roz‘zs ,quév
dfwov drofjs épodvras kal }\e'yew 'rovg épwe
o'ozﬁm.s Hebw ﬂemm'evxo'rag KO.L ) ‘u.ovov Aéyew
aov npep.w., aMa ral p,era Kpavyfs y.eLCovog
eK,Boav, ov oTdpatt kai yAdTry, & v dépa
)\oyog exen aanLpovpevov aiolnTov dxof) yiveoou,

d T mappovTe KaL p.eya)\quwvo-ra'rw x/lvxng
dpydve, 0B Ovmrds uév drpoars odde els, o O
ayévnros kal ddlapros upévos. 7O yap vonris
&ppoyc’as eﬁofpy,om'ov Kal o'zfp.gbwvov ;Le')\os °
vonTos pHouoLkds  pévos Ka'ra)\aﬁew ikavds, TEV
3¢ & aw@naa qupop.evwv ovd¢ €ls. o}tov o7 Tod
diavolas dpydvov kara Ty 8id macgdv 7 Sis dua
macdv cvpudwviav ényodvTos 6 drpoatns woavel
muovldverar wpos dAjlerav od muvbavdpevos—
wdvra yap yvapipuo Bed— ‘i Bods mpos pé;”’
ko’ ixegiav xaxdv dmorpomijs T kar edyapioTiov
petovoias dyaddv 1) kata dupdrepa; V. Addos
3¢ oltws & loywédwros wai PBpadvylwooos Kai
dloyos elvar dokdv dvevploxerai, wore [ uév
o0 pdvov Aywv dAAa kai Bodv elodyetar, érépwb
8¢ dmavorw kai ddaoTdTew YpWuevos Adywv
soun.  “ Mwvois 7 ydp dnow ‘‘ éddAer, kai o
oY wvoils ” ydp ¢ ,

¢ Or “Why dost thou shout?” But the other is more
probably Philo’s interpretation, since he implies that God
does not disapprove of Moses’ speaking.
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WHO IS THE HEIR, 14-17

keep silence, but for those who desire knowledge and
also love their master, frank speech is a most essential
possession. Thus we read in Exodus, “ The Lord will
war for you and ye shall be silent,” and at once there
follows a divine oracle in these Words, ‘“ What is it
that thou shoutest to me ?”’¢ (Ex. xiv. 14, 15). The
meaning is that those should keep silent who have
nothing worth hearing to say, and those should speak
who have put their faith in the God-sent love of
wisdom, and not only speak with ordinary gentleness
but shout with a louder cry. That cry is not made
with mouth and tongue, through which, as we are
told, the air assumes a spherical® shape and thus is

rendered perceptible by the sense of hearing, but by’

the organ of the soul, uniting all music in its mighty
tones, heard by no mortal whatsoever, but only by
Him Who is uncreated and imperishable. For the
sweet and harmonious melody of the mind’s music
can only be apprehended by the mind’s musician,
not by any of those who are entangled in sense. But
when the full organ of the understanding sounds forth
its symphony of the single or double octave, the
Hearer asks—asks we may call it, though He does not
really ask, since all things are known to God—* What
is it that thou criest so loud to me ? ”’ Is it in sup-
plication for ills to be averted, or is in thanksgiving
for blessings imparted, or in both? V. And he that
seemed to be feeble of speech and slow of tongue and
wordless is found to be so loquacious, that in one place
he is represented as not only speaking, but shouting,
and in another as pouring forth a stream of words
without cessation or pause. .For *‘ Moses,” we read,
“ was talking to God, and God was answering him

® See App. p. 567.
291

16

17



18

19

PHILO

Oeos amexpivero adrd dwvi,” ob kard ovv-
’A ’A IA ’M\ \ / 4
Tédewav éNdnoev, MG katd pnkvvouévmy mapd-
Taow éAdAet, kai 6 BOeds ol kard ovvrédetaw
> 14 ] £ ] IR Y Ay -~ k] ’ o
édidafev, AAX’ alel kal ovveyds dmexpivero. Smov
3¢ dmdkpiois, éxel mdvTws épdtyois.  épwTd 8¢
ékaoros 6 p1) émioratar, palelv dEudv yvovs Te
T@v els émoriuny ddehpdTaTor épyov  elvar
Inreiv, épwrdy, muvldveolar, undév doxelv eldévau
undé 7 oleclar maylws karetdndévar. godoi pév
. L4 ~ A 4 -~ ~ L4
otv ddnynTi) kal didackdAw ypdvrar Oed, of &
3 /’ ~ ~ A vy !/ “ 4
dredéarepor T Godd. 810 Kai Aéyovar ‘ AddAnooy
o npiv, kai p1) Aadelrw mpos Nuds o Beds, pi
more dmofdvwpev.” TooavTy 8’ dpa xpijTar
mappnole 6 doTelos, GoTe ob pdvov Myew kai
Bodv, dAX dn kal xaraBodv é§ dMnbods miorews

1 3 A} ’ -~ 7 ~ Ay Al
20 kat amo yvnolov Tod mwdfovs Oappel. TO yap

[476]

€ b A £ ~ k] ~ A < / 3 bl 1
€l pév deets abrois v dpapriav, dpes- el B¢
;m, efa)\eu/mv pe éx Ths Bcﬁ)\ov oov ﬁs‘ e'ypaz/lag
Kal T0 H"'? e'yw év yacn'pl. ekaﬁov mdvTa TOV Aady
TobTOV, 1) éyw érexov adTdv, 6TL Aéyets pois Adfe
adTov €ls TOv KOAmov oov, wael dpar Tifnvés Tov
4 »» 1 1 (£ ’ /’ .
OnAdlovra;”’ kal 76 ‘‘ wélev por xpéa Sodvar
~ -~ A
wartl TG Aad TovTw, 61t KAalovaw ém’ éuol; )
/ \ 7 ’ " ~ A} p4
mpdPora kal Bdes opaynoovrar i) mav TO dios
1fs faddoons ovvaylOfoerar xai dpréoer;”  kai
70 ‘' kipie, 816 T{ | éxdrwoas Tov Aadv TobTov;
kal Wa 7i dméoTadkds pe; kai dP’ od memdpevuar
mpos Papacr Aadijoar émi 7H 6@ Svdparte, éxdkwoe

@ rapararicds is the technical term in the Greek gram-
marians for the imperfect tense. On xard cuvrélewawv or
suvrehkds see App. p. 567.
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WHO IS THE HEIR, 17-20

with a voice ” (Ex. xix. 19). We do not have the
tense of completed action ‘‘ he talked,” but the
tense of prolonged and continuous action® ‘‘ he was
talking ”’; and similarly God did not teach him (as
a complete action) but was answering him always
and uninterruptedly. Now an answer always pre- 18
supposes a question; and everyone asks what he
does not know, because he thinks it good to learn and
is aware that of all the steps which he can take to
get knowledge, the most profitable is to seek, to ask
questions, to think that he has no knowledge, and not
to imagine that he has a firm apprehension of any-
thing. Now wise men take God for their guide and 19
teacher, but the less perfect take the wise man ; and
therefore the Children of Israel say * Talk thou to us,
and let not God talk to us lest we die "’ (Ex. xx. 19).
But themanof worth has such courage of
speech, that he is bold not only to speak and cryaloud,
butactually to make an outery of reproach, wrung from
him by real conviction, and expressing true emotion.
Take the words ‘‘ if Thou wilt forgive them their sin, 20
forgive them ; but if not, blot me out of the book
which Thou hast written ”’ (Ex. xxxii. 32) ; and *‘ Did
I conceive all this people in the womb, or did I bring
them forth, because Thou sayest unto me, * take them
to thy bosom, as a nurse lifts the suckling ’? " (Num.
xi. 12) ; or again ‘* Whence shall I get flesh to give
to this people, because they weep against me?
Shall sheep and oxen be slaughtered, or all the meat
that is in the sea be collected and suffice ? ” (Num. xi.
18, 22). Or ‘“ Lord, why hast Thou afflicted this
people and why hast Thou sent me? And ever
since I went to Pharoah to speak in Thy name, he
has afflicted the people, and Thou hast not saved
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WHO IS THE HEIR, 20-23

Thy people ” (Ex. v. 22, 23). Anyone would have
feared to say these or like words, even to one of the
kings of particular kingdoms ; yet he had the courage
to utter these thoughts to God. He reached this 21
limit, I will not say of daring in general but of good
daring, because all the wise are friends of God, and
particularly so in the judgement of the most holy law-
giver. TFrankness of speech is akin to friendship. For
to whom should a man speak with frankness but to his
friend? And somost excellentisit,that in the oracles
Moses is proclaimed the friend of God (Ex. xxxiii. 11),
to shew that all the audacities of his bold discourse
wereutteredin friendship,rather thanin presumption.
For the audacity of rashness belongsto the presumptu-
ous, the audacity of courage or confidence to a friend.
VI. But observe on the other hand that confidence 22
is blended with caution. For while the words
“ What wilt thou give me ” (Gen. xv. 2) shew confi-
dence, ‘‘ Master,” shews caution. While Moses
usually employs two titles in speaking of the Cause,
namely God and Lord, here he uses neither, but
substitutes ‘“ Master.” In this he shews great
caution and exactness in the use of terms. It is
true that “ Lord ” and * Master ”’ are said to be
synonyms. But though one and the same thing is 23
denoted by both, the connotations of the two titles
are different. Kidpws (Lord) is derived from «vpos
(power) which is a thing secure and is the opposite
of insecure and invalid (&xvpos), while Secwérys
(master) is from Secpuds (bond) from which I believe
comes oéos (fear). Thus Serwérys is a lord and some-
thing more, a terrible lord so to speak, one who is
not only invested with the lordship and sovereignty
of all things, but is also capable of inspiring fear and
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s lows Tmolpferal mis, dAa Ty dvaxexpa-
29 pévy ovpdwriav. dmljoTws odv edwyoduar Tod

1 wmss. deomébrys: Pap. Secuwr,
2 mss. (and Pap.) Siahdorra.

¢ See App. p. 567.
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WHO IS THE HEIR, 23-29

terror ; perhaps too, since he is the bond of all things,
one who holds them together indissolubly and binds
them fast, when in themselves they are dissoluble.
He who says, ““ Master, what wilt thou 24
give me ? ”’ virtually says no less than this, “ I am not
ignorant of Thy transcendent sovereignty ; I know
the terrors of Thy power; I come before Thee in
fear and trembling, and yet again I am confident.
For Thou hast vouchsafed to bid me fear not ; Thou 25
hast given me a tongue of instruction that I should
know when I should speak (Isaiah 1. 4),% my mouth
that was knitted up Thou hast unsewn, and when
Thou hadst opened it, Thou didst strengthen its nerves
for speech ; Thou hast taught me to say what should
be said, confirming the oracle ‘ I will open thy mouth
and teach thee what thou shalt speak’ (Ex. iv. 12).
For who was I, that Thou shouldst impart speech to 28
me, that Thou shouldst promise me something which
stood higher in the scale of goods than ‘gift’ or
grace, even a ‘reward’. Am I not a wanderer from
my country, an outcast from my kinsfolk, an alien
from my father’s house ? Do not all men call me
excommunicate, exile, desolate, disfranchised ? But 27
Thou, Master, art my country, my kinsfolk, my
paternal hearth, my franchise, my free speech, my
great and glorious and inalienable wealth, Why 28
then shall I not take courage to say what I feel?
Why shall I not inquire of Thee and claim to learn
something more? Yet I, who proclaim my confi-
dence, confess in turn my fear and consternation,
and still the fear and the confidence are not at war
within me in separate camps, as one might suppose,
but are blended in a harmony. I find then a feast 29
which does not cloy in this blending, which has
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m i ral 0'170309, * émedny 16T€ Kaupds évrvyyd-
vew yéveow T& memonkdTi, O6Te TRV Eavris

31 o0dévetav Eyvwkev. 70 8¢ “7i por ddoeis;”’
o0k dmopoivtds doTi dwwv) pdMov 7 émi TH
whifer xal peyéder Gv dmilavkey dyaldv ed-
xapioTobvros. “‘ T{ por dddoes;”’ Erv yap <i7'ro-
Aeimeral Tu w?\eov wpooSom)aaL, ddbovor uév, cﬁ
<[JL)\03wpe, ai oal xapc-res' Kal am'epuypaqSoc Kal
opov 1) TedevTy odk éxovoal, Y@V Tpomov TAEiw®

32 7Gv dmavrlovpévwy dvouPpodoal.  okomely 8¢
dwov od pdvov Tov alel mAnuuvpodvra xeyudppovy
TAY odv edepyedidv, dAG" kai Tds dpdopévas
ﬁp,&)v dpovpas- el 'y&p mEPLTTOV dvaxv@elfn 70
pedua, )\L'U,VQ)SSS Kac Te)\;LaTwBGS avTi Kapmo=
ddpov 'y'qg éorar 1O 1T€3cov. mpos equopmv otv?
pepeTpyuévns, AN’ odk duérpov del Tis émip-

1 mss. rehelwy (Pap.?).
2 Mss. yap (some with Pap. ov).
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WHO IS THE HEIR, 29-32

schooled my speech to be neither bold without
caution, nor cautious without boldness. For I have
learnt to measure my own nothingness, and to gaze
with wonder on the transcendent heights of Thy
loving-kindnesses. And when I perceive that I am
earth and cinders or whatever is still more worthless,
it is just then that I have confidence to come before
Thee, when I am humbled, cast down to the clay,
reduced to such an elemental state,® as seems not
even to exist. VII. And the watchful 30
pen of Moses has recorded this my soul’s condition
in his memorial of me. For Abraham, he says,
drew near and said, ‘ Now I have begun to speak to
the Lord, and I am earth and ashes’ (Gen. xviii. 27),
since it is just when he knows his own nothingness
that the creature should come into the presence of
his Maker. The words ¢ What wilt Thou give me ?’ 31
are the cry not so much of uncertainty as of thankful-
ness for the multitude and greatness of the blessings
which one has enjoyed. ‘ What wilt Thou giveme ?’
he says. Is there aught still left for me to expect ?
Lavish indeed, Thou bounteous God, are Thy gifts
of grace, illimitable without boundary or end,
welling up like fountains to replace and more than
replace what we draw. But we should look not only 32
to the ever-flowing torrent of Thy loving-kindnesses
but also to the fields—they are ourselves—which are
watered by them. For ify the stream pour forth in
over-abundance, the plain will be marshy and fenny,
instead of fruitful soil. I need then that the inflow
on me should be in due measure for fertility, not un-

¢ See App. p. 567.
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TeKvov yap Kou, oTeipay old’ 1 !IIUX‘I)V 6 T4 pm
owa ¢epwv Kai T4 TdvTa yewdv ;.Ley.cmyxag, e’ﬂ-eL
kai xdpw Ewras éfalpetov 7@ SiopaTikd yéver 0
pndémote orepwlijvar kal droxfioql, @ kai adTds
mpooveunlels édiepar rhpovdpov Sikalws. d-
ofeorov yap adrd karabewpevos ailoxiorov elvar
vouilw Ty éuavtod €pecw® Tob kalod mepudeiv
kaTadvleicay. (kérns ody ylopar kal moTvidpor,
va. omepudrwv kal éumvpevudTwv dmoTvdouvwv
70 dpetis dvaxainTar kai dvapAéynTar cwriipiov
7 a 4 b3 A /’ -~
€yyos, 6 )\ayzraSevop.ev,ov ewaM‘r;éoes 3m‘5oxaig
iocoypdviov yemjgetar kdopw.  (HAov kai Tols
doknrikois Edwkas Tékvwv TOY Yuyis omopds

1 mss. émifnrd Téxvov xrhoacboc (Pap. pavew re kac?).

* My correction for Mss. and Pap. ¢vow; see App. p. 567.
But another, and possibly preferable, solution would be 705
<phodkdrov agreeing with éuavrod.
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WHO IS THE HEIR, 33-38

measured. Therefore I will ask ‘ What wilt Thou 33
give me?’ Thou whose gifts have been countless,
almost to the very sum of what human nature can
contain. For all that I still seek to learn and to
gain is but this * Who should be a worthy heir of
thy benefits ?’ Or shall I go hence child- 34
less (Gen. xv. 2), the recipiént of a boon shortlived,
dying with the day, passing swiftly to its doom ; I,
who pray for the opposite, a boon of many days and
years, proof against decay or death, so that it can lay
the seed and extend the roots, which shall make the
growth secure, and raise and uplift the stalk heaven-
wards. For man’s excellence must not tread the 35
earth, but press upwards to heaven, that it may
banquet there on incorruption and remain unscathed
for ever. For I know that Thou, who givest® being 36
to what is not and generatest all things, hast hated
the childless and barren soul, since Thou hast given
as a special grace to the race of them that see that
they should never be without children or sterile.
And I myself having been made a member of that
race justly desire an heir. For when I contemplate
the race’s security from extinction, I hold it a deep
disgrace to leave my own desire of excellence to
come to naught. Therefore I beseech and suppli- 37
cate that out of the smouldering tinder and embers
the saving light of virtue may burn up with full flame
and carried on as in the torch-race by unfailing suc-
cession may be coeval with the world. Also in the 38
votaries of practice Thou hast implanted a zeal to sow
and beget the children of the soul, and when they

% A curious use of ¢épw, but paralleled by De Mut. 192
T Ths Yuxis ¢pépovrt kal adfovre kal wAnpodyre Kapmwods Oeq;
¢f. ibid. 256.
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em-w 1) éx duhjuaros dANG w7 €€ dipevdois qbl)\w.s
iy o-va'raeewa, quacw y.'r)Sev vwooﬂ'e:.kap.evog 7
[479] Zan) n ovv aLaonaec, 'q waow wxvap,em;, | ﬁs‘
dvépaoTos obdels, Ny Oéomowav pév oi moMol,
Oepdmaway 8¢ of dorelor voullovow, odx dAXS-
¢vdov 7 dpyvpdvyrov, AN’ olkoyevi} kal Tpémov

s A reminiscence of Plato, Phaedrus 245 o. See note
on 249.

® Philo curiously ignores the quite common use of ¢\eir
=to kiss. Possibly it may have carried with it the idea of
a kiss given in true affection, which was absent in the
compound.
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WHO IS THE HEIR, 38-42

are thus endowed they have cried out in their plea-
sure, ‘ The children, wherewith Thou hast shewn
mercy to Thy servant’ (Gen. xxxiii. 5). Of such
children innocence is the nurse and fostermother ;
their souls are virgin and tender and rich in nature’s
gifts,® ready to receive the glorious and divine im-
pressions of virtue’s graving. Tell me this too, 39
whether the son of Masek, she who was born in my
house, is fit to become the heir of thy gifts of grace.
For till now I have not received him whom I hope for,
and he, whom I have received, is not the heir of my
hopes.”

VIII. Who Masek and her son are is a matter for 40
careful consideration. Well, the name Masek is
interpreted *“ From a kiss.” Now * kiss ”” is not the
same as ‘‘loving.” The latter appears to signify
the uniting of souls which goodwill joins together,
the former merely the bare superficial salutation,
which passes when some occasion has caused a
meeting. For just as in dvaxdprew (rising up) there 41
is no idea of xiémwrerv (stooping) nor in kavawivew
(swallowing) the whole idea of wivew (drinking), nor
in pdpourmos (pouch) that of imwmos (horse), so neither
in karagideiv (kissing) do we have ¢ideiv (loving).b
For people bowing to the hard necessities of life
in hundreds of cases greet their enemies thus.
Who then she is, with whom we are brought into 42
contact ““ from ”’ or ‘‘ in consequence of a kiss,” and
not from true friendship, I will shew without
disguise. It is the life of the senses, the assured
possession of us all, for which all have a feeling of
affection. The multitude regard her as a mistress,
the good as their servant, not a servant of alien race
or purchased with money, but homeborn and in a
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TV o;LoqEvon. odTor kal memaidevvral Ka’ragbc-
Aelv admiy, o0 duleiv, éxeivor 8¢ Smeppuds dyamdy
43 kai Tpmo@vrrov Nyetobas. AdBav & o
piodpetos ovdé Ku.'ragbckqoac Surmjoerat Tas mpoo-
Kela\npwyevag TR AoKNTIKD vaayecs, aAx’ v77'o-
pr'ews Kal a//evSwv mAaoudTwy avnprnst‘ 7oV
éavrod Blov, doavel Suaxepalvwv, oV 7pos a?\nf)el.av
alydv, ¢nolv: “ otk Heudbny raraddoor Ta
madio pov kal Tas OGuyarépas’ elxdtws ye kai
TPOONKOVTWS* €lpwvelay Yop ety draTaAAdKkTws
44 érabevOnpev. dydmmoov odv dperds kal domacat
Yoxh ™4 aeav’roﬁ Kal qSlf)\'qoov Svtws, Kal fKLoTA
ﬁov)\nm) 7'0 qSL)\cas ﬂapaKOI.L[.La moLely, Ka‘racﬁc)\ew.
,u.'r‘] 'yap éoTw a.m'acs en pepls 1) xAnpovopia év
T® 0H olkw; ody s ai AMSTpiar éloylolinoav
mapd. col; 1) ob wémparas adrds, kai karépayes
70 dpyvpiov,” o undé eloadbis dvaxopicacfo
durbfis 7o odoTpa, kai T4 AVTpa kaTedndords;
mpoamotod vy Povdecfar katagidelv 6 wdou Tols
Kpirals domovdos. aAX’ ot yauBpovt
karaddioer Mawvofls, dAX’ dmé ywnolov Tob
gbvx”qs wa@ovs <75LA1;0€L' “ epidmae ”  ydp Pnow
adTédy, Kai ‘qo’ﬂ'aaaw-o aM'r))\oug.”
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1 So Mangey and Wend.: mss. and Pap. 'Aapar. It may
be questioned whether this is not what Philo wrote, by con-

fusing Ex. xviil. 7 with iv. 27, where Moses meets Aaron
(cwiyryoey abrg o o o Kal Kafeq.)l)\'qcrav dAN%hovus),
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WHO IS THE HEIR, 4245

sense a kinswoman. The wise have been trained
to greet her with a kiss, but not to love her, the
others to love her deeply and regard her worthy of
a triple measure of their affection. Now 43
Laban the virtue-hater will not be able even to kiss
the qualities which are allotted to the Man of
Practice. Still since he has made hypocrisy and false
inventions the cardinal principle of his life, he says,
as though in dudgeon, though he has no real grief,
“I was not held worthy to kiss my children and my
daughters ”’ (Gen. xxxi. 28). The refusal of the
_kiss is natural and proper. For we the children have
been trained to hate dissimulation, with a hatred
that refuses all dealing. Hold then the virtues dear, 44
embrace them with thy soul and love them truly,
and thou wilt never desire to be the maker of that
travesty of friendship, the kiss. ‘‘ Have they, we
shall say, any part or inheritance in your home ?
Were they not counted as aliens in your sight, or
have you not sold them and devoured the money ? ”
(Gen. xxxi. 14, 15). You devoured the price of
their redemption, lest you should ever again be able
to buy them back. And now you pretend to wish
to kiss them, you in the judgement of all their deadly
foe. Moses on the other hand will not
kiss his father-in-law, but loves him with genuine
heart-felt affection. For ‘“he loved him” we
read ““ and they greeted each other’ (Ex. xviii. 7).
IX. Now there are three kinds of life, 45
one looking Godwards, another looking to created
things, another on the border-line, a mixture of the
other two. The God-regarding life has never come
down to us, nor submitted to the constraints of the
body. The life that looks to creation has never risen
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1 Pap. between {wns and Bdpos inserts avryer. May this
perhaps stand for ’Avratecov? The myth of Antaeus, who
became helpless when lifted by Heracles from the ground,
would suit the parable well. Cf. Zwvgewos De Cher. 18,
Tavrdeios below, §269. It is true of course that these stories
were far better known than that of Antaeus.

@ This description of the *“ mixed life” closely resembles
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WHO IS THE HEIR, 45-49

at all nor sought to rise, but makes its lair in the
recesses of Hades and rejoices in a form of living, which
is not worth the pains. It is the mixed life,® which 46
often drawn on by those of the higher line is possessed
and inspired by God, though often pulled back by the
worse it reverses its course. And when the better
life placed as a weight on the scales completely pre-
ponderates, the mixed life carried with it makes the
opposite life seem light as air in the balance. Now 47
Moses while he gives the crown of undisputed victory
to the Godward kind of life, brings the other two
into comparison by likening them to two women, one
of whom he calls the beloved and the other the hated.
These names are very suitable, for who does not look 48
with favour on the pleasures and delights that come
through the eyes, or the ears, or through taste and
smell and touch ? Who has not hated the opposites
of these —frugality, temperance, the life of austerity
and knowledge, which has no part in laughter and
sport, which is full of anxiety and cares and toils,
the friend of contemplation, the enemy of ignorance,
which puts under its feet money and mere reputation
and pleasure, but is mastered by self-restraint and true
glory and the wealth which is not blind but sees.
Now the children of virtue, the hated
one, are always the senior. X. And Moses holds them 49
to be by their nature worthy of the rights of the
senior, even though they be younger in point of

that of the aokyr4s in De Som. i. 151, who is midway between
the wise who live in the Olympian region and the bad
who live in the recesses of Hades. In fact the ‘ mixed”
seems to represent the ordinary virtuous man (6 wpoxémrrwy),
and in the sequel is equated to the Hated Wife and to Leah,
both of whom regularly represent Virtue, For the last part
of the sentence see App. p. 568.
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1 mss. walawds (Pap. wakios).

¢ QOr, if the kai, is retained, ‘“ And if any be younger in
point of years, even them too in virtue of their nature does
Moses hold worthy,” etc. In this case raura, and conse-
quently the text quoted from Deuteronomy, is restricted to
the vedrepa xpbvy. Philo implies, what he actually argues
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WHO IS THE HEIR, 49-52

years,® for he gives them the double portion, and
takes from the others their half-share. ‘ For if a
man,” he says, ‘‘ has two wives, one beloved and one
hated, and both bear him children, when he purposes
to divide his possessions, he shall not be able to
adjudge the elder’s rights to the son of the beloved
(that is, of Pleasure) for he is but ‘ young,’ even if
years have made him grey-headed, but to the son of
Prudence, the hated wife, the son who from earliest
childhood is an ‘ elder,” he must give these rights and
thus assign to him a double portion ” (Deut. xxi.
15-17). Now we have given the allegorical inter- 50
pretation of this more closely elsewhere ¢ and there-
fore let us turn to the next part of our theme. One
thing however we must first point out, namely that
we are told that God by opening the womb of the
hated wife brought to its rising the birth of worthy
practices and excellent deeds, while she, who was
thought to be beloved, immediately became barren.
For “ the Lord ” it runs “ seeing that Leah is hated 51
opened her womb, but Rachel was barren”” (Gen. xxix.
31). Is it not just then, when the soul is pregnant
and begins to bear what befits a soul, that all objects
of sense become barren and incapable of child-
bearing, those objects which find acceptance with
us ‘“‘ from the kiss ” and not through genuine friend-
ship. XI. This life of the senses, then, which he calls 52
Masek, has for her son each one among us who
honours and admires the nurse and foster-mother of
our mortal race, that is Sense, on whose just-fashioned
form the earthly mind, called Adam, looked and gave

in De Sobr. 22, that the words of Deut. make the son of the
Beloved to be, in the literal sense, the elder.
» In Leg. AU. ii. 48, De Sac. 19 ff., De Sobr. 21 ff.

309



PHILO

53 Ly ékelvnsl u'wé,u.aaev. “ e’Ka')\eae” yap anaw
* ’ASa,u. 76 dvopa Tis 'yvvau(og adTod an, on
adty pimyp wavtwv Tdv {dvrwv,” Tév mpds
aMjbetar Tov Yuxns Tevmrdrwy Smov PBlov. of
3¢ (dvres Ovrws pmrépa pév  éExovor godlav,
alolnow 8¢ Sovdny mpos Vmmpeoiav émoriuns Smwd
gbvaewg Snp,covp'y'q@ewav.

54 Ovo,ua d¢ 'rov 'yewnﬂewog éx Z_:umg, nv éx qSL)h']-
potos éyvwpioaper, SiacvvicTnor Aapaokdr’ —ro 8¢
peradndfév éorw alfpa odxrxov,—opddpa Svvards
KU.I‘. evfvBorws admcov pév 7o odpa ainédpevos,

65 aipa 8¢ I:an]v Y evac,u,ov. €7T€L8'f] 'yap l//vxn Scxwg
)\e'ye'ral. 17 T€ 6An kal 76 nyey,ovmov adtiis uépos, 6
Kuplws elmelv Poxn Puxis éor, kabdmep SPpfaduds
8 7€ KvKkdos ovpmas Kal TO kvpidTaTov ;J.e'pog 'rc‘)
@ ﬂ)\eﬂopev, édofe T(.U vop,oﬁe"'q Sirmy kal 1'7711

{481] odolav elvas 1/va7]g, a.Lp,a. pev T7S o)\'qg, T00 I o
NyeponikwrdTov mvebua fetov. ¢nol yodv dvre-

56 kpus: ' Yuxn) mdans ocaprds alfud éoTw.” €D
ye 70 mpooveluar TGO Oapkdv SxAw TV aipatos
émppony, ‘olkeiov oikeiw: Toll 8¢ vod THv odalav
&£ oldevds mpTNoE 'yevn‘roﬁ, A’ dmo 0601’)' KaTa-
'rrveucreeiaav eZaﬁ’ya‘yew eveqSuc'r]O'e 'yap qS'r](nV “o
TomTIS T@v o)\wv eLs 70 wpoawwov adTod 7ruo7‘)v
{wihs, kai éyévero 6 dvBpwmos eis Yuxw {Hoav,”
) kol kaTd TV €ikdva ToD mownTod Adyos éxe

57 rumwbijvar. XII. &ote Surtov eldos dvBpdmawv,

L2 éxelvyr with Pap. and some Mss. See App. p. 568.
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¢ See note on the phrase *‘ soul as soul,”” De Mig. 5.
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WHO IS THE HEIR, 52-57

the name of what was his own death to her life.

“ For Adam,” it says, * called the name of his wife 53

* Life,” because she is the mother of all things living ”’
(Gen. iii. 20), that is doubtless of those who are in
truth dead to the life of the soul. But those who are
really living have Wisdom for their mother, but
Sense they take for a bond-woman, the handiwork of
nature made to minister to knowledge.

The name of the child born of the life which we 54

have explained as the “ life from a kiss ” he puts
before us as Damascus, which is interpreted as
‘“ the blood of a sackcloth robe.” By sackcloth robe
he intimates the body, and by blood the * blood-
life,” and the symbolism is very powerful and apt.

We use “soul ” in two senses, both for the whole 556

soul and also for its dominant part, which properly
speaking is the soul’s soul,* just as the eye can mean
either the whole orb, or the most important part, by
which we see. And therefore the lawgiver held that
the substance of the soul is twofold, blood being that
of the soul as a whole, and the divine breath or spirit
that of its most dominant part. Thus he says plainly
““ the soul of every flesh is the blood *’ (Lev. xvii. 11).

He does well in assigning the blood with its 56

flowing stream to the riot? of the manifold flesh, for
each is akin to the other. On the other hand he did
not make the substance of the mind depend on any-
thing created, but represented it as breathed upon .
by God. For the Maker of all, he says, “ blew into
his face the breath of life, and man became a living
soul 7 (Gen. ii. 7); just as we are also told that
he was fashioned after the image of his Maker

(Gen. i. 27). XII. So we have two kinds of men, one 57

? Or “horde.”” See note on Quod Deus 2.
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WHO IS THE HEIR, 57-62

thatof those who live by reason, the divine inbreathing,
the other of those who live by blood and the pleasure
of the flesh. This last is a yjnoulded clod of earth,
the other is the faithful impress of the divine image.
Yet this our piece of moulded clay, 58
tempered with blood for water, has imperative need
of God’s help, and thus we read * this Damascus
Eliezer.” Now Eliezer interpreted is *“ God is my
helper,” for this mass of clay and blood, which in
itself is dissoluble and dead, holds together and is
quickened as into flame by the providence of God,
who is its protecting arm and shield, since our race
cannot of itself stand firmly established for a single
day. Observe, too, that the second son of Moses 59
bears the same name. ‘‘ The name of the second,”
he says, * was Eliezer,” and then he adds the reason:
“for the God of my father is my helper and
delivered me from the hand of Pharoah”’ (Ex. xviii. 4).
But those who still consort with the life of sense and g9
blood suffer the attacks of the spirit so expert in
scattering ¢ pious thoughts and deeds, the spirit called
Pharoah, whose tyranny rife with lawlessness and
cruelty it is impossible to escape, unless Eliezer be
born in the soul and looks with hope to the help
which God the only Saviour can give.
Right well, too, does Moses describe Damascus as the g}
son not of his father but of his mother, Masek, to
shew us that the blood-soul, by which irrational
animals also live, has kinship with the maternal and
female line, but has no part in male descent. Not g2
so was it with Virtue or Sarah, for male descent is
the sole claim of her, who is the motherless ruling

@ Cf. the regular epithet of Pharoah, 6 oxedaorys 7dv
kaA&v, e.g. De Sac, 48,
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WHO IS THE HEIR, 62-67

principle® of things, begotten of her father alone, even
God the Father of all. For “indeed,” it runs, ‘‘ she
is my sister from the father, not from the mother ”’
(Gen. xx. 12).

XIII. So much for the elucidation needed as a pre-
liminary ; for the problem was seen to involve
obscurities and difficulties. We must now explain
more exactly what it is that the lover of learning
seeks to know. Surely it is something of this kind:
* Can he who desires the life of the blood and still
claims for his own the things of the senses become the
heir of divine and incorporeal things?” No; one 64
alone is held worthy of these, the recipient of
inspiration from above, of a portion heavenly and
divine, the wholly purified mind which disregards
not only the body, but that other section of the soul
which is devoid of reason and steeped in blood,
aflame with seething passions and burning lusts.
His question, we see, takes this form: * Since thou 65
hast not given me that other seed, the mentally per-
ceived, the self-taught, the divine of form, shall the
child of my household be my heir, he who is the
offspring of the blood-life ?” At that point 66
God in His turn hastens to forestall the questioner,
with a message of instruction, which we may almost
say anticipates his speaking. For * straightway,”
we are told, *“ a voice of God came to him with the
words ‘ He shall not be thy heir ’ ’ (Gen. xv. 4). No,
none of those who fall under the evidence which the
senses give. Tor it is incorporeal natures that
inherit intellectual things. The wording is chosen 67
very carefully. Moses does not say ‘‘ God said ”

63

which Philo regularly connects with the name of Sarah,
e.g. De Cher. 7.
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WHQ_IS THE HEIR, 67-71
or * God spake,” but “ a voice of God came to him.”
It suggests a loud, sonorous, continuous appeal,
pitched so as to spread abroad throughout the soul,
whereby no part shall be left to which its right
instruction has not penetrated, but all are filled from
end to end with sound learning. XIV.
Who then shall be the heir ? Not that way of think-
ing which abides in the prison of the body of its own

free will, but that which released from its fetters into,

liberty has come forth outside the prison walls, and
if we may so say, left behind its own self. For * he
who shall come out of theé,” it says, ‘‘ shall be thy
heir ”’ (Gen. xv. 4). "~ Therefore, my soul,
if thou feelest any yearning to inherit the good things
of God, leave not only thy land, that is the body, thy
kinsfolk, that is the senses, thy father’s house
(Gen. xii. 1), that is speech, but be a fugitive from
thyself also and issue forth from thyself. Like
persons possessed and corybants, be filled with in-
spired frenzy, even as the prophets are inspired.
For it is the mind which is under the divine afflatus,
and no longer in its own keeping, but is stirred to its
depths and maddened by heavenward yearning,
drawn by the truly existent and pulled upward
thereto, with truth to lead the way and remove all
obstacles before its feet, that its path may be smooth
to tread—such is the mind, which has this inherit-
ance. To that mind I say, * Fear not to
tell us the story of thy departure from the first
three. For to those who have been taught to give
ear to the things of the mind, thou ever repeatest
the tale.” ‘‘ Imigrated from the body,” she answers,
“ when I had ceased toregard the flesh ; from sense,
when I came to view all the objects of sense as having
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WHO IS THE HEIR, 71-76

no true existence, when I denounced its standards of
judgement as spurious and corrupt and steeped in
false opinion, and its judgements as equipped to
ensnare and deceive and ravish truth away from its
place in the heart of nature ; from speech, when I
sentenced it to long speechlessness, in spite of all its
self-exaltation and self-pride. Great indeed was its 72
audacity, that it should attempt the impossible task
to use shadows to point me to substances, words
to point me to facts. And, amid all its blunders,

it chattered and gushed about, unable to present
with clear expression those distinctions in things
which baffled its vague and general vocabulary.® Thus 73
through experience, as a foolish child learns, I learnt
that the better course was to quit all these three, yet
dedicate and attribute the faculties of each to God,
who compacts the body in its bodily form, who equips
the senses to perceive, and extends to speech the
power of speaking.” Such is the mind’s 74
confession, and to it I reply, “ even as thou hast
quitted the others, quit thyself, depart from thyself.”
And what does this * departing ” mean? It means
‘“do not lay up as treasure for thyself, thy gifts of
thinking, purposing, apprchending, but bring them
and dedicate them to Him Who is the source of
accurate thinking and unerring apprehension.”

XV. This dedication will be enshrined in the holier 75
of the great sanctuaries. For two such sanctuaries,
we feel, exist, one sensible, one mental. This world
is the cathedral® of the sense-perceived order, the
world which the mind discovers of the truly invisible
order. Now that he who has gone forth 76

adwardv. It may be, however, dative of means after
rapacTical. b See App. p. 568.
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WHO IS THE HEIR, 76-79

from us and desires to be God’s attendant is the
heir of the glorious wealth that nature has to give is
testified by Moses in the words *‘ He led him out out-
side and said ‘ Look up into heaven '’ (Gen. xv. 5).
For heaven is the treasury of divine blessings.
“ May the Lord,” he says, ‘ open to thee His good
treasure, the heaven’ (Deut. xxviii. 12)-—that heaven
from which the bountiful Giver rains down continu-
ally His most perfect joys. Yes, look up, and thus
convict of their errors the multitude of common
men, the blind race, which has lost the sight which
it thinks it possesses. How could it be other than 77
blind, when it prefers bad to good, base to honour-
able, unjust to just, and again lower passions to
higher emotions, the mortal to the immortal ; when
once more it shuns the voice of the warner and the
censor, and with them conviction and instruction,
while it welcomes flatterers and the words that lead
to pleasure, the makers of idleness and ignorance
and luxury? And so it is only the man of worth 78
who sees, and therefore they of old called prophets
“seers” (1 Sam. ix. 9). He who advances ‘‘ out-
side ” is called not only the seer, but the seer of God,
- thatis Israel. But the others even if they
do ever open their eyes have bent them earthwards ;
they pursue the things of earth and their conversa-
tion is with the dwellers in Hades. The one ex- 79
tends his vision to the ether and the revolutions of
the heaven ; he has been trained also to look sted-
fastly for the manna, which is the word of God,
the i'leavenly incorruptible food of the soul which
delights in the vision. But the others see but the
onions and the garlic, which give great pain and
trouble to their eyes and make them close, or the
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WHO IS THE HEIR, 79-83

other ill-smelling things, the leeks and dead fishes,
which are food proper to Egypt; “‘ we remember,”
they say, “ the fishes which we used to eat in Egypt
freely, the cucumbers and the gourds, the leeks, the
onions, the garlic. But now our soul is dried up,
our eyes have nothing to look to, save the manna
(Num. xi. 5, 6).

XVI. There is a moral bearing too in the phrase
‘“He led him out outside,” which some, because of
the grossness of their moral sense, are in the habit
of holding up to ridicule. “ Can any be led out
inside,” they ask, ‘“ or conversely go in outside ? ”
“Indeed they can,” I would reply. In your
ludicrous, thoughtless folly you have never learnt to
trace the ways of the soul, but only of bodies, and
all you look for is their movements from place to
place. Therefore it seems to you a contradiction in
terms that one should go out inside or go in outside.
But we the disciples of Moses find nothing conflict-
ing in such phrases. Would you not agree that the
high priest whose heart is not perfect is both inside
and outside, when he is performing the ancestral
rites in the inmost shrine ; inside in his visible body,
outside in his wandering vagrant, soul ; and on the
contrary that one who loves and is loved by God,
even if he is not of the consecrated line, though he
stands outside the sacred limits® abides right inside
them? For he holds all his life in the body to be a
sojourning in a foreign land, but when he can live in
the soul alone, he feels that he is a dweller in his
fatherland. Every fool is outside the threshold,
even if he spend the livelong day within, nor leave it
for a moment; and every wise man is inside it

8 Cf. Quod Deus 2.
3828
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WHO IS THE HEIR, 83-87

though he be separated from it not merely by
countries but even by vast latitudes. And in Moses’
view a friend is so near that he differs not a whit from
one’s own soul, for he says, *‘ the friend, who is equal
to thy soul ” (Deut. xiii. 6). Again, ac- 84
cording to Moses, the priest when he goes into the
holy of holies ““will not be a man until he comes out ¢
(Lev. xvi. 17); no man, that is, in the movements
of his soul though in the bodily sense he is still a
man. For when the mind is ministering to God in
purity, it is not human, but divine. But when it
ministers to aught that is human, it turns its course
anddescending from heaven,or ratherfalling to earth,
comes forth,even though his body still remains within.
Most rightly, then, is itsaid, * He led him outoutside,” 85
outside of the prison-houses of the body, of the lairs
where the senses lurk, of the sophistries of deceitful
word and thought; above all He led him out of
himself, out of the belief that he thought and
apprehended through an intelligence which acknow-
ledged no other authority and owed no allegiance to
any other than itself.

XVII. When the Lord led him outside He said 86
*“ Look up into heaven and count the stars, if thou
canst count their sum. So shall be thy seed” (Gen.
xv.5). Well does the text say *“ so ”’ not *‘ so many,”
that is, “‘ of equal number to the stars.” For He
wishes to suggest not number merely, but a multi-
tude of other things, such as tend to happiness per-
fect and complete. The seed shall be, He says, as 87
the ethereal sight spread out before him, celestial as
that is, full of light unshadowed and pure as that is,
for night is banished from heaven and darkness from
ether. It shall be the very likeness of the stars,
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WHO IS THE HEIR, 87-91

marshalled in goodly array, following an unswerv-
ing order which never varies or changes. For He 88
wished to picture the soul of the Sage as the counter-
part of heaven, or rather, if we may so say, trans-
cending it, a heaven on earth having within it, as
the ether has, pure forms of being, movements
ordered, rhythmic, harmonious, revolving as God
directs, rays of virtues, supremely starlike and
dazzling.® And if it be beyond our powers to count
the stars which are visible to the senses, how much
more truly can that be said of those which are visible
to the mind. For I hold that even as of the two 89
faculties of judgement one is better and one worse,
since mind is better than sense and sense duller than
understanding, even so do the objects which these
two faculties judge differ ; and thus things intelligible
vastly exceed in number the things perceptible by
sense. The eyes of the body are but the tiniest part
of the eye of the soul. That is like the sun; the
others are like candles, whose business is to be
lighted and extinguished.

XVIII. The words * Abraham believed God’’ (Gen. 90
xv. 6) are a necessary addition to speak the praise due
to him who has believed. Yet, perhaps it may be
asked, do you consider this worthy of praise ? When
it is God who speaks and promises, who would not
pay heed, even though he were the most unjust and
impious of mankind ? To such a questioner we will 91
answer, ° Good sir, do not without due scrutiny rob
the Sage of his fitting tribute, or aver that the
unworthy possess the most perfect of virtues, faith,

¢ For the general sense of this section cf. Timaeus 47 8-E,
though there is not much likeness of phraseology, except
in mepiédous, on which see note on § 185
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WHO IS THE HEIR, 91-97

or censure -our claim to knowledge of this matter.
For if you should be willing to search more deeply 92
and not confine yourself to the mere surface, you
will clearly understand that to trust in God alone and
join no other with Him is no easy matter, by reason
of our kinship with our yokefellow, mortality, which
works upon us to keep our trust placed in riches and
repute and office and friends and health and strength
and many other things. To purge away each of 93
these, to distrust created being, which in itself is
wholly unworthy of trust, to trust in God, and in Him
alone, even as He alone is truly worthy of trust—
this is a task for a great and celestial understanding
which has ceased to be ensnared by aught of the
things that surround us.” XIX. Anditis 94
well said ‘‘ his faith was counted to him for justice
(Gen. xv. 6), for nothing is so just or righteous as
to put in God alone a trust which is pure and un-
alloyed. Yet this act of justice and conformity with 95
nature has been held to be a marvel because of the
untrustfulness of most of us. And it is in reproof of
us that the holy text tells us, that to rest on the
Existent only, firmly and without wavering, though
it is a marvel in the sight of men who have no hold
of good things unsullied, is deemed no marvel at the
judgement-bar of truth, but just an act of justice and
nothing more.

XX. The text continues ‘‘ He said to him, I am 96
the God who brought thee out of the land of the
Chaldaeans, to give thee this land to inherit”
(Gen. xv. 7). These words indicate not only a
promise, but also the confirmation of an old promise.
The good bestowed in the past was his departure 97
from Chaldaean sky-lore, which taught the creed
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WHO IS THE HEIR, 97-101

that the world was not God’s work, but itself God,
and that to all existing things the vicissitudes of
better and worse are reckoned by the courses and
ordered revolutions of the stars, and that on these
depends the birth of good and ill. The even tenour,
the uniformly ordered motion of the heavenly
bodies have induced weak-minded people to adopt
this fantastic creed. Indeed, the name Chaldaean
when interpreted corresponds to even tenour or
levelness. The new good gift is inheritance of the 98
wisdom which cannot be received by sense, but is
apprehended by a wholly pure and clear mind.
Through this wisdom the best of all migrations
becomes an established fact, the migration of the
soil which passes from astrology to real nature
study, from insecure conjecture to firm apprehen-
sion, and to give it its truest expression, from the
created to the uncreated, from the world to its
Maker and Father. Thus the oracles tell us that 99
those whose views are of the Chaldaean type have
put their trust in heaven, while he who has migrated
from this home has given his trust to Him who rides
on the heaven and guides the chariot of the whole
world, even God. Excellent indeed is this heritage,
too great it may be for the powers of the recipient, but
worthy of the greatness of the Giver.

XXI. But it is not enough for the lover of wisdom 100
to have high hopes and vast expectations through
the oracular promises. If he does not know in what
way he will attain the succession of the heritage, it
irks him greatly ; so thirsty is he for knowledge and
insatiate of it. And therefore he asks, ‘ Master,
by what shall I know that I shall inherit it ? ” (Gen.
xv. 8). Now perhaps it may be said that this ques- 101
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WHO IS THE HEIR, 101-105

tion is inconsistent with the belief ascribed to him.
It is the doubter, we may be told, who feels diffi-
culties ; what the believer does is to cease from
further questioning. We must say, then, that the
difficulties and the fact of belief are both there,
but do not apply to the same subject. Far from it !
He has believed that he will be the inheritor of
wisdom ; he merely asks how this shall come to pass.
That it will come to pass is a fact that he has com-
pletely and firmly grasped in virtue of the divine
promises. And so his Teacher praising the desire 102
for learning which he shews, begins His instruction
with a rudimentary lesson, in which the first and
most vital words are ‘* take for me ”’ (Gen. xv. 9). A
short phrase, but with a wide meaning, for it suggests
not a few. thoughts. First it says to us 103
*“ you have no good thing of your own, but whatever
you think you have, Another has provided.” Hence
we infer that all things are the possession of Him who
gives, not of creation the beggar, who ever holds out
her hands to take. The second is “ even 104
if you take, take not for yourself, but count that
which is given a loan or trust and render it back to
Him who entrusted and leased it to you, thus as is
fit and just requiting goodwill with goodwill.” His
was the earlier, yours is the later; His made
the advance, yours shall repay. XXII. For vast is 105
the number of those who repudiate the sacred trusts
and in their unmeasured greed use up what belongs
to Another as though it was their own. But thou,
my friend, try with all thy might, not merely to
keep unharmed and unalloyed what thou hast taken,
but also deem it worthy of all carefulness, that He
who entrusted it to thee may find nothing to blame
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WHO IS THE HEIR, 106-109

in thy guardianship of it. Now the Maker of all that 106
lives has given into thy trust soul, speech, and sense,
which the sacred scripture calls in its parable heifer,
ram, and goat (Gen. xv. 9). Some in their selfishness
at once annex these, others store them up, to repay
when the moment for repayment has come. Those 107
who appropriate the trust are countless in number.
For which of us does not assert that soul and sense
and speech, each and all are his own possession,
thinking that to perceive, to speak, to apprehend,
rest with himself alone. But small is the number of 108
those who guard the trust as something holy and
inviolable. These have dedicated these three, soul,
sense, and speech, to God, for they * took ”’ them all
for God, not for themselves ; so that they naturally
acknowledge that through Him come the activities
of each, the reflections of the mind, the language in
which speech expresses itself, the pictures pre-
sented to sense. Those, then, who assert 109
their ownership of the three, receive the heritage
which their miserable state deserves; a soul male-
volent, a chaos of unreasoning passions, held down
by a multitude of vices ; sometimes mauled by greed
and lust, like a strumpet in the stews, sometimes fast
bound as in a prison by a multitude of ill deeds,
herded with malefactors, not of human kind, but
habits which an unanimous judgement has declared
worthy of arrest; speech brow-beating, keen-
edged against truth, working harm to its victims and
shame. to its employers; sense insatiable, ever
imbibing the objects of sense, yet through its un-
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WHO IS THE HEIR, 109-112

controlled avidity incapable of reaching satisfaction,
regardless of its monitors, blind, deaf and derisive to
all that they preach for its benefit. But
those who have ‘‘ taken,” not for themselves but for
God, have dedicated each of the three to Him,
guarding them for the Owner, as in truth sancti-
fied and holy : the thinking faculty, that it should
think of nothing else but God and His excellences ;
speech, that with unbridled mouth it should honour
the Father of all with laud and hymn and bene-
diction, that it should concentrate all the graces of
expression to be exhibited in this task only ; sense,
that it should report faithfully and honestly to the
soul the pictures presented to it by the whole world
within its ken, heaven and earth and the inter-
mediate forms of nature, both living creatures and
plants, their activities, their faculties, their con-
ditions whether in motion or rest. For God has per-
mitted the mind to comprehend of itself the world
of the mind, but the visible world only through sense.
Oh'! if one can live with all the parts of his being to
God rather than to himself, using the eye of sense to
penetrate into the objects of sense and thus dis-
cover the truth, using the soul to study the higher
verities of mental things and real existences, using
the organ of his voice to laud both the world and its
Maker, he will live a happy and blessed life.

XXIII. This is what I hold the words ‘‘ take for
me” to suggest. Here is another illustration.
When God willed to send down the image of divine
excellence from heaven to earth in pity for our race,
that it should not lose its share in the better lot,
he constructs as a symbol of the truth the holy
tabernacle and its contents to be a representation
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1 So some mss.: Mangey and Wend. adopt the reading
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See App. p. 569.

2 So mss.; Wend. (from Pap.) feuéhwoi; but the evidence
of the index shows that Philo regularly uses the singular
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WHO IS THE HEIR, 113-118

and copy of wisdom. For the oracle tells us that the 113
tabernacle * was set up in the midst of our unclean-
ness ” (Lev. xvi. 16) that we may have wherewith to
scour and wash away all that defiles our life, miserable
and laden with ill fame as it is. Let us
consider, then,howhe bade them contribute the ways
and means needed for the building of the tabernacle.
“The Lord spake unto Moses,” it says, saying :
*“ Speak to the sons of Israel and take ye for me first
beginnings ; from all who are so minded in their
heart, ye shall take my first beginnings ” (Ex. xxv.
1,2). Here then also we have an exhortation not to 114
take for ourselves but for God, closely considering
who the Giver is and doing no damage to the gifts,
but preserving them undamaged and faultless, aye
perfect and complete. In this dedication of the
beginnings to God Moses teaches us a high truth.
For indeed the beginnings of things both material
and immaterial are found to be by God only. Look 115
well, if you would have knowledge, at each several
kind, plants, living creatures, arts, sciences. What of
the first beginnings of plants ? Do they consist in
the dropping of the seed by the farmer, or are they
the invisible works of invisible nature?¢ What of the
generation of men and the other animals? Are
not the parents as it were the accessories, while
nature is the original, the earliest and the real cause ?
So again with the arts and sciences. Is not nature 116
the underlying fact, the fountain or root or founda-
tion, or whatever name you give to the beginning

¢ For the identification of Nature with the Divine Agency
in things ¢f. De Sac. 98 and note.

when speaking of a single thing, e.g. Leg. All. iii. 138
domwep Tis dpxy Kal Geuéios.
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WHO IS THE HEIR, 116-119

which precedes all else, and is not the lore of each
science a superstructure built on nature, whereas if
we do not start with this as a groundwork, all that
lore is imperfect? It was this, I take it, which led
someone to say so aptly

The beginning is half the whole.®

In these words the hidden meaning of ** beginning "
is nature, the underlying root as it were, the setting
needed for growth in each case, to whose credit the
writer assigned half the whole. XXIV. Not without 117
reason then did the oracle dedicate * beginnings ” to
the great Leader, God. And elsewhere he says “ The
Lord spake unto Moses saying ‘ sanctify to me every
first born, first in generation, which openeth every
womb among the sons of Israel from man to beast.
It is to Me’” (Ex. xiii. 1, 2). Thus it is admitted 118
here also that the first in time and value are God’s
possessions and especially the first in generation.?
For since genus in every case is indestructible,
to the indestructible God will it be justly assigned.
And that is true too of one who opens the womb of
all from man, that is reason and speech, to beast,
that is sense and body. For he that opens the womb 119
of each of these, of mind, to mental apprehensions,
of speech, to the activities of the voice, of the senses,
to receive the pictures presented to it by objects, of
the body, to the movements and postures proper to
it, is the invisible, seminal artificer, the divine Word,

Det. 64. Cf. Plato, Leg. vi. 753 €, and the 8op whéov Huwov
wavrés of Hesiod, Op. 40.

b The -yerij in rpwroyeri is equated by Philo with véves in
its philosophical sense. The play cannot be well brought
out in translation.
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WHO IS THE HEIR, 119-124

which will be fitly dedicated to its Father.

And as the beginnings are God’s, so also are the ends.
Moses testifies to this when he bids set apart and
accord the end to the Lord (Num. xxxi. 28 ff.). And
what happens in the world testifies to it also. How
so ? you ask. In the plant the seed is the beginning
and the fruit the end, and both are the work of nature,
not of husbandry. Again in science, the beginning,
as has been shewn, is nature, but its limit is actually
outside the range of human possibilities. For no
one reaches perfection in any of his pursuits, but
undoubtedly all perfection and finality belong to One
alone. And so we are fain ¢ to range in the border-
land between beginning and end, learning, teaching,
-tilling, and whatever work we carry on, labouring
with the sweat of our brow, as it were, that the mere

120

121

creature may seem to accomplish something. Still 122

more clearly indeed does Moses acknowledge that
beginnings and ends are willed by God, when he
says in the creation-story, “ In the beginning He
made "’ (Gen. i. 1), and afterwards, “ God finished the
heavens and the earth ” (Gen. ii. 1, 2).

And so in the text we are treating, He says “ take
ye for Me,” thus giving to Himself what is His due
and bidding us not to adulterate the gifts, but
guard them in a way worthy of the Giver. And
again elsewhere, He that has no need of aught and
therefore takes nothing will acknowledge that He
* takes,” in order to train us to piety, and to implant
a zeal for holiness, and to spur us to His service, as
one who welcomes and accepts the free-will homage

123

and genuine service of the soul. For He says “ be- 124

4 This is an idiomatic use of Aourér, * it is left to us,” ** we
have to.”” Thus it almost =** therefore,”
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L mss, Sidyovoar (but Pap. dirrovear), Why not dugrrovoar,
as Mangey before the discovery of Pap. suggested9 This

would still preserve the derivation of «if from ¢rr- which
Philo obviously intends.

¢ “Ransom” (¢f. De Sac. 118) does not appear in the
Hebrew (E.V. *“ The Levites shall be mine **).

b Clearly, to suit the heifer, yvx# must here be used in the
limited sense of the mind or reasonable soul; yet in § 122 it
is divided into reasonable and unreasonable. So, too, with
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WHO IS THE HEIR, 124-126

hold, I have taken the Levites in place of everyone
who opens the womb from among the sons of Israel ;
they shall be their ransom "’ (Num. iii. 12). So then
we take and give, but in the full sense of the word
we take only ; it is by a license of language that we
are said to give, for the reasons which I have men-
tioned. Note that He gives the Levites a correct
name in calling them “ ransom.” 2 For nothing so
well redeems the mind to freedom, as to take refuge
with God and become His suppliant. And such is
the profession of the consecrated tribe of Levi.
XXV. Wehavesaid what was fitting on these points. 125

Let us now return to the original subject, for we
postponed much of what requires precise discussion.
Take for me, it says, a *“ heifer "’ unyoked, undamaged,
tender, young and fresh in spirit, a soul,? that is, which
can easily receive guidance and instruction and ruling ;
*“ take for me a ram,” that is speech active in argu-
ment and fully developed, competent to analyse and
refute the sophisms of controversialists and to pro-
vide its possessor with a safe and well-ordered life ;¢
take for me also the sense that dashes and darts on 126
to the sensible world, the she-goat that is; and
take them all three years old, that is, formed
according to the perfect number with beginning,
middle and end. And further take for

the ram and the goat. By definition they correspond to the
good side of Aéyos and alsfnais, but in § 132 are divided into
good and bad. See also on § 225.

¢ Rhetoric is here conceived of as a means of defending
the innocent, and therefore a safeguard against injustice.
But there is also an allusion to the thought developed in
De Mut. 246, that the sheep is the best of animals because
its wool provides man with protection from the weather and
decent covering (dogdreiar kal kéouov).
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me a turtle-dove and a pigeon, that is divine and
human reason, both of them winged creatures,
skilled by practice to speed upwards, yet differing
from each other, as the genus differs from the species,
or the copy from the archetype. For Divine wisdom
is a lover of solitudes, since loneliness is dear to her
because of the solitary God who is her owner, and
thus in parable she is called the turtle-dove. The
other is gentle and tame and sociable, frequenting
the cities of men and pleased to dwell with mortals.
Men liken her to a pigeon. XXVI. These virtues
Moses, I think, spoke of in allegory when he
named the midwives of the Hebrews, Zipporah and
Phuah (Ex. i. 15), for Zipporah is by interpretation
“bird ” and Phuah ““ruddy.” It is a special pro-
perty of divine wisdom that it ever soars aloft like a
bird, of human wisdom that it implants modesty
and discretion ; and a blush, where the matter calls
for blushing, is the clearest proof of the presence
of these qualities. “ Abraham took all
these for Him ” (Gen. xv. 10) says the text. These
words speak the praise of the man of worth who
faithfully and honestly guards the sacred trust,
which he has received of soul, sense, and speech,
of divine wisdom and human knowledge, but guards
it not for himself, but solely for Him who gave the
trust. Then he continues, ‘“ he divided
them in the middle,” but he does not add who this
“he ”is. He wishes you to think of God who cannot
be shewn, as severing through the Severer of all
things, that is his Word, the whole succession of
things material and immaterial whose natures
appear to us to be knitted together and united.
That severing Word whetted to an edge of utmost
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sharpness never ceases to divide. For when it has
dealt with all sensible objects down to the atoms and
what we call “ indivisibles,” it passes on from them
to the realm of reason’s observation and proceeds
to divide it into a vast and infinite number of parts.
It divides the “ plates of gold,” as Moses tells us,
*“into hairs ” (Ex. xxxvii. 10), that is into length with-

131

out breadth, like immaterial lines. So it 132

divided each of the three in the middle, the soul into
rational and irrational, speech into true and false,
sense into presentations, where the object is real and
apprehended, and presentations where it is not.®
These sections He at once placed * opposite to each
other,” rational to irrational, true to false, appre-
bending to non-apprehending. The birds He left
undivided, for incorporeal and divine forms of know-
ledge cannot be divided into conflicting opposites.
XXVII. The subject of division into equal parts
and of opposites is a wide one, and discussion of it
essential. We will neither omit nor protract it,
but abridge it as far as possible and content ourselves
with the vital points only. Just as the great Artificer
divided our soul and limbs in the middle, so too,
when He wrought the world, did He deal with the
being of all that is. This He took and began to
divide as follows. First He made two sections,
heavy and light, thus distinguishing the element of
dense from that of rare particles. Then again He
divided each of these two, the rare into air and fire,
the dense into water and land, and these four He
laid down as first foundations, to be the sensible
elements of the sensible world. Again He made

terms, since the mind may be conceived of as grasping the
gavracia or vice versa. See further App. p. 569.
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triple division into sea, rivers, and drinkable is not very
reasonable,

@ See App. p. 569.
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a second division of heavy and light on different
principles. He divided the light into cold and hot,
giving to the cold the name of air and to the naturally
hot the name of fire. The heavy He divided into
wet and dry, and He called the dry *“ land ”’ and the
wet ‘‘ water.” Fach of these was subjected to
further dissections. Land was divided into conti-
nents and islands, water into sea and rivers and
into drinkable and undrinkable, air into the changes
which mark summer and winter, and fire into the
merely useful variety, which is also voracious and
destructive, and on the other hand the preservative
variety which was set apart to form the heaven.®
Just as He divided the main con-
stituents of the universe, so did He also with their
subdivisions. These are partly living and partly life-
less. Among the lifeless some remain in the same
place, held together by the tie of * cohesion ”?;
others move by expansion, without changing their
position, vitalized by a natural and unconscious®
growth, and among them, those which are of wild
stuff produce wild fruits, which serve for food to the
beasts of the field. Others are of a stuff which admits
of cultivation, the management of which is a charge
allotted to husbandry, and these produce fruits for
the enjoyment of the animal most removed from the
wild, that is man. Further, as He had divided the
lifeless, so did He with those which participate in
life, distinguishing one species as rational, the other
as irrational. Then again He split up each of these.
The irrational He divided into the domesticated
® See note on Leg. All. ii. 22, and the fuller explanation
both of &:s and ¢do:s in this sense in Quod Deus 35 fF.

¢ Or “incapable of receiving impressions ’; ¢f. De Op. 13,
De Plant. 13.
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and undomesticated, and the rational into immortal
and mortal. Of the mortal He made two portions,
one of which He named men, the other women.,
And while following one principle® He split up the
animal kingdom as a whole into male and female,
it was also subjected to other necessary partitions,
which distinguished the winged from land animals,
these from the aquatic, the last named being inter-
médiate to the other two. Thus God sharpened the
edge of his all-cutting Word, and divided universal
being, which before was without form or quality,
and the four elements of the world which were
formed by segregation from it, and the animals and
plants which were framed with them as materials.
XXVIII. But the text not only says “ He divided "
but also *“ He divided them in the middle *’; and it
is therefore necessary to make a few remarks on the
subject of equal sections, for when anything is
divided exactly in the middle it produces equal
sections. Now no man can divide anything into
equal sections with exactitude, but one of the sections
is sure to be either less or greater than the other.
Even if there is no great difference, there must
always be a small one which easily eludes our per-
ception, which by nature and habit establishes con-
tact with masses of greater volume, but is unable to
grasp those which do not admit of partition or divis-
ion. No created thing is found to produce equality
if tested by the unprejudiced standard of truth. It
seems, then, that God alone is exact in judgement
and alone is able to ““ divide in the middle ” things
material and immaterial, in such a way that no

¢ Or “ on another principle,’ if Wend.’s text and punctua-
tion is followed. See critical note,

VOL. 1V 2a 858
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section is greater or less than another by even an
infinitesimal difference, and each can partake of the
equality which is absolute and plenary. Now if 144
equality had only one form, what has been said
would be enough; but as it has several forms we
must not shrink from adding what is fitting.

The term ‘‘ equal " is applied in one way to numbers,
as when we say that two is equal to two, and three
to three, and the same with other numbers. It is
applied in another way to magnitudes, the dimensions
of which are lengths, breadths and depths. For one
handbreadth is equal to another handbreadth and
one cubit to another cubit in magnitude. Other
things again are equal in capacity or force, as is the
case with weights and measures of content.?

One essential form of equality is the proportional, in 145
which the few are regarded as equal to the many, and
the small to the greater.> This is often employed by
states on special occasions when they order each
citizen to make an equal contribution from his
property, not of course numerically equal, but equal
in the sense that it is proportionate to the valuation
of his estate, so that one who had paid 100 drachmas
might be considered to have given a sum equal
to one who paid a talent. XXIX. In 146
the light of this preliminary sketch, observe how
God in “ dividing in the middle,” actually did
divide equally according to all the forms of equality,
when he created the universe. First, as to equality
of number he made the light parts equal in number
to the heavy parts, earth and water which are heavy
being two, and fire and air which are naturally light
being two also. Again by this division we have one
and one in the driest and the wettest, that is earth
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and water, and in the coldest and the hottest, that is
air and fire. In the same way we have one and one
in darkness and light, in day and night, in winter and
summer, in spring and autumn, and in the other
examples of the same nature. For equality of
magnitude, He gave us the parallel circles in heaven,
those of the equinox in spring and autumn, and
those of the solstice in summer and winter, while on
earth there are the zones, two of which are equal to
each other, namely those which adjoin the poles,
frigid and therefore uninhabited, and two which are
bordered by the last named and the torrid zone, these
two habitable, as we are told, because of their temper-
ate climate, one of them on the south side and the
other on the north. The time intervals,
too,are equal in length, the longest day to the longest
day and the shortest to the shortest and the two
which come half-way to each other. And equality
in magnitude in the other days and nights is shewn
particularly well in the equinoxes. For from the
spring equinox to the summer solstice something is
continually taken from the night and added to the
day, until the longest day and shortest night are
finally reached. And after the summer solstice the
sun turns back along the same course, moving neither
quicker nor slower, but with the same unchanging
intervals, and thus maintaining equal speed it
reaches the autumn equinox, and after completing
the equality of day and night begins to increase the
night and diminish the day until the winter solstice.
And when it has brought the night to its longest and
the day to its shortest, it turns back again observing
the same intervals and arrives at the spring equinox.
In this way the time intervals, though they seem to
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be unequal, may lay claim to equality of magnitude,
not indeed at the same, but at different seasons of
the year. XXX. Much the same may 151
be observed in the parts of living animals, parti-
cularly of men. For one foot or one hand is equal in
magnitude to the other and in almost all cases the
same holds that the right side is equal to the left.

As for equality in force or capacity
there is a host of examples in both wet and dry
substances, of which we form our estimate by means
of measures of content, balances and the like.

As for propcrtional equality, we find it practically 152
in everything great or small, throughout the whole
world. Those who have most carefully examined the
facts of nature say that the four elements are pro-
portionally equgl, and that the whole world received
and retains for ever its frame, through being com-
pounded according to this same proportion, which
assigned an equal measure to each of the parts.
They tell us, too, that our four constituents, dry, wet, 153
cold and hot, have been mixed and harmonized by
proportional equality and that we are nothing more
than a compound of the four factors mixed on this
principle. XXXI. If we went into each case, we 154
could prolong the consideration of the subject to
infinity. For we should find on observation that the
smallest animals are proportionally equal to the
largest, as the swallow to the eagle, the mullet to
the whale, and the ant to the elephant. For their
body, soul® and feelings, whether of pain or pleasure,
and also their affinities and their aversions and every
other sensation of which animal nature is capable,

@ g.e. their ¢avraciar and dpuat; see Leg. All. ii. 28.
Perhaps *‘ consciousness * or * animal nature.”
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kal kata Tov péyav,” &s ¢mar Mwvods, ékpwe
yewdv kal oxnparilwv ékasra, pifre 8 dbdveiav
UAns Seddv 1L 70D TexvikoD pijTe dia AapmpdTnTa
168 mpoalels: émel kal 6oor TGV TexMTOY €lol dokipot,
as dv mapaddBwow UAas, eite molvredels elev
eite kal edreMéoTara, 811;uovp'yew é6édovow
énawerds. 70n 8¢ Twes mu wpoquMoxa)\ovv'reg
T &v Tals edTedeoTépars odalus TexvikWTEPA TV

év Tals movreNéow elpydoavro PovinbBévres mpoa-
Oy 708 émornuovikod 16 Kata THV VA évdéov
159 emaviocdaat. Tipov 8’ 0ddév 7Gw év DAaus Tapad Oed+
8o s adrijs perédwre maor Téxvys é¢ loov. mapd
kal év iepais ypadais Aéyerars *‘ eldev & Beds Ta
wdvTa 60a émoinagev, kal o kald Alav,” Ta 8¢ Tod

¢ See App. p. 570.
360



WHO IS THE HEIR, 154-159

are with hardly an exception alike when equalized
by the rule of proportion. On this principle some 1565
have ventured to affirm that the tiny animal man is
equal to the whole world, because each consists of
body and reasonable soul, and thus they declare that
man is a small world and alternatively the world a
greatman. This pronouncement of theirs 156
is not wide of the mark. They judge that the master
art of God by which He wrought all things is one that
admits of no heightening or lowering of intensity @
but always remains the same and that through its
transcendent excellence it has wrought in perfection
each thing that is, every number and every form that
tends to perfectness being used to the full by the
Maker. XXXII. For He judged equally about the 157
little and the great, to use Moses’ words (Deut. i. 17),
when He generated and shaped each thing,nor was He
led by the insignificance of the material to diminish,
or by its splendour to increase, the art which He
applied. For all craftsmen of repute, whatever 158
materials they use, whether they be costly or of the
cheapest, wish so to use them, that their work shall
be worthy of praise. Infact people have been known
to produce a higher class of work with the cheaper
than with the more costly substances ; their feeling
for beauty was enhanced ® and by additional science
they wished to compensate for inferiority of material.
But with God no kind of material is held in honour, 159
and therefore He bestowed upon them all the same
art, and in equal measure. And so in the holy
Scriptures we read, ‘ God saw all things which He
had made and behold, they were very good ”’ (Gen. i.

® Probably a reminiscence of the ¢gihokahoduer uer’ ebrehetas
of Thue. ii. 40.
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a&mav, ™ avwom'rog Tfs éxbiorns 87),u.va'yov.

162 drodrns Sé TOUS 3:8dpovs wo)\e‘uovg €TEK€, Ty
Te fevnov kal Tov eudvhov, dis éumadlw elpiymy
loémys. Ta & éyxduia Swkaroodvys kai Tods
Yoyovs ddiwkias évapyéorata Sacvviornow, Srav
)\ey'r) “ od 'nowfoeﬂre &ddukov év Kpice, e’v pérpos,
& a'raep,ocg, ev Cv'yocg Cu'ya dilkaa Kal m‘aﬁma
dlara Kal pérpa dikawa kal xols dikaios €oTau
duv,” kai év "Emwouid. “ odk éorar év papoimme
oov ordfuov ral ordfuiov, péya 7 pikpdv: odk
éotar &v 77 olkig oov pérpov kai pérpov, péya
7 pikpdv: ordfpiov dAnbuwov kal dikawov éoTar oo,
va molwjuepos yévy émi Tis yils, Ns Kkipios o
Beds aov ddwai aou év kMjpew, 67 Béédvypa Kupiw

@ 3ixn being supposed to be derived from dixa.
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81), and things which receive the same praise must be
of equal honour in the eyes of the praiser. Now 160
God praised not the material which He had used for
His work,material soul-less, discordant and dissoluble,
and indeed in itself perishable, irregular, unequal,
but He praised the works of His own art, which were
consummated through a single exercise of power
equal and uniform, and through knowledge ever
one and the same. And thus by the rules of propor-
tion everything was accounted similar and equal to
everything else, according to the principle which
His art and His knowledge followed.

XXXIII. Moses too above all others shews him- 161
self a eulogist of equality ; first by always and every-
where lauding justice too whose special property it is,
as the name itself seems to shew,® to divide into two
equal parts things material and immaterial ; secondly
by censuring injustice, the creator of inequality
in its most hateful form. Inequality is the mother 162
of the twins, foreign war and civil war, just as its
opposite, equality, is the mother of peace. Moses
presents most clearly his glorification of justice and
his censure of injustice, when he says * ye shall do
nothing unjust in judgement, in measures, in weights,
in balances; your balances shall be just, your
weights just and your measures just and your
quart just”’ (Lev. xix. 35, 86) and in Deuteronomy,
* There shall not be in thy bag divers weights, great
~and small: there shall not be in thy house divers
measures, great and small. A true and a just weight
thou shalt have, that thy days may be long in the
land, which the Lord thy God gives thee in inherit-
ance, because every one who doeth these things is an
abomination tothe Lord, every one whodoeth injustice
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av@pw'n-ov, KCL’T elxdva Beov €‘7TOL’7)O’€V avTov, apcrev
kai 07 émoinoev "’ odKér’ adrdv, AN’ “* adTovs
emgbepeb mnbuvricds, eanpp,o-r-rwv Ta €0 TS
'ereL Scal.pe@ev*ra, ws emov, wo*r'r]ﬂ. X‘(XIV

165 x/lvxog ye ;mv Kcu kadpa kai Bepos kal éap ave'ypat//e,
Tas eﬂ]cnovg wpag wa)\w T® adTd Topel Buupov-
uévas. al ye pnv wpo 'q)\cov Tpeis Nuépar Tals
p.eﬁ MAvov wapc@;wL 'ye'yovaaw, €€ddos ﬂr;n;@ewng
LO‘O’T‘Y]‘TL npog avaog Kai Xpovov dMAwow: at.ww

v 'yap TS 7o n)\wv Tpels ava-reﬁeme, Xpovw
o¢ Tas ped’ fAwov, Ss éoTe pipmua aidvos.
1 Perhaps, as Wend. suggests, ératev (so Pap.) <év> rois ofot.

% The point of the sentence is not clear. Perhaps he
means that, as we have alrecady shewn (§ 99) that day and
night are essentially equal, Moses, by putting them at the
outset of the creation story, praises equality. Or the stress
may lie on dva Méoov as in itself indicating equality (so
in § 166). But in this case ydp is unintelligible. Perhaps
correct to dpa.
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(Deut. xxv. 18-16). So then the God who loves
justice hates and abominates injustice, the source
of faction and evil. As for equality, the
nurse of justice, where does the Lawgiver fail to
shew his approval ? We find it first in the story of
the creation of the whole heaven. *“‘ God separated,”
he says, “ between the light and between the dark-
ness, and God called the light day and the darkness
night” (Gen. i. 4, 5). For equality gave day and
night, light and darkness, their place among the
things which are.? Equality too divided the human
being into man and woman, two sections unequal
indeed in strength, but quite equal as regards what
was nature’s urgent purpose, the reproduction of
themselves in a third person. * God made man,”
he says, ““made him after the image of God. Male
and female He made ~’—not now *“ him ” but * them ”’
(Gen. i. 27). He concludes with the plural, thus
connecting with the genus mankind the species
which had been divided, as I said, by equality.
XXXIV. Then he mentions cold and heat, summer
and spring, the seasons of the year, as being separated
by the same divider, equality (Gen. viii. 22). Again
the three days before the sun’s creation are equal
in number to the three which followed it (Gen. i. 5 ff.),
the whole six being divided by equality to express
time and eternity.? For God dedicated the three
before the sun to eternity, and the three after it to

163

164

165

time, which is a copy of eternity.c And the 166

? See App. p. 570.

¢ A reminiscence of Timaeus 37 . See Quod Deus 32
and note. The analogy to the Témaeus shews that xpére
and not #Awv is the antecedent of &s, as otherwise it
might have been thought to be by comparison with De

Mzy. 40.
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-
-

1 Perhaps read fespoférov <feot>. The absolute use of
Becpobérys for God as legislator does not seem to have a
parallel.

2 Wend. als from Pap. This is undue subservience to the
Papyrus. The relative attraction is_confined in Greek to
deﬁnmg relative clauses, ¢.e. those without which the ante-
%edent is unintelligible. See Madvig, Greek Syntax, 103
[ l-
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primary Potencies of the Existent, namely that
through which He wrought the world, the beneficent,
which is called God, and that by which He rules
and commands what He made, that is the punitive,
which bears the name of Lord, are as Moses tells us,
separated by God Himself standing above and in
the midst of them. *I will speak to thee,” it
says, ‘‘ above the mercy-seat in the midst of the
two Cherubim ” (Ex. xxv. 21). He means to shew
that the primal and highest Potencies of the Existent,
the beneficent and the punitive, are equal, having
Him to divide them. XXXV. Again,
are not the slabs of the ten general laws, which he
calls tables, two, thus equal in number to the parts of
the soul, the rational and irrational, which must be
trained and chastened? These tables too were
cut? by the Divine Legislator and by Him only.
For ‘“ the tables were the work of God and the writ-
ing on them was the writing of God, graven on the
tables ” (Ex. xxxii. 16). Further, the ten words
on them, divine ordinances in the proper sense of the
word, are divided equally into two sets of five, the
former comprising duties to God, and the other duties
to men. The first commandment among the duties
to God, is that which opposes the creed of poly-
theism, and its lesson is that the world has one sole
ruler. The second forbids us to make gods of things
which are not the causes of existence, employing for
that purpose the mischievous arts of the painter and
sculptor which Moses expelled from his common-

¢ The same interpretation of the Cherubim is given in De
Fuga 100, and (of the Cherubim in Gen. iii.) De Cher. 27 ff.

v ““Cut” covers both the cutting out and the graving of
the tables, but also suggests the thought of God as the
TOpMEYS,
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- pevas pouyeias, avS,oquowag, rAomijs, Pevdopap-
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1 I suggest rupiov <rob feol> in accordance with the rxx.;
xUptos alone is not the name given to both Potencies, as the
sequel implies. See App. p. 570.

2 So Wend. from Pap.: »ss. érdyn.

s See App. p. 570.
b Or “seventh day.” See App. p. 570.
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wealth? and sentenced to perpetual banishment.
The purpose of this law is that the sole and true god
may be duly honoured. The third is concerned with 170
the name of the Lord, not that name the knowledge
of which has never even reached the world of mere
becoming—He that is cannot be named in words—
but the name which is given to His Potencies. We
are commanded not to take this name in vain. The
fourth is concerned with the number Seven,® the
ever-virgin, the motherless. Its purpose is that
creation, observing the inaction which it brings,
should call to mind Him who does all things invisibly.¢
The fifth is about honouring parents. This is of the 171
sacred kind, since its reference is not to men, but
to Him who causes all things to be sown and come
into being, through whom it is that the father and
mother appear to generate, though they do not
really do so, but are the instruments of generation.
This commandment was graven on the borderline 172
between the set of five which makes for piety to
God and the set which comprises the prohibitions
against acts of injustice to our fellows. The mortal
parentage is but the final form which immortal
powers take. They in virtue of their nature generate
all things, but have permitted mortality also at the
final stage to copy their creative art and to beget.
For God is the primary cause of generation, but the
nethermost and least honoured kind, the mortal-
kind, is the ultimate. The other set of five forbids 173
adultery, murder, theft, false witness, covetousness.
These are general rules forbidding practically all sins,

¢ See note on De Mig. 91. The sense needed here is
rather ** who ever works.” Perhaps dei has fallen out before
aopdTws.
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¢ {.e, the twelve signs of the Zodiac. See Quaest. in Ew. ii.
109, where this is definitely stated, the two emeralds being
supposed to represent the two hemlspheres, to each of which
six of the twelve signs at different parts of the year belong.
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and to them the specific sins may in each case be
referred. XXXVI. To pass to a different
matter, you find the same division into equal parts in
the permanent sacrifices, both in the oblation of fine
flour, which the priests offer for themselves, and in
that offered on behalf of the nation, consisting of the
two lambs which they are ordered to bring. In
both these the law prescribes that half of the offerings
named shall be sacrificed in the morning and half
in the evening (Lev. vi. 20; Ex. xxix. 88, 89), that
God may be thanked both for the day-tlme and the
mght-tlme blessings which He showers upon all.

174

Observe also the loaves set forth upon 175

the holy table, how the twelve are divided into equal
parts and placed in sets of six each, as memorials of
the twelve tribes, half of them belonging to Leah
or Virtue the mother of six patriarchs, and half to
the children of Rachel and the base-born sons of the
concubines. You see, too, how the two emeralds on
the long robe, one on the right and one on the left,
are divided equally, on which are cut the names of
the twelve patriarchs, six on each, inscribed by
divine graving, to remind us of divine beings (Ex.
xxviii. 9-12).% Once more,does not Moses
take two mountains, that is symbolically two kinds,
and again distinguishes between them according to
proportional equality, assign one to those who bless,
the other to those who curse? Then he places
upon them the twelve patriarchs (Deut. xxvii. 11-13)
to shew to those who need warning, that curses are
equal in number to blessings and (if we may say so

So also De Spec. Leg. i. 87, though there it is said of the
twelve stones on the breastplate in Ex. xxviii. 21. For
divine natures = heavenly bodies ¢f. De Conf. 183.

371

176

177



178

179

180

181

PHILO

Oéuis eimetv, lodTipor; dSpoiws ydp ol e Emawor
7w ayaldv kal of Ydyor T@V poxbnpdv ddelodow,
émel kal 16 duyely 76 Kaxov 7H Tdyaloy éNéabos
mapa Tols €0 ppovodiow duotov kal TabTov évouladn.

XXXVII. karamhijrre. pe kai 1 76V
mpooayopévwy 7@ tAaoud Svely Tpdywv émikpiois
ouod kal Suavoun Tepvoudvwy AdAw Kai ATEKUAPTW
Touet, kKXijpw: Adywv yap dvely ¢ uév Ta Tijs Oelas
dpeTijs mpaypoaTevouevos dviepobrar rkal dvartife-
Tar e, & 3¢ T4 THs dvBpwmivys Kakodaipovias
élndwkws yevéoer Th duyddi kai ydap 6v Elayev
adrn kMjpov, dmomoumaiov kalobow ol ypnouol,
émedn) petavioTatar kal SupkioTar kal pakpav
dmedjlaTar codlas. émorpwy ye py Kol dorpwy
domep voproudTwy, otiTws kal TpayudTwy SvTwy év
7f] ¢oer woAAGY 6 ddpaTos Topels ol Ookel gou
Siedely wdvT els polpas ioas kal Ta uév émionpa
kal 8dkupa 7o madelas épacth), 7@ 3¢ duabaivorte
'1'&, arvmwTa kai donua mpooveipar; ‘° éyévero
'yap ¢nov “ 1o pév domua -roﬁ Adﬁav, T, 36‘
emcm,u,a Tob ’Iamﬁﬂ 7 kal 'yap 7 xﬁvxn, 70
Kijpwov, wg eme TS 7@V a.pxa:,wv, exp.ayecov,
arkdnpd  pév oboa kai dvritumos dmwlel kal
amooeleTar Tods émpepouévovs xapakTipas xai
doynudrioTos €€ dvdykns dwapéver, melbiyios &
dmdpyovoa kal petpiws vmeixovoa Pabeis Tovs
TUmovs Oéxerar kai dvapalapévy Tis odpayidas
drpws SadvAdrrer Ta évonuavBévra dvedAeimra

182 €id7. XXXVIIL. favpaorsy pévror ral
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without offence) of equal value. For praises given 178

to the good and censure given to the bad are equally
beneficial, since, in the judgement of men of sense,
avoiding evil and choosing good are one and the
same. XXXVII I am deeply impressed,
too, by the contrast made between the two he-goats
offered for atonement, and the difference of fate
assigned to them even when the division is effected
by that uncertain and fortuitous divider, the lot.
We see two ways of thinking ; one whose concern is
with things of divine virtue is consecrated and dedi-
cated to God; the other whose aspirations turn to
poor miserable humanity is assigned to creation the
exile. For the lot which fell to creation is called by
the oracles the lot of dismissal® (Lev. xvi. 8), because
creation is a homeless wanderer, banished far away
from wisdom. Further, nature abounds in things
which bear some shape or stamp and others which
do not, even as it is with coins, and you may note
how the invisible Severer divides them all into equal
parts and awards those that are approved by their
stamp to the lover of instruction, but those that have
no stamp or mark to the man of ignorance. For we
are told ‘ the unmarked fell to Laban, but the
marked to Jacob ”’ (Gen. xxx. 42). For the soulisa
block of wax, as one of the ancients said,? and if it is
hard and resistent it rejects and shakes off the
attempted impressions and inevitably remains an
unformed mass, whereas if it is docile and reasonably
submissive it allows the imprints to sink deep into it,
and thus reproducing the shape of the seal preserves
the forms stamped upon it, beyond any possibility
of effacement. XXXVIII. Marvellous too

b Theaetetus 191 ¢; of. Quod Deus 43.
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¢ See App. p. 571.

874



WHO IS THE HEIR, 182-186

is the equal distribution of the sacrificial blood
which the high priest Moses,® following Nature’s
guidance, made. He took, we read, the half of the
blood and poured it into mixing-bowls and the half
he poured upon the altar (Ex. xxiv. 6), to shew us
that sacred wisdom is of a twofold kind, divine and
human. The divine kind is without mixture or
infusion and therefore is poured as an offering to
God, who knows no mixture or infusion and is in His
isolation a unity. But the human is mixed with
infusion and thus is scattered abroad upon us, who
are a mixed compounded product of infusion, to
create in us oneness of mind and fellowship, and in
fact a “‘ mixing " of our various parts and ways of
conduct. But the part of the soul which is free from
mixture and infusion is the mind in its perfect
purity. This mind filled with the breath of inspira-
tion from heaven above is guarded from malady
and injury, and then reduced to a single element is
fitly rendered in its entirety as a holy libation to
Him who inspired it and guarded it from all evil
that could harm it. The mixed kind is the senses,
and for this nature has created the proper mixing-
bowls. The eyes are the “bowls” of sight, the
ears of hearing, the nostrils of the sense of smell,
and each of the others has its fitting vessel. On
these bowls the holy Word? pours of the blood,
desiring that our irrational part should be quickened
and become in some sense rational, following the
divine courses of the mind, and purified from
the objects of sense, which lure it with all their
deceitful and seductive force. ‘ And was

® The High Priest as often is identified with the Logos.
Cf. De Mig. 102.
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WHO IS THE HEIR, 186-189

not the consecrated didrachmon portioned out
on the same principle? We are meant to con-
secrate one half of it, the drachma, and pay it as
ransom for our own soul (Ex. xxx. 12, 18), which God
who alone is truly free and a giver of freedom re-
leases with a mlghty hand from the cruel and bitter
tyranny of passions and wrongdoings, if we suppli-
cate him, sometimes too without our supplication.
The other half we are to leave to the unfree and
slavish kind of which he is a member who says
“I have come to love my master,”” that is the mind
which rules within me,” and my wife, thatis * sense ”’
the friend and keeper of the passion’s household,

“and the chlldren, that is the ev1l oﬁsprmfr of the
passions.® ‘I will not go out free ”’ (Ex. xxi. 5). For
to such a kind, as its share in the didrachmon, must
needs be given the lot which is no lot, the lot of
dismissal which is the opposite of the dedicated
drachma. The drachma is a unit, and a unit admits
neither of addition nor subtraction, being the image
of God who is alone in His unity and yet has fullness.
Other things are in themselves without coherence,
and if they be condensed, it is because they are held
tight by the divine Word which is a glue and bond,

ﬁllmg up all things with His being.? He who fastens
and weaves together each separate thing is in literal
truth full of His own self, and needs nothing else at
all. XXXIX. With reason then will Moses say,
“ He that is rich shall not add, and he that is poor
shall not diminish, from the half of the didrachmon
(Ex. xxx. 15). That half, as I said, is both a drachma

and those of sense.the various sense processes, Tolrwr will
refer to vofs and alofnois. But xaxd points rather to wd6y as
the parents. > See App. p. 571.
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b i.e. all numbers are after all only so many units.

¢ See App. p. 571.
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and a unit, to which every number might well
address the words of the poet,

With thee I'll cease, with thee I will begin.®

For the whole series of numbers to infinity multi- 190

plied by infinity ends when resolved in the unit? and
begins with the unit when arranged in an unlimited
series. And therefore those who study such ques-
tions declare that the unit is not a number at all,
but the element and source from which number

springs.° Further, the heavenly food of 191

the soul, wisdom, which Moses calls ‘“ manna,” is
distributed to all who will use it in equal portions by
the divine Word, careful above all things to maintain
equality. Moses testifies to this in the words, “ He
that had much, had not too much, and he that had
less did not lack ”’ (Ex. xvi. 18), when they measured
by the admirable and precious standard of propor-
tion. And through this we come to understand how
when each collected in his own store for his *“ belong-
ings,” ¢ these belongings are not human beings so
much as thoughts and dispositions. TFor what fell
to each was of set purpose so allotted, that there was
neither short-coming nor superabundance.

XL. We may find a similar example of this pro-
portioned equality in what is called the Passover,
which is held when the soul studies to unlearn
irrational passion and of its own free will experiences
the higher form of passion which reason sanctions.
For it is laid down that ‘* if there be few in the house,
so that they are not enough for the sheep, they shall

which were meet and right for him,” connecting it no
doubt with the Stoics’ r& xa@hkovrra. The E.V. is different
—*“They gathered every man according to his eating.”
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WHO IS THE HEIR, 193-197

take in the next neighbour, according to the number
of souls, that each may reckon what is sufficient for
him ”* (Ex. xii. 4), thus gaining the portion which he
deserves and needs. On the other hand, 194
when Moses would portion out virtue, like a country,
to virtue’s inhabitants he bids the more have more
and theless to lessen their possession (Num. xxxv. 8),
for he holds it right not to adjudge smaller shares to
the greater, since then they will be devoid of know-
ledge, nor greater to the less, since they will not
be able to contain the greatness of their shares.
XLI. Of numerical equality we have 195
the clearest example in the sacred gifts of the twelve
rulers (Num. vii. 10 ff.) and further in the distribu-
tions made to the priests from the gifts. Each of the
sons of Aaron, it says, shall have what is equal
(Lev. vi. 40). We have also a splendid 196
example of equality in the composition of the frankin-
cense offering. For we read ‘‘ take to thyself sweet
spices, oil drop of cinnamon, cloves and galbanum of
sweetening and clear gum of frankincense, each in
equal parts and they shall make of it incense, a
perfume work of the perfumer of pure composition, a
holy work ” (Ex. xxx. 34, 85). Each of the parts, we
see from his words, must be brought in equal measure,
to make the combination of the whole. Now these 197
four, of which the incense is composed, are, I hold,
a symbol of the elements, out of which the whole
world was brought to its completion. Moses is
likening the oil drop to water, the cloves to earth,
the galbanum to air, and the clear gum to fire. For
oil drop is watery because of its dripping, cloves are
dry and earthy, and the words ‘‘ of sweetening
are added to galbanum, to bring out the idea of air
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since air has fragrance, and the word ““ clear”’ to
gum to indicate light. For the same reason he set 198
the heavy substances apart from the light, connect-
ing the latter in a single phrase by means of the
conjunction ‘‘ and,” but stating the heavy in the
unconnected form. First he said ‘ take to thyself
sweet spices, oil drop of cinnamon, cloves, both these
with the asyndeton, symbols of the heavy substances
earth and water.” Then he makes a fresh beginning
using the conjunction, *“ and galbanum of sweetness
and clear gum of frankincense,”” and these two, which
indicate the light elements, air and fire, are also joined
by an ““and.” And the mixture thus harmoniously 199
compounded proves to be that most venerable and
perfect work, a work in very truth holy, even the
world, which he holds should under the symbol of
the incense offering give thanks to its Maker, so that
while in outward speech it is the compound formed
by the perfumer’s art which is burnt as incense,
in real fact it is the whole world, wrought by divine
.wisdom, which is offered and consumed morning
and evening in the sacrificial fire. Surely it is a 200
fitting life-work for the world, that it should give
thanks to its Maker continuously and without ceas-
ing, wellnigh evaporating itself into a single ele-
mental form, to shew that it hoards nothing as
treasure, but dedicates its whole being at the shrine
of God its Begetter. XLII. I marvel 201
too when I read of that sacred Word, which ran in
impetuous breathless haste ““ to stand between the
living and the dead.” For at once, says Moses,
“ the breaking was abated ” (Num. xvi. 47, 48).
And indeed how could all that shatters and crushes
and ruptures our soul fail to be abated and lightened,

3838



PHILO

Bovra iy tuerépav Yuxrv, Siakpivavros ai dia-
Teyicavros Tod Geodilols Tovs doilovs, of {dow
aPevdds, dmo 1@V dvooiwv, of Tebvijiaot mpds
202 d)nﬁﬂe:.av, )\o'ywy,c?w, 7o 'y&p e"y'yt‘)g elvar moMdkis
vooovwrwv Kai of opdSpa yalvovres evSefa,u.evm
mv eKewwv VOO'OV e,ue)\)\'r)oav Tedevrijoat. Tobro
& apnxavov ér mabeiv Hv Sw,{evxﬂev'rag opw
péow mx'yewl. 8vva7’w'ra7'w, Os ’TGS e¢080vg Kal
emSpop,ag ToD xeipovos p,epovs dmo Tob Belriovos
203 aﬂ'waeb. Te@avy,wca 8¢ &t ,u.aMov, ewezSav Ka'r-
axovwy @y )\o'yl.wu avaSLSaaKw,u.aL, ov TpOﬂ'OV
ewn)\@ev 7 vedédn péom s 7€ Acyv'rr-nam?g Kai
Tijs Iapa'q)\vrmng oTpaTids: 7o ydp ToD ¢>L 0-
mabods kal dféov 76 éyrparés rai Oeopilés yévos
ovxér’ elace Sudkeobar TO okemacTipiov  kal
cwTipov TV $idwr, duvrmipor 8¢ kal kolagTi)-
204 piov T@v éxOpldv Smdov, 1) vedédn. Siavoiois peév
yap dpetddoaus Npépa copiav émupexdler, Ty dmalbi
¢voeL mavTos kaxod, Avmpals O¢ kai dydvois émi-
oriuns dbpdas karavider Tipwplas, kataxAvoudy
205 ¢pfopav OZKTL'O'T'Y)V e’ﬂcqﬁe’pouo’a. TS 8¢
apxayyélw kal mpecPurdrey Adyw dwpedv édwkev
éalperov 6 Ta SAa yewwjoas mariip, (va pebopios
oTds TO yevduevov dakplvy Tob memownkdros. O
& adros ixérns pév ot Tob BvyTod Kypaivovros
aiel mpos 16 dpbaprov, mpeoPevrns 8¢ Tob nyeudvos
206 wpos 70 Umiikoov. dydAerar 8¢ émi T Swped kal
[602] gepvvvduevos admy | éxdinyeiror ddorwr: ** kdyw
elomixew dva péoov kvplov xal Updv,” ovre
(i'ye’m]'rog &s o 9665‘ v olre yevnTos a')g ﬁlu,ei‘g,
'a)\)\a. p,eo-os Tdv drpwv, a.p.qSoq-epoag op.npauwv,
mapd pév 7@ uredoavrt wpos wmioTw Tob ui)
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WHO IS THE HEIR, 201-206

when the God-beloved separates and walls off the
consecrated thoughts, which veritably live, from the
unholy which are truly dead? For often proximity 202
to the sick brings to the very healthiest the infection
of their sickness and sure death in its train. But
this fate was no longer possible to the consecrated,
hedged in by the mightiest of pales, fixed in the
midst to repel from the better sort the onslaught and
inroads of the worse. Still more am I lost in admira- 203
tion, when I listen to the oracles and learn how the
cloud entered in the midst between the hosts of
Egypt and Israel (Ex. xiv. 20). For the further
pursuit of the sober and God-beloved race by the
passion-loving and godless was forbidden by that
cloud, which was a weapon of shelter and salvation to
its friends, and of offence and chastisement to its
enemies. For on minds of rich soil that cloud sends 204
in gentle showers the drops of wisdom, whose very
nature exempts it from all harm, but on the sour
of soil, that are barren of knowledge, it pours the
blizzards of vengeance, flooding them with a deluge
of destruction most miserable. To His 205
Word, His chief messenger, highest in age and
honour, the Father. of all has given the special pre-
rogative, to stand on the border and separate the
creature from the Creator. This same Word both
pleads with the immortal as suppliant for afflicted
mortality and acts as ambassador of the ruler to the
subject. He glories in this prerogative and proudly 206
describes it in these words  and I stood between the
Lord and you ’ (Deut. v. 5), that is neither uncreated
as God, nor created as you, but midway between the
two extremes, a surety to both sides ; to the parent,
pledging the creature that it should never altogether
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ddoya, Ovmra dbdvara, alobyra voyrd, kara-
Mmra dkaTdAnmTa, oTotyela amoredéopaTa, dpx)
Tedevt), yéveois plopd, {w1} Odvaros, véoos Vyela,
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210 €idn Tols Tis érépas €ideat mdor mdAw vpap-
paTi) dypappatia, povoikn duovoia, madeln
dmradevola, ouvddws Téxvn drexvia: kal Td év Tais
Téxvaus, pwviievra oroiyela kai dpwva, Sfels Kai
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WHO IS THE HEIR, 206-210

rebel against the rein and choose disorder rather than
order ; to the child, warranting his hopes that the
merciful God will never forget His own work. For
I am the harbinger of peace to creation from that
God whose will is to bring wars to an end, who is ever
the guardian of peace.”

XLIII. Having taught us the lesson of equal 207
division the Scripture leads us on to the knowledge
of opposites, by telling us that “ He placed the
sections facing opposite each other” (Gen. xv. 10).
For in truth we may take it that everything in the
world is by nature opposite to something else. Let
us begin with what comes first. Hot is opposite to 208
cold, dry to wet, light to heavy, darkness to light,
night to day. In heaven we have the course of the
fixed stars opposite to the course of the planets, in
the air cloudless to cloudy, calm to wind, summer to
winter, spring when earth’s growths bloom to autumn
when they decay, again in water, sweet to bitter,
and in land, barren to fruitful. And the other op- 209
posites are obvious: corporeal, incorporeal ; living,
lifeless ; mortal, immortal ; sensible, intelligible ;
comprehensible, incomprehensible ; elementary,
completed ; beginning, end ; becoming, extinction ;
life, death; disease, health; white, black ; right,
left ; justice, injustice ; pgpudence, folly ; courage,
cowardice ; continence, incontinence ; virtue, vice ;
and all the species of virtue are opposite to all the
species of vice. Again we have the opposite con- 210
ditions of the literary and the illiterate, the cultured
and the uncultured, the educated and the un-
educated, and in general the scientific and the un-
scientific, and in the subject matter of the arts or
sciences there are vocal sounds or vowels and non-
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Bape’ig du%y'yoz, evfetar Kai wepuﬁepei'g ypoppalr
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o)wyoroxa, wo'ro;ca §wo¢oxa, paddkia' doTpaxd-
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[503] 1‘,wr)p,a'rwv vwapxovrww | & 'yap 76 é§ dudoiv ‘rwv
214 evav'rl.wv, ov 'r,meev'ros yvdpipa. 1'6. e’vawta. ov
Tob7r’ éotlv, O ¢a¢nv “EMuyves 1ov péyav xal
doldypov map’ adrois “Hpdrderrov xedpdAaiov tis
adrol mpoornaduevor ¢rAocodias adyelv s €’
,edpe'oel. Kawﬁ, wa)\mc‘w yap edpepa Mawvoéws
‘eoﬂ 76 ék Tod adTod Ta evawfa 'r,mp,a'rwv Adyov
éyovra av-ro're)\ewBaL, xa.@a.ﬂep Gvapyids édeixln.

216 XL1V. Tabra uév odv xal é&v érépows drpiBeh-
oopev. déiov 8¢ Kal éxeivo um 'rrap'qavxaaaﬁvac'
Td yap Aeydueva Sl.xo—rop.'r”m'ra TPLAY wav Scxa
Suapedévran’ € éyévero, s eﬂSopov ToV Touéa

1 Or podaxd as mss. Wend prints paldrea (presumably
from Pap.), but pald«ea is the ordinary form.
© 2 mss, dnépav(c)ra: Pap. amopar. See App. p. 572.

3 Mss. éxacrov dpards (Pap. agorws).

4 mss. dapefévrwr : Pap, dixa apefevrwp.

a Probé.bly Moses rather than God.
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WHO IS THE HEIR, 210-215

vocal sounds or consonants, high notes and low
notes, straight lines and curved lines. In animals 211
and plants there are barren and productive, prolific
and unprolific, viviparous and oviparous, soft-skinned
and shell-skinned, wild and tame, solitary and
gregarious. In another class there are poverty and 212
riches ; eminence and obscurlty ; hlgh birth and
low birth; want and abundance; war, peace;
law, lawlessness; gifted nature, ungifted nature ;
labour, inaction ; youth, age; impotence, power ;
weakness, strength, Why attempt to ennumerate
all and each of them, when their number is infinite
and illimitable ? How excellent then is 213
this lesson, which the interpreter @ of Nature’s facts

in- his pity for our sluggishness and carelessness
lavishes on us always and everywhere, as he does in
this passage, that in every case it is not where things
ex1st as wholes, but where they exist as divisions or
sections, that they must be *‘set facing opposite
each other.” For the two opposites together form

a single whole, by the division of which the oppo-
sites are known. Is not this the truth which 214
according to the Greeks ‘Heracleitus, whose great-
ness they celebrate so loudly, put in the fore front

of his philosophy and vaunted it as a new discovery ?
Actually, as has been clearly shewn, it was Moses
who long ago discovered the truth that opposites
are formed from the same whole, to which they
stand in the relation of sections or divisions.

XLIV. This point will be discussed in detail else- 935
where. But there is another matter which should
not be passed over in silence. What are called the
half-pieces of the three animals when they are
divided into two made six altogether and thus the
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éxarépwlev, éfioodpevor dAjAois® kal Ta Aapmddia
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1 pss. and Pap adrois: Wend. supports his correction by
§ 221 (Lxx. abris, .6. Auxrlas).
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WHO 1S THE HEIR, 215-219

Severer, the Word, who separates the two sets of
three and stationed himself in their midst, was the
seventh. The same is clearly shewn, I think, in
the holy candlestick also, which is wrought with six
branches, three on each side, and itself in the middle
makes the seventh, dividing andseparating the threes.
It is * chased,” a work of art, approved and divine,
made “ of one piece of pure gold ” (Ex. xxv. 36).
For the One, alone and absolutely pure, has begotten
the Seven, whom no mother bore, begotten her by
himself alone, and employing no other medium what-
soever. Now those who sound the praises
of gold, among its many laudable qualities, place
these two highest, first that it is proof against rust,
secondly that when it is beaten and fused into the
thinnest possible sheets, it remains unbroken.
Thus it naturally becomes the symbol of a higher
nature, which when stretched and fused and reach-
ing out on every side, is still complete in its fullness
throughout and weaves everything else into a har-
monious whole. Again, of the aforesaid
candlestick the Master-craftsman says in his discourse
that ‘‘there are branchlets jutting out from the
branches, three on each side, equal to each other,
and their lamps at the end of them come out from
them in nut shape, and the flower-patterns in them,
that the candle-bearers may be on them, and the
seventh flower-pattern at the end of the lamp, on
the top above, all of solid gold, and seven golden
candle-bearers on it ' (Ex. xxxviii. 15-17). Thus
by many proofs it is now established that the Six is
divided into two Threes by the Word, the Seventh
in their midst, just as we find in the present passage.

& See App. p. 572,
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WHO IS THE HEIR, 219-224

For the whole candlestick with its principal parts,
six in number, consists of sevens, seven lamps, seven
flower-patterns, seven candle-bearers. The six 220
candle-bearers are divided by the seventh, and so
also the flower-patterns by the middle one, and the
lamps in the same way by their seventh in the middle,
and the six branches and the six branchlets which
grow out of them by the main-stalk of the candlestick,
which is seventh to them. XLV. On 221
each of these there is much to say, but it must be
postponed to another occasion. Only thus much
should be noted. The holy candlestick and the seven
candle-bearers on it are a copy of the march of the
choir of the seven planets. How so? perhaps we 222
shall be asked. Because, we shall reply, each of the
planets is a light-bringer, as the candle-bearers are.
For they are supremely bright and transmit the
great lustre of their rays to the earth, especially the
central among the seven, the sun. I call it central, 223
not merely because it holds the central position,
which some give as the reason, but because apart from
this it has the right to be served and attended by its
squires on either side, in virtue of its dignity and
magnitude and the benefits which it provides for all
that are on the earth. Now the order of the planets 224
is a matter of which men have no sure apprehension
—indeed is there any other celestial phenomenon
which can be known with real certainty >—and there-
fore they fall back on probabilities. But the best
conjecture, in my opinion, is that of those who

¢ This e}ciplanahon of the candlestick-is also given by
Josephus, Ant. iii. 6, 7

proposed Ts é866uns Awxvias>. 1 suggest that the similarity
of oiens to ovs This caused the omission.
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@ Elsewhere (e.g. De Conf. 21) this tripartite division is
into voss, B0uos and éruuia. But we nowhere have any
suggestion of these being subdivided, and the ws édeixty
leaves no doubt that the reference is to the classification
given in § 182, where the three parts were yvx, )\6709 (as
speech) and aiofyois. The best we can make of it is that
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WHO IS THE HEIR, 224-226

assign the middle place to the sun and hold that there
are three above him and the same number below
him. The three above are Saturn, Jupiter and
Mars, and the three below are Mercury, Venus and
the Moon, which borders on the lower region of air.
So the Master-craftsman, wishing that we should 225
possess a copy of the archetypal celestial sphere with
its seven lights, commanded this splendid work, the
candlestick, to be wrought. We have shewn, too, its
resemblance to the soul. For the soul is tripartite,
and each of its parts, as has been shewn, is divided
into two,* making six parts in all, to which the holy
and divine Word, the All-severer, makes a fitting
seventh. . . XLVI. Another point too 226
should not be passed over in silence. The furniture
of the sanctuary is threefold, candlestick, table and
altar of incense. In the altar, as was shewn above,?
we have the thought of thanksgiving for the ele-
ments, for the altar itself contains parts of the four
elements. Its wood is of earth, the incense offered
on it of water, since it is first melted and then re-
solved into drops, while the perfume is of air and the
part which is ignited of fire ; moreover the com-
pound made of frankincense, galbanum, cloves and
oil of cinnamon (Ex. xxx. 34) is a symbol of the
elements. In the table we have thanksgiving for
the mortal creatures framed from these elements,
since loaves and libations, which creatures needing
food must use, are placed on it. In the candlestick
we have thanksgiving for all the celestial world,
here yux7 is the whole Yvx7 in its wider sense, there in the
sense of the mind or yvxh yvxis (¢f. § 55). But even so we
shall not get consistency. See note on § 125,

b 4.e. in § 199, though there it is the fvutaia only and not
the @uptarhpor which gives thanks.
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36 opog a.vv'ov o Oeds, nvioyos mu Ku,Bepvn-r'r]g
229 avTov. domep ovv afrepL)\'qwmv 70 &v, otrws Kal.
7'0 opLCop,evov o’ abrod p,e'rpmg Tols els 'r'qv
'q,u,s'repav émivolay mcovaw ov pepérpipron, Kai
)
Tdya émel wxvkloTepis @v kal drxpws els odaipav
amoTeTopvevpévos pkovs kal mAdTovs od peréyet.
230 XLVIII. Eindv odv Ta mpémovra mepl TovTwy
3 / “ \ A b4 y ~ LR ] b4 ~
émMéyers ‘ 7a 8¢ Sprea od dietdev,”’ Spvea raldw
TOUS TTHYOUS kai meduxdTas peTewpomodely Svo
1 gAN . . . Mwuoiv comes in Pap. after sduares in the
previous line, and in the mss. which do not omit it after
wepiéxerar ydp. But see App. p. 572.
2 Some Mmss. and Pap. wvpdoe, others wupywoser, which

Mangey adopted, rejecting dAX' . . . Mwvofy and supposing
a reference to the tower of Babel.

¢ The connexion of the Stoic theory of the general con-
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that so no part of the universe may be guilty of un-
thankfulness and we may know that all its parts
give thanks, the elements and the creatures framed
from them, not only those on earth, but those in
heaven. XLVII. A question worth con- 227
sideration is why the writer states the measurements
of the table and the altar but says nothing about the
measurements of the candlestick. Probably the
reason is that the four elements and the mortal
creatures framed from them, which are symbolized
by the table and the altar, are measured and defined
within limits by heaven, since that which contains
is the measurement of that which is contained. On
the other hand heaven, which is symbolized by the
candlestick, is of infinite magnitude, not compre- 228
hended by any material substance either equal in
size to it or infinite, nor again, as Moses shews, by
a void, the existence of which is implied in the
marvelmongers’ fable of the general conflagration.®
God is its boundary, God who guides and steers it. 299
And so just as the Existent is incomprehensible, so
also that which is bounded by Him is not measured
by any standards which come within our powers of
conception. Perhaps too it is immeasurable in the
sense that being circular and rounded off into a
perfect sphere it possesses neither length nor breadth.
XLVIII. Having said what was fitting on these 230
matters, Moses continues, ‘‘ the birds He did not
divide ’ (Gen. xv. 10). He gives the name of birds
to the two words or forms of reason, both of which are
flagration, ékmipwots, with that of the void is explained in De
Aet. 102. Fire implies expansion, and so when the world
is thus immensely expanded it must expand into a void. In

the same sense S.V.F' li. 537. There still remain, however,
difficulties in the passage. See App. p. 572.
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[506] ¢
234

b M98, éfwrdTyy: Pap. avwrarw (¢fwrdrw in De Cher, 22).

¢ See De Op. 117 and note.
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winged and of a soaring nature. One is the arche-
typal reason above us, the other the copy of it which

we possess. Moses calls the first the “image of 231

God,” the second the cast of that image. For God,
he says, made man not ““ the image of God” but
‘“ after the image " (Gen. i. 27). And thus the mind
in each of us, which in the true and full sense is the
“man,” is an expression at third hand from the
Maker, while between them is the Reason which
serves as model for our reason, but itself is the

effigies or presentment of God, Our 232

mind is indivisible in its nature. For the irrational
part of the soul received a sixfold division from its
Maker who thus formed seven parts, sight, hearing,
taste, smell, touch, voice and reproductive faculty.®
But the rational part, which was named mind, He
left undivided. In this he followed the analogy of

the heaven taken as a whole. For we are told that 233

there the outermost sphere of the fixed stars is kept
unsevered, while the. inner sphere by a sixfold
division produces the seven circles of what we call
the wandering stars.? In fact I regard the soul as
being in man what the heaven is in the universe.
So then the two reasoning and intellectual natures,
one in man and the other in the all, prove to be
integral and undivided and that is why we read *“ He

did not divide the birds.” Our mind is 234

likened to a pigeon, since the pigeon is a tame and
domesticated creature, while the turtle-dove stands
as the figure of the mind which is the pattern of
ours. For the Word, or Reason of God, is a lover of
the wild and solitary, never mixing with the medley
of things that have come into being only to perish,

b Cf. Timaeus 36 » and Deé Cher. 22 f.
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¢ The Hebrew has a different word for these birds, which
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WHO IS THE HEIR, 234-238

but its wonted resort is ever above and its study is to
wait on One and One only. So then the two natures,
the reasoning power within us and the divine Word
or Reason above us, are indivisible, yet indivisible as
they are they divide other things without number.
The divine Word separated and apportioned all that 235
is in nature. Our mind deals with all the things
material and immaterial which the mental process
brings within its grasp, divides them into an infinity
of infinities and never ceases to cleave them. This is 236
the result of its likeness to the Father and Maker of
all. For the Godhead is without mixture or in-
fusion or parts and yet has become to the whole
world the cause of mixture, infusion, division and
multiplicity of parts. And thus it will be natural
that these two which are in the likeness of God, the
mind within us and the mind above us, should sub-
sist without parts or severance and yet be strong and
potent to divide and distinguish everything that is.
XLIX. After speaking of the birds which were 237
left unsevered and undivided, he continues ‘‘ and the
birds came down to the carcasses, the half-pieces ”
(Gen. xv.11). He employs the same word * birds,” ¢
but shews very clearly to those who have eyes to see
the contrast in fact between the two kinds of birds.
For it is against nature that birds whose wings were
given them to soar on high should come down.
Just as earth is the most suitable place for creatures 238
of the land, particularly reptiles, which in their
wriggling course cannot even bear to be above
ground, but make for holes and crannies and, since
their natural place is below, avoid what is above,

the A.V. translates by *fowls,”” the R.V. by “birds of
prey.”’
VOL. 1V 2D 401
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WHO IS THE HEIR, 238-241

so too the air is the suitable habitat for the birds,
its natural lightness matching with the lightness
which the wings give them. So when the denizens
of the air, who should rather be explorers of the
realm of ether, *“ descend,” it is to the land that they
come and there they cannot live their natural life.
Conversely Moses gives high approval 239
to those reptiles which can leap upwards. Thus he
says, ““ These shall ye eat of the flying reptiles which
go on four legs, which have legs above their feet, so
as to leap with them from the earth ™’ (Lev. xi. 21).
These are symbols of the souls which though rooted
like reptiles to the earthly body have been purified
and have strength to soar on high, exchanging earth
for heaven, and corruption for immortality. Surely 240
then we must suppose that misery wholesale and
all-pervading must be the lot of those souls which
reared in air and ether at its purest have left that
home for earth the region of things mortal and evil,
because the good things of God bred in them an
intolerable satiety. And here they become the
resort of thoughts and notions, numberless as the
subjects with which they are concerned, some will-
ingly admitted, some in mere ignorance. These
thoughts are just like winged creatures and it is to
them that he likens * the birds which come down.”
Some of our thoughts fly up, others 241
down, To the upward flight falls the better lot, for
it has for its fellow-traveller virtue leading it to the
divine and heavenly region; to the downward
flight the worse lot falls, since vice goes in front and
pulls it with might and main if it resists. How

_ olpdwioy xBpov ENaxor oixeiv, where xopdr is impossible, and
x@pov suits Térwy better. '
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1 So mss. and Pap.: Wend. cduace xal wpdypact. See

App. p. £78.
2 So 1xx.: mss. and Pap. éyxabicar.

8 i.e. xaxio is derived from the two words xdrw xexwpnxévas,
the consonants in the second word being supposed to supply
the second « in xaxia.

® For this use of wvelua cf. Tvebpatos évwrikol duwwdue De
Op. 131, and the definition of é«s in Quod Deus 35 as
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opposite are the climes to which these two belong
is shewn most clearly by their names. Virtue is
so named not only because we choose it (aipeo:s)
but also from its uplifting (dpos), for it is lifted up
and soars on high, because it ever yearns for the
celestial. Vice is so called because it has “gone
down ¢ and compels those who have to do with it to
fall down likewise. Thus thoughts hostile to the soul, 242
when they hover over it or perch upon it, not only
come down themselves, but also bring downfall to
the understanding, when in hideous fashion they
pounce upon things material, not immaterial ; which
are of the senses, not of the intelligence; of im-
perfection, not of soundness; of corruption not of
life. For they perch not only on bodies, but on
sections of bodies divided in two. And it is im-
possible that bodies so divided should admit of join-
ing or unifying, since the currents of spirit force,?
which were their congenital ligament, have been
broken into. L. Moses also brings before 243
us a thought of profound truth in teaching us that
justice and every virtue love the soul, while injustice
and every vice love the body ; that what is friendly
to the one is utterly hostile to the other—a lesson
given in this passage as elsewhere. For in a figure
he pictures the enemies of the soul as birds, eager to
intertwine and ingraft themselves in bodies and to
glut themselves with flesh, and it is to restrain the
onsets and inroads of such that the man of worth is
said to sit down in their company (Gen. xv. 11),
like a chairman or president of a council.

wvebpa dvacrpégov é¢’ éavrd. In fact the three terms wveduc,
s, révos tor a permeating and binding force seem more or
less convertible. See the sections headed wveiua, &is, révos
in S.V.F. ii. 439-462.
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¢ This seems to be the force of the imperfects. Philo is
falling back upon his reading and no doubt the conditions
described in the following sections belong rather to a past
time than to his own.
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History tells us * how when discord reigned at home 244
through civil faction, or hostile bands were at
variance, such a one would summon a council of
all concerned and investigate the points of difference,
that if possible he might by his powers of persuasion
make an end of the external war or put down the
civil commotion. In the one case he would scatter
abroad the foes who rushed in irreconcilable hatred
like a storm cloud, in the other he would restore the
old feeling of intimate kinship—each a useful work.
Now the list of deadly and irreconcilable 245
enemies of the soul comprises its follies, its acts of
cowardice and injustice and ali the other irrational
lusts so constantly born of over-abundant appetite,?
which prance and struggle against the yoke and
hinder the straight onward course of the under-
standing, and often rend and overthrow its whole
frame. But with those who might be 246
allies the causes of offence are such as we find in the
wranglings of the sophists on questions of dogma.
In so far as their minds are fixed on one end to dis-
cover the facts of nature, they may be said to be
friends, but in that they do not agree in their solu-
tions of particular problems they may be said to be
engaged in civil strife. Thus those who declare the
universe to be uncreated are at strife with those who
maintain its creation ; those who say that it will be
destroved with those who declare that though by
nature destructible it will never be destroyed, being
held together by a bond of superior strength, namely
the will of its Maker; those who maintain that
nothing is, but all things become, with those who
hold the opposite opinion; those who argue at

b Cf. De Conf. 90 and note.
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¢ For the philosophical opinions mentioned in this section
see App. p. 574.
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length that man is the measure of all things with
those who make havoc of the judgement-faculty of
both sense and mind; and, to put it generally,
those who maintain that everything is beyond our
apprehension with those who assert that a great
number of things are cognizable.? And indeed sun 247
and moon and the whole heaven, also earth and air
and water and practically all that they produce,
have been the cause of strife and contention to the
inquirers when they probe into their essential
natures and qualities, their changes and phases,
the processes by which they come into being and
finally cease to be. For as to the magnitude and
movement of the heavenly bodies with all their
aksorbing research they come to different and con-
flicting opinions, until the man-midwife® who is also
the judge takes his seat in their midst and observes
the brood of each disputant’s soul, throws away all
that is not worth rearing, but saves what is worth
saving and approves it for such careful treatment as
is required. The history of philosophy is full of 248
discordance, because truth flees from the credulous
mind which deals in conjecture. It is her nature to
elude discovery and pursuit, and it is this which in my
opinion. produces these scientific quarrellings.

LI. ““ About sunset ” it continues, ‘‘ an * ecstasy * 249
fell upon Abraham and lo a great dark terror falls
upon him 7 (Gen. xv. 12). Now  ecstasy” or
“ standing out ” takes different forms. Sometimes
it is 2 mad fury producing mental delusion due to old
age or melancholy or other similar cause. Some-
times it is extreme amazement at the events which

" Cf. Socrates® use of the figure in Theaetetus 151 ¢ and
elsewhere.
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so often happen suddenly and unexpectedly. Some-
times it is passivity of mind, if indeed the mind can
ever be at rest ; and the best form of all is the divine
possession or frenzy @ to which the prophets as a class
are subject. The first form is mentioned 250
in the curses described in Deuteronomy, where he
says that madness and loss of sight and “ ecstasy ”
of mind will overtake the impious, so that they shall
differ in nought from blind men groping at noonday
as in deep darkness (Deut. xxviii. 28, 20).
The second we have in several places. . Isaac was 251
astonished with a great ecstasy and said, ““ who is it
then who has made a hunting and brought to me,
and I have eaten of all before thou camest and I
blessed him, and let him be blessed ”’ (Gen. xxvii.
33). And again when Jacob disbelieved those who
told him that ‘‘ Joseph lives and is ruler over all
Egypt,” he was in an ** ecstasy,” we are told, ¢ in his
mind, for he did not believe them ” (Gen. xlv. 26).
Also in Exodus, in the account of the congregation,
itsays, * for Mount Sinai was all covered with smoke,
because God came down to it in fire and the smoke
rose up like vapour of a furnace, and all the people
were in a great ‘ecstasy '’ (Ex. xix. 18). Also in
Leviticus at the completion of the sacrifices on the
eighth day, when ‘ fire came out from heaven and
devoured what was on the altar, both the whole
burnt offerings and the fats”’; for the next words are,
“ and all the people saw it and were in an ‘ ecstasy,’
and fell upon their faces ”” (Lev. ix. 24): a natural
consequence, for an ‘‘ ecstasy ’’ in this sense produces
great agitation and terrible consternation.
Incidentally in the story of Jacob and Esau there 252

" & See App. p. 574.
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1 Wend. does not put a mark of interrogation. If this is

not a mere misprint, he must have understood oix dfiov
favudoar as ** there is no need to wonder.”

o The irrelevance of these five sections to the disquisition
on ““ecstasy '’ led Mangey to consider them an interpolation
from another treatise. But the irrelevance does not differ
in kind from Philo’s other ramblings, and we have a sort of
apology for it in § 256. The remarks are based on the texts
quoted to illustrate the second sense of ‘‘ ecstasy * in § 251.
He feels that though they were quoted for that purpose,
they each have their moral which he does not wish to omit.

® See App. p. 574.

¢ The allegory of §§ 252-254 is very confused. Jacob
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are thoughts well worthy of our admiration.® Esau,
though he has the knowledge needed for the chase,
is ever hunted and supplanted, because he has
acquired his skill not to do good but harm, and more-
over is never quick or zealous in his hunting. Jacob
hunts passion not through teaching, but moved to
it by nature, and brings the game to the tester who
will decide whether it will stand the test. For this
purpose the tester will eat of all that he brings.
For all the elements of practice are food fit for eating, 253
inquiry, examination, reading, listening to instruc-
tion, concentration, perseverance, self-mastery, and
power to treat thingsindifferent asindeed indifferent.?
Of all these the tester naturally eats samples? only,
not the whole. For the Practiser must have his
proper food left to him, like prizes for his efforts.
Another lesson. The words ‘‘ before 254
thou camest ” are true to nature. Tor if passion
has entered the soul we shall not get enjoyment from
self-mastery. Secondly, they convict the bad of
sloth and slackness and backwardness to the tasks of
instruction, though not to those of incontinence.®
And so it is Egypt which has its ‘‘ task-drivers " 266
(Ex. v. 6) who urge others to the enjoyment of the

‘“ hunts,” 4.e. supplants, wdfos symbolized by Esau (though
elsewhere Esau is rather folly). But the game he brings so
quickly (a sign as in D¢ Sac. 64 and elsewhere of gifts sent
direct from nature and God) turns out to be the qualities
of the “ Practiser.” These qualities are submitted to the
testing soul before wdfos can enter it, otherwise their flavour
would be lost. Here Esau is still 7df8os, but the next moment
he is rather the worthless man hunting in a sense for the
good, but failing through procrastination and slackness,
and thus a contrast to the zeal of the man of worth. This
zeal for the good implies an equal zeal to flee from evil,
and the texts in § 255 illustrate this.
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passions ;¢ it is Moses who bids eat the Passover and
celebrate the crossing from passion *‘ with haste ”
(Ex. xii. 11). So too Judah, * for if we had not de-
layed, we should already have returned twice over ”
(Gen. xliii. 10). He does not mean *“ we should have
gone down twice to Egypt,” but * we should have
come up thence in safety.”? Natural too 256
is the wonder of Jacob that the mind within the body
still lives to virtue and rules that body (Gen xlv. 26),
instead of being ruled by it.

In the same way if we went through the other
examples we should be able to trace the truth they
teach, but the task before us now is not to work these
out in detail, and therefore we must turn to the next
point. We have the third sort of ecstasy when 257
Moses finds a lesson of wisdom in the story of the
creation of woman. God *‘ cast,” he says, “an
ecstasy on Adam and he slept ” (Gen. ii. 21). Here
by ecstasy he means passivity and tranquillity of
mind. For sleep of mind is waking of sense, since
waking of the understanding is inaction of sense.

LII. The fourth kind of ecstasy we 258
find in the passage we are now examining. *‘ About
sunset there fell upon Abraham an ecstasy,” that is,
what the inspired and God-possessed experience.
Yet it is not merely this experience which proves him
a prophet, but we have also the actual word written
and recorded in the holy Scriptures, when another
tried to take Sarah from his home, Sarah the virtue
whose nature is to rule, as though that virtue was
not the peculiar possession of the wise and of him
alone, but belonged to any who counterfeits good

mean, but the delay which the Judah-mind, as Philo sees it,
regrets can only be delay in escaping from Egypt.
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sense. For the text runs, ‘ restore the woman to the
man, because he is a prophet and shall pray for thee,
and thou shalt live "’ (Gen. xx. 7). Now 259
with every good man it is the holy Word which
assures him his gift of prophecy. For a prophet
(being a spokesman) has no utterance of his own, but

all his utterance came from elsewhere, the echoes of
another’s voice. The wicked may never be the
interpreter of God, so that no worthless person is

‘“ God-inspired "’ in the proper sense. The name
only befits the wise, since he alone is the vocal instru-
ment of God, smitten and played by His invisible
hand. Thus, all whom Moses describes as just are 260
pictured as possessed and prophesying.

Noah was just. Is he not in the same breath shewn

as a prophet ?  Were not the curses which he called
down on subsequent generations, the prayers which

he made on their behalf, all of which the actual
event confirmed, uttered by him under divine possess-
ion? What of Isaac? What of Jacob ? 261
They too are confessed as prophets by many other
evidences, but particularly by their speeches ad-
dressed to their children. For “ Gather ye together
that I may proclaim what shall happen to you at the
end of the days >’ (Gen. xlix. 1) were the words of one
inspired. For apprehension of the future does not
belong to man. What of Moses ? Is he 262
not everywhere celebrated as a prophet? For it
says, ** if a prophet of the Lord arise among you, I will

be known to him in vision, but to Moses in actual
appearance and not through riddles ” (Num. xii.

6, 8), and again * there no more rose up a prophet
like Moses, whom the Lord knew face to face
(Deut. xxxiv. 10). Admirably then 263
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does he describe the inspired when he says ** about
sunset there fell on him an ecstasy.” LIIL. ““ Sun”
is his name under a figure for our mind. For what
the reasoning faculty is in us, the sun is in the world,
since both of them are light-bringers, one sending
forth to the whole world the light which our senses
perceive, the other shedding mental rays upon our-
selves through the medium of apprehension. So 264
while the radiance of the mind is still all around us,
when it pours as it were a noonday beam into the
whole soul, we are self-contained, not possessed.
But when it comes to its setting, naturally ecstasy and
divine possession and madness fall upon us. For
when the light of God shines, the human light sets ;
when the ‘divine light sets, the human dawns and
rises. This is what regularly befalls the fellowship of 265
the prophets. The mind is evicted at the arrival of
the divine Spirit, but when that departs the mind
returns to its tenancy. Mortal and immortal may not
share the same home. And therefore the setting of
reason and the darkness which surrounds it produce
ecstasy and inspired frenzy. To connect 266
what is coming with what is here written he says “ it
was said to Abraham’’¢ (Gen. xv. 8). For indeed the
prophet, even when he seems to be speaking, really
holds his peace, and his organs of speech, mouth and
tongue, are wholly in the employ of Another, to
shew forth what He wills. Unseen by us that Other
beats on the chords with the skill of a master-hand
and makes them instruments of sweet music, laden
with every harmony.

LIV. It is well to hear what these predictions 267

gestion that the prophetic inspiration comes to the prophet
in a mysterious way, which he does not understand.
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were, which were thus said to him. First that God
does not grant as a gift to the lover of virtue that he
should dwell in the body as in homeland, but only
permits him to sojourn there, as in a foreign country.
For “ knowing thou shalt know,” he says, * that thy
seed shall be sojourners in a land® which is not their
own " (Gen. xv. 3). But every fool takes the body
for the place of his nativity and studies to dwell
there, not to sojourn. This is one lesson. 268
Another is that the things of earth which bring
slavery and ill-treatment and dire humiliation,? to use
his own words, are *‘ not our own.” For the passions
of the body are truly bastards, outlanders to the
understanding, growths of the flesh in which they
have their roots. “ And the slavery is for 269
four hundred years”; thus he shews the powers
exercised by the four passions. When pleasure
rules, the temper is high flown and inflated, uplifted
with empty levity. When desire is master, a yearn-
ing for what is not arises and suspends the soul on un-
fulfilled hope as on a noose. For the soul is ever
athirst yet never able to drink, suffering the torments
of a Tantalus. Under the sovereignty of grief it is 270
pinched and shrinks, like trees which shed their
leaves and wither ; for its bloom and richness turn
into leanness. Finally when fear has made itself
lord no one thinks it good to stand his ground, but
abandons himself to flight, expecting that in this
alone will safety be found. For while desire has a
power of attraction and forces us to the pursuit of the

8 Or “earth,” as Philo interprets it below.
% An allusion to the unquoted part of the text xal dovAd-
govoy avTols Kol Kakwoovaw alrovs kal Tamwewdarovow avrols,
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WHO IS THE HEIR, 270-274

desired object even though it flee from our grasp,
fear on the other hand creates a sense of estrange-
ment and sunders and removes us far from the sight

we dread. LV. The sovereignties of the 271

passions here named entail a grievous slavery on
their subjects, until God the arbiter and judge makes
a separation between the ill-treater and the ill-
treated, brings forth the one to full liberty and
renders to the other the recompense for his mis-

deeds. For we read, * the nation whom they shall 272

serve I will judge, and after this they shall come out
hither with much stock ” (Gen. xv. 14). It must
needs be that mortal man shall be oppressed by the
nation of the passions and receive the calamities
which are proper to created being, but it is God’s
will to lighten the evils which are inherent in our

race. So while we shall suffer at first such things as 273

are proper to ourselves, enslaved as we are to cruel
masters, God will accomplish the work which is
proper to Himself in proclaiming redemption and
liberty to the souls which are His suppliants, and not
only will He provide release from bonds and an
issue from the closely-guarded prison, but give us
also the viaticum which he here calls “ stock.”

What is the meaning of this? It is when the mind 274

which has come down from heaven, though it be
fast bound in the constraints® of the body, never-
theless is not lured by any of them to embrace
like some hybrid, man-woman or woman-man,? the
pleasant-seeming evils, but holding to its own nature
of true manhood has the strength to be victor
instead of victim in the wrestling-bout. Reared
in all the lore of the schools, it acquires therefrom

b See App. p. 574.
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WHO IS THE HEIR, 274-278

a longing for the higher contemplation, and wins
the sturdy virtues of self-mastery and perseverance ;
and thus when the pilgrim wins his return to his
native land, he takes with him all these fruits of
instruction, whlch are here called ‘‘ stock.” @

LVI. Having said thus much on these points also 275
he continues, ““ but thou shalt depart to thy fathers
nourished with peace, in a goodly old age ”’® (Gen. xv.

15). So then we who are imperfect are victims both

of war and slavery, and hard-won is our release from
the terrors which menace us. But the perfect are a
race subject neither to war nor slavery, but nourished

in peace and freedom sure and secure. ,,

And when he represents the good man as not dying 276
but departing, there is sound doctrine in the words.

He would have the nature of the fully purified soul
shewn as unquenchable and immortal, destined to
journey from hence to heaven, not to meet with
dissolution and corruption, which death appears to
bring. After “ thou shalt depart ”” come 277
the words * to thy fathers.” What fathers? This

is worth inquiring. For Moses could not mean
those who had lived in the land of the Chaldeans,
who were the only kinsfolk Abraham had, seeing
that the oracle had set his dwelling away from all
those of his blood. For we read, ““ the Lord said
unto Abraham °‘ depart from thy land and from thy
kinsfolk and from the house of thy father unto the
land which I shall shew thee, and I will make thee
into a great nation’” (Gen. xii. 1, 2). Was it 278
reasonable that he should again have affinity with the

4 See App. p. §75.
b The wer elphvns or év elpivy of the Lxx is of course in-
tended to go with dwekedoy.
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b Mangey took this to mean * whose souls have departed,”
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WHO IS THE HEIR, 278-282

very persons from whom he had been alienated by the
forethought of God ? Or that he who was to be the
captain of another race and nation should be asso-
ciated with that of a former age? God would not
bestow on him a fresh and in a sense a novel race and
nation, if he were not cutting him right adrift from
the old. Surely he is indeed the founder of the nation 279
and the race, since from him as root sprang the young
plant called Israel, which observes and contemplates

all the things of nature. So we are told to bear out
the old from the face of the new (Lev. xxvi. 10).
Rightly, for how shall they on whom the rain of new
blessings has fallen in all its abundance, sudden and
unlooked for, still find profit in old-world lore and the
ruts of ancient customs? LVII. No; by 280
“ fathers ” he does not mean those whom the
pilgrim soul has left behind,? those who lie buried in
the sepulchres of Chaldaea, but possibly, as some say,
the sun, moon and other stars to which it is held that

all things on earth owe their birth and framing, or,

as others think, the archetypal ideas which, invisible
and intelligible tkere, are the patterns of things visible
and sensible kere—the ideas in which, as they say, the
mind of the Sage finds its new home.

Others again have surmised that by * fathers” are 281
meant the four first principles and potentialities, from
which the world has been framed, earth, water, air
andfire. Forinto these, they say, each thing that has
come into being is duly resolved. Just as nouns and 282

Moses’ death. But apart from the singular yvx#, such a
description of the death of the * fathers ' would be pointless
here, and the allegorical use of ueravisrasfac and kindred
words throughout this meditation (e.g. § 274) leaves no doubt
that the words are to be taken as in the translation.
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WHO IS THE HEIR, 282-285

verbs and all parts of speech which are composed of
the *“ elements *’ in the grammatical sense ¢ are finally
resolved into the same, so too each of us is composed
of the four mundane elements, borrowing small frag-
ments from the substance of each, and this debt he
repays when the appointed time-cycles are completed,
rendering the dry in him to earth, the wet to water,
the cold to air, and the warm to fire.? These all 283
belong to the body, but the soul whose nature is
intellectual and celestial will depart to find a father
in ether, the purest of the substances.® For we may
suppose that; as the men of old declared, there is a
fifth substance, moving in a circle,? differing by its
superior quality from the four. Out of this they
thought the stars and the whole of heaven had been
made and deduced as a natural consequence that the
human soul also was a fragment thereof.

LVIII. The words *‘ nourished with peace” are 284
not a pointless addition, but mean that the greater
part of the human race are with little exception
“ nourished ’ for war and all its attendant evils.
Now war sometimes arises from things outside us,
waged against us by ill-repute and poverty and mean
birth and the like. Sometimes it arises from in-
testine enemies—in the body, sicknesses, maimings,
complete disablements of the senses and numberless
other calamities piled on each other; in the soul,
passions, diseases and infirmities of mind, the fierce
and bitter insurrections, the inexpugnable despot-
isms of folly and injustice and their fellow usurpers.
So, then, if a man be ‘‘ nourished with peace ”” he 285

¢ 4.e. Philo is willing to accept this explanation of
‘* fathers,”” if with the four elements for the body is coupled
the fifth for the soul.
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WHO IS THE HEIR, 285-288

will depart, having gained a calm, unclouded life,
a life of true bliss and happiness. When
will this be found ? When there is welfare outside us,
welfare in the body, welfare in the soul, the first
bringing ease of circumstance and good repute, the
second health and strength, the third delight in
virtues. For each part needs its own proper guards.® 286
The body is guarded by good repute and unstinted
abundancé€ of wealth, the soul by the complete health
and soundness of the body, the mind by the acquired
lore of the various forms of knowledge. Such is the
meaning of the text. For that he is thinking of a
peace other than that which states enjoy is clear
to those who are versed in the holy Scriptures.
For Abraham underwent great and severe wars,
which he is shewn to have fought to the finish. And 287
further, the mere leaving of his fatherland, to emi-
grate without any possibility of dwelling there again,
to be borne hither and thither and to wander over
desolate and untrodden roads were in itself a grievous
war for one who had no divine message or promise
wherein to trust. Still more he had, to crown this
profusion of terrors, a third, famine (Gen. xii. 10),
an evil worse than migration and war. What kind 288
of peace, then, was his 7 For surely to be a homeless
emigrant, to be confronted by kings with over-
whelming forces and to feel the stress of famine would
seem to indicate not one war only, but many and
manifold. But if we turn to the allegorical exposi- 289
tion of the words, each of these three proves to be an
evidence of peace pure and simple. For dearth and

o Cf. De Conf. 18 f,
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famine of passions, the rout of enemies in the shape
of wrongdoings, the migration from the creed of
the Chaldeans to the creed of the lovers of God,
that is, from the created and sensible to the intelli-
gible and creative Cause—these build up the fabric
of good order and stability.

.To him who enjoys a peace like this Moses 290
promiSes a goodly old age, not meaning, we may be
sure, the life of long duration, but the life lived
wisely. For the welfare of a day ranks as far above
multitude of years, as the briefer daylight above an
eternity of darkness. It was a wholesome saying of
a man of prophetic gifts that he would rather live
a single day with virtue than ten thousand years in
the shadow of death (Ps. Ixxxiv. [1xxxiii.] 11) ® where
under the figure of death he indicates the life of the
wicked. And Moses in the present instance shews 291
the same by the facts he records rather than by
words. For this Abraham, whom he here describes
asdestined to a goodly old age, is represented by him
as more short-lived than practically all who went
before him. Thus he shews to us, who are his scholars
in wisdom, who it is whose old age is happy, to the
end that we should not look with favour on all the
abounding vanity of the outward body, a vanity full
of shame and rich in reproaches, but recognizing
in right judgement and stability of soul that goodly
old age, which both in name and nature is twin
brother of  reward,”? give it its rightful title and
testify to its truth. Learn then thy lesson and hear 292
how the lawgiver tells us that happy old age and
longest span of life is only for the good, but briefest

¢ See App. p. 575.
b For the play on vyfpas and vépas ¢f. De Sobr. 16.
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XAPAKTAPGTL m)'rrw 1'efv7rw/.bevns° kal yop Goa
pa’.gﬁeo o doxel, vypowrn eﬂa)\ecgbop.eva ovyxeiTac.
295 1rpw7'1) p,ev ﬁS}e\ daavel yevea Puyis: SevTepa. 3¢,
BTis p.e-ra Y ﬂaLSLK'l]V NAuciav  raxols apXGTaL
ovliy, d 1€ é¢ éavrijs elwlbe yevvdy Yuyr) rai doa
m).p&. TAv dMwv dopdvy SéyeTar. 84.80'.0:(0)\0'[ Te
yap ap,apﬂyp,dq'wv p.vpL'OL, Tl kai ﬂalﬁa‘yw'yoc
Kal yovels kal of katd wo)\eLg 'yeypap,p,evoc KaL
wypagboc véuor Bavpdlovres d XP"] yeAdoba, K(u
avev @y 3c8a§ov~rwv avv-o,ua@ng ea-rw avﬂ‘) mpOs
7'0. dmaita, wg o’ eddoplas aec Kaxdy ﬁpzﬁew
296 ‘* éyxerrar”’ ydp zﬁnm vacrqg ’r/ Sw.voza 00
[516] v@pwﬂ'ov | émyuedds émi Ta wovnpa éx vedryTos.’
18 éoTiv 1) eﬂapa'roniﬂ'] yevea ,u.ev ov,u.ﬂo)ukws,
kuplws 8¢ nAuwkla, kald® v 16 Te odpa YBE kal 7
Juxn medvonTar, TV évrudoudvwy dvappumlo-

¢ The phrase is apparently intended to be the converse of
the Platonic thought of the wise man studying to die to the
body, ¢f. De Gig. 14. But it seems strange, and Mangey
suggested Aarfdvorra. Possibly ¢ddvorra, which would carry
on the thought of éAeyoxpovidrarov.
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WHO IS THE HEIR, 292-296

is the life of the wicked, since he is ever studying to
die® or rather has died already to the life of virtue.
LIX. Next we have * but in the fourth generation 293
they shall come back hither ”’ (Gen. xv. 16). These
words are meant not only to state the date at which
they should inhabit the holy land, but to bring before
us the thought of the complete restoration of the
soul. That restoration may be said to come in the
fourth generation. How it comes deserves our care-
ful consideration. The infant from the day of its 204
birth for the first seven years, that is through the
age of childhood, possesses only the simplest ele-
ments of soul, a soul which closely resembles smooth
wax and has not yet received any impression of good
or evil, for such marks as it appears to receive are
smoothed over and confused by its fluidity. This is 295
what we may call the first generation of the soul.
The second is that which follows childhood and begins
to associate with evils, both these engendered by the
soul of its own motion, and those which are willingly
accepted at the hands of others. For the instructors
to sin are legion, nurses and ‘‘ pedagogues’? and
parents and the laws of cities, written and unwritten,
which extol what should be derided ; and apart from
and before such instruction, the soul is its own pupil
in the school of guilt, so that it is throughout weighed
down by its capacity for producing ills. ‘‘ The mind 296
of man,” says Moses, ‘‘is carefully intent upon
wickedness from youth ”’ (Gen. viii. 21). The curse
is heaviest on this *‘ generation,” to use the figurative
term for the literal ** age,” in which the body is in its
bloom and the soul inflated, when the smouldering
passions are being fanned into a flame, consuming

¥ Or * home-tutors.”
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éoTw, drumdiTov Tis x/tvxﬁs 157Tapx0150ns' SevTepos
3e’, kol v dopd Tav a,ll.ap‘T’I),U.aTwV xpueda:
TpiTos O€; €V ) Bepafrevop,eea T4 VvoGepo., Oi-
wlodpevor kal Ty druny TEv maldv ddnPdvres
Térapros 3¢, &v & mavrTedols Vyielas kal pwoews
peramoiovuela, omdre dmoorpeddpevor Ta padla
Tols Kkadols éyyeipeiv doxoduev, mpdrepov 3¢ odr
éeoru.

LX. To 8¢ dyp. tivos, adros pipdoer Aéywy:
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WHO IS THE HEIR, 296-300

* threshing-floor and standing corn and fields”
(Ex. xxii. 6) and whatever lies in their path. This
stricken generation or age must be tended on its
sickbed by a third, taking the form of philosophy
with its healing art, and put under the spell of sound
. and salutary reasonings. Through these it will be
able to void the vast overload of sins and to fill its
void, its starvation, its fearful emptiness of right
actions. So after this healing treatment
there grows in the fourth generation within the soul
power and vigour, because it has fully and firmly
apprehended good sense and is immovably estab-
lished in all virtues. This is what is meant by the
saying ‘‘in the fourth generation they shall turn
back hither.” For under that fourth number, to
which he points, the soul turns back from sinning and
is declared the heir of wisdom. The first number is
that under which it is impossible to form any con-
ception of good or ill and the soul receives no
impressions. Under the second we experience the
onrush of sin. The third is that in which we receive
the healing treatment, when we cast off the elements
of sickness and the crisis of passion is reached and
passed. The fourth is that in which we make good
our claim to complete health and strength, when we
feel that we are turning back from wickedness and lay-
ing our hands to the good. Till then we may not do so.®

297

298

299

LX. How that ‘““‘until ”’ is fixed he will himself 300

shew us, when he says * for the iniquities of the
Amorites are not yet fulfilled ” (Gen. xv. 16). Such
words as these give weaker minds a handle for sup-
posing that Moses represents fate and necessity as

¢ For the thought of §§ 293-299 c¢f. De Sacr. 18 f. and
note.
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301 amdvrwy elaciyel.. xpn 8¢ p.'r} &'yvoei‘v, o1
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Um0 dioews, TOV Adyov, pvplor TOV AaPovrwy
Siédbepav dyaploTws kol amiorws 7§ Sodoy
mwpooevexfévres.  obror 8¢ elow of ydnres, oi
kodakes, of mbavdv ocodioudTwy edperal, |

[517] devarioar kal mapakpovoacfor pdvov € eiddres,
ToD difevdelv ob medpovTikdTes. émirndevovat
pévror kai doddeav, doddeia 8¢ Babd ordros év

303 Adyw, K)(e'rr-racg 3¢ ovvep'y&v 70 oxév'os. od xdpw
vam;g Tov dapyLepéa 87;/\waec Kai a)\n@eca Sm-
Ke;coopnqxev, apidnAov afl.wv elvau KaL ainfy 1-ov
700 omovdaiov Adyov. of 8¢ moMlol Tov aSnon mu

ievdy peradidrovow, & ovvemypdpeTrar mds o6

P ’ vy ‘o > / 5 ’
TV dyedaiwy kai Hpedpuévewy avlpdmwy dmaTd-
304 pevos Sxlos. éws pév odv ‘ odk dvamemMipwTas
70 dpapripara TV *Apoppaiwy,”’ TovréoTi TdV

-~ 7 A \ > 3 3 : L4
codioTikdv Adywv 8ua 16 avefédeyxTov, dAN éTi

¢ Presumably the critics meant that the text represented
God as wishing to bring the people to the Holy Land
e?rher, but unable to do so till some other event had taken
place. .
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the cause of all events.? But we should recognize 301

that while as a philosopher and interpreter of God he
understood that causes have their sequence, con-
nexion and interplay, he did not ascribe the causa-
tion of events to these subsidiary factors. He en-
visaged something else higher than and antecedent
to these, a Someone who is borne on the universe
like a charioteer or pilot. He steers the common
bark of the world, in which all things sail ; He guides
that winged chariot, the whole heaven, exerting an
absolute sovereignty which knows no authority
but its own. What then must be our
explanation of these particular words ? This.—The
name Amorites is by interpretation * talkers.”
Now speech is the greatest boon given by nature to
mankind, but the gift has been marred by thousands
of the recipients who have dealt ungratefully and
faithlessly with the power which gave it. Such are
impostors, flatterers, inventors of cunning plausi-
bilities, who know well how to cheat and mislead, but
that only, and have no thought for honest truth.
And further, they practise a lack of clearness, which
in speech is profound darkness, and darkness is the
fellow-worker of thieves. It is for this reason that
Moses adorned the high priest with Manifestation and
Truth?® (Ex. xxviii. 26), judging that the speech of the
man of worth should be transparent and true. But
the speech which most aim at is obscure and false,
and this is accepted by all the deluded multitude of

302

303

common and unmeritable men. So long then as 304

“ the sins of the Amorites,” that is of sophistical
arguments, ‘ are not fulfilled,” because they have

® The Urim and Thummim of the E.V. (Ex. xxviii. 30), ¢f.
Leg. All, iii. 123 f.
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6AK6V‘ éyovra Svvapw Tals meavo'n)aw Nuds
e'n'a'yeﬂ'al,, [kat] awocrfpaqS‘r)vaL Kal Ka‘ru)mav
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&wé'yma cipo'.pevm s TGOV ¢evtma’.‘rwv kal codi-
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vav)\oxw'rwrocg vnonop.o‘tg Kai )\L;,ceaw évoppi-
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v7ro Ths 1rpo7'ac\7€ws' o./m;xavov yap awoafpaqﬁnvac
mu ;uonaal, Kol Ka'ru./\mew 76 mibavov Yeddos, €L
un TS mepl adrd ay.ap'rnp,a w)\npes ava¢av€cn Kol
TéAetov: ava«ﬁavewm 8¢ éx 7ol 7 wepLep'ng
Siedeyxbijvar karo Ty Tob ddnbods dvritalw kai

BeBaiwow.
LXI. Aéyer 8¢ éffjse ' émel B¢ e"ylfve'ro o 'r';')uog
rrpog 8vcry.acg, ¢Ao§ eyeve7'o,” Sn)\wv 87 dpern
'n'pa'yy,a éoTw ox/wyovov kal piy, ws épaodv Twes,
mpos avTais Tals Tod PBlov dvouals Befarovuevov.
dperyy 8¢ amewcdler Pployl: xabdmep yap 7 PASE
kaler uév v mapaBindeicav TAny, dwriler 8¢ Tov
yec”rova aépa., Tév aiv‘rc‘w Tpémov e’;jxirc'vrpnm. p.év Ta,
dpapTipare 1§ Apery, Ppéyyovs 3é 'r'qv o)n;v ava-
mp.ﬂ')\'r)m Sw.vow.v. a)\)\a yap €’TL TGOV
SLaLPEva Kal ay,epw'rwv Adywv émkpaTovvrav
Tals  mbavédryow, ods Ay,oppawvg dvaxalet,
mepupaveordTyy kai doxwov adypy elv od Suvvd-
1 wmss. and Pap. &r. évdlohkor, a word otherwise unknown,

though retained in the lexica. It is difficult to see on what
principles it is formed.
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not been refuted, but still in virtue of their powers of
attraction seduce us with their plausibilities, while
their enticements make us powerless to turn from
and leave them, we remain where we are.®

But if ever all the plausible fallacies are refuted by 305
true beliefs, and thus the cup is filled to the brim
and their sins appear in their true light, we shall run

for our lives without a backward glance, or (shall we
say 7} slip our cable and sail clean away from the
land of falsehood and sophistry, eager to find an
anchorage in the most secure of all roadsteads, the
haven of truth. Such is the lesson expressed in the 306
problem here presented. For it is impossible to turn
back from, to hate, to leave the plau31ble falsehood,
unless the sin involved in it be revealed complete and
consummated. And this revelation will be made
when, confronted by the firm evidence of truth, it
receives the much-needed ? refutation.

LXI. He continues, ‘‘ but when the sun was at its 307
setting a flame arose ” (Gen. xv.17). Thus he shews
that virtue is a late birth and indeed, as some have
said, established firmly only at the very close of life’s
day. He likens virtue to a flame, for just as the
flame consumes the fuel which lies at hand but gives
light to the air in its neighbourhood, so virtue burns
up the sins but fills the whole mind with its beam.

But while those unanalysed and un- 308
classified ways of thinking, which he calls Amorites,
govern us with their plausibilities, we cannot see the

¢ Or ““remain unable,” ete.
b Lit. “ not unnecessarily.” Or, if we read mapépyws (see
crit. note), *“ thoroughly and carefully.”

2 So Pap. and some wmss.: others wu) mwapépyws, a very
common collocation in Philo, cf (e.9.) §40. So Mangey.
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pebo- khiPdvov § elhikpwes mip odk Exovros, AN
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pevos v'n'exxavpaow apeﬂ;g Cwm;pnraz. ‘u,expl. Tob
v els wip lepdv, s 6 Nadaf xai ’ABovd,
310 Se'faaoab ,u,e'raﬂo)\’rfv. kamvos O 'yfvefal.
[518] uév mpo mwupds, | OSaxpvew 8¢ Pidlerar Tods
ﬂ)\nmdgowag‘ a,u.qSoa-epa 3¢ kel Uv,u,Bo.wew'
Tols Te Yyap dpeTis a.‘y‘ye}\oz.s mpogxwpodyres’
're)\ewﬂyra e/\'nlCop,ev, kal € pimTw 8vval.p,50a
TUxEly adTijs, odk ddaxpuri Sudyouev dviduevor.
moAVs yap OTav luepos évrakf), mpos TRV TOD
mofovpuévov Orpav émomevder kal dxpt Tod ovA-
31 )\a,Beiv KaTnPEw &va'ykaflet xhﬁde
8¢ viv éfwpolwoe mv x/wxv;v 700 Prhopaldods kai
e)(mb‘a Te)\ebwaewg éxovTos, €7T€L8‘7] Tpqung meTTO-
pévns® éxdrepov dyyeidy éoTw, 6 uév Tis dio. oLTiwy
dlaprav, 1 8¢ Tis 8 dpbdprwy dpeTdv.
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1 rois . . dyyéhois mss. and Pap.: Wend. corrects to rais
.. . adyais. For wpooxwpobvres (so Wend.) the mss. have
wpoaxopebovTes Or wpoxopetovres (Pap. ?): Mangey éyyopetorres.
See App. p. 575.

2 Wend. inserts ovykparaicody from Pap. which apparently
has «kparaiovr preceded by a space, or illegibility, of some
kind, which he regards as representing three letters. But
avykparabw is unknown to the lexica, and if it exists must
be transitive, and we should expect 7pogrv rather than
Tpogpfis. If Pap. is to be followed, I should suggest woei (or
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rays in their full unshadowed brightness. We are
in the same plight as the furnace which has no clear
fire, but to use his own word (Gen. xv. 17) is * smok-
ing.” The flickerings of knowledge are smouldering
within us, but we cannot as yet bear the strengthen-
ing test of pure fire. Yet great thanks are due to 309
Him who sowed these flickering sparks, to the end
that the mind should not be chilled by passion like
dead bodies, but, warmed and heated by the glowing
coals of virtue, be quickened into flame, till it finds
its full conversion into sacred fire, like Nadab and
Abihue (Lev. x. 2). Now smoke comes 310
before fire and forces those who approach it to shed
tears. Both these, in the moral sphere, are a common
experience. When we draw near to the fore-
runners of virtue we hope for its consummation, and
if we cannot yet attain it our days are spent in sorrow
and tears. For when some strong absorbing yearn-
ing has sunk into us, it urges us on to the quest of
the desired object and forces us to be heavy of heart,
until it is within our grasp. Again in this 311
passage he compares the soul of him who loves
learning and hopes for its consummation to a furnace
or oven, because each serves as a vessel wherein is
prepared nourishing food, in the one case the food of
corruptible meats, in the other that of incorruptible
virtues. Again the torches of fire borne
as in the mystic torch-rite are the judgements of

% For the construing of the fate of Nadab and Abihu as
an exaltation by fire to heaven ¢f. Leg. All. ii. 58.

ola) xparacdv. But, as in § 76, I have thought it better to
omit it. )
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t kpioes is the reading of the mss. (Pap. not stated): Wend.
unreasonably, as it seems to me, even if he finds it in Pap.,
corrects to kplats.

2 The last part of this sentence is noted by Wend. as
corrupt. I suggest and have translated «ad’ v 7d sbumravra
T0ls Topcbow éavrol Swalkplvasd Puhdrrer dmabiy) rd dyada kaxol
kada wpémet Tols THY Yéveow depbdprois. See App. p. 576.
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God the torch-bearer, judgements bright and radiant,
whose wont it is to range between the half-pieces,
that is between the opposites of which the whole
world is composed. For we read * torches of fire 312
which passed through between the half-pieces ”
(Gen. xv. 17). Thus you may know how highly
excellent is the work of the Potencies of God as they
pass through the midst of material and immaterial
things. They destroy nothing—for the half-pieces
remain unharmed—but divide and distinguish the
nature of each.

LXII. Rightly then is the Sage declared to be the 313
heir of the knowledge of the truths here mentioned.
For “on that day,” says Moses, “ God made a
covenant with Abraham, saying, ‘ to thy seed will
I give this land ”’ (Gen. xv. 18). What land does he 314
mean, but that which was mentioned before to which
he now refers,® the land whose fruit is the sure and
stedfast apprehension of the wisdom of God, by
which through His dividing powers He separates
all things and keeps untouched by evil those that are
good, as it is meet they should be kept for those
who are born to life imperishable P? Then 315
he continues, * from the river of Egypt to the great
river Euphrates ” (Gen. xv. 18). Here he shews
how it stands with the perfected. Their perfecting
begins with the body and sense and the parts which
serve as organs, without which we cannot live, since
they are needed for our training while in the life of
the body. It ends in the attainment of the wisdom
of God, that truly great river, brimming over with

¢ i.e. in Gen. xv. 17, which was interpreted as wisdom in
§§ 98 and 99.
b See App. p. 576, °
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1 Perhaps, as Mangey, obrws, ¢ for that would have been
to” ete.
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joy and gladness ® and all other blessings. For note 316
that he does not fix the limits of the land as stretch-
ing from the river Euphrates to the river of Egypt>—
he would never have made virtue take a downward
course into the bodily passions—but in the opposite
order, from the river of Egypt to the great Euphrates.
For all progress in good begins with the mortal and
- proceeds to the imperishable.

¢ There is evidently a play on the resemblance of Edgpdrys
and ebgposivy s cf. its description as edgpalvorra i davolay
Leg. All. i.72.

® Or* theriver Aegyptus.” Inthe Quaestiones (Gen. iii.5)

Philo, commenting on this passage, quotes Odyssey xiv. 255
to shew that the old name for the Nile was Egyptus.
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